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APOSTOLIC DOCTRINE. 

SECOND DOCTEINAL PAET. 

GRACE AND SALVATION. 

TO the Apostle Paul the gospel is the proclama- 
tion of the grace of God bestowed on the 
sinner, and of the salvation designed for him (Acts 
XX. 14: TO evarfyiXcov rrj^ j(^dpCTO<; rod deov; xiii. 
26: o \0709 Trj<: a-corrjpia^i raurijs:). It was grace 
that he himself had undeservedly experienced ; to the 
grace of God he owed all the success of his apostolic 
work (1 Cor. xv. 10). The glad tidings of grace 
and salvation which he proclaimed centred round the 
person of Jesus and His atonement. The apostle 
has this consciousness : "I serve God in the gospel of 
His Son,'* Eom. i 9 ; the tov vlov avrov is not the 
genitive subjecti but ohjecti, giving not the author, but 
the object of the gospel : on this point expositors are 
almost unanimous. 
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2 THE APOSTOLIC DOCTRINES. 

FIRST PART. 

JESUS CHRIST AND REDEMPTION. 

In a central passage, Paul characterizes the 
apostolic calling as the ministry of reconciliation 
{rj BiaKovta t^9 KaTa\XayTJ<;, 2 Cor. v. 18), which 
consists partly in the preaching of the recoDciliation 
effected, partly in exhortation and entreaty in God 
and Christ's stead, "Be ye reconciled to God" (ver. 19, 
etc.). This preaching comprehends both, not only 
the person of the Mediator Jesus Christ, but also 
the work of His redemption. 

I. Jesus Christ. 

Paul writes to the Galatians, i. 16: "It pleased 
God to reveal His Son in me, that I might preach 
Him among the heathen." Hence he determined 
(eKpiva) not to know anything but Jesus Christ (1 
Cor. ii. 2) ; in other words, the person of Christ, the 
crucified Redeemer, was the sole subject of his 
preaching. This is further elucidated by his declara- 
tion in 2 Cor. iv. 4 and 6 : " The god of the world 
hath blinded the eyes of them which believe not, 
lest the light of the glorious gospel of Christ, who is 
the image of God, should shine unto them ; for God, 
who commanded the light to shine out of darkness, 
hath shined in our hearts, to give the light of the 
knowledge of the glory of God in the face of Jesus 
Christ." Paul here declares that the glory of God 
shines in the face of Christ {fi 86^a avrov iv irpo- 
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JESUS CHRIST. 3 

adoirq) Xptarov) ; this divine light which shines in 
the face of Christ as the image of God (09 iariv eUobv 
rov Oeov, Col. i. 15) is not perceived by all men, but on 
the contrary, is hidden and invisible to many; those 
alone into whose heart God has put light are able to 
see that divine light in the face of Christ. The 
servants of Christ on whom this illumination is 
bestowed should help others to it, that the percep- 
tion of the divine glory in Christ may become clear 
to them also (irpo^ (fycoTia/jbov Trj<; yvaxrecof; t^9 
So^9 avTov iv irpo<T, Xp.), Although in ver. 6 the 
apostle speaks inclusively, yet his profound and 
beautifully clothed thought gives the strong impression 
that his own experience is immediately in his mind ; 
on the one hand, the blindness in which he himself 
had formerly been involved, so that he completely 
misapprehended the divine light in the person of 
Jesus; on the other hand, the illumination which 
through the efficacy of God's almighty grace had 
opened his eyes to the glory of Christ. If we assume 
that Paul's thoughts were chiefly occupied with him- 
self and his own conversion, we are reminded in- 
voluntarily of the light that shone suddenly round 
him on the way to Damascus, when Jesus appeared 
to him; it is possible that this very splendour of 
light was the occasion that led the apostle here to 
illustrate the divine glory by the image of light. In 
any case, here as in Gal. i. 16, Jesus Christ, the Son of 
God, in whom the glory of the Father is revealed, is pre- 
sented as the centre and principal object of the gospel. 
In calling Christ the image of God, the Son of 
God, the perception of God is presupposed. Paul 
addresses himself to readers who are now believers, 
even if formerly heathen. He speaks only inci- 
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4 THE APOSTOLIC DOCTRINES. 

dentally of the nature of God, and in such a way as 
to show clearly that he takes for granted the doctrine 
of God given in the revelation of the Old Testament. 
The God of Israel is the one living God, holy and 
supramundane, the almighty Creator and Lord of all 
the earth ; this is the fundamental truth of the Old 
Testament on which, in Paul's view, everything rests. 
God is One [eh 6 6eU, Eoni. iii 30 ; Gal. iii. 20), the 
so-called gods are nothing (1 Cor. viii 4—6 ; Gal. iv. 8). 
He is eternal and unchangeable (Eom. i 20); the 
living One (2 Cor. iii. 3); invisible (Eom. i. 20). 
But He is the Creator of all things (1 Cor. viii 6 : 
€^ o5 TCL iravra ; Eom. i. 25 ; Eph. iii. 9), the ruler, 
almighty (Eom. iv. 17, ix. 8, 21) and wise (xL 33, 
etc.), just and impartial (Eom. ii. 6, etc.; Gal. vi. 7, etc.; 
Eph. vi. 9). By virtue of His truth (Eom. iii. 4) His 
promise is absolute and His faithfulness everlasting 
(Eom. iii. 3, ix. 9 ; 1 Cor. i. 9, x. 13) ; but above all 
He is rich in love, grace, and forbearance (Eom. ii. 4, 
V. 5 ; 2 Cor. xiii. 11, i. 3). Again we observe that 
the apostle comes to speak of the above-named 
attributes of God only in the course of developing 
and expounding other doctrines, from which circum- 
stance each of these utterances gains a special refer- 
ence, a peculiar life and force. These truths, in 
Paul's estimation, appear not as worn-out coins, but 
fresh from the mint, evidences of a living faith, 
clearly imprinted. 

The one true and living God has revealed Himself 
in the mission of Jesus Christ as the Messiah and 
Lord. This fundamental truth of the gospel is 
also attached to the Old Testament revelation, espe- 
cially to the Messianic promise. In the Pauline 
discourses of the Acts (see ante, p. 319, etc.) and in 
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JESUS CHRIST. 

the Thessalonian Epistles, as well as in those which 
are the fruit of a riper experience, the preaching 
of Jesus as the Messiah who has appeared and been 
accredited by God, of the Lord to whom believers 
filled with gratitude and confidence lift their eyes 
in adoration (believers are iiriKaXovfievot to ovofia 
Tov Kvpiov, 1 Cor. i 2), is the centre of his testi- 
mony and of all his teaching. When in the begin- 
ning of his Epistles, e.g. Eom. i. 1, Phil, i 1, Paul 
calls himself the servant of Jesus Christ (SoCXo?), 
he makes an indirect confession that Christ is the 
Lord in whom he believes, and to whom he con- 
secrates his life and strength. But the fundamental 
confession of the believing Christian, which can 
only be apprehended and expressed by the power 
of the Holy Ghost, is simply this : " Jesus is the 
Lord" (Kvpio<; 'Iiyo-oi?, 1 Cor. xii. 3). In the 
position which Jesus occupies as " Lord," " the Lord 
of glory," 1 Cor. ii. 8, lies all His Messianic dignity. 
His sovereignty in the kingdom of God, His authority 
to command and to require moral obedience which 
proceeds from the fear of God. 

The apostle, however, confesses Jesus not only as 
the Lord possessing Messianic dignity and power, but 
also as the Son of Ood. 

Jesus is the Son of God. This simple truth, when 
it had become a certainty for Paul by the revela- 
tion near Damascus, was by him so earnestly and 
stedfastly maintained, so faithfully did he turn it 
to account, that it became the germ of an enlightened 
knowledge of the Godhead of Christ, not for Himself 
alone, but for the Church of Christ in every age. 
In presenting this developed apprehension of Christ 
according to His divine nature, we must, for the sake 
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6 THE APOSTOLIC DOGTEINES. 

of critical doubts, strictly observe the distinction 
between the earlier and later Epistles, and give a 
firm and sure basis to the interpretation, instead of a 
simple statement of the matter. 

In his principal Epistles, where the authorship is 
undisputed, Paul lays so great stress on the truth 
that Jesus is the Son of God, that his single utter- 
ances to the same efifect acquire additional weight. 
When in Gal. i 16 the apostle says: "God has 
revealed his Son in me," without doubt more meaning 
attaches to rov viov avrov than most expositors 
allow, for they pass lightly over the fact that by this 
very revelation Paul was brought to the knowledge 
of Jesus as He is in truth, and taught to recognise 
Him (not merely as the Messiah, but) as the Son of 
God.^ In his Epistle to the Eomans the apostle lays 
special stress on that which is here but indicated, 
using the words : o ^eo? rov e avrov vlov irifi'^a^. 
Leaving the irifiylra^; for a time out of account, it is 
clear how close a community of nature between 
Jesus and God the Father is implied by the reflexive 
pronoun, albeit the simple Pronomen personale top vlov 
avTov, which might stand here as well as in GaL i 
16, has an important meaning. Still stronger is the 
declaration in Eom. viii. 32: 09 ye tov Ihiov vlov 
ovK if^eiaaro. If we look at the way in which ?St09 is 
elsewhere employed by Paul, we cannot help perceiv- 
ing a special significance in its use here, which is 
also clearly shown by the immediate context of the 
passage. If this be so, the apostle asserts a close, 
exclusive community of essence between Jesus and 

^ No one has brought this out so well and forcibly as Baur him- 
self {PauLus, p. 513, 2nd ed. ii. 133, etc.), although we are unable to 
accept his further conclusions (p. 135, etc.) as they stand. 
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JESUS CHRIST. 7 

God the Father; in other words, he ascribes to 
Jesus not merely a theocratic dignity, but the meta- 
physical sonship of God. Here belongs also the 
more difficult passage (Eom. i 4), where in two 
parallel utterances respecting His person (ver. 3, etc.) 
Jesus is called the Son of God, viz. (a) rov yevofievov etc 
airipfiaTo^ AavelS Karct aapKa; (6) rov opiaOipTO^ 
vlov Oeov iv 8updfjL€C Karh irvevfMa a/^icoavvq^ i^ avaa- 
rda-eco^ V€Kp&v. There is no doubt that adp^ and 
irvevfjLa arfiaxrvvrj^: are partly placed in opposition 
one to another, and partly as the two sides of His 
nature closely joined together in Christ Hence 
nrveviia must belong essentially to Christ and dwell 
in Hirriy and can neither be applied to the spirit of 
God in the prophets who foretold the Messiah, nor 
to the Holy Spirit poured out upon the disciples of 
Jesus, nor to the agency of the Holy Spirit in Christ 
(Godet, Vbmm, translated into German, 1881, p. 86). 
When the m-vevfia of Christ is more closely defined 
by the added ayuoavvrf^ as the " spirit of holiness," 
the parallelism with cdp^, which can certainly not 
be understood in a moral sense here, does not in our 
opinion admit of a moral interpretation, as proposed 
by van Hengel, Interpretatio Ep. Pauli ad Bom, i. 
1854, p. 4:7 , quatemcs sanctitatis studio ducebatur ; but 
the words rather depict the inner higher element of 
His personality, as the lower side of His nature is 
expressed by adp^. By virtue of the former side of 
His personality Christ is Spirit, holy, exalted Spirit. 
That they refer to the mere human spirit, however 
pure (Meyer, Comm. 2nd ed. 1854), we cannot admit, 
on account of the exalted epithet, and for the very 
reason that the sonship of God, which from the 
above passages we must assume to include essence. 
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8 THE APOSTOLIC DOCTRINES. 

is thus proved (ylov Oeov — Kara irv, ay.). Under 
one aspect Christ is crdp^, under another irvevfia 
ayuaxrvvq^, holy exalted Spirit, and as very Spirit the 
Son of God (comp. Euckert, Comm, 2nd ed.; Eaebiger, 
cle christologia paulina, 1852, p. 18, etc.; Weiss, 
iV. T. Theol. p. 291, etc.). Paul's expression, that 
Jesus is opia-ffeU vlo<; Oeov — €| avaaraa. v€KpS>v, 
according to the usage of opi^co elsewhere, can only 
mean that He has been constituted the Son of God 
(constitutus est filivs Dei), namely, for us, not in 
Himself, whereby opi^etv in reality approaches the 
sense to certify, to prove (comp. Godet, Comm, p. 84, 
etc.). The reference of this passage to the resurrec- 
tion of Christ is touched upon below, p. 51. 

Intimately connected with the essential divine 
sonship of Jesus is Paul's testimony that He is the 
image of God (2 Cor. iv. 4 ; 09 iariv €Ikq)v tov Oeov), 
so that those who are not blinded may see the light 
of the knowledge of the glory of God in the face of 
Jesus Christ (ibid. v. 6 : ^ Bo^a avrov iv irpoawirto 
Xpio-Tov). This from the tense (09 iariv) refers to 
the present, therefore to the historical, now exalted 
Christ ; yet the clause: Xpiaro*; iariv elKoav tov Oeov, 
seems at the same time to have a wider range, and to 
extend to the prehistorical existence of the Redeemer, 
as even Zeller, Theol. Jahrb. 1842, p. 59, admits. 

The older, undisputed Epistles of the apostle bear 
no little testimony to this effect. When in Rom. 
viii. 3 Paul says God sent i^kyir^wi) His Son, and in 
Gal. iy. 4 : i^airio'TeLXev 6 deb^ tov viov avTov, 
this assertion unquestionably presupposes that the 
Son already existed, and was with God before He 
came into the world, for the connection incontestably 
proves that the *' sending " refers to an entrance into 
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JESUS CHRIST. 9 

the visible world, into earthly life.^ The Eedeemer is 
here regarded a^ a person before He became man, and 
was constituted the Son of God before He was bom on 
the earth (GaL iv. 4 '- yevofievov ix yvvaiKosi). This 
idea plainly lies in the question in Eom. x. 6 : t/? 
ava^rjaeraL eh tov ovpavov ; tout' €<ttlv XpioTov 
Karayafyelv, hitherto but little considered in this 
respect. From the connection it refers neither to 
the ascension nor to the sitting at the right hand of 
God (Eeiche, Grimm, Godet, Comm, translated into 
German, ii. p. 176, etc.), but to the incarnation of Christ 
(de Wette, Meyer, Weiss, Lorenz, antCy p. 115, etc.). 
The expression unmistakeably implies that Christ 
was in heaven before His incarnation, and as a 
person could, as it were, be brought down. More- 
over, the words of 2 Cor. viii. 9 refer to the 
prehistoric existence of Christ. When Paul — to stir 
up the Corinthians to help the Church in Jerusalem 
— ^here reminds them that Jesus Zl vfid^ €7rTce);j^eu<r€ 
irXovatof; a>p, ha vfi€L<; rfj ixeivov irrco'x^eia TrKovTrj- 
a-Tjre, he plainly has in view a pre-earthly state of 
Christ when He was rich in divine fulness. This 
follows from the connection with what goes before ; 
for, to use the words of Zeller (TheoL Jahrh, 1842, 
p. 59, etc.) : " How could the example of Christ incite 
the Corinthians to charity unless the meaning is, 
that the Corinthians should renounce their riches for 
the sake of their fellow-Christians, just as Christ for 
their sakes had renounced His ? " It also follows 
from the connection that the condition of Christ's 

* Comp. "Weiss, "^. T. Theol. p. 295. Pfleiderer, Paulinismus, 
p. 136, etc. 5 Rich. Schmidt, paulinische Christologie, 1870, p. 143, 
etc. ; Godet, Comm. (translated into German) ii. p. 82 ; Lorenz, 
Lehrsy stents p. 111. 
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poverty and that of His being rich were not simul- 
taneous, but must be regarded as successive. If, 
therefore, His earthly existence be a inayxeveiv, it 
must have been preceded by a state of ifKowiov 
ehai. Taking the words more exactly, it is plain 
that the two members are parallel, iirrcojfev^^ 
irXovaio^ &p and tW vfiei^ ry CKeivov Trrco'xeia ttXov- 
Tri<T7)Te. The irrai'xeveLv answers to the irXoxneiv 
as its opposite. Now both verbs, in accordance with 
the use of the present tense, denote a being, a state ; 
not a becoming, a transition ; but the aorist in verbs 
of this kind expresses just the beginning of the state 
(comp. Holsten, zum Ev. des Paulus und des Petrtis, 
p. 437, note) ; and since it is clear that irXovri^arjTe in 
the object-clause means, ye shall become rich through 
His poverty, the corresponding eirrda'xevae can only be 
understood as a state of earthly poverty now first 
begun, while ttKovulo^ &v points correspondingly to a 
condition of riches in heavenly glory. It is only 
by a misapprehension of the connection that the 
states of Christ's poverty and riches can be regarded 
as simultaneous, the former being understood cor- 
poreally, the latter spiritually (Baur, Pavivs, 2nd ed. 
p. 267 ; Kostlin, Lehrbegriff des Evang. Joh. p. 310, 
note; Beyschlag, Christologie desN, T. 1868, p. 237). 
An examination of the words, as well as of the connec- 
tion, leads us to the conclusion that Christ, before 
entering on His poor human life, i.e. in His pre-human 
existence, was rich ; and by such riches we can only 
understand fulness of divine life and divine glory. 
Later expositors almost all agree in this explanation, 
e.g, Euckert, de Wette, Meyer ; comp. Neander, ante, 
ii. 801 ; Eaebiger, Christoh Paul. p. 38, etc. ; Emesti, 
vom UrspruTig der Silnde nach paulin. Zehrgehalt, L 
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1855, p. 243, etc.; Weiss, N. T. Theol p. 297; E. 
Schmidt, paulin. Christologie, p. 143, etc. ; Pfleiderer, 
Pavlinismus, p. 138, etc. Accordingly, a prehis- 
torical existence of the Eedeemer is implied here, 
a real personal life capable of action, since His incar- 
nation as a sacrificing renunciation of self is used as 
a type. Further, Paul refers to a personal activity 
of Christ in Old Testament revelation, in leading 
Israel (1 Cor. x. 4), explaining that the rock giving 
forth water in the journey through the desert which 
continually refreshed the fainting people was Christ 
(jj nrerpa he ^p 6 Xpiaro^). The apostle desires to 
warn his readers against spiritual security and self- 
confidence, by setting before them the fact that the 
Israelites in their exodus from Egypt and journey 
through the wilderness had received manifestations 
of divine grace like the redeemed of Christ, and yet 
many, even the most of them, were destroyed. In 
this connection, he says, Christ was the rock that 
gave them drink miraculously. Thus the idea is 
unmistakeably implied that it was Christ invisible 
and yet actual who had been the agent, i.e. that 
Christ pre-existed before His historical appearance, 
and was acting as mediator of the revelation of God. 
This idea appears to Holsten so strange {das Ev, des 
Paulus, p. 324, note), and so contrary in principle 
to the apostle's view of salvation, that he is inclined 
to pronounce the words (ver. 46) emvov yap — Xpiaro^ 
spurious, and interpolated in the spirit of the Epistle 
of Barnabas. Compare on the other side the thought- 
ful discussion of E. Schmidt, paulin, Christologie, 
p. 145, etc. ; Pfleiderer, Paulinismtcs, p. 143 ; but 
especially Heinrici, 1 Kor. p. 262, etc., with whom 
Weiss, iV. T. Theol. p. 298, agrees. 
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The apostle soars still higher in thought, when in 
1 Cor. viii. 6 he says : eU Kvpio<;, ^Irjaov^ Xpiarb^, S^' 
ov Ta TTCLvra koI rifiel^ hC avrov. The ra Trdvra, 
on account of the definite article being used, as well 
as from the connection, must refer to all existence, to 
the universe : the world came into existence through 
Christ, The expression implies not only a pie- 
human existence of the Eedeemer, but also that He 
existed before the world was formed, from eternity, 
inasmuch as He is the mediator, the instrument 
{ht oi) of the world's creation, while God is the 
primeval cause of all things (ef ov ra irdvra). That 
this usual explanation of the words, as referring to the 
creation of the world, is correct, has been well shown 
by ZeUer {TheoL JahrK 1842, p. 56, etc.; comp. 
1845, p. 91, etc.). When Dr. Baur {Paulus, 2nd 
ed. ii. p. 264, etc.), reasserting his former view 
that the reference here is only to redemption and the 
relation towards the Church {Lehre von der Dreieinig- 
heity i p. 81, etc.), defends it mainly on the ground 
that the words: ra Be irdvra ck tov 6eov — hia 
'IiycroO XpKTTov, in 2 Cor. v. 18, refer only to redemp- 
tion and reconciliation, we may answer that this 
belongs to the category of the abuse of parallels ; and 
that each passage must be explained independently, 
not from other passages which though allied are 
not identical. The interpretation in question has 
been justly rejected by all expositors as radically 
opposed to the use of language and to the context ; 
Baur himself, (Jhristenthum der drei ersten Jahrhun- 
derte, 2nd ed. 1860, p. 313, note, has to some 
extent taken back his interpretation.^ Hence the 
sense is, that the Eedeemer was eternal, not only 
^ Comp. Hase, Tiib. Schtde, p. 17. 
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before His incarnation, but also before the world and 
time, and that the creation of the world, of which 
God is the first, absolute Cause, was accomplished by 
Christ as the niediator of the divine work.^ If we 
take the collective testimonies of the older Epistles, 
which we have already considered, we have the 
following statements respecting the person of Christ 
on His divine side : He is the Son of God exclusively 
and essentially, and as such stands in the closest 
unity of substance w;ith God the Father, whose image 
He is. Before He became man, even before the 
world was. He existed (pre-existed), not as an im- 
personal quality or idea in God, but as a personality 
capable of an act such as self-denying entrance into 
poor, finite life. He is not a creature of God ; but, 
on the contrary, the creation of all that exists is 
mediated by Him as the eternal instrument of divine 
revelation. 

We now pass to the later Epistles of the apostle, 

1 Recent expositors and elaborators of Pauline doctrine unani- 
mously admit that this is the verbal sense and range of thought, 
e.g. R. Schmidt, paulin, Christologie, p. 145, etc. ; Pfleiderer, 
Paulinismus, p. 144, etc. ; Heinrici, 1 Kor. p. 228, etc. ; comp. 
Beyschlag, N, T. Christol. p. 228 ; Weiss, N. T. Theol p. 297. 
Holsten alone, das Ev, des Paultts, p. 309, etc., declares this to 
be a false understanding of Pauline^ thought. He himself presses 
the »vptos, and concludes from it that Christ is regarded only 
as mediator, as ruler, not of believers alone, but of the universe. 
But the limitation of the 5/ ov to the supremacy of Christ is not 
due to xvpios; it is introduced rather than fairly brought out. 
h' ov, etc., ver. 66, is just as little to be regarded as merely explana- 
tory of the xuptost as the i$ oS ret ^avrtt, etc., can be supposed to be 
simply explanatory of hog ; according to the words and the paral- 
lelism, it is rather to be taken in the sense : By Christ the imiverse 
was created, having proceeded out of God as the absolute ground of 
all existence ; and as God is the ultimate aim of the redeemed, so 
they are what they are through Christ. 
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whose authenticity has been disputed by modern 
criticism. It will appear that nothing is to be 
found essentially different from the above result, 
but a further development and extension of the same 
ideas. 

Col. i. 15 is nearly allied to 2 Cor. iv. 4: Christ 
is the image of the invisible God, €lKa>v rov Oeov rov 
dopdrov. It is true that ecKcov has not the article, 
which would at once make it clear that Christ is the 
image of God in a sense quite peculiar; but the 
whole connection leads inevitably to the idea that 
an image is not meant, but the image of God, the 
exclusive and fully adequate image of God. Accord- 
ingly the meaning unquestionably is, that the whole 
nature of God is seen in Christ (not this or that 
attribute which is invisible in God). Thus far the 
question is certainly of " the whole Christ," i.e. of 
Christ who became man and is now exalted on high, 
and not merely of the divine nature of Christ, for 
Paul says 09 iariv eiKOiv, not S9 fjv) and only the 
human Christ is visible, the image of the invisible. 
But another question still remains, whether (as 
Schleiermacher maintained, "Abh. iiber Kol. i. 15- 
20," Theol Stud, u. Krit 1832, p. 497, etc.) what 
follows in the same connection is also to be under- 
stood of the whole Christ, TrpwTOTo/co? Trdarj^ /cr/creG)?. 
He is the first-born of every creature. Paul here 
defines the relation of Christ to the creation, to 
the world, as formerly His relation to God, and 
ascribes to Christ not merely the first place and 
dignity, the decided pre-eminence over every creature, 
thus placing Him in the same rank with created 
beings though at their head, and making Him in 
fact a KrCai^, the first among all, however {irda, ktI<t, 
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gen. part.; so TJsteri, ante, p. 315, following the 
Arians ; Schwegler, ante, ii. 290 ; Baur, N. T. Theol. 
p. 257). But he attributes to Christ an existence 
hefore every creature {irda, KTiaeo)^, gen. comparat. in 
relation to tt pay tot,, as John i. 15 : irp&To^ H'Ov), 
which is plainly implied in 7rp6 iravTayp, ver. 17 ; 
besides which we must take into account the weighty 
expression irpcoTOTOKo^; as distinguished from irpa- 
TOKTca-To^;, which is asserted of the Logos by the 
Alexandrians. Paul therefore attributes to Christ, 
as the first-born, not merely pre-eminence in dignity 
above all created beings, not merely existence before 
every creature in respect of time, but also an origin 
to be distinguished from all ktIo-l^, inasmuch as He 
was not created but born, begotten of the essence of 
God : ov^ 0)9 a8e\<f>rjp e)(0)v ttjv /CTiacv, dW' (09 7rp6 
7rda7j<; /cTLcreco^ ^evvqdek, as Theodoret strikingly puts 
it. Inasmuch, therefore, as 09 icTLv eUcov tov Oeov 
refers to the Lord who was made man and exalted 
on high, and the clause in question is in immediate 
connection with it, we must certainly assume that 
Paul sets out from the manifested Christ ; but it is 
equally clear from irp(OTCTOKo<; and the following 
clauses that attention is chiefly directed to the 
divine and eternal in the person of the Eedeemer ; 
for only in this character, and not as the man Christ, 
can eternal generation from the Father and the act 
of creation be predicted of Him, as de Wette con- 
cedes in respect at least of ver. 1 6 ; while Meyer's 
interpretation of it as referring to the whole Christ 
is somewhat obscure and artificial. In the follow- 
ing context the leading clause, "He is the first- 
bom of every creature," is unfolded in separate 
subordinate clauses, ver. 16 : otl ev avT& itcrlaOri tcI 
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TTCLvra ra iv toI^ ovpavoi^ kcll ra eirl t^9 71)9, ra 
6 park kqX rh aopara — ra iravra hC avrov koI €t<; 
avTov eKTiarai ; ver. 1 7 : koX avro^i ian irpo 
TrdvTfov, Koi ra irdvTa iv avT& avpia-TtjKe. That 
the creation of the universe, of the, entire nature- 
and spirit -world, is actually referred to here, is 
shown too clearly by the thrice - repeated words 
T^ irdvTa, and the more exact characterization 
of this all according to its leading divisions, to 
be called in question by any impartial interpreta- 
tion. Hence the apostle says — 1st, That Christ 
is hefore all (ver. 1 7 : avro^ iarip irpo irdvTODv), 
i.e. His existence precedes in time all that is outside 
God; 2nd, All was created through Him (ver. 16 : 
Tcb irdvra hC avrov eKTCcrrai), as the mediator, the 
instrument of revelation ; similarly, but not synony- 
mously, ip avTa> , . , iKT 1(707}, the act of creation 
centred in His person, it took place in the union of 
the Father with Him ; 3rd, The universe consists in 
Him, the preservation and continued consistence of 
aU things rest in Him; 4th, All has in Him its 
object, its aim : ei<i avTOP eKTiarai, When Baur, 
Paulus, 2nd ed. ii. p. 9, maintains that to Christ " as 
the creative principle of all that exists" is here 
ascribed "absolute pre-existence," he oversteps the 
limits thoughtfully laid down by the apostle. For 
the conception, " creative principle of all that exists," 
goes decidedly beyond the apostolic statement: iv 
avTO) Kol 8l avTov koI et9 avrov iKriaOr) ret 
irdvra. We must first note the circumstance that 
the passive form only is employed in the passage, 
while the active form, " He created," is avoided, 
apparently by design. Moreover, the prepositions 
TT/oo, hd, €49, ip, though pointing to the conceptions of 
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existence before the world, of the instrument of divine 
creation, of the aim, and, as it were, the place of 
creation (eV avrA), by no means contain the notion 
of the first cause and principle of creation, which 
the apostle clearly denotes by ef ov rk Trdvra, e.g. 
in 1 Cor. viii. 6, when he wishes to express this 
meaning, but limits it to God the Father. Let us go 
on to ver. 19: on iv avrA euSoKrjae irav to ir\rip(Ofui 
KaTOLKTjcrai, With almost all recent expositors,^ we 
take ^€09 as the subject to eifSoKrjcre : it pleased 
God that in Him should all fulness dwell But what 
is the 7r\i]pa)fjLa ? According to many expositors, the 
Church, viz. (Schleiermacher) all the fulness of Jews 
a.nd Gentiles united in the kingdom of the Son; 
comp. Eom. xi. 12, 25 ; Eph. i 23. But neither the 
wording nor the connection of the passage allows this. 
It must be explained by itself; neither by another 
Pauline passage nor yet by a Gnostic system.^ Keep- 

^ Hofmann alone {SchrifibeweiSj ii. 1, p. 242, etc.) disputes the 
right to supply o i%is as the subject, because in ver. 15, etc., aU 
things are assigned to Christ alone, and the name of Ood is, inten- 
tionally as it were, avoided. But in ver. 15, Christ is %Uint reZ 
4t9v roS uopdrov, and the words txrMn — txrtvTat refer plainly 
enough to Ood as Creator. Besides, it appears to us highly venture- 
some to take Christ Himself as the subject of luhmvi : '* Christ 
would have all fulness to dwell in Him ; " first, because of the 
language, inasmuch as the reference of the pronouns in ver. 20 : aiiT»u, 
eivrisy to Christ is always harsh ; second, in point of fact, inasmuch 
as Christ would thus be exclusively named as the ultimate principle 
and aim of the work of redemption, contrary to every other repre- 
sentation given by Paul ; comp. R. Schmidt, pauUnische Ghristohgie, 
p. 183. 

2 It is easy to answer the question, whether it is not safer and 
more in accordance with historical truth to derive many Gnostic 
thoughts and technical terms from New Testament ideas, supposing 
Gnosticism to have given these latter a speculative turn, than to 
explain certain passages of the New Testament, or at least isolated 
Biblical expressions, by Gnosticism. It is in itself highly probable 
VOL. n. B 
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ing to the passage itself, it is clear that TrXijpcofia 
denotes fulness, perfection, either absolutely or 
supplied from the subject 0e6<$ which is presupposed. 
It denotes therefore the whole fulness of divine 
essence and life that dwells in Christ. Let us com- 
pare the other passage, Col. ii 9 : ^Ev avrA KaroiKel 
irav TO ifKrjptofia ti}? ^€oti;to9 (ray/iaTiKW, The 
7r\i]pa)fia, left undefined in the former passage, is here 
expressly declared to be the whole fulness of divine 
being ; deort}*; signifies God*s being, the divine nature ; 
but since Paul is elsewhere in the habit of saying 
7r\7]poi)fia Tov deov, it must be by design that he 
here expresses himself differently ; as Bengel remarks, 
he puts vocabulum aistractum significaniissimum in 
order to bear full and forcible testimony to the fact 
that quidquid inest divinitcUi dwells, in Christ. And, 
in fact, how can the Godhead of Christ be more 
plainly and fully expressed than by the words : " In 

that, since Gnosticism liad already begun to show life and activity 
during the time of the apostle, Paul may have made use of certain 
expressions that had come into vogue, as a means of assisting the 
apprehension of his readers. But since there are no historical facts 
to indicate that a definite terminology of this kind prevaUed so 
early, apart &om the apostolic Epistles and certain words which they 
have in common with later Gnostic systems, or the systems with 
them ; since, on the contrary, it is an established fact that the 
Gnostics of the second century made use of New Testament writings 
(the Yalentinians, for example, used the Gospel of John), it follows 
that that part of the Gnostic terminology which Gnosticism has in 
common with the New Testament may, with far more historical 
probability, be derived from the apostolic writings than vice versa. 
Yet, according to the RefuUtUio haeresium of Hippolytus, vi. 30 f. 
p. 384, ed. Duncker, 1859, Valentine and his school not only used 
the Epistle to the Ephesians, but also quoted it formally as yfot^n. 
In Baur's attempted explanation (an^, p. 425, etc.) there can 
neither be found a correct picture of the Gnostic ideas in question, 
nor the true sense of the New Testament passage, but only an 
obscure mixture of Biblical truth with Gnostic speculation. 
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Him dwelleth all the fulness of the Godhead bodily " ? 
In opposition to Meyer's assertion, that although 
irXripwfia is here (ii 9) used in a metaphysical sense 
of the divina essentia, yet the same word is in i. 19 
to be understood as applying to divine gifts, to the 
divina gratia {Comm. 2nd ed. p. 196, etc.), we may 
remark (1) that we have no reason for limiting i. 19 
to fulness of grace, for the historical evSoKr^ae does 
not necessarily imply this ; (2) that it is customary 
with Paul to regard these two, grace in its moral- 
religious sense and the real essence, not separately, 
but united ; the latter remark is rightly made by 
Emesti, IJrsprung der Silnde, p. 220, etc. The 
indwelling of God in Christ, KaroiKelv, is more 
definitely described by Paul after his manner by 
aoifiariKm, a word that, in the unanimous opinion of 
modern expositors, means neither actually (realiter, 
the opposite of umbraliter) nor essentially (essen- 
ticUiter), but simply corporaliter, bodily, corporeally, an 
expression which refers here only to the glorified body 
of the exalted Eedeemer (Bahr, Comm, p. 165, etc.; 
de Wette, Meyer). We have therefore in CoL i. 15, 
etc., ii. 19, two positions: first, Christ is the image 
of the invisible God, the fulness of divine essence, 
in whom divine life dwells visibly and bodily ; 
second. He existed before the world, all things 
were created by Him and consist in Him. The 
first position is a more exact definition of the 
words in 2 Cor. iv. 4 : " Christ is the image of 
God," and supplies a fuller explanation of them, 
in consequence of errorists having appeared. 
The second position is contained in germ in 
the statement of 1 Cor. viii. 6 : " All things 
are by Jesus Christ," and is more fully developed 
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in the Epistle to the Golossians for the same 
reason.^ 

CorrespondiDg to the evidence of 2 Cor. viii. 9, 
the passage Phil. ii. 5—1 1 contains an important con- 
tribution to the knowledge of the divine dignity of 
Christ. In order to incite his readers to humble, 
ministering, self-denying love to their neighbour, he 
sets before them the example of Jesus, who occupied 
a position so exalted, and stooped to so low a depth 
of humiliation: S9 iv f^p(f>v d^ov inrdp'^^ayv, ov^ 
dpTTtty/JLOv f/yi^a'aTo ro elvav laa deo), aXX eaxrrov 
eKevaxre, fjLopffyijv SovXov Xa/3o>i/ — Kal irairelvaxrep 
iavTov y€v6fi€vo<; imriKoo<;, Here we have the dis- 
tinction of a twofold state belonging to Christ at 
different times. In both states attention is directed 
to the mind. Ver. 6 describes the former condition 
of Christ and His mind in it. This state consisted 
in being in the form of God, living in a divine form 
of existence. His mind in this state was such that 
" He thought it not robbery to be equal with Grod." 
According to the whole context the latter must have 
the general sense. He did not seek His own. His 
own honour or enjoyment; comp. w. 3, 4. The 

^ This christological passage does not lead us to donbt the 
genuineness of the Epistle to the Golossians. Baur himself goes 
so far as to admit that some indications of a similar kind are to be 
found even in those Epistles acknowledged by him as the apostle's ; 
only they are mere indications and are never so prominently put 
forth as here, where absolute, pre-mundane existence is the prevail- 
ing idea {FatUus, 2nd ed. ii. 12, 35, 43). But this distinction, 
which, moreover, loses some of its importance after the above explana- 
tions, is certainly not of a kind to justify us in objecting to an 
Epistle. Is anything else to be expected in a series of letters from 
one man, than that the same thoughts should at one time be dimly 
indicated, delineated in hasty sketches ; and at another time be more 
fully explained and illustrated, being diflferently stated and applied 
according to the need of the readers ? 
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question is, What is the dpTrajfwv '^rjaaTo, and 
what ehac laa Oe^ ? Is the latter merely synony- 
mous with iv fiopKf)^ deov v7rdpj(<a>v, or is it 
essentially different ? As far as the words are con- 
cerned, lara de^ appears to be more than iv fiop<lyfi 
Oeov, the latter merely designating the form of 
appearance, the mode of existence, while Zero? de- 
notes complete similarity of essence. 'ApTrar/fiop ovx 
^TJaaro should be translated literally, since the 
active signification of dpirajfio^; = rapiendi actus, is 
indubitable ; He did not count it as a robbery, the 
object of an attempted robbery, to be equal with God, 
i,e. He would not seize upon it, did not think of claim- 
ing it. If this be the sense of the latter expression, 
TO elvai laa 0€^ must be something not possessed 
by Christ while He was iv fJ^opcf)^ deov im^px^v. 
But what was this ? The connection with what goes 
before, ver. 3, etc., where the apostle specially warns 
against the seeking of one's own honour, as well as 
with what follows, ver. 9, etc., where Christ is spoken 
of in His exalted glory as an object for the worship 
of all creatures, leads to the idea that divine honour 
and worship are mainly implied in itra 6e^} Hence 

* This explanation, which in our opinion is the only correct one, is 
implied in Schrader, Der Apostel Paulus, vol. v. p. 215, and is 
more fully elaborated and reasoned out in the treatise by Stein, 
Tlieol Stud, und Krvt, 1837, p. 165, and particularly p. 174, etc. 
More recently Emesti, Stvd. und Krit, 1848, p. 558, etc., comp. 
pp. 851, 595, etc., vom Ursprung derSiinde, pp. 243, etc., has given 
the same interpretation and established it more fully, with this 
peculiarity, however, that he finds an aUusion to Gen. iii. of which 
there is no indication in the passage itself, nor would it result in any 
essential gain to the interpretation. Formerly Rabiger, ante, pp. 76, 
etc., 60, 82, etc., and Messner, Lehre der Apoetet, p. 233, etc., 
agreed with us in the main ; more recently R. Schmidt, patUin, 
Christologie, p. 166, etc. ; Pfleiderer, Paulinisrmia, p. 149 ; Weiss, 
N, T, Theol p. 430, note 5. 
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we have the following positions : first, Christ was in 
the form of God before He became man, in a divine 
form of being; for it has been justly asserted by 
Usteri, Meyer, E. Schmidt, ante, p. 163, etc., and 
others, that ver. 6 has reference not to the human 
life of .Jesus, His visible appearance (de Wette, 
Beyschlag), but to the prehistorical existence of the 
Redeemer, and that the subject-proper is here the 
pre-existing Christ; second. He was not equal to 
God in respect of power, honour, and worship ; third. 
He had not capriciously and selfishly striven after 
equality with God. There now follows a fourth 
position : on the contraiy, in becoming man. He freely 
renounced His divine form. 

The historical state of Christ is discussed in ver. 7, 
etc. The transition from the earlier to the later 
state was the result of a free act of Christ (eVei/oxre), 
represented as to its nature as an eavrop k€vovv, to 
divest oneself or to renounce a fulness, a possession, 
which leads us involuntarily to think of the 7r\i]pa>fia, 
Col. i 19, ii. 9; the kaxnov iKevaxre corresponds to 
the hrrdiyfevtre, 2 Cor. viii 9. The /cevovv is, however, 
only one side of the act, the negative ; and this pre- 
supposes a positive side, expressive of the mode and 
manner, the character of the new state, which latter 
is described in a threefold way by /io/o^j/ Sovkou 
Xa^a)P, iv ofiocdo/jLaTi avOp^irtov y€v6fjL€vo<; and a")(rifiaTL 
evpeOeh (09 avOpoDiro^, The series appears to be an 
anticlimax, so that fiop<f>rj BovXov is put first by way 
of bold antithesis to ^p(t>rj Oeov. It is a striking 
circumstance here that the human existence and life 
of Christ are described only by such expressions as 
form, bearing, likeness, on which account Baur has 
asserted that the sense of the passage implies that 
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Christ's humanity was not actual and real, but only 
apparent, as Docetism teaches, mde, N. T. TheoL p. 
269. But if we keep in view the entire context we 
must reject this hypothesis. Iifiop<f>7) SovXov, ofiotay/jia 
dvOpcoTTODP be docetically understood, the /Ji^p(f>v 0€ov 
must ultimately be regarded as mere semblance, that is 
to say, Docetism would be transformed into Ebionism. 
The expressions a'^rj^m, ofioUofia, appear to be chosen 
with the view that the personality, originally and of 
itself divine, should even in its human life and exist- 
ence be distinctly recognised as such. 

The mind of Christ in His human state is described 
in the words : iTaTrelpcoaev kavrov yevo/ievo^ vtttJkoo^; 
— aravpov. In this state He voluntarily submitted 
to humiliation, and of His own free will became 
obedient to the death of the cross. But from this 
state He was again raised up to a divine and glorious 
state, a transition, however, which was not accom- 
plished by His own act, but by the act of God (o ^eo? 
vTrepvyfraxre, which, contrary to Emesti, we understand 
of the heavenly exaltation of Jesus). Because He 
humbled Himself, therefore God hath highly exalted 
Him, and given Him a name which is above every name, 
a title to the honour and worship of every creature.^ 

The strongest evidence contained in the later 
Epistles, particularly in those to the Philippians and 

^ Baur*s unsuccessful attempt to employ Gnosticism for the eluci- 
dation of this passage, and to explain it from the system of Valen- 
tine, has, in our opinion, been convincingly refuted, not only by 
Ernesti in the treatise already quoted, but also by Rabiger, ante^ 
comp. Meyer, Comm, Phil, p. 61, and others. The diflference 
between the Pauline and the Valentinian idea is incomparably 
greater and deeper than the similarity sought after by Baur. If the 
alleged Gnostic tendency of the Philippian Epistle is the chief reason 
for doubting its authenticity, the latter is sufficiently assured. 
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Colossians, goes to prove that the Eedeemer was the 
Son of God in a unique sense, the image of the 
invisible God, of the same substance with Him ; and 
again, that before His historical appearance as the Son 
of man, even before the existence of any creature. 
He existed in a divine living form, as an SLCtwdl person, 
capable of forming a purpose, and of accomplish- 
ing a moral act of self-denial ; and, finally, that the 
creation of the world and its continuance are mediated 
by Him. These are absolute truths which were 
already expressed in substance in the Epistles to the 
Romans, Corinthians, and Galatians. The distinction 
between the two classes of Epistles cannot lie in the 
fact that the one sets forth a lower, the other a higher 
view of the divine in Christ, but consists solely in 
this, viz. that the one presents in a more extended 
form and develops more completely what the other 
expresses plainly enough but more briefly and in a 
more compressed form. This distinction, arising out 
of the circumstances in which Paul wrote, partly 
from the direction taken by the errora which he had 
to combat, is natural enough. The consensus is so 
decided that, by means of it, not only the unity of 
Paul's doctrine, but also the genuineness of the 
Epistles that have been attacked on the ground of an 
alleged opposition of doctrine, becomes clear to an 
unprejudiced mind. 

There is, however, still one point that we must 
examine more closely in order fully to understand 
the apostle's apprehension of the Godhead of Christ, 
viz. his view of the definite relation of the divine in 
Christ to the Father. The question arises. Is Christ 
on His divine side, according to Paul, absolute per- 
sonality, actual God, or not? We have already 
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pointed out the exalted view contained in the utter- 
ance that in Christ KarocKci to 7r\i]pa)fia ti)9 
deorrjTo^, quidquid inest divinitati (Col. i. 19, ii. 9), 
not divided or limited, but the whole, complete 
fulness of the Godhead {irav to ttX.) in both pass- 
ages. If all in which the essence of God consists 
dwells in Christ, He must for this very reason be 
God in a complete, that is, a true sense. If, more- 
over, we consider that eternity must belong to the 
Eedeemer on His divine, premundane side (tt/owto- 
TOKo^ 7rd<rr)<; KTiaeo)^, Col. i. 1 5), and that the act of 
creation is expressly attributed to Him as its media- 
tor (1 Cor. viii 6 ; Col. i. 16), and that in a number 
of passages He is represented as sitting at the right 
hand of God (Eom. viii 34 ; Eph. i 20, etc., and 
others), i,e. as taking part in the government of the 
world : we cannot consistently refuse to acknowledge 
that those very qualities and acts which belong solely 
and alone to God as God, belong also to Christ, i.e. 
that He is God in a full and true sense.^ Further, 
we must place in the scale what Paul says of the 
Tiame of Jesus and its invocation : in the letter to the 
Corinthian Church, 1 Cor. i 2, he speaks of Chris- 
tians as oi iiriKaXovfievoi to Svofxa tov Kvplov 
fiii&v *Irj(rov Xpia-Tov, To call upon the name 
of the Lord Jesus Christ is clearly intended as 
adoration, actual worship,^ as ninj Dg^a K^ijj. Still 

^ Baur rightly maintains, even while opposing the correct inter- 
pretation of 1 Cor. viii. 6, Pavlus, 2nd ed. ii. 265, that the highe>t 
conception of God is exemplified in the creation. If, therefore, all 
things were created by Christ, this would be an assumption that He 
is not merely xiftos but his, 

' This extended meaning of the iirtfcaXoufttvct, etc., commonly 
remains unobserved, as recently by Heinrici, 1 Kor. p. 46, etc., and 
Holsten, daa Ev, des FatUus, p. 255, etc. 
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more conclusive in this respect is the way in which, 
in Eom. x. 13, the words of Joel ii. 32 : TfK ^3 
U7Q\ T\Sn\ DC^ Hi:[>\ are directly transferred to Jesus, 
so that the prayer of believers is addressed to Jesus 
in the same sense as in the Old Covenant to Jehovah, 
and has the same promise attached. Meyer indeed 
defends himself, Comm, 2nd ed., by making this 
distinction, that " calling upon Christ is not worship 
in an absolute sense, but rather has its seat in the 
relativity of the praying consciousness, conditioned 
by the relation of Christ to the Father ; " an analysis 
which conveys no very clear meaning to our mind, 
and has no foundation in the passage itself. There 
is no doubt as to the meaning of the confession in 
Phil. ii. 9, etc. : " Wherefore God also hath highly 
exalted Him, and given Him a name which is above 
every name : that in the name of Jesus every knee 
should bow, of things in heaven, and things on earth, 
and things under the earth ; and that every tongue 
should confess that Jesus Christ is Lord, to the glory 
of God the Father." Meyer here justly repudiates 
all attempts to explain away the worship of Jesus, 
for the whole context has reference to the honour of 
Jesus ; and the bowing of the knee in His name in 
particular is nothing but a statement of the adoration 
and actual worship of Him in the body. In ver. 11, 
however, eh Bo^av 6eov iraTp6<;, Meyer has some 
support in asserting the " relative " and not " absolute " 
character of this worship, of which we shall treat in 
the following pages. Putting together what goes 
before, the impression is overpowering, that in attri- 
buting to Christ Jesus the absolute fulness of divine 
essence, mediation in the creation of all things, and 
participation in the divine government of the world ; 
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in presupposing and requiring the full and true wor- 
ship of Jesus, even making it God's aim in exalting 
Him, — Paul acknowledges Christ to be God in the 
true sense of the word. Accordingly it can neither 
surprise us if he applies even the name ^€09 to Christ ; 
nor would it have much weight in respect of doctrine, 
if, on closer examination, the opposite appeared. We 
must decide for the former. The passage most dis- 
puted is Eom. ix. 5 : }^IaparfKlTab\ i)v ol iraTep€<i koX 
i^ &p 6 XpLaTo<; TO KaTa <rdpKa, 6 &v iirl iramoiv 
6eo^ €v\oy7)T6<; el^ tou? al&va<: a/jLi]v, The two lead- 
ing interpretations opposed to each other are, as is well 
known, that of the Fathers and Reformers, which puts 
nothing more than a comma after Xpiaro^ t. k, a,, 
referring the words &v — ai&va^ to Christ ; the other 
interpretation being the modern one, first proposed 
by Erasmus, which puts a colon after XpcaTb<; t. k, cr,, 
and understands the words 6 &v, etc., to apply to God 
the Father. There is an intermediate interpretation 
which puts the point after irdmoav ; and this also was 
first started by Erasmus ; but it has least in its favour, 
because of the abruptness it introduces. As to the 
two leading interpretations, two important facts may 
be laid down: (1) both are equally just linguisti- 
cally and logically; (2) the only important argu- 
ment that is or can be urged against the old ecclesi- 
astical reference of the clause to Christ, lies in the 
apostle's teaching with respect to Christ and His 
relation to God, elsewhere. These two observations 
are indisputable, and are universally admitted. An 
additional fact is, (3) that the punctuation and inter- 
pretation of the words adopted by the ancient Church 
is more natural and easy than the opposite one, as 
even KUckert candidly admits, although he himself 
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does not refer the clause to Christ. All, therefore, 
that is urged against the interpretation : " Christ who 
is God over all, blessed for ever," amounts to this, 
that Paul, animated by a firm belief in one Grod, 
nowhere else calls Christ directly ^€09, though he 
here terms Him "God over all" But what does 
this prove, if, taking other passages into account, we 
are still forced to admit that Paul, in conformity 
with his doctrine of Christ elsewhere, might, like 
John, have used ^€09 as a predicate of Christ, in dis- 
tinction from 6 0€6<; (Meyer, Comm, p. 84, etc.) ? 
Paul does in fact here speak of Jesus not as ^€09, 
but as deo9. Having regard, therefore, to Paul's 
teaching elsewhere, as shown above, that Christ is 
true God, we adhere to the interpretation which 
refers the clause in question to Christ. The theught, 
in its connection with ver. 4, is the following. The 
highest privilege of the people of Israel, the last 
crowning mark of favour bestowed upon them, con- 
sists in the fact that He who is above all, to whom 
adoring praise is due in all times, proceeded from 
them according to the flesh.^ 

But although Paul with full conviction recognises 
Christ as God, even calling Him by the name of God, 
yet we must not conceal the fact that he persistently 
makes a distinction between God and Christ, conceiv- 

1 "We agree with the treatise of Herm. Schultz, JahrbUcher fiir 
deutache Tfieologie, 1868, p. 462, etc, which Godet, Comm, on 
Romans (translated into (merman), ii. 134, has justly termed a ^' true 
classic," for it is methodical, cautious, and convincing. Schultz, pp. 
483, etc., 502, etc., lays stress on the fact that the apostle here 
speaks of the historical Christ exalted at the right hand of God, 
which we are ready to admit, but must, however, observe that the 
exalted Christ, according to Pbil. ii. 5, etc., is to the apostle the 
same who in His pre-existent state lived in divine form, and did not 
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ing of Christ as dependent upon the Father, and 
placing Him under God the Father. Christ is the 
Son of God, His first-lorn; God sent forth His Son 
(Gal. iv. 4), raised Him from the dead (Gal. i. 1), 
exalted Him to the highest glory (Phil. ii. 9 : 1 Cor. 
XV. 27). God is o deo^ tov tcvpiov fifi&v 'I. X, (Eph. 
i. 17); the head of Christ is God (1 Cor. xi 3); 
Christ is God*s (1 Cor. iii 23). It is true — those 
who on insufficient evidence deny that Paul calls 
Jesus God are so far right — that Paul adheres 
strictly to the monotheism of the Old Testament, 
knowing only one God, the Father of our Lord Jesus 
Christ; whenever he writes o ^eo?, he means God 
the Father, the absolute First Cause of all created 
being, as Christ is the absolute Mediator of the 
whole creation (1 Cor. viii. 6) ; the worship of Christ 
has its ultimate aim in the honour of God, who is 
Himself the absolute aim (PhiL ii. 11; 1 Cor. xv. 
27). Two things, however, must here be kept in 
view: (1) that Paul invariably starts from the 
historical Christ and the historical relation of Christ 
to the Father, even when looking back to prehistoric 
time or forward to the future ; (2) that the relation 
in God between Father and Son is reciprocal. But 
Paul also speaks comprehensively of the triad in God : 
TO aino TTpevfia — o auT09 Kvpio<; — o axno^ Oeo^, the 

become God by His ascension into heaven, but only attained divine 
glory, being exalted to a place above every creature, so that He is 
entitled to divine adoration. We shall only mention, in conclusion, 
that the interpretation of Rom. ix. 5, given above, has been preferred 
among modern expositors, not only by Tholuck, Olshausen, Hof- 
man, Delitzsch, and Philippi, but also by Usteri, pavlin, Lehrbegrif, 
4th ed. p. 324, etc. ; Ritschl, Entatehung dea cUtkatk Kirche, 2nd 
ed. p. 79; Weiss, N, T, TheoL 4th ed. p. 281, comp. noted ; Schultz 
ante; R. Schmidt^ paulin. Christologie, p. 141. 
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grace of the Lord Jesus Christ, and the love of God, 
and the communion of the Holy Ghost (2 Cor. xiiL 13). 
Having thus far kept mainly in view the divine 
in the person of Jesus, we now turn our attention to 
what Paul says of the human in Him : God sent His 
Son, born of a woman (i^airearetXe — jevofMCvov Ik 
yvvaiKo^i, Gal. iv. 4 ; comp. Rom. viii. 3). Here the 
incarnation of Christ is taken as an act of God the 
Father ; but, on the other hand, in Phil. ii. 7, etc., as 
an act of the pre-existent Redeemer Himself, which 
agrees very well with the former. In the birth 
from a woman, the apostle admits the true and per- 
fect humanity of Jesus to be a seK-humiliation on 
His part ; but He has chosen an expression (as Hil- 
genfeld himself remarks, Galaterbrief, p. 174) which 
suits well the fatherless generation of Jesus, without 
expressly attesting it.^ In Rom. v. 15, Paul terms 
Christ "the one man, Jesus Christ," rod ivb^ 
apOpcoTTov, in contradistinction from the one Adam; 
also in 1 Cor. xv. 21: Bl avOpamov dpdaraat^ veKp&v. 
On the other hand, the limiting expression employed 
in Rom. viii. 3 and Phil. ii. 7 does not throw any 
doubt on the perfect humanity of Jesus. In the 
former passage o deo^ tov iaurov vlov irifiyfta^ iv 
ofiocdifiaTi aapKo^ dfiapria^ does not call in 
question the actual humanity of Jesus, but only 

* We acknowledge, with Wieseler, Comm. p. 333, that the words 
contain neither affirmation nor denial of the generation of Jesus by 
God*s miraculous power without the agency of man. Among recent 
expositors, Hofmann, Schriftbeweis, ii. 1. 84, maintains the former, 
without adequate ground ; Pfleiderer, Paulinismus, p. 152, is in 
favour of the latter ; but neither does the silence of the apostle here 
prove that he teaches the natural generation of Jesus nor the descent 
from David attested in Rom. i. 3, since the Davidic descent of Mary 
is by no means excluded ; comp. Weiss, N, T, Theol. p. 289, etc., 
and note 3. 
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denies that He is tainted with sin, as Tertullian well 
remarks in opposition to Marcion, v. c. 14, ed. Oehler, ii. 
315 : " Similitudo " ad titulum *'peccati" pertinebit 
non ad substantise mendacium. Paul would not have 
applied the term ofiouofia to adp^ alone, but only to 
sinful flesh: aap^ dfiapria^} Again, Phil. ii. 7: iv 
ofiouofiari dp0pd)7r(DP 761/0/^61/09, mainly with a view 
to the Godhead of Christ, represents His birth as like 
the birth of other men (the parallel evpedei^ does not 
authorize us to reject this definite sense, with Meyer), 
but (as Lange, Kirchengesch. i. 131, acutely remarks) 
we must not overlook the circumstance that the 
apostle says ofjioi. dvOpcoirayv, not dvdpdirov, which 
would be incomparably nearer to Docetism, while 
the plural describes men as they are according to 
experience. Although Christ is descended KaT^ 
aapxa from the patriarchs, especially from David 
(Rom. i. 3, ix. 5), although sharing all the weakness 
and liability to suffering incidental to the Ufe of the 
body {aaOeveva, 2 Cor. xiii. 4), and even becoming 
subject to death ; yet He is absolutely free from all 
sin: fiT) yvoif^ afjbapTiav, 2 Cor. v. 21, in His own 
personal experience knew no sin ; i.e. Paul recognises 
Christ as actual man, but pure and sinless. In 
common with Peter and the other apostles, Paul lays 
stress on the fact that Jesus was born of the seed of 

^ Holsten, Zum Ev. dea Pauhis und des Petrus, p. 436, etc., 
and after him Overbeck, Zeitachrift f. wisa, Tkeol. 1869, 2, p. 200, 
etc. ; Pfleiderer, PaulinismiiSf p. 163 ; Lorenz, LehrsysteTn, p. 116, 
etc., interpret the ofioivfia ffafxos afitaprias as if it were identical with 
ffapl ufiutprius, and do not hesitate to attribute to the apostle the 
doctrine that Jesus was tainted with an innate tendency to sin, but 
remained free from every act of sin— a thought which is altogether 
nn-Pauline, and quite at variance with Scripture. The error of this 
explanation has been proved impartially and convincingly by Ed. 
Zeller, Zeitschrift/, wise. Theol. 1870, 3. 



Digitized by 



Google 



32 THE APOSTOUC DOCTBINES. 

David according to the flesh, and came fix)m the 
patriarchs (Eom. i. 3, ix. 5), attaching great import- 
ance to His Davidic descent and to His lineage as 
the Messiah from the patriarchs of the people of 
IsraeL But there is another point of view peculiar 
to this apostle ; he regards Christ, whom he presents 
to us as the eternal Son of Grod, bom of man, as at 
the same time the new man, the second beginner 
of humanity, the progenitor, as it were, of a new 
spiritually-minded line of the human race. This 
point of view is conspicuous in Bom. v. 1 5, etc., 1 2, etc., 
where Jesus, as the one beginner of favoured humanity, 
is contrasted with the one Adam who stands at the 
head of the line of sin and death. We find a further 
extension of the thought in 1 Cor. xv. 45, etc. : Christ 
is the second Adam, the second man coming from 
heaven, as the first Adam is of the earth ; the latter 
was a living soul, therefore psychic in the lower 
sense ; Christ, on the other hand, is in/ev/ia I^cdottolovv, 
i,e. not only Himself irvevftari^Ko^, but also the 
principle of spiritual life to humanity.^ We must 

1 This paraUel with Adam, the man who came directly from the 
Creator's hand, the first progenitor of the human race, attests on the 
one hand the actaal humanity of Jesus, showing on the other 
hand, in opposition to the view of Usteri, Lekrhegriff, p. 238, note ; 
Pfleiderer, ante, note, and others, that a supernatural generation 
of Jesus is irreconcilable with the Pauline doctrine. Holsten, Zum 
Ev, des Pavlus u, Petrua^ p. 422, etc., comp. p. 374 ; daa Ev, 
des PauluSf i. p. 431, etc., esp. 435, note; Pfleiderer, Pavliniamus, 
p. 131, etc., and Beyschlag, Ohristologie des 2f. T. p. 241, etc., 
following the precedent of Baur, ascribe to the apostle the strange 
gnostic, docetic idea that Christ in His prehistoric existence was 
the typical man, a spiritual form of light. And on what does 
this fancy rest ? On the simple words of 1 Cor. xv. 47 : • v^tos 
&ffifat9r»s i» yns x'*'*^f* ^ ^tvrtp^g atfipMVtg i| evpavtv, comp. ver. 48 : 
iTtvfeivtas, i.e. the first Adam was of the earth (Gen. ii. 7 : JD ^By 
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here content ourselves with merely indicating the 
point of view of the new beginning of humanity 
originating in the person of Jesus the God-man, in 
so far as it concerns the person of Christ, since we 
have already touched upon it in the discussion of sin 
(p. 353, etc.), and must return to it in treating of 
the grace of God. 

The apostle's teaching respecting the person of 
Jesus Christ centres in this, viz. in setting in the 
clearest light the glory of Jesus Christ as the incar- 
nate Son of God. Paul teaches us, on the one hand, 
the deity of Christ in whose face the light of God 
the Father shines into^the illuminated heart, inasmuch 
as He was before the world, and the world was 
created by Him ; on the other hand, he gives pro- 
minence to the humanity of Jesus Christy inasmuch 
as the Son of God, out of a free purpose of love, 
emptied Himself, was bom as man, and as God-man 
became the progenitor of a new, favoured, spiritually- 
ordered line of humanity. 

no'lNn), therefore earthly, mortal ; the second Adam, Christ, was 
of heavenly origin, by nature heavenly, spiritual, able to rise again. 
There is no direct reference in ver. 47 to the risen Christ (as Meyer, 
R. Schmidt, and Weiss affirm) ; we agree, on the other hand, with 
Messner, p. 230 ; Gess, Lehre von der Person Christi, p. 14, etc. ; 
and Heinrici, Comm, p. 639. But we are not therefore justified in 
ascribing to the apostle the idea that Christ as archetypal man pre- 
existed in a body of light, which can only be made to look like 
truth by means of dialectic arts and indemonstrable hypotheses {e.g, 
Holsten, Ev. des Pavlus, 432) ; while ver. 46 positively refutes 
the conception (comp. "Weiss, 4th ed. p. 294, note ; Lorenz, Lehr- 
ftystem, 1884, p. 114, etc.). 
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II. EeDEMPTION THROUGH THE DEATH AND 

Eesurrection of Christ. 

Christ is the ground of salvation. AU that He is 
personally is essential to the reconciliation that He 
has accomplished. In Christ, God has reconciled 
the world unto Himself, 2 Cor. v. 19: ^eo? fjv iv 
Xpca-TA Koafiov KaraWdaa-cov eavrcS. The centre 
of the revelation of God in Christ is therefore Kar- 
aWajT], reconciliation, the removal of the separa- 
tion and enmity that exist between the world and 
God, God and the world ; world being here taken in 
its most comprehensive sense, although the redemption 
of sinful humanity stands in the foreground ; Col. i. 
20, etc. : it pleased God, Bih Xpiarov airoKaraX- 
Xd^ai TairdvTa eU avTov, eiprjvoiroirja-a^ — xal vfid^, 
irore Svra^ airrjXkor p Ltm fievov^ Ka\ i'x^Opov^ — 
dwoKaT'qWa^ev. 

But in what did this work of redemption consist ? 
The chief answer that Paul gives to this question 
lies in the fact that " He was delivered for our 
oflfences, and raised again for our justification," Eom. 
iv. 25 ; comp. 1 Cor. xv. 3, etc. But these two main 
points do not contain an explicit statement of the 
whole matter. In several passages Paul speaks of 
the obedience of Jesus having served the purpose of 
redemption ; so in Gal. iv. 4, God sent forth His Son, 
made of a woman, made under the law (yepofievov 
viro vofiov, Xva tou9 vtto v6/mov i^ayopdarj), i.e. by 
His birth He was put under the law and made 
obedient to it.^ Hilgenfeld's theory, that the recogni- 

* The use of v^fAot without the article prevents our understanding 
it here, with by far the greater number of expositors {e.g. Meyer, 
Hofmatm, ante, ii. 1. 76), as the Mosaic law in an exclusive sense. 
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tion here of an dbeduntia activa would be completely 
at variance with the Pauline view, since the death 
of Christ alone effects reconciliation, is entirely dis- 
proved by Eom. v. 19, where the obedience of Jesus 
(jj viraKorj tov ev6<;) is asserted as the ground of the 
justification of many. It is usual, indeed, to limit 
the inraKOT], as in ver. 9, to the death of Jesus (Usteri, 
Euckert, Meyer, Lorenz, and others) ; but neither the 
parallel of Adam's one act of disobedience, nor the 
above passage, justifies this ; especially as the concep- 
tion of the obedience of Christ's life as a whole (of 
which indeed His voluntary expiatory death formed 
the climax) admirably suits the context.^ It appears 
to us that Bengel is quite right when he observes: " ex 
quo (verbo viraKorj) egregium de obedientia activa 
argumentum fluit." The assumption of Neander 
{ante, p. 703, etc.) and Hofmann {ante, p. 78, etc.), 
that Iz/ SiKamfjLa, v. 18, has reference to the moral 
obedience of Christ as the ons total result of His life, 
appears to us untenable because of the word in ques- 

Van Hengel's exposition of Rom. ii. 12 {ante, p. 209, etc.) appears 
to us to be well founded, viz. that the Pauline use of language 
invariably made a distinction between to/iog and vofAoSf so that the 
word vnth an article denoted the Mosaic law distinctly and exclu- 
sively, while the word without an article expressed the general idea 
of law, no doubt frequently referring to the Mosaic law (e.g. in 
the passage in question) ; not, however, by way of distinction from 
another law, but in its universal character as law. Bengel observes, 
with respect to Rom. ii. 14 : " vofAot modo sine articulo, modo cum 
articulo, now sine causa dicitur." 

^ Recently Godet, Comm., has given the preference to this inter- 
pretation, for the reason that in the Levitical service it was necessary 
for the animal sacrificed to be without blemish, and correspondingly 
the sacrifice of the true offering of atonement must be without sin. 
The same expositor establishes that interpretation of the lixaiufAct to 
which we have given the preference, in a convincing manner, by a 
consideration of the context, apart from the language employed. 
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tion ; for the signification of SiKaUafia, " holy work " 
according to Neander, or " condition of actual right " 
according to Hofmann, does not agree either with the 
Pauline use of SiKaiovv and its derivatives or with the 
context, so well as the meaning " sentence of right," 
or "justifying judgment." In Phil, ii 8, on the 
other hand, irairelvaxrev €avTbv,y€v6fi€V0<; virrjKOO^ 
fiexpt' OapdroVy where (contrary to Hofmann, p. 80) 
fiiXRf' Oavdrov refers equally to iraireLVfoaev and 
y€p6fi€vo<; vTTTjKoo^ (for "in morte humiliatio maxima et 
obedientia maxima," Bengel), the whole life of Jesus 
is conceived as the proof of an obedience to God, of 
which the highest step was acceptance of death on 
the cross. Thus Paul considers the whole human 
life of Jesus, in its moral completeness, as laying 
the foundation of salvation. For this reason the 
death and resurrection of Jesus are with him always 
the two poles of Christ's work. 

a. Jesus* Death. 

Among the irp&ra, the fundamental facts and 
truths of the gospel, as well as of his own apostolic 
preaching, Paul enumerates in 1 Cor. xv. 3, first : on 
XpiaTo^ direOavev irrrkp t&v dfjuipTC&v rjfi&v, Karct 
Ta9 ^pa^d^. In all his writings he sets forth the 
death of Jesus with the greatest emphasis. The 
redemptive significance of death on the cross is one of 
the fundamental ideas which have prominence in his 
gospel Already does the Epistle to the Galatians 
open up deeper views of the importance of the death 
of Christ, in opposition to the errorists who wished 
to insist on the substance of the law as necessary to 
salvation. In the very first greeting, i. 4, Paul says 
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of Jesus : 6 8ov9 iavTov irepl t&v dfiapTi&v fjfjLcov, 
He purposes to put before his readers, from the 
beginning, the great redemptive act of Christ, lest 
they should fall back into the legal way which 
makes the death of Jesus superfluous. In ii. 20 we 
have the indication of a new thought, where Paul, 
looking back to his former life, says : " The life which 
I now live in the flesh, I live by the faith Xpiarov 
Tov ar/aTrrjaavTO^; fie Kal irapaBovro^ eaxnov virep 
ifjLov'' Here, as in 1 Thess. v. 10, the relation of the 
death of Jesus to sin is not made emphatically pro- 
minent, but on the contrary, light is thrown on that 
sentiment of love which led to His dying for the 
salvation of men. The cross of Christ is mentioned 
repeatedly; Christ is set before the eyes of the 
Galatians by Paul as the Crucified One, iii. 1 ; Christ 
hanging upon the tree is made accursed for us, to 
deliver us from the curse of the law, iii. 13; " If I 
preach circumcision (as necessary to salvation) . . . 
then is the oflfence which many take at the cross of 
Christ ceased," to a-KavZaXov tov aravpov, v. 11 ; 
comp. vi. 12-14. In the same way, in his First 
Epistle to the Corinthians, he calls the cross the 
chief subject of apostolic preaching. The one thing 
that he knows, that he recognises as the source of 
salvation, is the crucified Christ : 'npsU Se Krjpvaao/iev 
XpicTov icTavpcDfiepov, i. 23 ; comp. 17, 18, o 
aravpo^ ; ii. 2. Eecommending his readers to spare 
the conscience of a brother, he terms this latter : 
6 dS€k<f>6^ . . , 8l* hv Xpiaro^ airiOave, viii. 11. In 
calling Jesus the Passover Lamb : /cal yhp to irdo'xO' 
riii&v . . . irvOrj, X/j^ctto?, 1 Cor. V. 7, Paul employs 
a new designation (probably in view of the approach- 
ing Easter -tide ; comp. Wieseler, ChronoL des apost. 
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Zeitalters, 1848, p. 327, etc., and almost all recent 
expositors). The apostle had previously spoken of 
the fornicator, who was to be cast out of the Church, 
and to this he attaches the exhortation to moral 
purity and renovation. Paul's exhortation to his 
hearers to purge out the old leaven, i.e. to put all evil 
away (alluding to the Old Testament custom of care- 
fully ridding the houses of every remnant of leavened 
bread at the beginning of the Passover, Ex. xii 15, 
etc., xiiL 7), that they might become a community of 
morally-renewed men, is supported by the assurance : 
"Ye are unleavened (i.e. cleansed as believers), for 
Christ our Passover is sacrificed for us." Two 
thoughts and images are here blended together with 
respect to the feast of the Passover, which must 
itself be regarded as a double feast.^ From the words 
of the apostle we see clearly, first, that he connects 
the Passover sacrifice with what is unleavened in such 
a way that the former is not only antecedent in time, 

^ According to Ewald {Die Altertilmer dea Volha IsraM oder 
Geschichte Israels, Appendix to vol. ii. 1848, p. 368, etc.), with 
the spring feast of Unleavened Bread, as the principal one, was 
associated a preparatory propitiatory feast on the previous evening, 
viz. the Passover, the eating of the paschal lamb, which remained a 
family sacrifice offered up by each house for its own exemption from 
death. " The more completely this unleavened bread lost its 
original, natural significance (as an offering of the first-fruits of the 
very earliest barley harvest), the more freely could it be employed in 
a higher spiritual sense not incommensurate with the character of 
this particular feast. For while the Passover feast, as strictly pro- 
pitiatory, was more and more closely connected with this principal 
feast, only being separated from it by one night, its meaning as an 
earnest cleansing and purification passed over more completely to the 
latter ; thus the unleavened bread soon ceased to be merely a token, 
in keeping with the solemnity of the time, and became also a type of 
that perfect household purity to be restored in the beginning of a 
new year " (p. 366, etc. ). 
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but actually conditions the latter, corresponding to 
the historical relation of the feast from which the 
imagery is drawn. Hence it is plain that he employs 
what is unleavened with its antithesis leaven, like the 
Passover lamb) as a figure. He himself explains the 
former ; by the " leaven " he understands wickedness 
and sin, the nature of the old man, vv. 7, etc. ; by 
" the unleavened " he understands moral integrity, 
inward purity and truth. Since therefore Christ, the 
Passover Lamb, is described as the condition of this 
purification from wickedness and sin, as the ground 
and cause of elevation to moral purity, the meaning 
of the apostle unquestionably amounts to this, viz. 
the death of Jesus Christ is the condition and cause 
of a purity and righteousness belonging to the Christian 
(/ca^ft)9 €<7T6 a^vfioL) which should be distinguished 
from the progressive, spontaneous purification, the 
continuous work of sanctification {eKKaOdpare * * . 
^vfiTjp, iopTd^cofiev . , , iv d^vfJLoi<;). In other words, 
the death of Jesus Christ is the condition and cause 
of justification and the forgiveness of sins. What 
closer connection there is between the death of Christ 
And justification, cannot be seen from the words and 
their context, unless the signification of the Easter 
lamb as a sin-offering be implied in to irda'xa 
i^fjL&v, and the death of Jesus be conceived not merely 
as a reconciling, but also as an atoning act (comp. 
2 Cor. V. 18, etc.).' 

^ This interpretation is upheld by Meyer, Pfleiderer, PavliniamuSy 
p. 98 ; Heinrici, Comm. 166, note 1 ; Holsten, das Ev. dea Paulus, 
p. 287 ; while Weiss, N. T, TheoL p. 305, note 10 ; Ritschl, 
Rechtfertigung u. VersQhnung, ii. p. 176, etc., fail to see the 
objective saving power of the death of Christ in this passage, because 
they refuse due weight to the expression Itm eL^vfioi, with its founda- 
tion in fact : »«J yap to itaff^^a fifiZv \rii6n Xptarog. To the Passover 
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According to Paul, the death of Jesus is an act of 
atonement, /caraWayrj (Rom. v. 11; 2 Cor. v. 18, 
etc.), ie. of reconciliation between God and humanity 
estranged from Him by sin, and at enmity with Him ; 
moreover, the apostle teaches in close connection 
with this, that the death of Jesus is an expiation, 
a reconciliation, by vicarious suffering and sacrificial 
death. The idea is most fully set forth in 2 Cor. v. 18, 
etc., comp. ver. 15, a passage whose practical aim is 
to prove the divine character not only of the act of 
reconciliation itself, but also of the word of recon- 
ciliation. Paul asserts that all which is accomplished 
by redemption has its origin in God, who has 
reconciled us to Himself: €k tov 6eov tov KaraWd- 
^avTO^ rjfia^ kavT& Sia XpicTOV Koi Sovto^ f//Mv 
rrjv StaKoviav rij? KaTaWayij<;; ver. 19: o)9 ore 
deo^fjv iv XpcarA Kocfiov k aTaWda a ay v iavTWy 
fir) Xoyi^ofievof; aifToh rd irapairTcofuiTa avT&p, koI 
0€fi€vo^ ev rifuv rdv \6yov t^9 KaTaXkayfj^. Ver. 19, 
with 6)9 oTi sua particulce declarantes, is an explanation of 
ver. 18 in its entirety, and is not to be limited merely 
to KaTaXTuvyi], nor to BuiKovta t. KaraXX. Ver. 19 
defines more closely the fact that God has reconciled 
us to Himself through Christ — (1) on its negative side 
as a not imputing of trespasses ; (2) in its aspect of 
positive realization, not as accomplished extertially 
by Christ's agency, but as an inward union and com- 
munion with Christ, the atoning act of Christ being 
in reality an act on the part of God Himself. The 
words : ^€C9 ^p iv XpicT^, cannot from the train of 

character of Clirist*s death the apostle attaches not merely the 
requirement to lay aside sin, but also the doctrine : ye are already 
clean, because our Passover Lamb has been sacrificed, reconciliation 
has been accomplished (against Ritschl). 
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thought be regarded as an independent clause ; ^v — 
KaraXKaaatav must rather be taken as expressive of 
the continuous character of the activity. It is in the 
nature of the thing itself that both thought and act 
of reconciliation proceed from God and not from man. 
But we learn from ver. 21 in what the divine act of 
reconciliation in Christ consisted (after the assertion 
of the divine character of the apostolic ministry of 
reconciliation, the apostles being ambassadors in 
Christ's stead) : rbv firj yvovra afiapriap xnrep fifi&v 
dfutpTLav iirouqaeVy iva ruiel^ yevcofieda SiKaioavvrj 
6eov €v avTa>, " God hath made IJim to be sin for us, 
who knew no sin " (in His own mental experience), 
i.e. has treated Him as if He were personally all sin, 
subjecting Him to the violent death of a malefactor; 
and the object of this treatment was that we who did 
not possess righteousness should by communion with 
Christ become personally the whole righteousness of 
God. This treatment befell Christ (nrep rjii&v, i.e. in 
the first place, for our salvation, but also in our 
stead; for vwep XpicTovy ver. 20, only makes 
a proper sense, if we understand it as taking the 
place of Christ (irpea^evofiev), just as an ambassador 
represents his lord, whereas "on behalf of Christ" 
(Meyer) has no proper meaning; but if the twice 
repeated virep XpurTov has this meaning, the same 
sense cannot be denied to {mep rjfi&v which imme- 
diately follows it, especially since the relation of 
suffering for sin in Christ and righteousness in 
believers implies an interchange of persons and their 
worth in the sight of God. Thus the atonement is 
accomplished by the vicarious sufferings of Christ. 
Ver. 15 (el? virep irdvTcop aireOavev' apa oi irdvTe<; 
diredavov) is in harmony with this; here, too, the 
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death of Jesus was efifected "for the salvation" of 
all ; but the inference that all were then dead points 
to substitution, unless intermediate ideas be inserted 
in a very artificial way (Meyer, Hofmann, ante, ii. 1* 
217, etc.). 

The second leading passage respecting recon- 
ciliation by Christ's death, Eom. v. 6, etc., also 
testifies that the KaraWayi] (ver. 11) of men who 
formerly occupied a relation of enmity to God 
(v. 10) was accomplished by the death of Jesus, 
which He suffered on behalf of the ungodly {irrrep 
dae^cbvy ver. 6). But the words of ver. 7 : fwXc^ 
inrep BiKacov rt? airoOavevrac xnrep yap tov dyaOov 
Tor^a Tfc9 KoiX Tokfia diroOaveiv, prove that the idea 
of substitution is also implied here. If one die for 
his benefactor (o dyaOo^, according to Tholuck's 
persuasive proof), nothing is more obvious than the 
conclusion that it is a vicarious death, a result that 
is hard to escape. But if in this case there be sub- 
stitution, it is certainly to be found in Jesus* death 
for us, since we were sinners (w. 6, 8); this follows 
from the chain of thought, though not from the word 
vTrip, which is always distinguished from dvri. The 
death of Jesus is here set forth as an act of love on 
the part of God, especially in ver. 8 : avvio-Trjai rrjv 
iavTov dydirrjv — 6 ^eo9, in opposition to opyrj, ver. 9; 
i.e. the hostile relation of God towards us as sinners 
is removed by the KaraWayrj, as well as the hostile 
relation of sinners towards Him. Hence e^^pot, in 
ver. 10, has not a one-sided meaning, but is used 
reciprocally ; and in the same way KaraWayq must 
be taken as a change of the mutual relation of 
enmity into one of peace (ver. 1 : elprjvrj), which does 
not explain the manner of the restoration of our 
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BiKaiQ)0rjvai, KaTaWa/yrjvav through the "blood" of 
Christ, w. 9, 10. The manner is more clearly 
shown in Gal. iii. 13, a passage allied to 2 Cor. v. 21 : 
XpiaTO<: r)ijia<i i^rjyopaaev eK t^9 Kardpa^ rov vofiov, 
y€v6fi€po<: virkp rjii&v xardpa, Paul here defines 
the power of the death of Jesus with regard to the 
Mosaic law (comp. ver. 10, etc.). The law promises 
life to him who fulfils it, and pronounces a curse on 
all transgression and non-fulfilment (ver. 10) ; Christ 
redeemed us from the curse of the law under which 
the Israelites had fallen, suffering death for us, being 
made in fact a curse for us. Tev6iievo<; Kardpa, like 
dfutpria in 2 Cor. v. 21, is naturally more than 
€7nKaTdpaTo<;, for He who is personally a curse by 
means of His death on the cross unites in His 
person every curse; whereas the yevofievo^ would be 
weakened by adopting Bahr*s explanation, Stiid. und 
Krit 1849, p. 917, etc., viz. that Christ was set 
forth as a curse, and appeared as such to all, which 
is purely subjective, while yepofievo^ is objective. 
But if Christ became a curse for the benefit of Israel, 
in order that the people might be redeemed from the 
curse of the law by His death, a vicarious relation, as 
Meyer himself admits, cannot be evaded by the 
requirement of more definite expressions (Hofmann, 
ii 1, 223, etc.). The mediation of the redemptive 
power of Jesus' death lies therefore in the curse of the 
divine law, which Jesus took upon Himself when He 
was crucified as a malefactor, and which was worked 
out in His own person ; so that Israel, though subject 
to the law and its curse, was exempted from the curse.^ 

* With respect to Gal. iii. 13, Kitschl, Rechtfertigung u. Ver^ 
sdhnung, ii. pp. 244, etc., 262, etc., denies a reference to God, 
maintaining that the curse of the law, and not the curse of God, is 
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The significance of the death of Jesus for all 
humanity is more fully developed in the important 
passage, Rom. iii. 24, etc. : " Christ Jesus, whom 
God hath set forth to be a propitiation through faith 
in His blood, to declare His righteousness for the 
remission of sins that are past, through the forbear- 
ance of God, — ^to declare at this time His righteousness, 
that He might be just, and the justifier of him which 
believeth in Jesus." Paul here distinguishes two 
periods of the world, the present and the earlier or 
pre-Christian. He asserts that a declaration of the 
righteousness of God (evSeL^t^ t^9 ScKaLoavprff: Beov) 
was necessary, because the righteousness of God 
appeared to be denied at the time of the forbearance 
in respect to former sins, when God's long-suffering 
was exercised. 

We cannot here concede to the Dutch interpreter 
van Hengel that SiKatoavmf 0eov means nothing else 
but prdbitas hominis a Deo proficiscens, both on account 
of the contrast formed by irdpeaL^, and on account of 
the words that explain the idea indirectly, ver. 26 : 
eU TO elvai avrov BiKaiov, etc. Neither can we 

in question ; and that the death of Christ thus explained has a far 
deeper religious significance than when regarded in the light of a 
sacrifice. As if the line of thought in the Epistle to the Galatians 
did not regard the Mosaic law as God's appointment and His revela- 
tion, and the curse of the law as implied in the fact of God's curse 
(Weiss rightly makes this observation, N, T, Thecl. p. 303, 
note 6). Besides, the following clause in ver. 14 (Israel's redemp- 
tion from the curse was effected by the cross of Christ, in order that 
the blessing of Abraham might be imparted to the Gentiles in Christ) 
proves that the whole economy of salvation, even to the atoning 
death of Christ and the pouring out of the Spirit upon Jews and 
Gentiles, rests upon God's decree. The latter is made prominent by 
Holsten, Ev, dea Pavlus, i. 93, note. It is not ''a doctrinal," but 
in fact "an exegetical judgment" (against Ritschl, p. 246), if we 
identify the curse of the law with the curse of God. 
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find in the expression the definite conception "judicial 
righteousness," with Tholuck, Comm. 5th ed. p. 146, 
etc., de Wette, Philippi, Pfleiderer, Paulinismus, p. 
95 ; Bonifas, renseignement, ap, p. 104, etc.; Godet, 
Comm, (German translation) i. p. 171, etc., because 
6*9 TO elpai avTov . . . SiKaiovvra demands a more 
comprehensive and fuller conception. In attributing 
to this " judicial righteousness " a justifying power, 
Meyer again drops the "strict sense." Godet, too, 
p. 171, advocates the meaning, "retributive righteous- 
ness," but seems to us to expand it as he goes on, at 
least to some extent, even in the Excurms, p. 178, 
etc. Hofmann, Schriftbeweis, interprets SiKacoavvr} 
quite too abstractly when he takes it to mean " the 
self-likeness of God, by virtue of which He is what/ 
He is." When Eitschl, Rechtfertigung und Versohnung, 
ii. 216 (1st ed. 1884), explains the SiKaioavin) of 
this passage as " the conduct of God adequate to the 
salvation of men," he touches a point which is near 
the aim of the apostle's line of thought, but does 
not correspond to its starting-point, which is wider. 
It appears to us that the apostle in iii. 25, etc., in 
agreement with Old Testament usage and the doctrinal 
ideas of prophetism,^ understands by SiKaioavvv that 
quality of God by virtue of which He righteously 
upholds and administers the sacred order of the world. 
This, righteousness, attested by the apostle, ver. 25, 
etc., God has not only maintained, but also shown in 

1 Comp. Sam. Lutz, bibl, Doffmatik, p. 136, etc.: **The righteous- 
ness of God, according to the religion of the Bible, is neither judicial 
in its character nor didactic, but is rather a manifestation of His 
nature, to wit, that He is holy ; it is the energy of His holy essence," 
etc. Herm. Schultz, A, T. Theol ii. 104 (Isted.). Lorenz, Lehr- 
system im BUmerbrieff 1884, p. 123, etc. The denial of the idea of 
expiation in face of IXao'Tnpiow is, however, inadmissible. 
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operation (epSei^t^;), by setting forth Christ as tkaarri' 
piov irpoedeTo, after He had exercised forbearance in 
the pre-Christian time. To understand ' iXaarijpiov 
as meaning " the cover of the ark," after the example 
of the Fathers and the Eeformers, in conformity with 
the usage of the Septuagint, appeared to modern 
exegesis an interpretation so artificial and sub- 
stantially incorrect, that Riickert in his Commentary, 
1831 and 1839, judged that the time had come at 
length to pass it by in silence. Nevertheless Ritschl 
himself has taken it up again, and explains IXacrrrjpvov 
as the Kapporeth. This interpretation, however, has 
been so convincingly refuted by the counter argu- 
ments of van 'ReBgel, Interjyret p. 326 ; Godet, ante, -p. 
168 ; Weiss, p. 305, note 9, that further proof would 
be superfluous. On the other hand, the use of 
language is less favourable to the explanation of 
IXaarrjpiov as a masculine adjective, " he that serves 
to expiate " (van Hengel), than to its interpretation as 
a neuter substantive {IXaa-TT^piop), a means of expia- 
tion, which corresponds to the teaching of the apostle 
elsewhere, and to that of the New Testament generally 
(vid, Riickert, Usteri, Weiss, bibl, TheoL u. Comm. ; 
Godet, Lorenz), and suits the context God hath set 
forth Jesus Christ to be a propitiation in His blood, 
set forth before Himself as it were (reflexive, on 
which Schmid, K T, Theol 2nd ed. p. 547, and Hof- 
mann, ii. 1. 226, lay stress), so that by means of 
faith in His propitiation we find remission of our sins 
and justification in the shedding of His blood. But 
in this atoning work of His Son, God has shown Him- 
self to the whole world as the Just and the Justifier. 
The righteousness which God confers and effects in 
Christ is the foundation of that righteousness which 
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in Christ is imparted to the believer. In other words, 
the objective and the subjective righteousness of God 
are inseparably united. 

If in this important passage of the Epistle to the 
Eomans the death of Christ be represented as a means 
of reconciliation, the same thiug is still more definitely- 
expressed in the later Epistle to the Ephesians, v. 2, 
where the apostle admonishes them, " Forgive one 
another, and walk in love, as Christ also hath loved 
you," icai irapehoDKev kavrov virep fffi&v irpoa^^opav 
KaX Ovaiav to5 6e& eh oa-p^rjv evcoBia^, While 
7rpoa'(f>opd is an offering, a sacrifice generally, the 
explanatory Ovaia denotes essentially a bloody sacrifice, 
particularly an expiatory one. It is true that no 
word expressly points to the idea of expiation of 
guilt. But the mention of blood belongs essentially 
to the idea of sacrifice. The blood of the victim was 
the most sacred part of the sacrifice, as involving the 
surrender of life and soul; and according to the 
classic passage. Lev. xvii. 11, was the true means of 
reconciliation with God. Hence Paul too lays the 
greatest stress on the blood of Jesus shed in His 
atoning death, well-pleasing to God, Rom. iii. 25; 
IXaaTTjpiov . . . €j; TftJ avTov aifiaTi ; com p. v. 9 ; Col. 
i. 20 : €ipr}vo7roti](Ta^ Slo. tov aXfiaro^; tov aravpov 
avTov; Eph. i. 7, ii. 13 ; comp. 1 Cor. x. 16. Just 
as corporeity is essential to the humanity of Christ, 
so that the fulness of the Godhead dwells in Him 
bodily, and the glory of God shines in His face, so 
too the essence of the work of atonement effected by 
His suflFerings and death lies in the fact that He 
actually shed His blood on the cross, surrendered the 
life of the body for our sins. Herein culminates the 
moral act of personal obedience, of His redeeming 
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love ; herein is fully revealed the love and reconciling 
righteousness of the Father, accomplishing the holiest 
justice. 

The world-embracing view of the apostle sets forth 
in a clear light the power of the death of Christ as a 
ineans of reconciling and uniting discordant humanity 
with itself, and reveals the cosmic significance of this 
atoning death. These thoughts are particularly 
worked out in the Epistles to the Ephesians and 
Colossians ; the former in the Epistle to the Ephe- 
sians, the latter in the Epistle to the Colossians. In 
the Epistle to the Ephesians, ii. 11, etc., the Gentile 
apostle addresses those who had been heathen, remind- 
ing them of what they formerly were, and of what 
they had now become in Christ. He discusses the 
meaning of Jesus* death and its eflScacy in reconciling 
and uniting divided humanity with (God and there- 
fore) itself, raising the separated elements to a higher 
unity, into OTie new humanity, making of them one 
new man (ver. 15: eh eva Kdivov avBptoirov), forming 
them into a holy building of God (ver. 20, etc.), and 
a habitation of God in the Spirit (ver. 19), This 
grand consolidated new creation {/crurrj, ver. 15) has 
its root in general not only in the one person of Jesus 
Christ (vv. 13—21 : iv Xpcar^ . . . avro^ icrnv 17 
elpi^prf Tjfi&v, etc.), but in particular in His true corpo- 
reity, subject to suffering, and entirely in the surrender 
of His body, in His death on the cross, in the pouring 
out of His blood (ver. 13: iv rAalfiari tov Xpiarov ; 
ver. 15 : iv t§ aapKi avrov ; ver. 16 : iv ivl awfj/iTi 
. . . Bid TOV aTavpov, diroKreiva^ rr)v e^Opav iv avr^). 
The apostle means to say : those far and near, Israel 
and the heathen, are reconciled to God by the body of 
Christ that was given up to death, being brought into 
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intimate communion with God. By virtue of this 
union with God in Christ they are united amongst 
themselves by one body into one body. In the 
Epistle to the Colossians, Paul, having the errorists in 
view, goes a step farther, and opens out a view into 
the power and eflBcacy of the death .of Jesus, em- 
bracing not only humanity but the whole world, Col. 
i. 20, etc. : it pleased God that all fulness should 
dwell in Christ, koI St avTov airoKaraXKa^aL ret 
irdvTa eh avTOV^ €lp7jpo*n'oii](ra<; Std tov atfiaTo^ rod 
CTavpov avTOV, Si* avrov, etre ra iirl rrj^ yrj<; etre ra 
iv Toh ovpavoU, etc. As Christ was formerly repre- 
sented, in conformity with His divine being, as exist- 
ing before the whole world, the instrument of the 
creation and preservation of aU created beings, so now 
Paul speaks of the work of atonement accomplished 
by Jesus* death on the cross as embracing everything 
absolutely (tA irdvra), the universe, things in earth, 
and things in heaven. Here again prominence is 
given to the fact that the atonement is accomplished 
€V T^ adfj/iTt Tfj<; aapKo^i avrov Sia tov Oavdrov, 
ver. 22, i.e. in the weak fleshly body of Jesus, subject 
to suflering (in opposition to the pseudo-spiritual 
nature maintained by the Colossian errorists), by the 
death that He endured (vid. Bahr and Meyer). But 
in what does the reconciliation of the world consist ? 
Not merely in the peaceable union of a world divided 
in itself (Bahr), but in the restoration of all things to 
communion with God in Christ, for Christ by the 
shedding of His blood on the cross put away sin, and 
by this means converted the hostile relation towards 
God into a peaceable one (comp. Hofmann, ii. 1. 241, 
etc.). That the work of atonement applies to all 
creatures outside humanity is not stated in so many 
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words, and can therefore only be put forward as a con- 
jecture with regard to the angel world, earthly nature, 
etc. {vid. Meyer on this passage). Besides the blotting 
out of the handwriting of ordinances against us by the 
death on the cross. Col. ii. 14 mentions only the triumph 
thus secured over the powers of the spirit-world. 

In discussing the death of Jesus, Paul adheres 
always to the truth that it is God, the Father of 
Jesus Christ, who reconciles the world unto Himself 
in the Son, 2 Cor. v. 19, for God gives an active 
proof of His love to us in the fact that Christ died 
for us, Eom. v. 8 ; God sent His Son, and in His 
flesh condemned sin, that the requirements of the law 
might be fulfilled in us, viii 3 ; God gave up His 
own Son for us, and as a proof of His righteousness set 
Him forth to be a propitiation, Rom. viii. 32, iii. 25. 
In short, the whole work of reconciliation in the death 
of Christ is in origin and essence the act of God, pro- 
ceeding from His gracious decree and righteousness. 

b. Jesv£ Resurrection, 

According to Paul, the resurrection of Jesus from 
the dead is as essential to the work of salvation as 
the death on the cross, 1 Cor. xv. 4; Eom. iv. 25. 
In the very greeting of the Epistle to the Galatians, 
the apostle speaks of God the Father as having 
raised Jesus from the dead; and in Eph. i. 20 he 
says : God proved His mighty power in Christ when 
He raised Him from the dead. So important in his 
view is the resurrection of Christ, that without it the 
apostolic preaching and the faith of Christians would 
be destitute of all truth, so that there could be 
neither salvation nor forgiveness of sins ; 1 Cor. xv. 
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14, 17, etc.: Kevov to Krjpxrffia fjficop^ kcvt) Se xal fi 
TTiaTLf; vfiojv . . . €Tt iark iv rah dfiapTia^ Vfi&v. 
In how far is this true ? To this question the 
apostle gives many answers, which may be classed 
under two heads, the importance of the resurrection 
in relation to the person of Jesus, and its importance 
to believers. 

With respect to the person of Jesus, His resurrec- 
tion is of the greatest importance, first, because by it 
He is proved to be the Son of God, Eom. i. 4 : tov 
opiaOevTO^ vlov deov iv Svpafjuei, KUTCt irvevfjua dyioo' 
avv7)<; ef dvaardaefa^ veKp&v, If we take opl^eiv in 
the sense established by usage, viz. to appoint, to 
determine, vid. ante, p. 7, etc., in so far as the 
appointment of Jesus as the Son of God took place 
for our sakes, and not independently, it obviously 
means that Christ by His resurrection from the dead 
was accredited as the Son of God ; Lorenz in his 
Lehrsystem, pp. 113, etc., 178, interprets dvaaraaL^i 
veKp&v of the universal resurrection of the dead at 
the last judgment, by unauthorized straining of the 
plural vcKpdov, which only means that the resurrection 
of Jesus is a guarantee for the future resurrection of 
the dead, while opiaOevro^ vlov 0, — ef dpaar. v, 
plainly points to a fact in the past, and not to a future 
act of God. This attestation took place iv Svvdfiec, 
i,e. it was an act of divine omnipotence, characterized 
by power and energy ; inasmuch as Svvafii<; is here 
not merely subjective, denoting the effect which the 
resurrection of Christ exercises upon the mind, but 
objective, pointing to the power by which itself is 
efifected. Paul therefore asserts that in the resurrec- 
tion from the dead we have the strongest proof that 
Jesus is actually the Son of God. The full import- 
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ance of this meaning of the resurrection of Jesus 
appears when we remember the prominence given 
in the Pauline teaching to the dignity of Jesus as the 
Son of God, and consider also that personal life which 
has its beginning in the resurrection of Jesus. i 

This is expressed in Eom. vi. 9, etc. In order to 
show the absolute value of life-communion with the 
Eedeemer, the apostle says : " We know that Christ, 
being raised from the dead, dieth no more; death 
hath no more dominion over Him ; in that He liveth, 
He liveth unto God." Paul here looks at the resur- 
rection of Jesus not as that divine act by which He 
was accredited to us as the Son of God, but in its 
immediate effect on Jesus Himself ; by virtue of His 
resurrection Christ dieth no more, but lives an eternal, 
divine life. The resurrection has therefore for Christ 
Himself this meaning, viz. that He now is and 
remains the living one absolutely. This truth 
becomes still more evident if we recall the incident 
at Damascus, and the meaning the revelation had for 
Paul : He lives ! Death had no more power over 
Him. Now first He fully lives ! 

As in the latter passage the resurrection of Christ 
was made the foundation of the Christian hope of 
eternal life with Christ in the future, so in Eom. 
xiv. 9, Paul, convinced that every believer lives and 
dies not to himself but unto the Lord, supports his 
exhortation to spare ^a brother's conscience by the 
argument : " For to this end Christ both died, and rose, 
and revived, that He might be Lord both of the dead 
and living." The aim and result of the resurrec- 
tion-life of Jesus are here made to consist in the fact 
that He is Lord, and by virtue of His life and death, 
Lord of the dead and living. This thought is also to 
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be found in Phil. ii. 9-11, since the virepv^ovv ical 
')(apiaaa6aL to opofia to inrep irav ovofia must be 
regarded as having actual, though not exclusive 
reference to the raising of Jesus from the dead. If 
we consider how the essence of Christian faith lies ia 
the recognition that Jesus is the Lord (e.^. 1 Cor^ 
xii. 3 ; Phil. ii. 11), we feel the importance of the 
resurrection of Christ, since He is Lord by virtue of 
it. Paul therefore apprehends the significance of the 
resurrection in relation to the person of Christ Him- 
self, as consisting in the fact that by it Christ was, 
first, attested to be the Son of God ; second, that He 
now possesses an absolute, eternal, divine life ; third, 
that He is now Lord of the dead and of the living. 

On the other hand, the resurrection of Jesus has 
in Paul's estimation just as important a significance 
for believers. In the first place, because it is the 
basis of justification, Eom. iv. 25 : rjyipOrj Sict ttjp 
BiKaiooa-iv r)ii&v, which is negatively expressed in 1 Cor. 
XV. 17 : el he XpioTo^ ovk iyif/eprat, fiarala f) Triari^ 
v/jL&v, eiL iare iv Tat9 afjuaprlai^ v/jl&v: if Christ be 
dead but not risen, then His death has no reconciling 
and justifying efficacy; in so far faith. is without 
validity ; but the resurrection is the divine seal of the 
work of atonement. The former passage is quite in 
harmony with this ; it does not expressly state that 
the raising of Jesus from the dead is the efficient 
cause of our St/catoxTt?, whicli would be at variance 
with other plain testimonies, e.g, Rom. v. 9 : hiKaKo- 
Oevre^ ev t& aXixari avrov. On the contrary, both 
words and context authorize the sense that Jesus was 
raised from the dead because God wished to justify 
us (by the death of His Son), so that the expiatory 
death establishes in itself the SiKaiooatf;, and the 
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resurrection of Christ assures us of the certainty of 
grace.^ 

Again, the resurrection of Christ is the foundation 
of the new divine life in believers, Rom. vi. 4 : wairep 
i^yepdrj Xpia-T6<; ifc veKp&v Sia t^9 S6^<: tov irarpo^, 
ovTco Kal rjiJ^vi iv KaivoTrjTi ^(orj<; TrepiTranjaay/juev. 
Accordingly the new life of the Christian is the 
image as well as the fruit of the raising of Christ 
from the dead, 2 Cor. iv. 10-12 : ha koI t) ^cotf tov 
^Irjaov iv to5 aay/MiTC r/fi&p <f)av€pa)6^. Paul's asser- 
tion that the resurrection-life of Jesus, the divine 
life-power of the Redeemer, was revealed and actively 
manifested in His life, if understood merely of 
invincible spirit-power, is not consistent with ver. 1 : 
iv Tw atofjuari ^/^wi/, and ver. 11 : iv ry Ovrjrfj aapKi 
r)fi5)v ; but his meaning is that the life-power of the 
risen and living Christ is revealed in the saving and 
preservation of life. 

Finally, the resurrection of Christ is beginning, 
ground, and pledge of the future resurrection of 
believers, 1 Cor. vi. 14: o Se 6eo^ /cal tov Kvpiov 
Tjyeipe Kal rjfia<; i^eyepet Sia Trj<; SvvdfjL€a)<; avrov, 

* The statement contained in Rom. iv. 26, if taken alone, might 
lead to a false conception of the value of the resurrection of Christ for 
salvation, in accordance with Pauline teaching. ' But it does not 
necessitate this. The clause, ver. 16, contains indeed a parallelism 
between offences and justification, the surrender of Jesus to death, 
and His raising up again. But the relation is expressed by Ji«, with 
Ace. in such a way that we are neither bound nor entitled to under- 
stand it in the sense that the resurrection of Christ is the direct cause 
of our justification. An interpretation which does not quite escape 
R. Schmidt, patUin. Christol. pp. 69-76. Godet's idea that the raising 
up of Christ was the consequence, the effect of our justification, is 
also untenable, because artificial and un-Pauline (Comm., German 
translation, i. 206). We agree with Meyer, Hofmann, Schri/t- 
beweisy ii. 1. 383 ; Weiss, N, T. Theol. p. 313, and the 6th edition 
of Meyer's Commentary, p. 281. 
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The unity prominent in this passage lies partly in the 
act of raising, partly in the person of Him that 
raises, viz. the omnipotent God ; the resurrection of 
Christ being at the same time apprehended as co- 
ordinate with the raising of believers. The resurrec- 
tion of believers will take place together " with 
Jesus" (avv 'Irjaov is the best attested reading), 
2 Cor. iv. 14,anasmuch as Jesus in His . resurrection 
is. the first-fruits, and guarantees the future awakening 
of believers, as members of whom He Himself is head. 
The internal relation is still more exactly defined in 
Kom. viii. 11:" But if the Spirit of Him that raised 
up Jesus from the dead dwell in you, He that raised 
up Christ from the dead shall also quicken your 
mortal bodies by His Spirit that dwelleth in you " {Sict 
rod irvevfiaro^ being assumed as the right reading). 
If we take the preceding context, ver. 9, into account, 
from which it is clear that there is no essential dis- 
tinction between Trpevfia deov and irvevfia XptaTov, it 
follows that the resurrection of Christ is the ground 
of the resurrection of His faithful ones so far as the 
life and operation of His Spirit, the indwelling of the 
Spirit of God which raised up Jesus, is destined to 
exercise a life-giving, death-conquering efl&cacy on the 
body of believers also.^ The subject is set in a wide 
and large view in Col. i. 18: 09 iaTiv afj^fj tt/dcoto- 
T0/C09 €fc T&v v€Kp&v, Christ is the beginning, the 
first-born from the dead. In this short sentence 
there lies first, the thought that as He came forth 
from the dead, so likewise His brethren will come 
forth from the dead, will rise again (comp. Hofmann, 

1 Lorenz, p. 179, etc., borrowing a thought from the other Epistles, 
explains ^«tf<rwji^i/ as indicating a bodily transformation of those who 
are alive at Christ's coming. 
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ii. 1. 241) ; and again, the great idea of the resurrec- 
tion as a birth, the beginning of a new life. That 
which is here but briefly indicated, is more fully- 
developed in 1 Cor. xv. 20 ; Christ is uTrap^ r&v 
K€KotfjLr)fi€V(ov. " Thcy that sleep," as Holsten, JEv. 
des Paulus, i p. 418, etc., justly remarks, are those 
for whom death is a sleep, not the dead generally. 
But it is clear from the context that the allusion is 
not only to Christ as first in point of time, but as 
standing in close connection with posterity as a whole. 
When we read in ver. 21, " Since by one man came 
death, by one man came also the resurrection of the 
dead " {hi dvOpwirov avda-raa-i^ ve/cpooi/) ; and in ver. 
22 : "As in Adam all die, so in Christ shall all be 
made alive;" and in ver. 23: "Every man in his 
order ; Christ the first-fruits ; afterward they that 
are Christ's, at His coming," — in these passages 
Christ is conceived as the beginner of a new develop- 
ment of humanity. The resurrection of the dead 
came by Him (ver. 21), in Him all are made alive 
(ver. 22), that is, all those who closely belong to 
Him. If the first Adam was a living soul, the last 
Adam is a life-giving Spirit (ver. 45). Hence both 
by His appearance and by His resurrection Christ is 
the beginner and founder of a new life and resurrec- 
tion; life- communion with Him (eV airrw, ver. 22) is 
the condition of the new quickening and future 
resurrection ; God gives us victory over death by our 
Lord Jesus Christ (ver. 57 ; comp. ver. 55). 

Here we must touch upon, the question whether 
Paul is acquainted with a descent of Jesus into the 
under-world. The interpretation of the words, Eph. 
iv. 9 : KaTC^rj eh Tct Kardorepa fiiprj t^9 7^9, is 
as much disputed to-day as ever ; Harless, de Wette, 
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Eabiger, christol. pauL p. 68, etc.; Hofmann, ii. 1. p. 
341, etc.; Weiss, K T. Theol p. 429, and E. Schmidt, 
paulin, Christol, p. 20, etc., reject the view of a 
" descent into hell ;*' while Riickert, Olshausen, Baur, 
Pavlus, 2nd ed. ii. p. 18, etc.; Stier, Holemann, -BtJcZ- 
studien, ii. 1860, p. 89, etc., and especially p. 121, 
etc. ; Meyer, 4th edition of the Commentary/, are in 
favour of it. With regard to the words, no one has 
yet ventured to assert that it is grammatically inad- 
missible to connect the comparative ret Kardrepa fi., 
the lower parts, with t^9 7^9 as the Gen, possess., and 
to understand the depths of the ^arth, the under- 
world ; on the contrary, this interpretation, which we 
prefer to the comparative (" deeper than the earth "), 
is by far the most simple, while it is less in accord- 
ance with the words to assume a Gen, appos,, in the 
sense of the deeper parts, viz. the earth. If we are 
to depart from the more natural meaning and to 
take eh ra Karcorepa T979 7^9 as a paraphrase of €t9 
TTjv yrjv, which would then be an unnecessarily afifected 
and pompous expression, we must be forced to it by 
the context, Hofmann with great diligence tries to 
prove that the connection points only to Christ's 
coming down to the earth, and not to His descent to 
the under- world. But the passage in Ps. Ixviii. 19, 
cited by Paul, ver. 8, cannot serve as a rule for the 
interpretation of the words in question, for the 
reason that the apostle obviously enaploys the words 
of the text with the greatest freedom, altering them, 
and (ver. 9) drawing an indirect conclusion from them. 
Hence the assumption that the connection of Kare^rj 
with ave^r), the former of which Paul takes for 
granted, involves the necessity of identifying the 
locality from whence Jesus came down with that to 
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which He ascended, can have no weight unless the 
great freedom with which the apostle proceeds be 
misapprehended. In any case, Jesus did not ascend 
direct from the under-world to heaven, but from the 
earth ; nor did He descend to the under - world 
immediately from heaven but from the earth. The 
apostle is here concerned not with the exact and con- 
tinuous succession of events in the life of Jesus, but 
with a description of the extreme limits or rather the 
illimitable presence of the Lord, active and embrac- 
ing all antitheses absolutely. The other view, put 
forward by Hofmann, p. 345, seems to us to have no 
greater weight, viz. that Christ must have been in a 
state of glory in the place from which He came down, 
since the /caTa^alveiv was an act of self-abasement. 
We have already disposed of this objection. Hence 
we give the decided preference to that interpretation 
which makes the words refer to a descent into the 
under- world, ''ABrji;} Doubtless we must concede 
that there is no exact specification either of the 
period or the object of this event. The period may 
be inferred only in so far as the descent must 
precede the ascent. The words iff^aXayrevtTev 

1 We cannot recognise the explanation of R. Schmidt, patdin. 
Ghriatologie, p. 201, etc., as convincing, for two reasons: first, 
because too little value is attached to the wording in x«r«Ti^« rm 
yvs, and to the parallelism between xars/Sn with these words on 
the oitG hand and the uvat^eis vTtpavu ^dtvruv tmv ovpatvtliv ; and again, 
because the dialectic association of ideas, as weU of the context as of 
the parallel passage, Eph. i. 20, etc., presented by the author, is not 
to the point. Doubtless the growth of believers individually and of 
the whole Church as the body of Christ, unto the measure of the 
fulness of Christ (iii. 19, iv. 12, etc.), is gradual ; this does not, how- 
ever, exclude, but rather requires as condition and guaranty of its 
realization, the filling of all things with the divine-human glory of 
Christ, which filling was accomplished on His part from the time of 
His exaltation. 
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a^'p^/AaXwcrtaz/, quoted from the Psalm, can scarcely be 
an indication of its object, for usage absolutely for- 
bids our understanding them of the bringing with 
Him of those freed from captivity in Hades (Baur) ; 
they refer rather to the taking captive and leading in 
triumph of conquered foes, namely, of the powers of 
hell; and this victory is not placed in immediate 
connection with the descent, but with the ascent 
{dva^d<;, ver. 8 ; comp. CoL ii. 15). If we must be 
content to draw from this passage no positive con- 
clusion as to the period and object of the descensus 
ad inferos, it must at the same time be admitted that 
the apostle was only incidentally led to the subject, 
and seems not to have attributed to the event itself 
essential importance with respect to the work of 
redemption, touching upon it elsewhere but slightly 
(Phil. iL 10, KaraxOovUov] Eom. x. 7). 

In connection with the resurrection of Jesus, and 
always intimately associated with it, Paul frequently 
mentions the ascension of Jesus and His sitting at the 
right hand of God, e.g, Rom. viii. 34 : Xpia-To^; 6 
diro0ava)p, fidWov Se Kal iyepOeh, 09 /cal eariv iv 
Se^ia Tov Oeov, 09 /cal ivTvy)(aveL virep '^fi&v ; 
Eph. ii. 4, etc. : 6 ^€09 . . . oPTa^ r}iia^ veKpov^ rol^ 
TrapaTTTOifiaai, avve^ayotroirfo'e r^ XptarA . . . Kal 
avvijyeipe, Kal avveKaOLaev iv tol^ iirovpavioi^; 
iv XpiaTw 'Irjaov; comp. i. 20, iv. 10; dva^d^ 
irrrepdvo) iravroyv r&v ovpav&v; Col. iii. 1 : el (TVinj- 

y€p07JT€ T& XpLO-TQ) TCb dv(0 ^7JT€LT€, OV 6 XplCTO^ 

iariv iv Se^ta tov dead Kadrjfievo^, The second 
advent is also brought into connection with it, a 
subject to which we shall afterwards return. The 
expression : xmepdvay irdvroDV r&v ovpavSyv, Eph. iv. 
10, means unmistakeably that the heavens (i 20), 
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where Christ is after His exaltation, are not to be 
imagined as extended in space, as cosmical, having a 
created form, but rather as exalted above all space, 
above all the limitations of space, which harmonizes 
well with the addition: LvairkTjpaxTDTa Trai/ra, mean- 
ing, according to Bengel, ut impleret omnia prceseniia 
et operatione sica, se ipso, Hofmann, ii. 1. 539, and 
after him E. Schmidt, p. 204, etc., differs from this 
view. We fully assent to the premiss laid down by 
the former, viz., "Just as certainly as the apostle refers 
not to a irkrjpovv of mere activity, but of personal 
presence, so certainly it seems to me, on the other 
hand, does he refer not to a mere existence, but to 
an active presence." But when Hofmann proceeds 
to draw from this premiss the conclusion that the 
presence of the Mediator of salvation will be one of 
gradual expansion, and supposes that he has thus set 
aside the thought of a " universal present " of Christ, 
he has read this limitation between the lines. The 
operative presence of the exalted Christ, His all- 
embracing dominion and majesty. His participation 
in the divine government of the world (1 Cor. xv. 
2 7 : irdvra vTrira^ev inro tov<; TroSa? avTov ; Eph. i. 
22 ; comp. ver. 20, etc., and other passages), his claim 
to divine honour and worship (Phil. ii. 9), certainly 
form the chief thought which fills the soul of the 
apostle when he speaks of the exalted state of Jesus. 
He does not thus deny, but, on the contrary, posi- 
tively asserts (especially in Eph. i 23, iv. 10) that 
the exalted Christ, as a divine-human person, free 
from all limitations of space and time, rules every- 
where. Paul alludes but slightly in Eom. viiL 34, 
ivrvyx^dvec virep rjfi&v, though here his meaning is 
plain enough (comp. DUsterdieck,yoA. Brief e, i. 156), to 
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the fact that in this state Christ also makes intercession 
for His own with the Father, i,e, that something pro- 
ceeds continuously between the exalted God-man and 
the Father which operates as a present, actual media- 
tion (priestly intercession). 

In relation to the person of Jesus Christ after His 
resurrection and exaltation, we have only to emphasize 
one point in addition, viz. that the Eedeemer in His 
new life is and continues God-man and therefore also 
man in particular, that Paul always ascribes to Him 
a corporeity glorified ; but not the less real. In this 
glorified body Jesus appeared to Paul himself (before 
Damascus), on which account the apostle adduces 
himself as an eye-witness of the Eisen One (1 Cor. 
XV. 8 ; comp. ver. 4, etc.) equally with the apostles to 
whom Jesus appeared immediately after His resurrec- 
tion. It is only so far as Jesus is true man in His 
new life after resurrection that Paul can call Him 
the ''first-bom from the dead " (Col. i. 18), for as such 
He must have brethren, posterity of the same nature 
with Himself. The weighty position: "In Him dwells 
all the fulness of the Godhead bodily," Col. ii. 9, 
refers, according to the tense KarotKcl as well as the 
whole context, to the present, consequently to the 
exalted Eedeemer ; and the apostle says, even of the 
glorified Jesus, that the fulness of all that God is 
dwells in Him (rcofiaTtK&9, i.e. has a bodily dwelling- 
place in Him. The resurrection-body of Christ, with 
which He is continuously clothed in His exaltation, is 
indeed no longer adp^ or atZfjLa t?)? aapKo^ (Eph. ii. 
15 ; Col. i. 22 ; comp. Eom. viii. 3), but a a&fia Tr}<s 
So^9 (PhiL iii. 21, comp. Bo^a Oeov iv irpoadfr^ 
Xpuj-Tov, 2 Cor. iv. 6), a <T&fia TrvevfiarcKOP (1 Cor. 
XV. 44, etc.), a glorious, spiritual, undying body. 
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We have now considered that side of the Pauline 
preaching in which the fundamental view of the Bo^a 
Tov XpuTTov (2 Cor. iv. 4) is developed, viz. the doctrine 
of the person of Jesus Christ the Son of God, and 
of His work. This doctrine attaches itself closely 
to the simple testimony (Kijpuyfia) of the apostle 
setting forth the facts of salvatioa It may be 
regarded as a conceptual development of the convic- 
tion received by Paul at his conversion, that Christ 
lives, that He is the Son of God, the Lord, and the 
ground of salvation. 



SECOND PART. 

SALVATION AND ITS REALIZATION. 

Salvation for the world of sin has been given in 
the person of Christ, in His crucifixion, resurrection, 
and exaltation. How is it realized in humanity, in 
the individual and in the Church ? 

I. The Appropriation of Salvation by the 
Individual. 

The individual is by God's agency placed in a 
state of grace, by means of the word and of baptism, 
whereby he is grafted into Christ and becomes 
partaker of His mediatorial death. Hence arises a 
new life, the growth of a new man, a new creature. 
On the other hand, the human will must advance to 
meet the work of God*s grace, receiving, surrendering, 
apprehending, obeying (the personal KaToKa/Seip, 
corresponding to the KaTa\T]fM<l>0rjvac viro XpiaroO, 
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Phil. iii. 12). The existence of the new creature 
then passes through manifold stages of development 
closely connected one with another, viz. justification, 
sanctification, hope. 

a. Justification by Faith, 

This truth is the fundamental thought of the 
Eoman Epistle, standing in fact at its head (i 16, 
etc.), as a theme. After the apostle has shown that 
it is impossible of oneself, by means of the works of 
the law, to attain to a righteousness that avails 
before God, he continues, iii. 21, thus: "But now 
the righteousness of God without the law is mani- 
fested — even the righteousness of God which is by 
faith of Jesus Christ unto all and upon all them that 
believe." This righteousness is one that proceeds 
from God : v ^k Oeov Btfcatoavvrj, Phil. iii. 9 ; 'E^ 
avTOv Bk Vfieh eare iv XptaTot ^Iijaov, 09 iyevrjOrj 
r^filv — airo Oeov SiKaioa-vvrj (1 Cor. i. 30). It is a 
gift, a free bestowment of God's grace: 0€ov to 
8&pov, Eph. ii. 8 ; comp. Eom. vi. 23, iii. 24. 

Eighteousness is guaranteed through Christ as the 
Mediator, His death and resurrection forming the 
condition, Eom. iv. 24, etc., v. 9 : htKaLtaOevre^ iv t& 
aifJUiTL avTOv, 

But in what does the Si/caioavvrj itself consist ? 

It is a condition of righteousness, viz. that state 
conformable to the will of God which is at one time 
conceived as an operative life-element in man (Eom. 
xiv. 17, vi. 13; 2 Cor. ix. 10), and again as a 
life-power standing above man and dominating him 
(2 Cor. xi. 15 ; Eom. vi. 18, etc.), which, however, 
makes no essential difference. But the relation to 
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God, His judgment, pleasure, and approval is its 
invariable, fundamental, and essential characteristic, 
whether this is expressly stated {hUauo^, BiKaiovaOat 
IT a pa T& $€&, Gal. iii. 11 ; Eom. ii. 11) or not. To 
assume, solely on the basis of Phil. iii. 9, that BcKaio- 
avvrj Beov, with respect to the meaning of which there 
is still great uncertainty, means in every passage 
" the righteousness which proceeds from God, is 
effected by Him," seems to us unauthorized. We 
take it to mean the righteousness of God in 
which, according to circumstances, the righteous- 
ness which God Himself has and manifests, or 
that which He imparts, has the preponderance. 
With respect to the BcKaioauvrf as a human con- 
dition of righteousness, Lipsius (Paulinische Becht- 
fertigungslehre, p. 4, etc.) has endeavoured to prove 
that in several passages it is conceived as a state not 
yet entered upon, but only in the future. But the 
single utterance in which this thought occurs (Gal. 
V. 5 : eXirlBa BiKaioavvr)^ aireKBe'XpiieOa) forms so 
marked an exception, and in all other passages, even 
in those interpreted by Lipsius in this sense, BiKaio-^^ 
avvrj is so plainly spoken of as a present and accom- 
plished fact, that we maintain the apostles* teaching 
to be that the BcKaioavmf, with those who are in a 
state of grace, is an already present condition of 
righteousness pleasing to God. 

This condition is effected by the BiKaitoai^, which 
is a divine act. God is the BiKai&v top aae^rj, 
Eom. iv. 5. How is this to be understood ? Does 
He make the ungodly man just as righteous as He 
had formerly been ungodly ? Or does He only look 
upon the Ungodly man as justified, pronouncing him 
such, while he remains ungodly as before ? Is the 
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BiKaicjaif; an act merely judicial, or is it communica- 
tive ? It is sometimes negative ; forgiveness of sins, 
removal of condemnation, a not imputing of trans- 
gressions (Eom. ii 13, iv. 2, etc., v. 10, viii 33 ; 
1 Cor. iv. 4 ; 2 Cor. v. 19). This is manifestly a 
judicial act. The Pauline use of Bikuiovv, hiKaUoat,^ 
is taken from forensic procedure as certainly as are 
iyKaXciv, KaraKpivecv, KaraKpifw. (Eom. viii 33, etc.). 
ALKaiovv in New Testament usage unquestionably 
means not justum facere, but justum habere, Lipsius, 
ante, p. 17, etc., puts forward the view that the 
hiKaitoaL^ is an actm forensis only in its conclusion, 
but in its separate stages is a summary of those 
divine acts of grace whereby God places man in a 
relation in which He hahet him jvstum. But Lipsius 
reasons always on the basis of an antithesis between 
a judicial declaration and a gracious operation, which 
in our judgment is by no means Pauline. The 
apostle seems rather to have in view the judicial act 
of God in the BcKaiovv as well as an act of grace 
communicative in its nature, regarding both latter and 
former as an act of the BiKaioavvrj of God. And the 
divine justifying declaration is undoubtedly repre- 
sented in Eom. v. 1, 9, viii. 30, as an act of God 
already past and accomplished. Only by means of 
ingenious, and to some extent audacious inferences 
does Lipsius, p. 44, etc., draw from Gal. ii. 16, 
Eom. viii. 30, 1 Cor. iv. 4, the conclusion that 
hLKaitoaL^y as the result of endeavour after righteous- 
ness, stands only at the goal of Christian development; 
and where it is represented as already past, must be 
conceived only as preparatory, not as finally realized.^ 

^ That in the Pauline doctrinal system 'hixniovv denotes a divine judg- 
ment, the pronouncing just, has been shown by Ritschl, Recht/erti- 
VOL. II, E 
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The BtKaioavvT) deov is attained and appropriated 
by faith (e/c TrUneto^, Eom. i 17, v. 1 : huL vurreto^ ; 
iii. 22, 25). The irlart^ with Paul stands in opposi- 
tion to the iprfa vofiov or simply epya ; the Tnarevecv 
is opposed to the ipyd^eadoA,, Eom. iv. 5. But it is 
still a matter of dispute as to what is the positive 
Pauline conception of faith. Baur (Patdtis, 2nd ed. 
ii p. 172) uhderstands it thus: "Faith is — ^the con- 
ception, formed in looking to Christ, that what is 
not in itself yet is." On the hypothesis of such a 
meaning he is certainly quite justified in asking, 
" How is it possible that faith as a mere opinion that 
a thing is what it is said to be, although it is in 
fact the very opposite, could have any mediating 
influence in bringing about a relation to God ? " 
Bearing in mind, however, the various utterances of 
the apostle where he treats of faith, we cannot 
approve of this interpretation. With him the w/ct^? 
is rather a moral certainty, an act of the mind, a uTra- 
Kovecv ix KapBia^ in opposition to the airudelv, Bom. 
vi 17, XL 31, etc. ; comp. x. 10 : KapBia irtareverai 
eU BcKaioavpTjv. If we look to the discussion 
respecting the faith of Abraham, which throws much 
light on this point, we find that according to Paul 
faith is nothing but the divine favour, whether it be 
promissory as in the case of Abraham, or whether it 
be actual giving, a laying hold on divine grace with 
firm trust and lively confidence, acceptance even 
when appearances are adverse. 

gung und Versdhnung, ii. pp. 801, etc., 318, etc., who refers both to 
the Old Testament and to the apostle's sphere of thought. In like 
manner Pfleiderer, PatUinismtts, p. 172, etc., and Lorenz, Lehr- 
system, p. 160, etc., especially p. 166, etc., have clearly set forth 
the Pauline conception of *' imputed righteousness." 
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Faith, as Pfleiderer {Paulinismus, p. 166) strikingly 
puts it, is the most complete fulfilment of the divine 
will, not of that will which demands the fulfilment 
of the law, but of the will which bestows grace — 
trustful acceptance of the gift of grace offered by 
God. It is the keynote of religious feeling, not the 
normal disposition of the moral will. In faith the 
soul lays hold on Jesus, thus entering into life- 
communion with Him ; by faith Christ dwells in 
the heart, so that He lives in man ; Eph. iii. 17: 
KaroucTJaac top XpiaTov Bid rrj^ iriareto^ iv rat? 
KapBiat^ vfi&v ; 1 Cor. i. 9 : Koivcovia 'Irjaov Xpunov ; 
Eom. viii. 10: Xpiarb^ iv vfilv\ Gal. n. 20: ^& Bk 
oifKert iyo), 5S Be iv efiol Xpiaro^, The element of 
this new life is the irvevfia. GaL v. 25: ^&fi€v 
irvevfjuoTi, 

b. Sanctification, 

By God Christ is made unto us — sanctification, 
1 Cor. i. 30. What is here predicated of God, 
Christ is made unto us the source and power of sancti- 
fication by God, is elsewhere expressed by the apostle, 
beginning with the soul, in the form of an exhortation 
to believers "to walk in the spirit;" Gal. v. 25: 
€t ^S^fiev nrvevfuiTc, koI aTocj(^&fi€v. ' The former 
statement refers to the condition of the regenerate, 
viz. faith ; the latter, to the preservation of the new 
life in Christian conduct. The requirements of this 
conduct in a state of sanctification are summarized 
negatively and positively by Paul, 2 Cor. vii. 1, in 
the exhortation: KaOaplaayfjuev eavrov^ airh iravro^ 
fioKvafiov (TapKO^ xal '7rv€VfjbaTo<;, iirireXovvTe^ wyvo)' 
avvTjv €v <f>6fi(p 0€ov. The negative aspect is also 
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comprehended in the requirement addressed to Gentile 
Christians not to walk as the Gentiles do in the 
vanity of their mind, but to put off the old man, 
which is corrupt according to the deceitful lusts, 
Eph. iv. 17, 22. This refers especially to the bodily 
life, in respect of which it is laid down as the duty 
of the Christian to mortify through the spirit the 
sinful lusts, i.e. the deeds of the body, Eom. viii. 13, 
and to avoid all defilement of the flesh {vid, ante, 
2 Cor. vii. 1) ; on the other hand, to treat the body 
as a member of Christ, to reflect that the body of 
the believer is a temple of the Holy Spirit, and 
to glorify God in the body, 1 Cor. vi. 15, 19, 
etc. ; comp. Eom. vi. 19 : irapaoTrjaare ra fjAXr] 
v/ji&v BovKa Tjj BiKacoavvT) eh dyLuafiov. This idea, 
viz. that as sin has taken advantage of the body 
and the life of the body to get dominion over it, so 
now the state of grace or sanctification should also 
be imprinted on the life of the body, is most fully 
expressed in the double clause of 1 Cor. vi. 13 : 
TO (T&fia r& Kvpup Kol 6 Kvpio^ T& (TcofiaTc, As to 
the spiritual, the walking in satisfaction involves 
the casting down of imaginations and of every 
high thing which exalts itself against the know- 
ledge of God; the bringing into captivity every 
thought to the obedience of Christ, 2 Cor. x. 5. 
The apostle delights to include the virtues of the 
Christian walk in the conception of love, for it is 
only iriaTi^s 8c aydirrffi ivepyovfieprj, Gal. v. 6, which 
avails in Christ ; and love, according to the magni- 
ficent description of 1 Cor. xiii., is greater than faith 
and hope. It is walking in the spirit by which the 
righteous requirement of the law (to Si/caicofui roO 
vofiov) is fulfilled, Eom. viii. 4. The fruits of 
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righteousness in good works are the aim of all 
renovation of souls in Christ Jesus (Col. i. 10 ; 
Eph. ii. 10 ; Phil. i. 11. 

c. The Hope of Everlasting Life, 

"Whom God hath justified, them hath He also 
glorified/' Eom. viii. 30. In these words the apostle 
puts together justification and blessedness. But 
justification, sanctification, and redemption are finely 
connected in their internal concatenation, 1 Cor. i. 30: 
Christ is made unto us hiKaioavvr] re Kal wyiaajio^ 
Koi dfroXvTpaxn^ ; Eom. vL 22 : vvvl Bk, eXevOepcD' 
devTe<i airo t?)*? afiapria^;, Sov\(o0evT€^ B^ tq> 0€w, 
€'X€T€ rov KapTTov vfi&v eh dyLa(r/iiov, to Be t€\o<; 
^(oijv alSvLov. Paul invariably takes fwi; in its 
full meaning of fo)^ al(ovio<i to be the final and 
highest goal, the most costly gift of the grace of God 
in Christ, Eom. vi. 23 : to Be 'x^dpLo-fia rov Oeov, jw^ 
al(i)VL0^ ev Xpc(TT& ^Ifjaov t& tcvpiq) rjimv ; comp. ver. 
21. ALKaUoai<i in its full sense is with him a 
BvKam<TL<; f®?}?. To live with Christ in the future, 
and to participate in His glory, is the highest object 
of His hope and longing, Eom. v. 5, 17, viii 17; 
2 Cor. xiii 4. He lays special stress on the redemp- 
tion and glorification of the body, Eom. viii. 23 ; 
Phil. iii. 21 ; 1 Cor. xv. 49, 53, etc. 

By the appropriation of salvation in Christ the 
individual attains to a state of grace (Eom. v. 1, 
XdpiTi,, ev 2? €<7Ti]Kafiev). This state is simply a 
being apprehended of Christ, and conversely an 
apprehending of Him in faith (Phil, iii 12), a descrip- 
tion drawn entirely from the personal experience of 
the apostle in his conversion. As this new condition 
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is due to unmerited grace, so it remains always a 
boon and free gift of divine favour, never becoming 
an inseparable property, but requiring to be con- 
tinually cherished in reverence, humility and faith 
(Eom. xi. 20 : fifj ir^Xa <l>p6v€i, dWa <j>o^ov; 1 Cor. 
vi. 19 : ovK i(TT€ iavr&v). The import of a state of 
grace is sonship to God, peace and joy ; believers are 
free from sin {ekevOepCa as opposed to Bovkela, GaL 
V. 1; 2 Cor. iii. 17; Eom. vi. 14, 22: iXevOepo)' 
Oevre^ diro t?)^ dfjLapTla<:, BovXxoOivre^ B^ rm 6e£), 
free from the external letter and dominion of the law 
and its commands (Eom. vi 14 : ou ^dp iarre inro 
vofJLOVj dXKd VTTO X^P''^ y ^^' ^ ' fC(iTr)py^0rjfi€V diro 
Tov vofjLov ; Gal. iii 2 5 : ekOovari^ tiJ? 7r/crT€0)9 ovKcrt 
VTTO iratBayayyov ia/Mev), Believers are children of 
God (viol 0€ov, Eom. viii 14 ; GaL iii. 26 ; Pha ii 
15 ; T€/cva Oeov) by virtue of the spirit of adoption, 
adoptio (Eom. viii 15 : wvevfia vloOeaua^ ; Gal. iv. 7 : 
ovfcirc BovT^fi), By virtue of sonship and freedom, 
and the love of God shed abroad in the heart (Eom. 
V. 5), which holds man in a firm embrace as it were 
(Eom. viii. 39), the soul is full of joy (Eom. xiv. 17 ; 
2 Cor. i. 24, vi 10 ; PhiL iii 1, ii 18, iv. 24), of 
moral strength, the certainty of victory and of life 
(Phil. iv. 13 : irdvra ia^vf^ h> tq> ivByva/novvri fie ; 
Eom. viii 37, etc.: vTrepviK&fiev Btd, tov dyaTrr)' 
aavTo^ rjfia<i ; v. 3 : dXKa /cat Kav^co/J^Oa iv rah 
dXiyjreac ; 2 Cor. vi 9, etc.). All these properties and 
gifts of the new life are gifts of grace, the fruits of 
true life -communion with Christ, inasmuch as the 
Lord Jesus, who was crucified and is alive, is in us 
(2 Cor. xiii 5 : ^Irjaov^ Xpurro^ iv vfilv; Eom. viii. 
10) ; that is to say, the divine-human personality of 
the Eedeemer enters into the personality of man in 



Digitized by 



Google 



SALVATION AND ITS REALIZATION. 71 

such a way that the former is the true living (Gal. 
ii. 20 : foi Be ovkcti iya>, f§ Be iv ifjLol Xpuno^), 
moving, speaking (2 Cor. xiii. 3: rov iv ifiol XaXoSi/- 
To<; Xpiarov) and acting principle ; the personality 
of the individual passes into that of Christ (which, 
however, is not to be taken in a pantheistic, but in 
an ideal and moral sense). The same truth is 
figuratively expressed by Paul as a putting on of 
Christ (Gal. iii 27 : Xpiarov ivcBva-aaOe; Eom. xiii 
14: ivBvaa(T0€ rov Kvpiov ^iTjaovv Xpiarov), but with- 
out a figure by the more adequate expression which 
is very familiar with him : iv Xpiq-r^ (Eom. vi. 11 : 
^&vTa<; rat 0€a> iv Xpiar^ ^Irjaov, and elsewhere), 
whereby the personality of Jesus is characterized as 
that into which human personality enters, so that 
Christ is as it were the place, the habitation, in which 
believers are and dwell at home — a life-communion 
that is not simply one of mind, but of essence (comp. 
Lipsius, ante, p. 581, etc.). 

The essential power of this community of life 
between redeemed persons and the Eedeemer, consists 
in the Holy Ghost. The origination of a state of 
grace in faith and justification, its continuance and 
growth in sanctification, its consummation in the 
glorification of the body — all is conditioned by the 
irvevfjui &^iov (faith, above all believing confession, 
1 Cor. xii. 3 ; comp. Gal. v. 5) ; prayer (Eom. viii. 
15, 26) ; renewal and holiness of walk (Eom. viii. 14 ; 
Gal. V. 18, 25) ; future quickening of the body (Eom. 
viii. 11). This irvevfia, distinct from the human 
irvevfJM {avTo to Trvevfia in opposition to to irvevfia 
^fjL&v, Eom. viii 16 ; comp. ver. 9, etc.), is irvevfia 
ayiov, i,e. remote from all that is ungodly, morally 
pure, belonging to God, effecting moral purity and 
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sanctification ; in its basis irvevfia Oeov or iic deov 
(Eom. viii. 9, etc. ; 1 Cor. ii. 11, etc., xii. 3), wherefore 
God Himself dwells in those in whom the Holy Ghost 
is present (1 Cor. xiv. 25 : ovray^i 6 6€o<; ivvfuv ianlv ; 
com p. vi. 16 ; 1 Cor. iii. 16 : va6<; 0€ov iark, koI to 
irvevjJM Tov deov olxet iv vfiiv). The same spirit is 
the spirit of Christ (Gal. iv. 6 : i^airiareiXep 6 Oeo^ 
TO TTvevfia TOV vlov avTOV €t9 Ta^ /capBia<; rffi&v ; 
comp. Eom. viii 9, etc.). That the Holy Ghost is 
to be conceived as a person is clear from the fact 
that He has personal volition and may be personally 
grieved (1 Cor. xii. 11 : to irvevfia Bcacpovp eKaa-Tip — 
KuOm povXeraL) Eph. iv. 30: /a^ Xvirelre to irv, 
TO 07. ToO 6eov). Thus the divine Trinity consists in 
the three personalities : God, the Lord, and the Spirit, 
distinct in the work of salvation and yet One. 

If any one have received the spirit (XafijSdvetv, 
Eom. viii. 15), have been anointed with it, i.e. conse- 
crated (xpi€iv,2 Cor. i. 21), sealed with it (affypayi^eiv, 
Eph. i 13, iv. 30), he is, as said above, free from 
the law, for the Mosaic law is in itself abolished by 
the atoning death ; for us, for believers, it is for ever 
abolished with our entrance into the state of grace 
quickened by the Spirit (Gal. iii. 25). On the other 
hand, the law remains in the state of grace, first, so 
far as in its spiritual import it is verified and keeps 
its validity (Eom. vii. 12, 14: o vo/jlo^ ayio^ — 
irvevfiaTCKOf:); again, and chiefly, so far as it is 
fulfilled in its spiritual import (Eom. xiii. 1 : irX^payfia 
vofiov r) arfdirri) comp. ver. 8, etc.; Gal. v. 14), just 
as the new spiritual Ufe by virtue of its inner and 
free legality is also called a v6p^<; (o vofio^ tov 
X pea TOV, Gal. vi. 2 ; comp. fit) &p avofio^ deov, aW' 
evvofio^ XptdTov, 1 Cor. ix. 21 ; Eom. viii. 2 : 1/0/^09 
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Tov TTvevfiarof; r?}? ?a)^9 iv Xp, 'I.). Accordingly 
there is. in the Mosaic law the transient and per- 
manent, the transient so far as it is done away in its 
specific form, as an objective code outwardly expressed 
in the letter, meeting man with individual commands 
(Eom. X. 4 : t€\o<; vofiov Xpiaro^) ; permanent so far 
as in its spiritual, ideal import and essence it is 
maintained as a rule of life by grace, and is properly 
realized and fulfilled, (Comp. the excellent discus- 
sion of Lipsius, ante, p. 85, etc. Eitschl, altkathoL 
Kirche, 2nd ed. p. 101, etc.) In this sense Paul 
rightly answers the question : vofiov oiv Karapyovfiev 
8t^ TYJ9 irCareoa^y by ft)) yivoiro, aWh vofiov iard- 
vofi€v, Eom. iii. 31. 



11. The Church of God. 

When the exalted Saviour appeared to Saul and 
called to him : " I am Jesus whom thou persecutest," 
He bore testimony to His personal life-communion 
with believers, to whom nothing can happen without 
affecting Him also. When Paul became a disciple 
of Jesus he entered the community of His believing 
disciples which already existed. The more remote 
in feeling his former position with respect to this 
community, the deeper and more fully he now appre- 
hended its character. 

The communion of individuals with Christ in faith, 
the life of Christ in them, forms the basis, according 
to Paul, of the communion of believers one with 
another. By faith they are allied one with another, 
and are all one in Christ Jesus (Gal. iii. 28) ; through 
Christ, the first-born among the brethren, they are 
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brethren together, thus forming one family, one 
brotherhood. Whoever oflFends the soul and conscience 
of his brother offends Christ Himself, who died for 
his sake, 1 Cor. viii 11-13, vi 5, etc.; 2 Cor. L 7, 
ix. 13. Believers therefore as brethren form a union, 
the Church of God or Christ, 17 eKKXrjaca rov 0€ov, 
Gal. i 13; 1 Cor. x. 32, xv. 9. Paul represents 
believers as a collective whole under the figure of a 
building, particularly a temple, 1 Cor. iii. 9, 16 ; 
Eph. ii. 29, etc. ; but the figure he prefers is that of 
a body (1 Cor. x. 17 : Iz/ (r&fia oi iroWoi iafiev), viz, 
the body of Christ, a name " infinite in depth and 
yet transparently clear, both bodily and spiritual, 
objective and subjective, open and mysterious at the 
same time " (Delitzsch). This image he carries out 
in detail, 1 Cor. xii. 12; Eom. xii 4, etc.; Eph. 
i. 22, etc.; CoL i. 18, 24, ii. 19 ; Christ is the head 
of the body (comp. Eph. v. 23). He is the soul of 
the community, from Him their life-power emanates, 
and by Him they are ruled. Again, as the body is 
OTie but has many different members, so believers are 
closely and essentially joined together in faith, partly 
one with another and partly with the one head. 
They serve one another and work together as members 
one of another, so that the diversity of spiritual gifts, 
the multiplicity of oflBces in the Church (1 Cor. xiL 
4, etc., 14), and the variety of stages with respect to 
faith and knowledge (Rom. xiiL 14), do not hinder, 
but rather promote that unity. 

That this community of Christ, the Church of God, 
is dependent in its origin purely on the grace of God, 
on His decree before time and the operation of His 
grace in time, is a thought which Paul frequently 
urges with great emphasis. It was too closely bound 
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up with his own experience ever to disappear from 
his memory or his teaching. The fact that he has 
attained to faith in the Son of God, and has become 
a servant and apostle of Jesus Christ, rests solely on 
the good pleasure of God (GaL i 15, etc.), who has 
chosen and ordained him to this end (o a<\>opiaa^ iie) 
from his birth {iic KoCKia^ firjTpo^ fJtov), and has in His 
own time actually called him by grace through the 
word (xaXeaa^ Bih rrj^ ^dptro^ avrov), having revealed 
His Son in him. All this proceeded from free grace 
and pity, since he himself had formerly persecuted 
the Church of God ; comp. 1 Cor. xv. 9. This per- 
sonal experience led him to the perception of the 
divine choice, the free purpose of grace, so that he 
traces back all salvation, the entrance of every 
individual into the communion of Christ and His 
Church, as well as the incorporation of whole races 
and nationalities into the Church of God, to the 
eternal decree of grace and of God's good pleasure ; 
human agency receding far into the background. The 
fact that by the Church " the manifold wisdom of 
God " was now to be made known, is ascribed by the 
apostle (Eph. iii. 11, etc.) to " the eternal purpose of 
God,** — to the irpoOeat,^ t&v alcovcov fjp^ iirolrjaep iv 
Xpt,<TT& *Ir)aov T^ Kvplep fni&v ; and in Eph. i 4, 
etc., he extols God who blessed us in Christ : KaOw 
i^eXe^aro r^fia^ iv avr^ irpo /caTa/3o\rj^ Kocfiov* 
— irpoopla-a^ rjfia^ eh vioOeaiav Sia *Ii]aov 
Xpiarov €19 avTov /cara rijv evBoKlav rov OeKrujMTO^ 
avTov, This eternal purpose of selection, in its 
independence of human agency, of human relations, 
and human estimate, is variously expressed (Eom. 
ix. 1 1 : ovK ef ^pyayv, aX\* i/c tov koXovvto^ ; comp. 
1 Cor. i. 27 : Ta fiaypci, rov Kocfiov — rd da-deinj — 
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ra ayevrj rov Koa-fMov koX rd i^ovOevrjfjieva i^eXe^aTO 
6 ^€09, T^ fir) Svra, iva rd ovra Karafy^rfarj), In the 
apostle*s view, believers are ol icard irpoOeaiv KXrjToi, 
Eom. viii 28 ; at the same time he unfolds the divine 
decree, as it were in various acts ; in the irpoyiyvdxr- 
K€LV and in the irpoopi^ea/ av/jLfi6p(f>ov<; rrj^ cIkovo^ 
Tov vlov auTov (viiL 29), or in the iKke^aadac and 
irpoopL^etv €49 vioOealoLV Bed 'Irja-ov XptoTov e^9 
auTov, Eph. i. 4, etc.^ 

* The clause aSs itfaiyvu »eu ^poiiptrtVf etc. , in Horn. viii. 29, has by 
many expositors been made the occasion of introducing into the 
doctrine of the apostle the idea of divine prescience of the free deci- 
sion of each individual for or against the offer of grace, for or against 
faith ; by the Church Fathers, for example, even Augustine, and 
among recent expositors Tholuck, van Hengel, Weiss {bibL TheoL 
p. 366, etc.), Meyer {Comm, 6th ed.), Godet. But the exposition 
which finds in the ir^sytyvtiffxuv the divine prescience of that disposi- 
tion on which Grod has made His selection dependent, whether it be 
love to God, or whether it be faith (**quos credituros prsevidit,** 
Calov.), is doubly at fault. In the first place it destroys the connec- 
tion. The aim of the apostle is to set forth clearly the assurance of 
salvation for those who are called and chosen, consolatory in spite of 
all inward sighing. But the firm chain of the divine decrees and 
operations of grace would be broken by the above interpretation of 
irpoiyvM, and everything would be reduced to an unaccountable self' 
decision of human freedom. Besides, this interpretation misappre- 
hends the biblical conception of itpoyvatffts, trpoyiyini^Kuv, which, in 
conformity with the usage of jn''» lovingly to know, to recognise, 

-T 

denote foreknowledge. In this respect we agree with Pfleiderer 
(p. 248, etc.), Lorenz (p. 94, etc.), and can only admit that the 
passages adduced as a counter-proof by Weiss {N, T, Theoh p. 366, 
note 7), viz. Rom. xi. 2, Gal. iv. 9, 1 Pet. i. 20, speak in favour 
of our interpretation. In Peter ^fotyvttfffAuoi certainly involves the 
idea of decree, not of mere prescience. In Rom. xi. 2 the conception 
of the gracious choice of Israel can only be set aside by artificial 
means ; and in Gal. iv. 9 y^uadUnt y«r* dtoZ corresponds exactly to 
the Old Testament jn"*, used of God as a loving perception and 
recognition. In viii. 29 ^paiyvat is the gracious choice, trpotipt^t is the 
appointment to divine sonship, to the image of Christ, that follows 
from it. 
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It is in the ninth chapter of the Epistle to the 
Bomahs that the apostle asserts most fully and 
decidedly the unconditional character of God*s choice. 
His object here is to reconcile with the honour of 
God, the exclusion of so many Israelites from the 
people of God*s new covenant, and in particular to 
show that neither the veracity and fidelity of God 
in the fulfilment of His promise to Israel nor His 
justice is thereby impugned. To this end, Paul 
emphatically draws attention to the circumstance 
that the procedure of God in the promises of the old 
covenant and in the establishment of His people, was 
absolutely independent of the claims of birth or the 
personal conduct of the individual, w. 6-13, espe- 
cially ver. 11. He then replies to the objection that 
this is an unjust procedure: by no means ! for no man 
has any rightful claim to God's mercy and grace ; "He 
hath mercy on whom He will, and whom He will 
He hardeneth ; *' hence there can be no question of 
injustice, vv. 14-18. Hofmann {Schriftbeweis, i. 
p. 214, etc.) tries to soften the apparent harshness 
of the statement bon'owed from Ex. xxiii. 19 : i\ei]o-<i> 
hv &v i\€&, etc., by contending that the relative 09 
dv does not imply selection, according to which it is 
not God's choice of those on whom He will have 
mercy, but the mercy itself which is characterized as 
a free act on His part. But this is erroneous ; &9 av 
with the conjunction has undeniably the meaning 
of quicunque; Hofmann himself (p. 217) silently 
concedes this by attaching importance to the fact that 
in ver. 18 the words are not hv &v dekrj, but ov 
6eK€t, The attempts to take from 7/9 dvOearrfKeVy in 
ver. 19, the meaning: "who can withstand God?" — 
and from KaTr)pTia-fi€va els dirdikeiav, in ver. 22, the 



Digitized by 



Google 



78 THE APOSTOLIC DOCTRINES. 

meaning : " fitted (by God) to destruction," and to 
attribute to them the sense of being prepared for 
destruction apart from divine agency, seem to us to 
be equally unsuccessful. Only by far-fetched inter- 
pretation and much ingenuity can the simple, over- 
powering fact be set aside that the apostle in this 
section, chiefly in w. 11-15 and 18-22, asserts the 
decree of God with respect to salvation and reproba- 
tion as absolutely unconditioned. Far be it from lis, 
however, to attribute to the Apostle Paul a doctrine 
of election and predestination which would make the 
freedom of God appear as arbitrariness, the freedom 
of man as a delusion, and human personality as a 
mere instrument for the revelation of divine attributes. 
Here particularly we must explain one Scripture by 
another, and take into consideration the following 
circumstances: — (1) That the apostle emphatically 
asserts personal freedom, accountability and guilt, not 
only in his other Epistles and in remote passages, but 
also in Eom. x. in the closest connection with the 
matter which occupies him in chap. ix. How grand his 
teaching with respect to the value of the individual 
in the sight of God, and the importance of the 
person ! (2) We must take into account that Paul 
when he denies to man all right to the grace and 
pity of God (w. 15, 18), when he asserts the 
unlimited power of God (ver. 21, etc.) to make men* 
vessels of wrath or of grace, assumes that the human 
race is infected with sin and guilt, so that destruc- 
tion is the absolutely just thing, and grace an 
unconditional free gift, to which no claim exists; 
comp. J. Muller, von der SUnde, i. p. 535, etc. (3) 
Paul here sets out with the idea, which is absolutely 
true, that the individual Israelite has no inviolable 
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right to the kingdom of God by virtue of descent 
from the patriarchs, nor by virtue of any merit in 
himself so that God must be gracious to him. In 
order completely to overthrow this perverted notion, 
he confronts it with the unlimited right of God to do 
as He pleases (comp. Meyer, Comm. 2nd ed. p. 310, 
etc.). (4) The apostle is not writing a system of 
doctrine, but letters which have a practical aim; 
hence although, as occasion arises, occupying various 
standpoints apparently inconsistent one with another 
(comp. Baur, Paulus, pp. 353, 641, etc., 2nd ed. ii. 
p. 282, etc.), he has no interest in carefully fixing 
the respective limits of different truths and accurately 
defining their relation, especially where the question 
is one of ideas such as human freedom, divine infini- 
tude, etc., of which in these days of " piecework " it 
is impossible satisfactorily to examine the points of 
agreement.^ 

The sequel of eternal predestination is calling, 
Kom. viii 30 : 069 hk irpodypvae, tovtov^ /cal eKoKeae, 
Hence those who are chosen of God (Eom. viii. 33 ; 
Col. iii. 12) are said also to be called kXijtoi, 
Eom. i 7. The calling itself, the KoXeiv, takes place 
through the word, preached by those who are sent out ; 
heard and accepted by those whom God has chosen, 
and whose hearts He enlightens, Eom. x. 17, etc.: 
apa ff iricTL^ i^ clkotj^* 17 Bk aicor} Bih prjiuiTO^ 0€ov; 
comp. 1 Cor. xv. 1, etc., i 21 ; Gal. iii. 2. The 
gospel, the " word of Christ," is therefore the means 

1 Comp. the excellent observations on Rom. ix.-xi. by Bonifas 
{L'UniU de Venaeignement ap, p. 112, etc., e,g. p. 114, etc.) : ** Paul 
n'est pas ici nn philosophe qui deduit scientifiquement des fonnules 
de metaphysique ; c*e8t un avocat qui plaide la cause de Dieu, et qui, 
dans Tentrainement de Taction, rencontre une comparaison bardie 
qu'U ne pretend nnllement Clever k la hauteur d*un principe absolu." 
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by which a soul is drawn into communion with God 
and Christ. Moreover, KoKelv is not only to be 
understood externally, but comprehends the internal 
" drawing of the Father to the Son," the whole pre- 
venient operation of grace in itself ; comp. lipsius, 
ante, p. 39, et<;. 

Reception into the communion of Christ, or the 
putting on of Christ, takes place through baptism, 
which Paul never treats merely as an external act, 
but as a spiritual-corporeal act. " By one spirit are 
we all baptized into one body," 1 Cor. xii. 13. 
Baptism is a Xpiarov ivSvaaaOai, Gal. iii. 2 7 ; a 
\ovTpov Tov vBaTO<: iv prjfiart, an airokovaaaOai, 
dyiaaOrivai, and BtfcauoBrjvai, Eph. v. 26 ; 1 Cor. vi. 1 1 ; 
and since baptism is immersion into the communion 
of Christ, it is especially a baptism into His death, 
Rom. vi. 3 ; Col. ii. 12, etc. 

The "Lord's Supper" is the communion of the 
body and blood of Christ, 1 Cor. x. 16. In its ■ 
nature it is not limited to an act of remembrance 
{ek Tr}v ifjirjv avafivrjaiv, xi 24, etc.), in which case 
it would be simply a commemoration, inasmuch as 
believers show the Lord's death till He come (xi. 26 : 
KaToryyeWei^v), but it is Koivcovia tov aifiaTo^ — tov 
awfiaTOf; XpuTTov, x. 1 6 ; i,e. it brings us into actual 
communion with Christ, real participation in His body 
and blood. Just as those who offer sacrifice to idols, 
and partake of the flesh of ^the offerings, put them- 
selves by this means in actual communion with 
demons, so the Tpdire^a /cvpiov is an actual com- 
munion with th^ body and blood of Christ. For 
this reason, whosoever taketh the bread and the cup 
unworthily, not discerning the Lord's body, sins 
against Christ, eats and drinks condemnation to 
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himself, and makes himself guilty of the body and 
blood of the Lord. The apostle takes the Lord's 
Supper as a sign, and at the same time a means of 
promoting the close communion of believers among 
themselves, 1 Cor. x. 17: eh a/>T09, h cAfia ol 
iroXkoi icfiev ol yap irdvre^i e/c tov evo^ apTov 
fierixofiev} 

In the Church of believers who have been called 
by virtue of the eternal decree, and incorporated by 
baptism into the communion of Christ, and who 
maintain their connection with the Lord and the 
brethren by the Eucharist, all distinctions and oppp- 
sitions that exist outside the Church are removed 
and reconciled. There is neither bond nor free, 
neither male nor female, neither Jew nor Greek, 
Gal. iii. 28 ; 1 Cor. xii. 13 ; Rom. ix. 24. The latter 
in particular, viz. the removal of the opposition 
between Jew and Gentile, is a fundamental principle 
to which Paul frequently reverts, by virtue of that 
peculiar vocation which he had as an apostle of the 

.* The fundamental thought in 1 Cor. x. 16, that **the cup of 
blessing is the communion of the blood of Christ, the bread which 
we break the communion of the body of Christ," is in agreement 
with the words of institution in xi. 24, etc. : rovrS /mv i^riv to ffUfiM, 
etc. Holsten, indeed, maintains, Ev. des Paulu8, i. p. 329, etc., 
note, that the apostle refers **not to the relation of the individual 
to Christ, but to the relation of individuals to one another, as brought 
about by their common participation of the body and blood of Christ. " 
But this itself is a concession that Paul does in fact bear testimony 
to a union of believers with the blood of Christ. It is not necessary 
either to disturb the train of thought in the passage, or to substitute 
fAirixti* for xotvuniVf in order to find in the apostle's sacrament the 
expression of a real participation in the body and blood of Christ, in 
agreement with Heinrici, Kor. bri^. p. 271, etc., and Weiss, N. T, 
Theol. p. 337. Pfleiderer's assurance, p. 237, that actual participa- 
tion of the body and blood of Christ is not spoken of, is irrelevant 
because of the expression in ver. 16. 

VOL. II. F 
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Gentiles. He has shown that there is no essential 
difference with respect to sinfulness between the two 
groups (Eom. iii. 9). To both he preaches Christ the 
crucified One, as the power of God and the wisdom 
of God, although this preaching in itself is alike re- 
pugnant to both, for the crucified One is to the Jews 
a stumbling-block, to the Greeks foolishness, 1 Cor. i. 
23, etc. But he also insists on the experimental fact 
that the gospel is the power of God to every one that 
believes, to the Jew and to the Gentile, Eom. i. 1 6. The 
heathen, who were formerly strangers to the covenant 
of God, without hope and without God in the world, 
are now made nigh through Christ, by the death of 
Him who hath slain enmity and broken down the 
middle wall of partition ; are now by the gospel 
made partakers in Christ of the promise of Abraham 
and Israel, and by the work of atonement united 
and reconciled to the Israelites who were formerly 
separated from them ; both becoming one new man, 
Eph. ii 11, iii. 6, etc.; Gal. iii. 14. Doubtless the 
Jews had, apart from the gospel, many great advan- 
tages over the Gentiles, for to them the oracles of 
God were entrusted, Eom. iii. 2 : "To whom pertaineth 
the adoption, and the glory, and the covenants, and 
the giving of the law, and the service of God, and 
the promises ; whose are the fathers, and of whom as 
concerning the flesh Christ came," Eom. ix. 4, 5. 
Abraham is the type of faith, and all believers walk 
in his footsteps. Gal. iii ; Eom. iv. 12. Israel is and 
remains the original root of the Church of Christ, 
Eom. xi. 16, etc. — Within the Church of Christ, 
however, the Israelites have no advantage over the 
heathen as regards participation in Christ and the 
salvation of the individual (Eom. x. 12 : ov yap iarv 
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StacTToXj) ^lovSalov re koX '^EWrjvosi). The law on 
which they prided themselves belongs only to the 
weak, beggarly elements of the world, GaL iv. 2, 9 ; 
it was only a taskmaster to bring them to Christ, 
iii. 24, but is now done away, for Christ is the 
T€\o9 vofiov, Eom. X. 4. Nevertheless, Israel as a 
nation has still a future in the kingdom of God; if 
the mass, through blind error and confidence in their 
law, now refuse to believe, their refusal turns to the 
salvation of the Gentiles; but this opposition will 
at some future time be done away, and Israel again 
be grafted into the olive tree from which it was 
broken off, Eom. xi. In this chapter Paul shows 
that the partial exclusion of Israel at that time from 
the Church of Christ was not the last word, the 
final will of God, but rather that in this nation and 
by its means a great purpose of grace should be 
carried out. 

1. In the future, when the fulness of the Gentiles 
shall have come into the Church of God, Israel as a 
nation will be converted, will be reconciled to God 
and saved (ver. 25, etc.; comp. w. 12, 15, 23, 31). 

2. Converted Israel will then be the means of 
bringing about the greatest salvation to humanity 
(v. 12, 15). — We have taken these two main pro- 
positions in their widest possible sense ; but one point 
of dispute still remains to be more closely defined. 
The period of the fulfilment of this event is in ver. 
25 characterized as a^/^t? oi to ifKrjpm^a r&v iOv&v 
elaeXOri. But what is meant by " until the fulness 
of the Gentiles be come in " ? Does it mean that 
all individual heathen must be incorporated into 
the Church of Christ before the obduracy of Israel 
comes to an end ? No ; for, judging from the know- 
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ledge of mankind shown by the apostle elsewhere, 
we cannot credit Liin with the visionary expectation 
that every individual would be converted. irXrjpcofia 
rather denotes the Gentile nations {ra eOvrj as opposed 
to ^IcpaTjX) as an abstract whole, not the full com- 
plement of individuals, since the thought contained 
in ver. 12, viz. that the conversion of the fulness of 
Israel should redound to the salvation of the world, 
presupposes the actual existence at that time of a 
mass of unconverted heathen individuals. At the 
time appointed, known only to God, Israel as a 
nation in its totality (ttS? ^laparjk, ver. 26) will be 
saved, for its obduracy will cease (through grace, 
comp. ver. 3 1 : iva kol avTol eXer^dSxriv) ; the nation 
will be converted, accepted again by God, and once 
more grafted into the Church of God, of which Israel 
is in fact the root (ver. 15: irpoaXijfiyjrLf;; ver. 23, etc.: 
Trdkvv iyKevTpiadrjaovTac rff ihla iXaca), 

With respect to the second proposition, the ques- 
tion arises — (a) What is to irXvpcofm of Israel, spoken 
of in ver. 11? Without doubt this idea forms the 
antithesis to irX'^pcofia r&v iOvwv in ver. 25. Just 
as this latter denotes the full number of the Gentile 
nations (but not the full number of all heathen indi- 
viduals), so the ttX. avTwv in ver. 12 denotes the 
fulness of Israel as a whole = 7ra9 ^laparjX, ver. 25, 
from which individuals may possibly be omitted. 
This is in the main Tholuck's view, while Eiickert's 
theory of the restoration of Israel to the place belong- 
ing to it, and Philippics of the filling up of the gap 
in the kingdom of God which has arisen through 
the unbelief of the Israelites, are linguistically 
inadmissible. The fact that the conversion of the 
Israelitish nations will tend to the blessing and salva- 
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tion of humanity is confessedly declared in ver. 12, 
in the words : iroWm fiaWov to irXijpcofia avr&v, as 
supplemented by the context (comp. Baur, Paulus, 
2nd ed. ii. p. 285, etc.), a conclusion from the less 
to the greater. The corresponding question in ver. 
1 5 is more disputed : el — ?} airo^oXrj avT&v KaraX- 
\af^rj Koa-fjiov, tl<; rj TrpoaXrjfiylnf; el /jltj ^corj ifc v€Kpa>v; 
Against the theory that the restoration of Israel 
implies the resurrection of the dead in its literal 
sense, preferred by most recent expositors (de Wette, 
Euckert, 2nd ed. ; Baur, ante, ii. 286; Meyer and 
Hofmann, Pfleiderer, p. 253 ; Lorenz, p. 178), we have 
two objections to make — (a) a linguistic one, viz. that 
if the expression referred to the resurrection of the dead 
as an acknowledged fact, the article would not be 
omitted; (b) an actual one, viz. that by this means the 
parallelism of thought between "the reconciling of 
the world," ix, of the Gentiles standing at a distance 
from the kingdom of God, and the resurrection of 
the dead, would be completely lost, whereas the 
context absolutely requires it. We take the words 
in a spiritual sense, with Melanchthon, Bengel, and 
Godet; the restoration of the people of Israel will 
not only help the reconciliation of the Gentiles, but 
will even produce life where all is dead, i.e. awaken 
and quicken what is morally and spiritually dead in 
humanity. Bengel says: sermo est de vivificatione 
totius: ut non sit residua massa mortua. Totius 
generis humani sive mundi conversio comitabitur 
conversionem Israelis, To Meyer's objection, that 
in this case nothing higher than KaraXKayrj is 
expressed, we answer: Awakening from spiritual 
death, from a state of deadness, is certainly more 
than the reconciliation of an enemy, while on the 
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other hand KaraWayi] and ^q)i] form a genuine 
Pauline gradation; comp. Eom. v. 10. Hence, when 
the period of Gentile Christianity has run its course, 
when the people of Israel have been converted and 
received into the Church of Christ, a new life of 
humanity will burst forth. 

Paul rises even above humanity in his concep- 
tion of the kingdom of Christ (Col. i. 13), and 
includes the higher spiritual world also. Christ is 
with him the head, not only of the Church, but of all 
creatures, of all spirits (Col. ii. 10) : 17 K€<f>a\r] 7rd<rrj<; 
dpxv^ fcal e^ovaia^. It is God's purpose that Christ 
should be eV Tract irpmrevoDv, It is His good pleasure 
by Christ to reconcile all things unfco Himself, whether 
things in earth or things in heaven, Col. i. 18, etc.; 
comp. Eph. i. 10: " That in the name of Jesus every 
knee should bow, of things in heaven, and things in 
earth, and things under the earth;" Phil. ii. 10; a 
further evidence of the apostle's grand, all-compre- 
hending conception of the kingdom of God. 



III. The Consummation, or the Kingdom of Glory. 

The apostle's doctrine of last things rests on the 
fundamental facts, the death and resurrection of 
Jesus. " If we believe {i.e, so certainly as we believe) 
that Jesus died and rose again, even so them also 
which sleep in Jesus will God bring with Him" 
(1 Thess. iv. 14). The apostle here makes these two 
fundamental facts, which on all occasions form the 
poles of his apostolic preaching (1 Cor. xv. 3, etc.), 
viz. the death and resurrection of Jesus, the basis of 
the believer's hope. As in this, the earliest of his 
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Epistles, he makes the hope of the Christian rest on 
the death and resurrection of Jesus, so does he also 
in his later, e.g, 1 Cor. xv. 20, comp. CoL i. 18 ; 
2 Cor. iv. 14, comp. ver. 10, etc. The death and future 
life of believers are here referred to the death and life 
of Jesus as their prototype and cause. CoL iii 4 is 
in harmony with the last of these passages : " When 
Christ who is our life shall appear, then shall ye also 
appear with Him in glory;" comp. Eom. viiL 11. 
While the former passages refer to the death and 
resurrection of Jesus, His ascension is associated 
with His second coming in PhiL iii. 20, etc.: " From 
heaven we look for the Saviour, the Lord Jesus Christ, 
who shall change our vile body," etc. ; comp. Col. i. 5. 
From these expressions it follows that the second 
coming of Christ (i; irapovala tov Kvpiov rjii&v 'Ir)<rov 
XpuTTov, 1 Cor. XV. 23) is to be regarded as the 
centre of the Pauline doctrine of the consummation 
and end. The following questions then arise : When ? 
Wherefore ? 

With respect to time, Paul constantly refers to the 
second coining of Christ as "the day of Christ" 
(1 Cor. i. 8, V. 5 ; 2 Cor. i 14 ; comp. 1 Cor. iii. 13 ; 
Eom. xiii. 11, and other passages). The apostle 
speaks of this " day of the Lord " as an event which 
he himself, with most of his contemporaries, might 
probably still live to see, 1 Cor. xv. 52: i^fieU 
aXKayrjaofieOa ; Eom. xiii. 11 ; 1 Cor. vii. 29 : o 
KaLpb^ avvearaXfievo^ iariv, the time is short; comp. 
X. 11. In opposition to these words, Usteri (Entw, 
des Paulin, Lehrhegriffs, p. 355) quotes two other 
passages, viz. Phil. i. 21, etc., where the apostle's 
hope of living to see the second coming of Jesus is 
already mixed with doubt ; and 2 Tim. iv. 6, etc., 
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where he regards such a contingency as quite improb- 
able. But in the former of these passages he has in 
view the uncertain issue of his suit; and in the latter 
the end of his life is more immediately present with 
him. The circumstance is therefore very easily 
explained, and we have no right to assume a change 
in the apostle's views. Elsewhere the second coming 
is certainly farther removed. According to Eom. 
xi. 25, etc., the nation of Israel in its entirety will 
not be converted until the fulness of the Gentiles has 
first been incorporated in the Church of Christ ; and 
without doubt these two events must be regarded as 
antecedent to the second coming, according to which 
the latter would be far distant, if it did not appear 
from Rom. x. 18 and Col. i. 23, that Paul assumes a 
wide diffusion of the gospel as having already taken 
place (comp. Lohe, Drei Bilcher von der Kirche, 
p. 38, etc.). 

The purpose of the second coming of Jesus is in 
general referred only to believers. Believers will be 
the gainers by this second coming, for the dead in 
Christ shall rise first, then those who are still alive 
shall be changed (1 Cor. xv. 52), both being clothed 
with a glorified body. In Phil. iii. 21, where the 
transformation of the body is ascribed to the efficacy 
of Christ, it is referred to both alike, which is not 
expressly the case in the other two passages. 

In 1 Cor. XV. Paul treats fully of the doctrine of 
the resurrection, discussing two leading points : first, 
the fact of a future resurrection, w. 12-34; second, 
the manner of it, w. 35-38. He establishes the 
fact or the certainty of resurrection, in opposition 
to those by whom it is denied, by the resurrec- 
tion of Christ; that fundamental fact of salvation 
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in Christ, that leading theme of apostolic preaching 
(ver. 14, etc.). From this he concludes that 
(a) resurrection, having actually taken place in 
Christ's case, is therefore possible in itself, vv. 
13-19 ; (6) but now Christ, as the first-fruits of an 
era of life and resurrection, is risen from the dead, 
wherefore His resuscitation guarantees and involves 
the future resurrection of His people, ver. 20, etc.^ 
The apostle illustrates the manner of the resurrection 
by a reference to analogous phenomena in nature, viz. 
(a) to the death and quickening of the grain of seed, 
vv. 36-38; (6) to the multiplicity and variety of 
bodies throughout creation, vv. 39-41. He then 
goes on to say that the resurrection body will be 
incorruptible (vv. 42, 53, etc.), glorious and power- 
ful (ver. 43), a spiritual body (vv. 44-46) from 
heaven (vv. 47-49); whereas the mortal body is 
corruptible, uncomely, weak, psychical, having its 
origin in the earth. Tlie fact of the resurrection 
body being a spiritual one, means that it does not 
consist, like the present body, of matter ; but it has 
nevertheless a true corporeal nature, only that it is 
homogeneous with the spirit, and is completely 

^ Usteri, PatUinUcher Lehrbegriff, p. 364, etc., makes the argu- 
ment turn on the presupposed natural affinity of Christ's nature with 
that of man, on " the law of species," which, however, has no founda- 
tion in the context ; for this, as W. Georgii rightly remarks, rather 
points out that in Christ the risen One a new element has by God's 
grace entered into humanity, which, as a principle, must continue to 
operate and make itself felt in humanity. Comp. Baur, PavlTis^ 
2nd ed. ii. 239 : " The resurrection of Christ is in nowise an act of 
God having reference to Himself alone, the same principle which has 
realized itself in Him must also be realized in all other men," etc. 
It is not a natural union of life, but one between Christ and 
believers, bestowed by God's grace in the new creation, which assures 
us of the resurrection, Christ having risen again. Comp. Heinrici, 
1 Kor. p. 490, etc. 
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penetrated by the spirit.^ This change will be 
instantaneous (ver. 52). It is the airokifTpoaai^ rov 
(TcofjbaTo^;, the redemption of the body from its liability 
to death and decay. Of the heavenly origin of the 
resurrection body, only indicated in 1 Cor. xv. 47, 
etc., Paul speaks more fully in 2 Cor. v. 1-4 : " For 
we know that if our earthly house of this tabernacle 
were dissolved, we have a building of God, an house 
not made with hands, eternal in the heavens. For 
in this we groan, earnestly desiring to be clothed upon 
with our house which is from heaven ; if so be that 
being clothed we shall not be found naked. For we 
that are in this tabernacle do groan, being burdened : 
not for that we would be unclothed, but clothed upon, 
that mortality might be swallowed up of life. Now 
He that hath wrought us for the self-same thing is God, 
who also hath given unto us the earnest of the Spirit." 
In iv. 7, etc., the apostle enumerates those things 
by which he himself and other servants of Jesus 
Christ are strengthened and comforted under all 
oppression from without, as well as in distressing 
experiences and the consciousness of decreasing 
vitality (ver. 16). The sustaining power in all this 
is the constant renewal of the inward man, eternal 
glory made only more certain by afifliction, the 
unseen and eternal on which his gaze was con- 
tinually fixed (iv. 16-18). He then declares 
(v. 1, etc.) his expectation in death, viz. a life by 

1 When Ernesti, ante, p. 123, etc., note, pronounces this resurrec- 
tion "the dark point in Paul's doctrine of immortality," we shall not 
dispute what he says ; though to us it appears rather that a luminous 
point lies in the fact of the apostle having constantly in view the 
whole man, and not mistaking the spiritual-corporeal nature of life, 
but putting the completion of the work of grace in the final 
reanimation of the body. 
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which even that which is mortal in his person will 
be swallowed up (ver. 4) ; in death he looks for a 
heavenly body from God, instead of his present 
earthly body ; the longing of the spirit in anticipa- 
tion of death, and under the burden of the life of the 
body, is not to put off the mortal body in death, but 
to be able immediately to put on the heavenly 
body. The section contains many and important 
diflBculties, linguistic as well as material. But 
nevertheless we feel bound to maintain with firm- 
ness that the question is not of a body for the inter- 
mediate state between death and resurrection, distinct 
from the resurrection body (Auberlen), for we have 
no indication of any such distinction ; but of the 
final body, that which is given through transmuta- 
tion. We therefore reject Hofmann's interpretation, 
ante, ii. 2. 439, etc., according to which oUoSofitf, 
oiKca d'xecpoTToirjTOf; al(ovio<i ev t. ovp. is not a body, 
but the house of God in heaven, as at variance with 
the context, for it is quite clear that one olKia is 
in opposition and parallelism with the other, a aKrjvo^i 
with the OLKoSofjbi]; it is just as certain that the 
olKohofirj, etc., is a body, as that the olKia tov aKrjvov^ 
is a body and not an actual habitation ; moreover, if 
Paul had wished to express the meaning attributed to 
him, he must have said oIkUlv — alcopiov t&v ovpav&v 
(comp. ver. 5 : appa^&va tov irv), instead of ev roh 
ovpavoU, Neither the a'xeipoTr,, which is used solely 
for the sake of antithesis to aKrjvo<s, and bears testimony 
to the immediate divine origin of the future body, while 
if pressed it is certainly lame; nor yet the exp^iev {jprce- 
sens), which expresses the certainty of hope regarding 
the presence of the future body with the eternal God, 
can compel us to accept that interpretation. But the 
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explanation of the iv rovrtp arevd^ofiev, as referring to 
the prospect of death (the KaraXvOrjvac in ver. 1), 
appears to have been rightly conceived by Hofmann, so 
that the groanings are forced out here by the certainty 
of death, but in ver. 4 by the burden of the life-body; 
hence the longings for the new heavenly corporeity 
are awakened by the twofold experiences of the 
present. On the other hand, we must protest with 
all emphasis against Hofmann's interpretation (p. 442, 
etc.) of ver. 3. He and Auberlen, Stud, u. Krit, 
1825, p. 710, explain ivhvadfievoi of a moral process, 
yvfiv6<; of a moral state, the former of the " putting 
on of Christ," the latter of moral nakedness (Eev. 
iii. 17); without any justification in the context, 
where iKSvaaaOac, evSvaaaOac, eTrevSva-aaOac, and 
consequently yvfivc^;, like oLKLa and kindred words, 
are always to be understood of corporeity. The 
leading position is (comp. Euckert) : etirep ov yv/jLvol 
evpeOrja-ofjbeda, we long to be clothed upon with the 
house which is from heaven, on the assumption, 
namely, that (when the Lord comes) we shall not be 
found naked, i,e, without a body, — a thought which 
Paul, with his decided spiritual-corporeal view, may 
have had cogent reasons for asserting in opposition 
to an Hellenic philosophic fastidium corporis. Comp. 
1 Cor. XV. 12. Kal evSvadfievoi is therefore a more 
exact definition of the previous clause, " if so be that 
being clothed " (namely, in the new heavenly body). 
It is true the hSv<Ti<; could not be taken for its con- 
trary the yvfjbvorr)^ (Meyer), and the addition of xal 
hSvadfievoc appears tautological ; yet we cannot ven- 
ture, with Euckert, to prefer the reading iKSvadfievoi, 
in defiance of all established principles of criticism, 
but we justify the expression by assuming that the 
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apostle wished to emphasize the truth that even 
when the great change has taken place, and we are 
clothed in another garment of the soul, we shall 
never be quite without a body. Consequently, even 
under the burden of the body and of life, it is not 
our desire to be quite divested of all corporeity, but 
to be clothed upon with a garment of the soul that 
shall not exclude all corporeity, but only swallow up 
that which is mortal. The thought of an inter- 
, mediate state between death and the resurrection is 
not expressed here, because Paul hoped to live to see 
the second coming, and therefore to experience a 
change and to be clothed upon (1 Cor. xv. 52, etc.). 
In all the statements which we have hitherto con- 
sidered, nothing has been said of the state intervening 
between death and the resurrection. But when Paul 
considered himself near death, he looked also at the 
state immediately after death, apart from the resur- 
rection. In Phil. i. 21, etc., he expresses the desire : 
avcCKvaav koX avv XpurT& elvav, and in 2 Cor. v. 8 
he already confesses it would be his choice : iKSr^fjurjaai 
€/c Tov (T(ofiaTo<i Kol iv8r)fjb7J(TaL 7rpo9 TOP Kvpiov, In 
both passages he appears to give utterance to his 
hope that he would be with the Lord immediately 
after death. Weitzel indeed objects (" Urchristliche 
Unsterblichkeitslehre," Stud. u. KriL 1836, p. 954, 
etc.) that the association of the avaXvaai and 
iKBrffirjaac i/c tov awfiaro^ on the one hand, with 
avv XpiarA elvai and ivhqfirjaav irpo^ tov Kvpiov 
on the other hand, does not imply that one state is 
always followed by the other. But the repeated 
double formula: ivSrjfjbovvTe<; iv t& acofuiTi, ckStj- 
fjiov/JL€v aTTo TOV Kvpiov, vcT. 6, and e^S^/t^cat ck 
TOV acofiaTO^; Koi ivBrjfi'^aai irpo^ tov Kvpiov, can 
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only be understood to mean that absence from the 
body implies in itself a presence of the soul with the 
Lord, a far closer communion with Christ than the 
present life of the body admits; so also Phil, i 23. 
This does not, however, invalidate the fact that the 
change of the body into the likeness of Christ's 
glorified body (Phil, iil 21), comp. the wavTore 
avv Kvpitp elvai, 1 Thess. iv. 17, expected at the 
second coming of Jesus, is something more complete 
than the communion of the departed soul with Christ 
before His return and the resurrection. 

Eeference is generally made only to the raising up 
of lelievers; but the reappearance of Christ has also 
the universal judgment for its object. In relation to 
the second coming we frequently find the judgment 
x)f wrath on the ungodly associated with the redemp- 
tion of the pious by way of contrast, e,g, Eom. 
ii. 5-13, 16, ix. 22, etc. ; 2 Cor. v. 10 ; Gal. vi. 7-9, 
where <i>6opd and fw^ aia)vLo<i are connected with 
Kaipo^ ?Sto9, the definite period of the sifting harvest, 
viz. the judgment of the world. This judgment 
naturally presupposes a universal resurrection includ- 
ing the ungodly, of whom, however, Paul makes no 
express mention ; for where he speaks of the resur- 
rection, we see plainly from the context that he has 
in view those only who belong to Christ and are 
asleep in Him, e.g. 1 Cor. xv. 23, etc. Paul here 
distinguishes three stages or divisions (ra/yfmTa) — 
first, dirapxv Xpiaro^, the resurrection of Jesus as 
the first-fruits of the dead ; second, ol rov Xpcarov 
iv T'p irapovaia avTov, viz. at His second coming 
only those who are His, who sleep in Him, will 
rise again; third, elra to Te\o<:, ver. 24, i.e. not 
quite the end of the resurrection (Bengel, Meyer, 
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Osiander) ; for this limitation lies neither in the 
expression nor in the context, but to riKo^ is the 
absolute consummation, which presupposes or involves 
the universal resurrection and judgment.^ Comp. de 
Wette, Eitschl, Altkath. Kirche, 2nd ed. p. 61. Paul 
certainly does not state that a period intervenes 
(Hofmann, ante, ii. 2. 603) between the resurrection 
of believers at the second coming of Jesus and the 
end itself (the last judgment) ; but, on the other hand, 
he says nothing to exclude this idea. The con- 
summation takes place (according to vv. 24-28) 
when Christ delivers up the kingdom to God the 
Father, for Christ must reign until He has subdued 
all enemies or destroyed all hostile Satanic powers 
in the visible and invisible world (ver. 24, etc.). 

This brings us to the important idea of the future 
kingdom of glory. The whole connection of the 
latter passage, more especially the analogy of the 
interval between the resurrection of Jesus and that 
of His people, leads to the inference that a certain 
space of time intervened also between the second 
coming of Christ and the t€\o9. In this interval 

1 Holsten, Ev, des PauluSf i. 420, etc., understands rixos to be the 
end of this sinful and corrupt world. He is not just to the positive 
and teleological aspect of the T«x*f. Heinrici, 1 Kor. p. 500, etc., is 
right in emphasizing the fact that in this connection the attention 
is directed to the mediatorial office of Christ ; hence he understands 
Tfl Tikas of the completion of the whole work of Christ. When 
Hobten, p. 420, note *, declares that to understand rikct of the 
resurrection of non-Christians violates the definite statement of the 
apostle, he is only right so far as he has interpreters like van Hengel 
in view, who explain riXos directly of the final act of the resurrec- 
tion ; but he is not right so far as riXos is made to refer simply to the 
completion of Christ's work, though admitting that it includes the 
general resurrection and judgment (comp. Rom. ii. 6 etc., esp. ver. 
16 ; 2 Cor. v. 10). 
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Christ reigns (ver. 25) after He has visibly appeared 
from heaven on the earth, after He has awakened 
His sleeping ones and caught them up into heaven. 
His rule, however, is not without strife, but in glory 
and might, in and with His own who live hence- 
forward on the earth. A number of statements in 
the Epistles of the apostle point to this "kingdom 
of glory," if we simply look for them. On this 
eschatological point all the Epistles are likewise most 
in harmony. This ^aaCkeia is the final aim of 
effectual calling; 1 Thess. ii. 12: 6 koX&v v/jLa<; ek 
Trjv iavTov ^aaCKelav koI Bo^av, i.e. to the 86^a of 
the future Messianic kingdom. It is this " kingdom 
of glory " from which the unrighteous and impure are 
shut out (1 Cor. vi. 9 ; Gal. v. 21 ; Eph. v. 5), which 
flesh and blood cannot inherit (1 Cor. xv. 50). In 
these four passages we constantly find the expression: 
ex^iv KXrjpovofjbLav iv rfj /SaatXeia rod Xpiarov koI 
0€oVy or more briefly: ^aaCKeiav Oeov K\rjpovofjb€Lv, 
But even where this twofold expression is divided, 
either Kkrjpovofila alone being employed, especially 
in connection with Zo^a (Eph. i. 14, 18 ; comp. Eom. 
viii. 17), or ^aaCKevew alone (Rom. v. 17, 21), we 
believe they refer to that blessed and glorious kingdom 
of God and Christ in which believers shall reign 
after having suffered with Christ (Rom. v. 1 7 : iv 
f(&)§ l3aa-i\€V(Tovaiv)} 

* The turn which the apostle here takes, not carrying the parallel 
strictly through, and making the apodosis : U ^«f iiennXtvvovfftVy follow 
the protasis : o 6eiva,ros Ifiatriktufftff has been finely and spiritedly 
explained by Godet when he says: "The apostle has too lively a feeling 
for spiritual realities to say here : life will reign, death reigns, he is a 
tyrant. But life does not reign, it has no subjects ; it makes kings. 
It is individuals themselves who hav^ personally appropriated right- 
eousness, and now reign personally in the luminous region of life." 



Digitized by 



Google 



CONSUMMATION, OR THE KINGDOM OF GLORY. 97 

That kingdom of Christ, which begins with His 
second coming and the resurrection of His own 
(1 Cor. XV. 23), is not yet. the consummation itself. 
The consummation of the work of Christ (to reXo?) 
does not take place until Christ delivers up the 
kingdom to God the Father. For since Christ must 
reign till He has subdued all His enemies (ver. 25), 
it is clear that during the kingdom which begins 
with His second coming there still remain enemies 
to be subdued. The fully achieved victory, the pure, 
perfect, blessed kingdom of God, begins with the 
general resurrection and the judgment of the world, 
frequently mentioned by Paul as rifiipa opyrj^ koI 
airoKokv^eco^ SLKaioKpiala^ tov 0€ov, Eom. ii. 5, 
etc. ; comp. 1 Cor. xi. 32: KaraKplveaOai, avv t& 
Koafitp, The judgment is accomplished by Christ, 
liOm. ii 16: rjfjbipa y Kpivei 6 deb^ — Sia ^Irjaov 
Xpiarov; 2 Cor. v. 10, ^^ytta XpLarov; but the 
saints of God also will have an active part in the 
judgment (1 Cor. vi. 2 : ovfc ooBare, ore ol aycoc tov 
Koa-fjLov KpLvovaiv ^). The secret thoughts of the heart 
wull then be brought to light, — an assertion made 
niore than once by Paul, Eom. ii. 16 ; 2 Cor. iv. 5. 
When, by way of argument, he reminds believers, 
1 Cor. vi. 3 : on a^yikov^ Kpivov/juev, this is con- 
nected, on the one hand, with the idea that Christ 
will put an end to all hostile powers (even the 
spirit-world) : iracav apxh^ /col nraa-av i^ovalav koI 
Bvvafiip, 1 Cor. XV. 24 ; and, on the other hand, it is 
again a testimony to the comprehensive view which 
tlie apostle himself takes from his high standpoint, 

1 This expression is explained by Heinrici (1 Kor. p. 172, etc.), 
only it must be said that he is inclined (p. 174) to weaken it ideally, 
and to dissipate its realistic form, 

VOL. II. G 
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and opens up to others. The last enemy that will 
then be destroyed is death (ver. 26), which appro- 
priately supports the assumption that the general 
resurrection precedes. In the fulness of the kingdom, 
those redeemed by Christ shall enjoy the perfect 
freedom of the children of God (Kom. viii. 21, etc.), 
and raised above sin and death, shall lead a blessed 
life in everlasting happiness (Eom. ii. 7, 10, v. 21, 
vi. 22 : TO Be t€\o9 ^cofjv alcoviov; 1 Cor. xv. 54-56 ; 
Gal. vi. 9, eta, comp. ver. 8 : OepiaofMev (^corjv alcoviov) 
fjbrj iK\v6/jL€voi). Then shall the finite, imperfect, 
fragmentary nature of present knowledge be done 
away, and in its stead shall come the perfect, actual 
form of the thing itself {Bict €?Sov9, 2 Cor. v. 7), 
immediate vision face to face. We shall be present 
with the Lord; we shall, know even as we are 
known by God, and love shall never cease (1 Cor. 
xiii. 8-12; 2 Cor. iii. 18). 

But even this will not be a life of pure spirit; 
rather will it consist in the release of the body and ai 
life of glorified corporeity, consequently a fuller and 
more perfect humanity, in the midst of a glorified 
corporeal world, freed from its former state of cor- 
ruption and servitude. Creation also waits for 
deliverance in the present time (Eom. viii. 19, etc.); 
for it is a tolerably unanimous result of modern, 
impartial exegesis, that /cTi<Ti<s here means nature as 
distinguished from humanity. Accordingly creation 
is in a state of corruption and vanity which burdens 
it with an oppressing bondage (ver. 20, etc.). This 
present state, however, is not the original and necessary 
one, but has arisen and been superimposed {inreTayr) 
ovx €fcov<ra, ver. 20). The release of nature from 
the state of corruption imposed on her (in conse- 
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quence of the fall of man), for which she longs and 
unconsciously waits, will be effected when the glory 
of the sons of God shall appear (ver. 19). When 
the bodies of believers are redeemed from the state 
of humiliation, all nature too will be raised to a state 
of freedom corresponding to this transfiguration of 
the sons of God (vv. 23, 21).^ 

But what will become of the ungodly ? Their lot 
will be the (f>0opd (Gal. vi. 8), the aircokeui (Eom. ix. 
22). What does this mean? According to Fr. 
Kostlin, " Lehre des Apostel Paulus von der Aufer- 
stehung," Jahrh.f, deutsche TheoL 1877, p. 287, etc., 
its only meaning is hopeless annihilation, irrevocable 
destruction; so, too, Lorenz, pp. 80, 83, etc. But this 
is absolutely irreconcilable with what the same 
apostle says in Eom. ii. 5-9, xiv. 10, 12 ; 2 Cor. v. 
10. He here refers not merely to a judgment of 
believers for the purpose of determining who is found 
worthy and who not, but to a judgment of each and 
all without restriction, even of those who do not 
obey the truth that is revealed to them, but rather 
obey unrighteousness, who remain in unbelief and do 
evil. The prospect held out to the latter is indigna- 
tion and wrath (ofyyrj Kal Ovfjbo^, Eom. ii. 8) on the 
part of God ; tribulation and anguish on the part of 

1 Umbreit, Der Brief an die Romer auf dem Grande des A. T, 
avsgeUgtf 1856, pp. 91, etc., 291, etc., points out that as a matter of 
fact xrlffti is to be understood of the inanimate and animate but irra- 
tional creation, appealing to the finest proofs of the Old Testament 
respecting the pain of the creature. Tholuck, Comm., justly 
remarks — (1) that ver. 19 strictly taken extends no farther than to 
the ceasijig of the power of death in the KvivK ; (2) that the range 
of the ikj^is coincides with the material world by which man is 
surround^, consequently — ** the new earth;" comp. Lorenz, p. 89, 
etc. ^' 
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those who are judged (ver. 9), which from its anti- 
thesis to the glorious, blessed lot of the righteous in 
eternity, cannot possibly be regarded as concentrated 
into one moment, " the day of wrath " (ver. 5), the 
act of judgment, thus making annihilation and 
destruction the. lot of the ungodly. But if we 
assume a jperTnanent state, this presupposes the rais- 
ing up to judgment. Paul indeed nowhere expressly 
mentions a resurrection of the ungodly ; where he 
speaks of resurrection, he has only in view the 
children of God in whom the spirit dwells as a 
pledge (Eom. viii. 11), and their resurrection body, 
like the glorified body of Christ. But to conclude 
with Weiss, K T. Theol p. 407 ; Lorenz, p. 88, that 
there is no resurrection for those who are not par- 
takers of the Christian salvation, we can only consider 
a too hasty inference. Heinrici is more cautious 
when, in explaining 1 Cor. xi. 24, he remarks 
(p. 504, etc.): "The apostle refrains from casting 
any farther glances at the lot of all who do not 
belong to Christ." We find, however, some inti- 
mations that have escaped notice, which, strictly 
followed out, would lead to the diroKardaTaa-L^ 
irdvTCdv, i.e. to the final reconciliation of all sinful men, 
e.g, Eom. v. 18 : Bi ivo^ hLKaicofjbaTo<; et9 iravra^ 
dv6pa>7rov^ eh Si/camatv ^eorj^. Certainly the parallel 
et9 7rdvTa<i dvBpwirov^ eh KaraKpifia seems to justify 
the idea that all humanity shall partake of grace as 
they were undoubtedly involved in sin ; yet there is 
weight in the remark that it is not said eh irdvTa^ 
T0V9 dv6pd>Trov^, all without exception; but eh 
nrdvra^ dvdpdmov^, men without distinction (Hof- 
mann, Schriftbeweis, i. 490). This view commends 
itself to us rather than Tholuck's, according to which 
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expression is given only to the extent of the work of 
redemption in God*s purpose and objective power, to 
the qtcantum ad sujfflcientiam, but not to the quantum 
ad efficientiam (Thomas Aquinas), or else the reader 
must in thought supply oa-ocye \a^^dvov(n rrjv irepia-- 
aeiav t7]<; 'xapiro^;, which, as he himself feels, is an 
unauthorized limitation. On the other hand, in Eom. 
xi. 32 (o-vveKXeKrei/ 6 0eo<; tov^ iravra^ eh aireiOeiav, 
Xva Tov^ irdvTa^ eXerjarj) oi irdvre^; plainly denotes 
all humanity, without exception; limitation to the 
two classes of Jews and Gentiles (Tholuck and 
others) consists neither with this expression nor 
with the context. But Meyer justly remarks that 
the divine purpose only is in question (^Iva — iXeijarf), 
so that its partial non-realization, through the guilt 
of individuals, is not excluded. Finally, 1 Cor. xv. 
22 : &aTrep iv tqj ^ABu/jl irdvTe^ diroOvrja'Kova'LV, ovt(o<; 
Kai iv tS> XpLarof irdvTe^ ^(ooTroirjOija-ovTai, 
Meyer's expedient in this passage is to understand 
^GyoTToieLv after Chrysostom's example, not of the 
resurrection of the blessed, but of the general one, 
which is untenable, because (1) ^(ooTroielv in Pauline 
usage is not a vox media, but is constantly employed 
of the operation of grace; (2) because the expres- 
sion: iv T& Xpuar^ ^cooiroirjO,, presupposes close 
communion of those who are to be quickened with 
Christ. But we see no reason for objecting to the 
inference which Hofmann (i. 490) draws from the 
context, viz. Paul does not mean to say, all who shall 
be alive in Christ, but that in Christ, i.e. under the 
condition of belonging to Him, all shall be alive ; so 
that all the spiritual posterity of whom Christ is 
head, i.e. all redeemed by Him, are alone referred to ; 
com p. Heinrici, 1 Kor, p. 495, etc.; Holsten, JSv. des 
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Paulus, i. 418, note ***; Weiss, K T. Theol p. 408. 
After weighing all these passages, we cannot find the 
fundamental outlines of the doctrine of restoration 
in Paul, as do Weitzel, ante, p. 978, and W. Georgii, 
TheoL Jahrb. 1845, p. 25. Eather do we believe that 
we must hold fast the doctrine of everlasting con- 
demnation as his true doctrine regarding the final 
destiny of the godless. This, however, does not 
exclude the idea that when the Son has subdued all 
enemies (consequently when all resistance ceases), 
when He gives up the kingdom to the Father, and is 
subject to Him who has put all things under Him, — 
that then God will be all in all (1 Cor. xv. 24, 28).^ 

* The parallelism between ^eivra, and «•««» in ver. 28 seems to us 
to require the latter to be taken as neuter dative, consequently in 
its largest and most comprehensive sense. In this we agree with 
Heinrici, p. 511, and Holsten, Ev. des Paulus, 1. 422, note ***, 
against Weiss, p. 408, note 6. From what has been said, it is easy to 
estimate the value of Reuss' interpretation, when, in Hist, de la 
thiol, chrit. au slide ajpost. 1862, 2nd vol. p. 9, he asserts of the 
eschatological teaching : ** L'fivangile de Paul ne les comprenait pas, 
— ils n'^taient pas du nombre de ceux dans lesquels Paul faisait 
consister I'essence de T^vangile ; cela est si vrai que dans son ^pitre 
la plus syst^matique, celle aux*Romains, il les passe completement 
sous silence. " We may be permitted to remark this much, that his 
statement respecting the Epistle to the Romans is completely 
groundless ; comp. Rom. ii. 5, etc., viii. 11, xi. 25, xiii. 11, etc., 
and other passages. Our readers may decide whether Weiss, Petrin. 
Lehrbegriffj p. 59, does not come nearer the truth in asserting the 
opposite, **the doctrine of hope appears in Paul to be carried out 
ioith pecvliar fulness." But when Pfleiderer, p. 272, holds that the 
Pauline system results in an unsolved antinomy between the monism 
of religious speculation (the restoration of all things, the reconcilia- 
tion of all) and the dualism of moral reflection, by virtue of the legal 
standpoint, as if the quondam Pharisee appeared again in the latter, 
this judgment rests on a misapprfehension of fact, inasmuch as the 
view of a unified world - issue of the u^oKetreio'Teiins is incorrectly 
attributed to the apostle. 
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CHAPTER III. 

THE DOCTRINE OF THE PASTORAL EPISTLES. 

The two Epistles to Timothy along with that to 
Titus form a closely connected, inseparable group, in 
substance, form, aim, and character. On the other 
hand, they are so essentially different from the other 
Epistles of the apostle, that they must be separately 
considered. Add to this the fact that this triad of 
Epistles, in respect to their Pauline origin, are subject 
to various doubts, the views of the most earnest 
inquirers into the question of their authenticity being 
remarkably divided at the present day. Not only 
does the historical situation presupposed in the 
Epistles, but also the practical aim they pursue, and 
the value of the ideas which they express, present so 
many riddles that it is the duty of an honest seeker 
to approach them with impartiality. 

The three Epistles are rightly described as pastoral. 
They are much less occupied with the mission and 
planting of churches than most of the Pauline 
Epistles; their aim is rather to turn the training 
of the Churches into the right path, and to keep them 
from error. It is not a process of conquest for 
Christ which is put before us, but the striving after 
preservation ; a conservative feature runs through the 
Epistles. 

Consistently with this aim the gospel of Christ 
takes the form of doctrine (17 koXt) hLhaa-Kokia, 1 Tim. 
iv. 6, vi. 1 ; oi vyialvovref; Xoyoi rov Kvpiov, vi. 3) ; 
what this doctrine is intended to effect is in the first 
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place knowledge (1 Tim. iv. 3 : eirer/vtoKore^ ttjv 
aki]0€Lav; comp. 2 Tim. ii 25, iii. 7). This doctrinal 
direction was produced and strengthened by the 
appearance and threatening growth of errorists in the 
Churches, and by attachment on the part of some 
teachers to strange things {eTepoBtSaa-KaXecp, 1 Tim. 
1. 3, vi. 3).^ The errorists themselves are first de- 
scribed with regard to their moral character, as people 
who follow after filthy lucre and riches (1 Tim. vi. 5 ; 
Tit. L 11). The strongest delineation of heretical 
immorality doubtless refers to the future, and has a 
prophetic bias (2 Tim. iii. 1, etc.) ; but even here it 
is quite obvious from ver. 5, ej^oi/re? fiopffxocLP 
€u<re^ewi9, etc., that in no case is there a reference to 
non-Christians, but to members of the Church. These 
Epistles do not attack moral corruption alone ; as a 
matter of fact errors too are dealt with. The BiSaa- 
KaXiai haifioDvlayp, mentioned in 1 Tim. iv. 1, are 
not alone prophetic of the future, but false doctrine 
must have been prevalent even at that time. The 
circumstance that the discourses of heretics are 
characterized as fivdoi, 1 Tim. i. 4, iv. 7, 2 Tim. iv. 4, 
i,e. as mere traditions and fables, shows plainly that 
these peculiar doctrines implied a whole train of 
thought without foundation. They were of a Judaiz- 

^ The usual acceptation of this word, to teach strange things, which 
Weiss, N. T, Theologie^ p. 452, note 4, still maintains, appears to 
us to have been thoroughly refuted by the searching, linguistic 
examination of Rolling, 1 Tim, untersucht, 1882, p. 251, etc. ; 
while the acceptation of Otto, die geschichtlichen VerhMtnisse der 
Paatoralhriefey 1860, p. 45, etc. : "to follow strange teachers," so 
that the word is not used of errorists, but of members of the Church 
led astray, seems to be proved. Rolling, however, has not adequately 
considered the indication of strangeness which lies in ir%fos (comp. 
Gal. i. 6). 
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ing character, for their authors represented themselves 
as voiiohihacKokoL, 1 Tim. i. 7 ; comp. Tit. iii. 9 ; what 
they adduced were /Attp^a^ I/O /A fc^at; i. 14: ^lovSalKol 
fivdoc; and with this corresponds the fact that accord- 
ing to Tit. i. 10 some at least of those seducers were 
actually Jewish Christians. Another origin, indeed, 
is indicated in 2 Tim. ii. 18, where two of the errorists, 
Hymenseus and Philetus, are mentioned as maintain- 
ing that the resurrection is already past, so that 
another tendency is here seen, spiritualizing, i.e. 
dissipating the reality of salvation. What these men 
promised was a higher insight into divine things, 
a 7i;a)<rfc9, which was indeed a knowledge falsely so 
called (1 Timvi 20'). 

In opposition to such errors as morbid aberrations, 

1 Tim. vi. 4, these Epistles now emphasize sound 
doctrine (vytaLvova-a, 1 Tim. i. 10; comp. vi. 3 ; 

2 Tim. i. 13, iv. 3; Tit. i 9, ii. 1, 8); and this 
finds its firm abode only in a heart which has become 
sound in sincerity of faith (vyLuivetv iv rfj iricrei, 
Tit. i. 13), a heart consciously good, keeping the 

I The appellation "^iuhvuvfAos yitZ<rts is one of the main props on which 
is based the theory that the heretics attacked in the pastoral Epistles 
are identical with the Gnostics of the second century, Marcion, etc. 
Dr. Baur, Dig «o^en. PastorcUbriefe, 1835, was the first who tried to 
establish this view, and believed he had thus by positive criticism 
pointed out the historical place of the Epistles. In this he is still 
foUowed by Hilgenfeld, Einl, in das N, T, 1875, p. 760 ; Holtzmann, 
Die PastorcUbriefe, 1880, p. 126, etc., and others. But the yptvlt^wfAos 
yftio-ts, 1 Tim. vi. 20, which Baur, p. 26 ; Hilgenfeld, ante ; and Holtz- 
mann, p. 132, take for a current designation of the heretical yvutns^ 
proves nothing at all ; for yvZffis^ as a deeper insight into divine 
things, was much sought after in the time of the apostle ; and the 
predicate attached is intended to brand the boasted wisdom of the 
errorists as false. To conclude from the fact that Hegesippus and 
Irenaeus characterize the heretical gnosis of their own time by the 
term employed in 1 Tim., that this passage points visibly to the 
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conscience pure (1 Tim. i. 5 ; 2 Tim. i. 3). The 
pastoral Epistles are characterized by an unmistake- 
able' tendency to insist upon honest piety, a heart 
morally sound, the only guarantee of genuine faith 
and sound doctrine. Hence the author inculcates 
on Timothy and Titus, as well as on those who 
occupy official posts, the observance of moral duties 
above all, e.g, 1 Tim. iii. 1-13, iv. 12; Tit. i 6. 
Consistently with this, Church members themselves 
are exhorted to the practice of Christian virtues, such 
as have been taught and made obligatory by the 
redeeming grace of God in Christ, Tit. il 11, etc.; 
a practice consisting in turning aside from ungodliness 
and worldly lusts, and on the other hand in self- 
denial, justice and piety (comp. 2 Tim. ii 20), waiting 
in hope for the second coming of Jesus Christ in 
glory. This prevailing moral and practical feature of 
the Epistles prevents our finding in them, if disposed 
to look for it, an already stereotyped Church doctrine, 
a doctrinal orthodoxy. In order to make this view 
plausible, isolated expressions must first be strained. 

Gnostic system of the second century, would be only an optical 
delusion. We have a striking instance of a similar delusion in Baur's 
argument, PaiUus, 2 Aufl. ii. p. 110, etc. Holtzmann, p. 131, infra, 
has rightly apprehended the true state of the case. But when Baur 
finds in 1 Tim. vi. 20 an accurate description of Marcion in particular, 

on account of his work 'Avr/^ta-i/f, and makes yivteckoyieu et^ipavroty 

1 Tim. i. 4, refer to the Valentinian speculations regarding the world 
of aeons (Pfleiderer, Patdinismtis, p. 465), Mangold is right in saying : 
" The species of Gnostics that would bind the two elements (the 
dualism of Marcion and the Valentinian speculations) into one doc- 
trine is still to be found " {Irrlehrer der PastorcUbriefe, 1859, p. 100). 
When Holtzmann finds the solution of the riddle offered by the 
different varieties of errorists in the pastoral Epistles in the fact that 
the author although writing at the time of the incipient gnosis yet 
intentionally puts himself back to the time of the apostle (p. 157, 
etc.), he cuts the Gordian knot with a bold petitio principii. 
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and the stamp of a formulated rule of faith be im- 
printed on them ; e,g, irapayyeXia, 1 Tim. i. 1, 5, 
must be conceived as a binding confession of faith ; ^ 
ivrdkrj, 1 Tim. vi. 14, must be applied to the Church 
creed instead of to the comprehensive duty of Christian 
fidelity and obedience ; while Ka\r) 6fio\oyia, 1 Tim. 
vi. 12, must be interpreted as a formal, stereotyped 
confession,^^ instead of the simple confession of Christ 
as the Saviour, implied in the context by its reference 
to Jesus' confession of His Messiahship before the 
procurator. The only element of truth in this view- 
seems to us to consist in the fact that the gospel of 
Christ is regarded as truth, as doctrine, in a pre- 
ponderating degree.^ 

The doctrine itself which incidentally appears in 
the pastoral Epistles is simply the preaching of Jesus 
Christ the Saviour of sinners, given to us by God 
the Author of salvation. Here, as in the recognised 
Epistles, universal sinfulness forms the background 
of all evangelical preaching. Nor is an indication 
wanting even here that personal experience of God's 
mercy in Christ has opened the eyes of the apostle 
to his own sin and that of humanity, 1 Tim. i. 15, 
etc. : ffkOev eU rov /coa-fiov dfiaprayXov^ a-Acai, &v 
irp&rof; elfic iyco. The juxtaposition of Koafxo^ and 
dfiapTcoXoi points to the universality of sin, corre- 
sponding to the universality of grace. This agrees 
with Tit. iii. 3, where, for the purpose of inculcating on 
believers gentleness towards all men, they are reminded 

1 Pfleiderer, Pavlinismus, p. 468, which even Holtzmann, p. 293, 
rejects. 

* Holtzmann, p. 185, etc., after the example of Baur, Pasto^'cU- 
briefCf p. 134. 

* Comp. Weiss, N, T. Theol p. 450, etc. 
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that believers too were all {fjfiev — koX fjfiel^;) ^ before 
their conversion (ttotc) disobedient, serving divers 
lusts and pleasures, envious and full of hatred. We 
can certainly corroborate the observation of Weiss, 
p. 455, note 1, that nowhere in these Epistles is sin 
traced back to the adp^. On the other hand, the 
oft-recurring denunciation of heretical immorality, 
together with the warning against sensual desires 
which drown men in the abyss of destruction (1 Tim. 
vi. 9), prove that the idea of the (^dp^ is present, even 
if the specific expression of it be wanting ; nor can it 
be denied that the pastoral Epistles contain a profound 
insight into the power of sin. 

The deliverance of sinners is given in Christ, the 
one Mediator between God and men, the man Christ 
(1 Tim. ii. 4, etc.) ; avOptoiro^ is particularly em- 
phasized in connection with the eh fiealTr^^, probably 
in opposition to heretical doctrine, as though angels, 
or other higher beings, were mediators of salvation. 
The descent of Jesus from David is made prominent 
in 2 Tim. ii. 8, in order to point out the fulfilment 
of the Old Testament promises and the connection 
between the Old and the New Covenant. On the 
other hand, the deity of Christ is strongly attested 
and intimated in the expression in 1 Tim. iv. 16 : 09 
i<f)av€pco0f} €v aapKt, in which the real pre-existence of 
Christ before His incarnation and historical appearance 
is unmistakeably involved. His historical appearance 
is designated in 2 Tim. i 1 by €'m<f)dv€La, the same 
word which is applied in other passages of the pastoral 

^ How Holtzmann comes to discover, p. 494, that the author has 
fallen out of his rdle, **the Gentile Christian author has almost 
forgotten that he is speaking in the person of a native Jew," — this 
passes our comprehension. 
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Epistles, as well as in 2 Thess. ii. 8, to the Eedeemer's 
second coming.^ As certainly as the Eedeemer lives 
personally in glory before His future appearing, so 
certainly was He also a person before His historical 
appearance. 

The redemption which Christ has brought us is 
attached to His crucifixion and resurrection, for Christ 
" gave Himself a ransom for all " (avTiXvTpov, 1 Tim. 
ii. 6 ; comp. XvrpaxraadaCy Tit. ii. 14, which can only 
refer to the vicarious atoning death).^ The memory 
of His resurrection is commended to the pious, 2 Tim. 
ii. 8 (jivrjfioveve 'J. Xptarov eyrjyepfiei/ov i/c veKp&v)? 
The essence of the salvation mediated by Christ con- 
sists, according to 2 Tim. i. 10, in the fact that He 
destroyed the power of death, abolished it {/caTap- 
yi]aa<; rov Odvarov), and brought life and immortality 
to light (<^a)T/<ra9 ^^(orjv Kol d<f)dap<rLav), The con- 
necting of the ideas §»?; and <^a)9 is not foreign to 
Pauline thought.* In Tit. ii. 14 the aim of the 
redemption is said to be that Christ might redeem us 

* That Itt^aftta, according to Baur's assertion, N. T, Theol. p. 
348, etc., includes a Gnostic idea, and brings out the sudden un- 
mediated fact of the entrance of Christ into the world, cannot be 
established by the sense and usage of the word in the classics and 
in the New Testament ; comp. Cremer, Bibl, theologischea Worterhuch, 

* Holtzmann finds the most important deviation from the Pauline 
type in this, viz., that XuTpMO-tg, Tit. ii. 14, has no religious reference to 
the law with its curse, but merely a moral reference to the conduct 
of the Redeemer, PaMorcdhriefey p. 169, etc. But in Rom. iii. 24, 
etc. , ufoXuTftinns has no direct reference to the law, but to sin and 
the guilt of it. 

' Schenkel, ChrUttisbUd der Apostd, p. 358, etc, thinks that neither 
the crucifixion of Jesus nor His resurrection assumes a prominent 
position as a fact of salvation in the pastoral Epistles. But he must 
suppress by artificial means the value of the statements in order to 
arrive at that result. 

* Against Pfleiderer, PaulinismuSf p. 475, who looks upon this com-. 
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from all iniquity (as a power under which we had fallen 
by guilt), and purify unto Himself a peculiar people, 
zealous of good works. To understand this, not of 
redemption from guilt, but solely of moral renovation, 
is to misapprehend and narrow the range of the 
XvTpcoa-aaOac, i.e. of the idea of ransom from a foreign 
power and yoke of bondage, and in like manner to 
mistake the KaOapi^eiv \aov irepLovacov'^ for the idea 
of moral renovation, the power and desire to walk in 
virtue, are only to be found in the last words : ^fjXcorrjv 
KoX&v epyojv. 

The deliverance of sinners accomplished by Christ 
is appropriated to individuals through God's mercy 
by means of baptism, which is " a laver of regenera- 
tion" (XovTpov 7ra\iyy€V€ala<;j without the rod) and 
the renewing of the Holy Ghost, Tit. iii. 5. In these 
words baptism is unmistakeably designated as an 
actual and operative means of grace, since God 
delivers souls through it, and makes them partakers 
of salvation {eaayaev Tjfia^ hth Xovrpov iraXcyy.). The 
cleansing laver of regeneration is essentially a renew- 
ing of the inner man by the Holy Spirit {/cal dvaKac- 
vaxrem^ irv. ay. as epexegesis).^ 

bination as more JohanniDe. One who describes salvation in Christ 
as a shining light, 2 Cor. iv. 4, etc., and perceives the gracious gift 
of God in eternal life, Rom. v. 18, 21, vi. 12, etc., viii. 6, and other 
passages, may be allowed to think of light and life together, without 
being accused of a fAtrafiao-it into an extraneous circle of ideas. 

* Against Pfleiderer, p. 475. 

2 According to Baur, N. T. Theol. p. 340, the association of regene- 
ration and renewal through the Spirit with baptism, is a thought 
foreign to the apostle. But yet the etyta^nrfiiti and hxeuov^fieti, as the 
effect of grace, are in 1 Cor. vi. 11 ascribed to baptism, which is cer- 
tainly included in ivr^Xovfenrfieu (comp. Heinrici, 1 Kor. p. 176, etc.). 
Similarly in Rom. vi. 3, etc., we find baptism described as a planting 
into Christ, into His death and resurrection ; comp. GaL iii. 27. 
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The fundamental truth of the Pauline gospel, viz. 
that the salvation of man and the good pleasure of 
God are not procured by our deeds, but are bestowed 
through God's mercy, is attested in the clearest 
manner in the statement respecting baptism. Tit. iii. 5. 
It comes forth plainly in the three Epistles, wherever 
Christ the Eedeemer, God the Eedeemer, " the mystery 
of godliness," and redeeming grace are spoken of 
{e.g, 1 Tim. iii. 16 ; 2 Tim. L 9 ; Tit. ii. 11). 
Accordingly faith also is insisted upon, though it 
is not put in antithesis to the Mosaic law and the 
works of law, as in the Epistles to the Galatians and 
Eomans. niart<; is certainly named here and there 
among other virtues as one of them, e.g, 1 Tim. 
iv. 1 2 : iv dva(TTpo(j)f}, iv aydirij, iv iriaTei, iv cuyveia ; 
comp. vi. 11; 2 Tim. iii. 10. But to assert that 
7r/<rTfc9 in the pastoral Epistles is deprived of its 
central religious meaning, and conceived partly as a 
moral virtue, partly as a fides quce creditur, " condensed 
into orthodoxy," ^ is to overlook completely the fact 
that the author, in greeting Timothy as his " own son 
in the faith," 1 Tim. i. 2, designates irlari^ as the 
element in which alone the spiritual life of a Chris- 
tian can originate and continue. Moreover, when 
Timothy in 1 Tim. vi. 12 is admonished to fight the 
noble fight of faith, and to lay hold on eternal life to 
which he is called ; and in like manner, when the 
author, 2 Tim. iv. 7, says of himself that he has 
fought the good fight, finished the course, kept the 
faith {rriv iriariv rerijpTjtca), the idea again is that 
faith is the fundamental state of the heart toward 
God, to obtain and keep which, in spite of all tempta- 
tion and hostility, is the life-problem of the child of 

* Pfleiderer, p. 416, comp, p. 468, etc.; Holtzmann, p. 179, etc. 
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God. The same conception of faith manifestly lies 
at the foundation of a passage in 1 Tim. i. 5, where 
faith unfeigned is joined with purity of heart and a 
good conscience. 

The pastoral Epistles are distinguished by their 
insisting upon the maintenance of a good conscience, 
the manifestation of faith in genuine piety, and a pure 
virtuous walk. It is not the form but the power of 
piety on which stress is laid (2 Tim. iii. 5 : fi6p<f)coaLs: 
evae^€ia<; — hvvatiL^;). The end of the gospel is love 
out of a pure heart (1 Tim. i 5) ; saving grace teaches 
us to walk in soberness, righteousness, and godliness 
(Tit. ii. 11). The peculiar people of Christ are 
redeemed and purified, to the end that they may 
be f^XwT?}? KoKtav epycoVy Tit. ii. 14. The man of 
God must be perfect, thoroughly furnished unto all 
good works (2 Tim. iii 17: apTLo<; — 7rpo9 Trdv epyov 
dyadov i^pri(Tfievo<; ; comp. Tit. iii. 1) ; the exact 
contrary of which is laid to the charge of unbelievers, 
those whose hearts are defiled. They deny God in 
their works, and are reprobate, dSofccfioi, ie, not 
approved, unto every good work. 

Notwithstanding the great value inherent in good 
works, yet the hope of eternal life is based not on 
works, but on God's mercy in Christ and on faith 
(pi fieXXovTe^ iriareveLv eir avT& (Christ) eU ^(orjv 
alcovLov.l Tim. i. IG ; comp. 2 Tim. iv. 18), according 
to wliich Christ alone, by the complete deliverance 
which He affords, helps to the attainment of His 
heavenly kingdom. The hope of receiving the 
victor's crown of righteousness, which the Saviour as 
a righteous judge will bestow, is attached to the 
fighting of a good fight, to the finishing of the course, 
and finally to the maintenance of the faith, 2 Tim. 
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iv. 7, etc. Nor is this at variance with what is 
said of the rich in 1 Tim. vi. 17, etc. Timothy is 
told to warn them against high-mindedness and trust 
in uncertain riches, and to lead them to trust rather 
in God whose riches and goodness are everlasting ; 
and to be rich in good and charitable works, by 
which means they shall have treasure in heaven, and 
lay up for themselves a good foundation against the 
future, in order to obtain eternal life. Not that 
charity and diligence in good works are here specified 
as the foundation of the hope of blessedness ; on the 
contrary, the rich are exhorted to put their hope in 
God. But by becoming rich in good works, and in 
readiness to communicate, they heap up treasure for 
themselves (comp. Matt, vi 19 of treasures in heaven), 
forming a good foundation (combination of two 
figures : treasure-house and foundation), from which 
as a foothold they may lay hold on, obtain true life 
(vita vitalis, fj ovtox; ^co^, according to the accredited 
reading).^ The simplest interpretation of the cognate 
statement, that those who have used the ofl&ce of a 
deacon well (oc KaXS)<; BcaKovr]a-avT€<;) purchase to 
themselves a good degree {tcaXov ^aOfiov) and great 
boldness in the faith which is in Christ Jesus (1 Tim. 
iii. 13), is that such men gain for themselves a firm 
and honourable standing which commands the respect 
of the Church, and brings with it great joy in the 

^ Pfleiderer, PaulinismvAy p. 479, etc., makes fitfiixtog refer to *' the 
foundation of blessedness which they build for themselves by their 
meritorious works." He has inserted the idea of merit between the 
lines, whereas the words say nothing more than that rich Christians, 
if willing to communicate their wealth, store up a treasure (in 
heaven) and secure to themselves the foundation of a good conscience 
against the time to come, that they may lay hold on eternal life (to 
which by God's grace they are called ; comp. ver. 12). 

VOL. II. H 
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work of faith.^ A thought which Schleiermacher, 
krit. Sendschreiben, p. 47, etc., and Hofmann wrongly 
judge to be nn-Pauline. This much only can we 
admit with Weiss, K T, Theol p. 461, that the 
frequent mention of reward recalls the early apostolic 
mode of teaching. 

An important doctrine of the pastoral Epistles is 
that of the Church, The Church of the living God, 
1 Tim. iii. 15, or "the house of God," i.e. the family 
of God, is characterized as o-tvXo? koX eBpaiayfia rfj^; 
ak7j0€ia<;, the pillar and ground of truth. God is the 
Master of this holy household (SecrTrcJTiy?, 2 Tim. ii. 21); 
its stewards (olKovofiot 0€ov, Tit. i. 7) are the elders 
{iirLo-KOTroc) ; the members of God's family are all 
such and only such as God has chosen and acknow- 

1 There are two interpretations of this expression, standing at 
opposite extremes, — a realistic, clerical one, and an idealistic one 
which makes it refer to a future life ; and between these two a middle 
interpretation approved by letter and context. Hieronymus and 
Theophylact down to several interpreters of the sixteenth century, 
and in recent times Baur and Rolling, 1 Tim, p. 137, understand 
the word in a realistic, clerical sense, as referring to the promotion of 
deacons to the presbyterial-episcopate. But in this case we should 
have the comparative instead of the positive {xakog). Later usage in 
synodical canons proves nothing for the earlier time of the author 
(against Kolling). The idealistic interpretation referring it to a 
future life, a higher stage of blessedness (Theodoret, Flatt, Pfleiderer, 
p. 479 ; Holtzmann, p. 182), ia obliged to bring in the idea bf the 
next world, as Theodoret has most naively done by adding the words 
kv r^ fitikkofTt /3/m, while Holtzmann's appeal to the vetpfno'ia Iv vi^ru 
proves nothing. Consequently Pfleiderer's denunciation of the 
un-Pauline doctrine of works as the foundation of blessedness is 
disposed of. Pfleiderer does not bring in the idea of expectancy, but 
this is done by Wiesinger (against Holtzmann, p. 323). Nothing in 
the text leads us beyond the present life ; we hold to Huther's 
interpretation, referring it to moral dignity and respect, with cheer- 
fulness in work and administration, while we cannot cqnsider the 
combination of this interpretation with that of future blessedness 
(van Oosterzee in Lange's Bibelwerk) a happy one. 
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ledged for His own (eVXe/crol 0€ov, Tit. i. 1 ; oi ovre^ 
avToVy 2 Tim. ii. 19). It is evident that a distinction 
is here drawn within the Church : in it there are true 
believers, who actually belong to God by virtue of their 
election through grace, but at the same time by virtue 
of their own departure from iniquity (2 Tim. ii. 19&); 
but it likewise contains such as are guilty of unright- 
eousness. The latter are indeed members of the Church 
externally, for they name the name of the Lord, ie. 
of Christ as their Lord, they profess to be His, but 
without any claim, for as a matter of fact they have 
not renounced iniquity. In 2 Tim. ii. 20 they are 
compared to c/ceuiy aTCfila<;, such as are to be found 
in a great house, while between the <rK€vr) eh rtfiijv 
there still exists a relative distinction like that between 
vessels of gold and silver on the one hand, and vessels 
of wood and earth on the other hand, according as 
Christians of moral purity and virtue strive to do good 
work in the service of God (ver. 21). An unconditioned 
tmiversality of grace is therefore not mentioned. 
The severe condemnation of errorists and their moral 
perversity makes such a view inadmissible.^ 

The influence of Pauline life-work and teaching 
may be perceived in the writings of Luke, in his 
Gospel as well as in the Acts of the Apostles, both of 

1 First Baur, Die sogen. PastoraZbriefe, 1835, and N. T. Theol. 
1864, p. 346, etc., then Hilgenfeld, -^mZei^i^wgr, p. 254, and Holtzmann, 
PcLstorcUbrie/e, 1880, p. 169, etc., have tried to find in these Epistles 
an un-Pauline universalism of redeeming grace (in opposition to the 
aristocratic particularism of the Gnostic system). They appealed in 
the first place to 1 Tim. ii. 4, then to Tit. ii. 11, as if the ^xmuffts. 
Z<^ns were not also declared in Rom. v. 18 to be destined for aU men. 
Bat neither here nor in 1 Tim. ii 4 do wo find the meaning that the 
saving gift of justification by faith, actual deliverance by means of a 
knowledge of the truth, is bestowed on all without exception. 
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which have not very happily been called produc- 
tions of the Pauline school. The spiritual analogy 
between the third Gospel and the Apostle Paul was 
already observed by Christian antiquity. Irenaeus 
expressly designates the Gospel of Luke a copy of the 
gospel which Paul preached, Adversus Hcer, iiL 1 : koI 
AovKOL^ Be, 6 aKokovdo^ Havkov, ro utt' ixelvov 
Krjpvacofievov evayyeXcov iv fii^Xltp Karedero. 
In fact, the universalism of Christianity and the doc- 
trine of unmerited grace towards sinners, as those who 
are justified by faith not by works, are so clearly 
imprinted on the third Gospel, that we cannot fail to 
recognise in it the Pauline spirit. Universalism, or 
the fact that redemption through Christ is intended for 
humanity, is indeed already indicated in the genealogy 
of Jesus, inasmuch as this is traced back not merely 
to Abraham (as in Matthew), but to Adam (iii. 23- 
28) ; for not only is the limitation of the Eedeemer 
and His work to Israel thus indirectly denied, but 
Jesus as a second progenitor of humanity is contrasted 
with the first (comp. Rom. v. 12, etc.; 1 Cor. xv. 
21, etc., 45-49). Moreover, the narratives of the 
mission of the seventy disciples as opposed to the 
twelve appointed for Israel, and of the merciful and 
grateful Samaritan, bear the stamp of a similar view 
and of a reference to the heathen mission. On the 
other hand, in close connection with the above 
characteristic, great prominence is given to the idea 
that grace is a free and gratuitous gift to sinners, 
justification not being earned by works, but appropri- 
ated by faith. We call to mind the grateful sinner, 
vii. 37-50, to whom Jesus says: 17 ttlctl^ aov 
aeatoKe tre ; the penitent and believing malefactor on 
the cross (xxiii. 40-43) ; as well as the parables of 
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the Lost Sheep, the Piece of Silver, and the Prodigal 
Son (xv. 1-32); the praying publican as contrasted 
with the self-righteous Pharisee (xviii. 9-14) ; and 
the confession of the servants, who even when they 
have done everything, acknowledge themselves to be 
unprofitable servants (xvii. 10), and other examples 
in addition. 

We have, nevertheless, no foundation for attribut- 
ing to Luke an antinomian and anti-Israelite disposi- 
tion, nor for accusing him of a prevailing party interest 
with respect to doctrine and history as a leading 
motive in the composition of his Gospel. As regards 
the former, it is most distinctly contradicted by the 
saying of Jesus in xvi. 1 7 : evKoiroorepov eaTtv top 
ovpavov KaX rrjv yrjv irapekOelv rj rov vofiov fiiav 
fcepaiav ireaetv, which ascribes a permanent value to 
the law, unless, with Hilgenfeld, Theol, Jahrb, 1853, 
p. 231, etc.; Baur, Christenthum der drei ersten Jahrb. 
p. 69, etc., note 2 ; 2nd ed. p. 75, note, we adopt the 
reading of the antinomian Marcion : t&v Xoyav fiov, 
instead of rov vofiov (comp. Anger, Synopsis, p. 34 ; 
and p. xxxix. etc.). But apart from the fact, in 
recent times universally admitted, that Marcion arbi- 
trarily altered the text in many passages, in the 
interest of his system, both wording and context are 
against Marcion's reading, and favourable to the usual 
text. Where can a passage be found in which the 
Eedeemer Himself or an apostle speaks of Jesus' 
sayings as of a written word ? The word Kcpala, the 
small part of a letter, applies only to Old Testament 
writing, but not at all to the words of Jesus, which 
are spirit and life. But even the context demands 
Tov vofiov, inasmuch as before and after ver. 17, 
reference is made only to the Old Testament, and not 
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to the words of, Jesus ; for the statement respecting 
divorce in ver. 18 also implies the validity of the 
divine arrangement in the Old Testament, and not the 
abolition of it (com p. Stud, und Krit 1854, p. 807, 
etc.). Moreover, the narrative of the rich man in 
xvi. 19, etc., culminates in words that strictly belong 
to this connection, ver. 29 : e'xpvct Mcovaia /cal tou? 
irpoi^Ta<;* aKovadrcdaav avT&v ; and ver. 31: el 
M(ovaea)<; koL tS>v TrpoifyrjT&v ovfc d/covovacv, ovS* idv 
Tfc9 i/c v€/cp&v dvaarfi ireiaOrjaovTaiy whereby the 
impression of the resurrection of Jesus is made 
indirectly dependent upon obedience to the word and 
Scripture of the Old Testament. To impute to 
Luke's Gospel a party design as its leading motive is 
absolutely forbidden by the preface, i. 1-4. We 
must allow the evangelist his own design, viz. to 
write history that is authentic and credible, all the 
more that sacred history is his subject (comp. Eeuss, 
ante, pp. 622, etc., 620). But this naturally does not 
exclude the idea that the historian narrates things in 
the way in which he sees them, corresponding to the 
insight into the truth which was given him. The 
same remark applies to the Acts as the second part of 
one and the same work (Acts i. 1). As certainly as 
Pauline uuiversalism stands out in the design of the 
book and in a number of individual discourses and 
facts, as certainly as the truth of free grace and 
justification by faith frequently appear, so also is the 
presence of piety towards the law and the people of 
Israel unmistakeable ; the form of its manifestation 
being truly Pauline. On the other hand, we are not 
justified by facts in suspecting party interest through- 
out, whether of a conciliatory or apologetic nature, 
nor yet the invention and conscious falsification of 
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history; nor is it consistent with moral obligation 
towards the personality of the author to pass over his 
reverence towards God's holy word, which cannot be set 
aside with impunity even from a scientific standpoint. 



THIRD SECTION. 

THE DOCTRINE OF THE EPISTLE TO THE HEBREWS. 

The Epistle to the Hebrews is a jewel in the 
New Testament canon, both on account of the in- 
comparable peculiarity of its doctrine and its practical 
life-penetrating aim. To all appearance the writing 
is addressed to Palestinian Jewish Christians, especi- 
ally to the Christian Church at Jerusalem, having 
for its object the preservation of Christians of the 
Hebrews from the threatening danger of apostasy 
from Christ and complete relapse into unbelieving 
Judaism (x. 25, etc.: fir) iyKaTa\€L7rovT€<; Trjv eVt- 
awaf^ay'yrjv eavr&v ; ver. 29: 6 tov vlov rov Oeov 
KaTaTranja-a^ Kot to alfia Tr}9 hiaOrfKri^ kolvov 
rjyqadfievo^ ; vi. 29 : avaaravpovvTa^ iavToU tov 
vlov TOV Oeov), The author's only aim in unfolding 
his thoughts is to meet this danger, and to raise 
Christians among the Hebrews to a position of 
perfect joyfulness and resolute independence, in 
opposition to Judaism.^ Far from renouncing their 
faith in Christ and separating themselves from His 

1 It leads to a total misapprehension of the value of the doctrine 
of the Epistle to the Hebrews, if we follow the example of Baur, 
N, T, Theol. p. 230, etc., who treats the doctrinal system of 
the Epistle as if it moved solely in a self-sufficing world of ideas, 
remote from reality and the actual life of the congregation and the 
Church. 
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Church, he exhorts them, on the contrary, to go forth 
unto Jesus without the camp, bearing His reproach 
(xiii. 13); in other words, he calls upon them to 
withdraw from communion with the Jewish cult 
and national life. He enforces this far-reaching 
demand by an abstract, profound, and thoroughly 
characteristic view. The central thought of his 
doctrine is " Jesus Christ the Mediator of a new 
covenant" (ix. 15, xii. 24). Herein is contained a 
treasury of important truths ; unity and destruction 
between the old and the new covenant; the defi- 
ciencies of the old, the advantages of the new ; 
and again, the personality of Jesus Christ, who 
as the Son of God and true man is the Mediator 
of the new covenant ; the Mediator of the new 
covenant as its high priest ; its sacrifice and its 
agency : the New Testament covenant people, their 
growth, life, and final aim. 

1. The excellence of the new covenant, its 
infinite superiority to the old covenant, is an idea 
which runs throughout the whole Epistle. This com- 
parison presupposes nevertheless a union between 
them. A covenant on the part of God with one 
people exists in the former as well as in the latter 
(viii. 6, etc., 9, etc. : KpelrTcov Bia0ij/cr)). God is the 
Author of the covenant between the people and 
Himself, a self-revelation of God to men is found 
everywhere in it (comp. i. 1 : XaXrja-a^ — eXdXTja-e). 
Every covenant contains the law as well as the 
promise of God to its members {vofio^, ivroXi], 
ivriWea-Oai, ix. 19, etc.; iTrayyeXlai, viii. 6, iv. 1, 
etc.). Those who follow the call are partakers of 
the covenant, and become a family of God (ot/to9 
deov, iii. 6), a nation of God (viii. 10). 
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The author recognises a double covenant : the one 
mediated by Moses, the other by Christ (iii. 1, etc., 
viii 6, etc.). The distinction rests on the Old 
Testament promise of God contained in Jer. xxxi. 
31, etc. ; Heb. viii. 8, etc., x. 16, with reference to 
the new covenant of the future. They have no 
point of similarity ; the new one stands high above 
the old. The old covenant was faulty {pm afiefiTr- 
T09, viii. 7). The divine censure seems directed 
only to the human members of the old covenant 
{fie/jL<j>6fi€vo^ avTov^y viii. 8); but more closely con- 
sidered, it points to the imperfection of the divine 
institution itself in a threefold aspect : in the first 
place, it is not available for all where revelation and 
knowledge of God are concerned, and always requires 
human mediation (viii. 11); secondly, the divine 
law is presented to man in a written form, and 
remains an external command (viii 10); in the 
third place, the old covenant is still imperfect 
with respect to the forgiveness^ of sin and the mercy 
of God (viii. 12). Consistently with this the com- 
mandment of the old covenant is characterized as 
weak and unfruitful {aaOevrj^; koI dvaxfyeKrjs:), because 
it was not able to make a single thing perfect 
(ovBev ereXewDO'e, vii. 18, etc.). The revelation of 
the knowledge of God which the old covenant 
attests, is mediated on the one hand by angels, on 
the other hand by prophets : by angels, inasmuch as 
the Mosaic. law is a "word spoken by angels" (o Bi' 
dyyiXcov T^XrjOeU \0709, ii. 2) ; an assumption 
which do«BS not rest upon the words of the Old 
Testament, but on a tradition current in Israel, 
alluded to by the LXX. in Deut. xxxiii. 2, and 
directly adopted by Stephen, Acts vii. 53, comp. 
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XXXV. 38, and by Paul, Gal. iii. 19: Bcarcuyeh Bi 
dyyiXcov, The law was given by the mediation 
of angels, other revelations of God in the Old 
Testament by prophets, while the revelation of the 
new covenant was communicated by no less a 
person than the Son, the image of the Father, who 
stands high above the angels (i. 1, etc.). The centre 
and essence of the covenant between God and man 
is, with the author, the introduction of reconciliation. 
The question therefore turns on three points, the 
personal mediator, the local sanctuary, and the sin- 
oflfering itself. In all these respects the old 
covenant proves itself deficient. The Levitical 
priesthood, especially where the high priest who 
mediates reconciliation is concerned, is insuflBcient, 
in the first place because the high priest himself is 
compassed with infirmity, tainted with sin {irepUeLrai 
aaOeveiav, v. 2 ; Ij^oi/re? aa-Oeveiav, vii. 28), so that 
before he can oflfer up sacrifice for the sin of the 
people, he must first offer up sacrifice for his own sin 
(vii. 27). In the second place, the Levitical priest- 
hood is insuflBcient because the priests are subject to 
death, and death puts an end to their priesthood, 
their priesthood is not permanent (vii. 23: Bicb to 
OavaTO) KcoXveaOai Trapafiiveiv), so that many priests 
are required. Again, the sanctuary in which the 
reconciliation takes place is imperfect, because earthly 
in its creation, it is a aycov fcoa-fjuiKov (ix. 1) ; the 
tabernacle, with all its appurtenances, is erected by 
men, made with hands (viii. 2, ix. 24 ; comp. ver. 11 : 
'X€tpo7roi7jTa). Finally, the worship itself, with its 
centre the sin-ofifering, is defective, because by virtue 
of the ordinances belonging to it {BiKaioofiara 
Xarpeia^;, ix. 1) it must be daily repeated, and effects 
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no permanent reconciliation (x. 11); while in its 
holiest functions it is restricted exclusively to the 
person of the high priest, and to one day in the 
whole year (ix. 7). But the sacrifices themselves 
being animals {aliia oKKorpiov, ix. 25 ; alfia 
ravpcov, etc., x. 4), can only eflfect an outward puri- 
fication, and cannot purge the conscience from guilt 
or procure forgiveness of sins (ix. 13, 22). The 
final aim of sacrifice, the perfecting, i.e. the liberating 
of the conscience, is therefore not attained by the 
Levitical sacrifices {fcarcb avveiSrjaLv TeKec&a-ac, ix. 9) ; 
they tend rather to bring sins to remembrance 
(avdfivrja-LV dfiapri&v, x. 3). Hence it is not too 
much to say that the Mosaic law is weak and un- 
profitable {d<76ev€<; KOL arox^eXe?, vii 18). The old 
covenant has its aim not in itself, but in something 
beyond and above it ; it is only a shadow and type 
of the new covenant with its good things (yTroBeiyfia 
Koi <r/ccd, viii. 5, x. 1). 

2. The infinite superiority of the new covenant to the 
old rests first and foremost on the person of its mediator. 
The old covenant required many priests, because they 
were all mortal men (vii. 23) ; moreover, they were 
subject to weakness and sin. But the Mediator of the 
new covenant is one who continues ever, and has 
an unchangeable priesthood (vii. 24). Christ is the 
perfect, unique Mediator, not only of divine reve- 
lation (i. 1), but also of the reconciliation and the 
fulfilment of all the promises, because He is the Son 
of God, the first-begotten (i. 6 : TrpwroTo/co?), i.e, above 
all creatures, infinitely exalted even above the angels 
(i. 4, etc.), for He is " the brightness of the glory of 
God, and the express image of His person " (ver. 3) ; 
ie. the absolute image of God, in whom His essence is 
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fully expressed (comp. Baur, K T, Theol, p. 235; 
Eiehm, Lehrhegriff des Hebr, p. 279, etc.); in other 
words, He is of the same nature with the Father. 
This harmonizes with the fact that the Son Himself is 
addressed as o ^eo? (i. 8), that all the angels worship 
Him (i. 6), and that the very same divine honour is 
paid to Him as it is customary throughout the 
Scriptures to ascribe to God the Father (xiii. 21: w 17 
ho^a el<; tov<; al&va^ t&v auovcov). In short, the 
Godhead of Christ is attested in this Epistle as clearly 
and unequivocally as possible. We cannot wonder 
that eternity and pre-existence are attributed to Him. 
The very expression: ela-ep'xpiievo^ eU rov Koafiov, 
X. 5, used of Christ's incarnation, implies His pre- 
existence ; and eternity is still more clearly ascribed 
to Him when, as the type of Melchisedec, He is said 
to have fi'^re ap'xjqv fjfiep&v p/ffre. fo)^? TkKo<i, He, 
the eternal Son of God, is the instrument not only 
of the creation of the world (i. 2), but also of its 
preservation (i 3 : <f)epa)v rcb irdvra t& pruiari tj}? 
BvvdfjL€(o^ avTov, He upholds all things by the word 
of His power). To Him, by divine appointment, 
belongs the sovereignty of the world, the inheritance 
of all things (i. 2 : hv eOrjKev icKrjpovofiov iravTcov), 
But the allegation that " Christ as a purely divine 
being is therefore removed to the sphere of the super- 
sensuous" (Baur, JST. T. Theol p. 236), is refuted by 
the testimony of the Epistle' to the true humanity of 
Jesus Christ. The author emphatically declares that 
the Son of God "took not on Him the nature of 
angels, but the seed of Abraham, wherefore in all 
things it behoved Him to be made like unto His 
brethren " (ii. 1 7, etc.) ; i.e. that He had a true 
human nature, and partook of flesh and blood like 
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other children of God, could suffer death (ii. 14), and 
feel the closest sympathy with His brethren (iv. 15). 
He felt all our weaknesses, and was tempted (to sin) 
in all points like as we are (Kara iravra KaO* 
opLocoTrjra, iv. 15), but with the one distinction that 
He had no sin (x^P^^^ dfiapTLasi). The greater the 
stress laid upon the similarity between Christ and 
mankind, both quantitatively (Kara iravTo) and quali- 
tatively {fcaO^ ofjLocoTTjTo), the more decided is the 
difference in the complete sinlessness of the Eedeemer, 
which is designated in another context, ix. 14, by 
the Greek word aficofio^. As it was necessary that 
a sacrificial animal should be corporeally spotless 
according to the Levitical precept, so Christ offered 
Himself to God on our behalf as a morally unblemished 
sacrifice. It is plain from the context that this 
moral purity and sinlessness has reference to the life 
of Jesus before His atoning death, and not to His 
perfection after the crucifixion and resurrection 
(contrary to Bleek, Comm,). Christ could only make 
this perfect offering through the instrumentality of 
the Spirit dwelling in Him, and the living power of 
the eternal God vouchsafed to Him on this account 
(Beet 7rv€v/jLaTo<; almviov in the same passage ; comp. 
Riehm, p. 525, etc.). What is here expressed by 
cifMOfio^ is more fully described in vii. 26 by 6a to^, 
afca/co^, ufiiavro^, /ce'Xfopio'fievo^:, oltto riav dfiaproDX&v : 
aKa/co<;y harmless, free from guile; dfiiavTo^, not 
having the smallest stain of impurity, completely and 
essentially separated from sin, these three predicates 
forming in fact a climax, which, however, is nega- 
tive throughout ; while 2<rto9, sanctified by God, is 
positive in character. This last includes especially 
a God-fearing, pious frame of mind (eyXd/Seta, v. 7 : 



Digitized by 



Google 



126 THE APOSTOLIC DOCTRINES. 

"and was heard in that He feared"), humility by 
virtue of which He took no honour unto Himself 
(v. 5 : ovx iairrov eio^aaev, etc.), fidelity and obedience 
which He manifested towards God in His holy 
calling (ii. 1 7, iii. 2 : inaTov Bvra r^ iroiria-avTv 
avTov ; V. 8: IfiaOe rifv v7ra/coi]v; comp. x. 7— 9\ 
irocrjaai, to OiXrjfid aov). His obedience and fidelity 
iu His high-priestly calling formed the well-spring of 
His compassion toward sinners (ii. 17: ekerifia)v\ iv. 
15 : Swdfievof; a-vfiiraBrjaac); His endurance of shame 
and suffering, His stedfast faith in which He became 
our author and finisher (o rrj^ 7r/crr€ft)9 dpxvyo^ fcal 
reXeuari]^, xii. 2, etc.). In all these respects He is 
our truly human exemplar as to religious feeling and 
moral conduct; the more so because He had a 
genuinely human origin, a growth and development 
in practice and experience, which is consciously and 
purposely expressed by fiavOdvevv vTrafcorjv, a(f> cSi/ 
eiraOe, v. 8 : But iraOrj^Ttov rekei&crac, ii. 10, etc. ; 
comp. ii. 17, where an inner origin and growth of 
the merciful, high - priestly sympathy and fidelity 
of Jesus as a result of His moral likeness to His 
brethren is clearly attested. This was enhanced by 
the humiliation and weakness which He suffered in 
the rifiApai T^9 trap/cof; avTov, v. 7, of His own free 
Mill (ii 16), although even in this state He was and 
still remained the Son of God (v. 8: Kalirep &p vm). 
By this path of discipline, suffering, and obedience 
the Mediator attained to reXetoxr^?, i.e. to internal, 
moreil perfection (ii. 10 : Bia iraOrjp.dTtov reXei&a-av), 
to the perfect fulfilment of His divine calling (viL 28: 
i;/o9 eh TOP al&va TereXetw/iei/o?), and finally, to the 
absolute perfection of a state of participation in 
heavenly glory, exalted above weakness and suffering 
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(according to the context of the same passage). To 
this goal the Mediator attained by His resurrec- 
tion (xiii 20 : o ava^ar/a>v e/c vexpAv) and ascension 
(vi. 20: eiarjKdev; ix. 12: ela-rjkdev eU ra ayia; comp. 
ver. 24: ek avrbv rbv ovpavov). The author manifestly 
does not take a sensuous view of the latter, as is shown 
by the expressions in iv. 14: hLeKrfKv6a><; tov<; ovpavov^, 
and in vii. 26 : v^\ot6/)09 t&p oipav&v yevo/ievo^. 
In conformity with the apostolic preaching, the 
author attests with peculiar emphasis the Redeemer's 
sitting at the right hand of God, i 13, after Ps. ex. ; 
comp. ver. 3 : iv Be^ia t^9 fieyaTixoavvr)^; iv v^'^Xoh ; 
viiL 1, X. 12, xii. 2. Its repeated description 
by fieydkcoavvri, etc., shows that divine honour, 
power, and world - dominion are thought of; comp. 
i. 2 : KXr)pov6fio<; irdvrcav ; ii. 8 : inrord^ai avT& ret 
iravra ; ver. 9 : Sofi; Kai rifiy iaT€(f>av(ofi€vo<:, Be- 
lievers expect His visible second advent to realize 
their complete salvation (ix. 28). 

3. The Mediator of the new covenant is Jesus 
Christ as the High Priest without a parallel (afy^fiepev^ 
fi€r/a<;, iv. 14; iepei^ fiirfa^ iirl rbv oIkov tov deov). 
He is this in two respects, both by virtue of His 
mild and merciful disposition toward sinners. His 
brethren, for whom He intercedes before God (ii 17 : 
iX€T]fiQ)v, etc., iv. 1 5, etc.), and also by virtue of His 
relation to God who called and appointed Him to the 
high-priesthood, v. 5, etc., i.e. as " a high priest after 
the order of Melchisedec," v. 10, vii 1, etc., not as 
a Levitical high priest (/caret rr^v rd^iv 'Aapa>v) ; for 
He belonged to the tribe of Judah, not Levi (vi. 14), 
but as a High Priest of royal dignity and everlasting 
priestly atoning power (vii. 1 6 : Karh Svvafiiv fw?)? 
uKaTaXvTov); comp. ver, 24 : lepoaavvi] dirapd^aros:^. 
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Jesus Christ is the true and absolutely perfect High 
Priest — (1) because He is sinlessly holy, so that He 
had not, like a Levitical high priest, to present an 
offering first for His own sin (vii 27) ; (2) because 
He no longer perforins His oflSce on earth but in 
heaven, in the invisible sanctuary not made with 
hands, of which the Mosaic tabernacle is a mere 
shadow^ (viii. 2, etc., ix. 24); (3) because He did 
not offer a sacrifice of animals, but Himself as a 
sinless offering, and entered into the sanctuary 
through His own blood (ix. 12, x. 10); (4) by His 
redeeming death He established the new covenant, 
and effected the forgiveness of sins and an ever- 
lasting all-sufficient redemption, since He entered for 
us into the presence of God once for all (ix. 12 : e<f>dira^, 
al(t)vlav Xvrpwaiv evpdfievo^; ver. 23, etc., x. 12, 14); 
(5) the heavenly, high-priestly ministration of Christ 
(XeiTovfyyia, \€CTovpy6<;, viii. 2, 6) has an infinite 
superiority to the priestly performances of a Levitical 
kind, because it takes place in the true sanctuary, the 
holy of holies in heaven, and Christ presents Himself 
to God for us (ix. 24). The exalted Mediator exer- 
cises an everlasting, uninterrupted activity on our 

* This point forms a peculiarity of the doctrine of the Epistle to 
the Hebrews, which was first recognised by the Socinians, but 
exaggerated, as if Christ had not been a High Priest on earth, but 
only became a High Priest by His exaltation. This view is still shared 
by Messner, Lehre der Ap, p. 297, etc., and Schenkel, ChrisiuabUdy 
p. 335. But there must be limitation, as Riehm, p. 46, etc., and 
Weiss, N. T, Theol, p. 506, etc., have pointed out, so that while 
the Epistle to the Hebrews puts the central idea of Christ's high 
priesthood in heaven, after His exaltation. His sacrificial death was 
already estimated as a priestly performance. This is also recognised 
by Baur, N. T. Theol. p. 247, "that the sacrifice of Christ termi- 
nated at His entrance into heaven." Still the sacrifice offered on the 
cross, ix. 26, comp. ver. 14 and viii. 3, x. 12, is an indispensable 
and fundamental priestly transaction. 
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behalf by His intercession (ivrvyx^vecv virep aur&v, 
vii. 25) and His love applying to us full salvation 
((Tco^eiv et9 TO TravreXes;). 

4. The covenant people of the New Testament 
become the people of God by divine calling and by 
the preaching of the message of salvation to indi- 
viduals {/cKrjac^ iirovpavLO^, iii. 1; K€K\rjfi€VOi, ix. 15; 
€vr)yy€Xi(Tfiivoiy iv. 2, 6). But this is not effected by 
the call from without, the hearing of the word alone. 
Those who have heard may nevertheless come short, 
and lose the promised blessings (iv. 1, etc.) by un- 
belief {aireiOeia, iv. 6). A twofold condition is 
required for entrance among the people of God ; a 
change of mind, i.e. turning away from dead works 
(vi. 1 : fierdvoca diro veKp&v epymv) which are not 
actually sinful, but deficient in that true life im- 
parted by the Spirit of God. That this change of 
mind is, on the one hand, a work of God's grace, 
transforming and renewing the inmost mind of man, 
follows from vi. 6 ; but from what is said respecting 
Esau in xii. 17, it may be inferred that it is also an 
effect of human seeking and striving. Next to re- 
pentance and change of mind, faith is a condition of 
entrance into the new covenant (TrtlxTw eVt deov, vi 1, 
ie. a turning of the mind toward God). The axiom 
that it is impossible to please God without faith, is 
clearly and unequivocally laid down in xi. 6 ; comp. 
X. 38, etc. This already implies that faith is not 
mere thought and knowledge, but a moral turning 
and attitude of the mind, full of confidence and joyful 
trust ; comp. the utterance respecting faith in xi 1 : 
it is iXTTL^ofjuivtov viroa-Taav^, stedfast confidence 
regarding the things that are hoped for, and Trparffidroyv 
€X6 7j^o9 ov fi\€irofjL€V(ov, an evidence, an assurance 
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of things not seen, therefore a matter of the heart. 
Unbelief, on the contrary, is a thing of the mind 
and will, aina-Tia but not aireiOeui, disobedience 
towards God's holy will, mistrust, infidelity to God, 
proceeding from an evil heart (aTreiOeta, iv. 6 ; scapSia 
TTovrjpa aiTKnla^;, iii 12; unbelief is a turning away 
from God, d7roaTpi<j>€a0ai, xii 25 ; aTrooTTJi/ai airo 
Oeovy iii. 12; xnrocrreKKeaOai, x. 38 ; a/cXijpuveiv ttjv 
Kaphiav, iii. 8, 13). Because faith has to do with 
things hoped for, with the promises of God (xi. 1), 
therefore " hope " frequently in this Epistle takes the 
place of " faith ; " instead of " profession of faith," the 
author speaks of "profession of hope " (x. 23 : ofioXoyia 
Trj<i iXirlBos:). 

If the preaching of the gospel find a willing hear- 
ing (ii. 1) with change of mind and faith (vi. 1), 
there is no further hindrance to entrance into the 
new covenant by baptism and the laying on of hands 
(in l3a7rTc<Tfi&v SiSa^Vy vi. 2, the reference is mainly 
but not exclusively to baptism). Both acts, however, 
are conceived not as mere ceremonies, but chiefly as 
efifectual means of grace, purifying the conscience from 
the guilt of sin by virtue of the atonement (x. 22), 
securing enlightenment (vi. 4 : ^(OTiaOevre^; ; comp. 
X. 26), the gift of the Holy Ghost (jieroxoc y€vr)6€VT€<; 
irvevfxaTo^ a/^vov, vi. 4), and an entrance into the 
eternal, unchangeable kingdom of God {fiaaCKda 
aadXeirro^, xii 28). 

This leads to a direct conclusion as to the blessings 
embraced in life in the new covenant, namely, as a con- 
sequence of an enlightened knowledge of salvation 
(x. 26: €7rt7J/ft)<rt9 t^9 oK'qOela^), the blessed enjoy- 
ment of reconciliation (vi. 4: yewaaOai rrj^; Bmped^ 
T^9 iirovpavlov), and the foretaste of future happiness 
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(vi. 5: yevaaaOai Bvvdfiec^ /MiWovTO^ al&vosi). It is 
the certainty of reconciliation, through faith, which 
assures the heart of God's favour (xi 6 : evapea-rrjaai) 
and of hiKaioavvT)' (x. 38, xi. 4) ; hence the author 
calls the gospel of Christ the X0709 SiKaioavvi]^, v. 13, 
i.e, the word which procures righteousness before 
God and bestows true life {i/c iriarreax; ^'^a-erac, x. 38). 
In accordance with the promise contained in Jer. 
xxxi 33, believers become members of the people of 
God (viii. 10), even children of God (xii. 5, 7, etc.). 
The author, con amove, ^ describes life in the new 
covenant as a joyful approach to God (iv. 16 : irpo- 
<T€fyxa>fi€6a fier^ Trapprjcria^ r^ Opovtp t^9 )(apiTO^ ; 
comp. vii. 25, x. 1 : irpoa-epxofiepot ; ver. 22, xi 6), 
a continual service {T^rpeieiv de& ^&vtc, ix. 14; 
Xarpeveiv evape<n(ov t& 0e£, xii. 28), with priestly 
offering up of sacrifice in word and deed, i.e, in 
thanksgiving and praise to God, in joyful confession 
(dvaiat aivecreo)^ — Kap7rb<: 'xeCKemv ofioXoyovvrcov, 
etc., xiii. 15) as well as in pious beneficence {eviroita 
teal KOiv<ovia, xiii. 16 ; ayairrf kclI koXcl €pya, x. 24). 
The duties of believers are thus indicated, the most 
essential of which are constancy of faith, stedfast 
trust in God and His promises, enduring strength of 
spirit, even under trials, reproaches, and persecutions 
(vi. 1 1 : 7rXr}po<f)Opia t?)? cXtt/So? a'xpi TeXox/^ — 
fjba/cpoOvfiia ; x. 36 : xmofiovrj). The practical aim of 
the Epistle is to strengthen the minds of the readers, 
to fortify them against indolence and moral deadness, 
and to preserve them from apostasy and covenant- 
breaking, which lead to fearful judgment. Instead of 
relapse and apostasy, believers are rather to strive 
after moral growth, to change their state of childish 
minority for the maturity and perfection {reKeimcn^) 
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of manhood, to lay aside the first principles of Chris- 
tian knowledge (a-rovxeia rrj^ o,pXO^ "^^^ Xo7g>i/ toO 
deov), and to rise to a fuller and more independent 
understanding and discernment (v. 12, etc.), to attain 
to the full assurance and strength of hope (^Xr^po^opia 
T^9 ikmSo^, vi. 11), and in the power of Christ to 
strive after holiness (xii. 10, xiii. 1, etc., 20, etc.). 

The ultimate aim of the covenant people of the 
New Testament is the perfect realization of the 
divine promises to believers (fekrjpovofiovvT€<: rr^v 
iiraefyeXlav, vi. 12, etc., i.e, the crtorrjpia, that perfect 
blessedness which we can only attain through the 
mediation of Christ the Author and Finisher of our 
faith, xii. 2). This aim the author represents in 
colours drawn from the old covenant (Ps. xcv. 11) as 
the blessed rest of the people of God (iii. 7, etc., iv. 1, 
etc. : KaTdiravai<; 6eov ; aafi^ariafio^, ver. 9, th6 
eternal sabbatism in the heavenly home, the Jerusalem 
above, xii. 22 : 7r6\c<: Oeov ^(amo^ 'lepovcraXr^fi iirov- 
pdvco^; comp. xiii. 14). 

5. The foregoing short sketch of the ideas contained 
in the Epistle must impress the reader with its 
peculiarity. It combines qualities which seem to be 
contradictory; it gives the impression of a treatise, 
and is yet a genuine letter drawn from life and 
written for life, following definite aims ; it is a prac- 
tical exhortation (xiii 22 : X0709 t?)9 irapaKkfiaeto^), 
Its colouring is of the Old Testament cast, and yet 
the image which it projects belongs completely to the 
New Testament. How varying is the relation pre- 
sented between the author and the Apostle Paul! 
Yet both the Church of Christian antiquity and the 
science of modem times have given quite opposite 
judgments on this subject In the first centuries the 
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tradition of the Alexandrian Church attributed this 
Epistle to the Apostle Paul ; while the Western, and 
particularly the Eoman Church, denied his author- 
ship. In like manner there is an opposition in the 
judgment of modern science respecting the character 
of the doctrine contained in the Epistle. Some, as 
Messner, Lehre der Apostdy p. 293, etc.; Kostlin, 
Theol. Jahrb, 1854, p. 462, etc. ; Pfleiderer, Paulinis- 
mm, p. 324, etc., declare the doctrinal system of the 
Epistle to be Pauline in essence ; others, for example 
David Schulz, Gomm, 1818 ; K. Planck, Theol Jahrb. 
1847, Heft 2-14, look upon it as un-Pauline. It is 
certain that the spiritual atmosphere which breathes 
upon us from the Epistle is thoroughly different from 
that of the Pauline Epistles. The latter take their 
stand upon religio-moral ground, while this Epistle 
has its root in the soil of religious worship. The 
correlatives round which, as poles, everything moves, 
are in the former the law and the gospel, in the latter 
the defective and the perfect priesthood. The author 
doubtless recognises the law also as a prominent 
pillar, besides the priesthood ; but with him the priest- 
hood and not the law is prescriptive : " For the priest- 
hood being changed, there is made of necessity a 
change also of the law," viL 12: fieraTiOefievrjf; tjJ? 
iepoxrvvrj^i — Koi vofiov fierdOeai^ ylverat. Conse- 
quently the law is dependent on the priesthood, not 
the priesthood on the law. It is true, Paul gives a 
sacrificial meaning to the death of Christ on the cross, 
but does not ascribe priesthood to His person ; while, 
on the other hand, the Epistle to the Hebrews never 
applies to the work of Christ the idea of the xaraX- 
Xay?;, so full of meaning for Paul (vi. 38). Consistently 
with this the Epistle to the Hebrews does not, like 
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Paul, make Christ's crucifixion and resurrection the 
two poles, but His death and heavenly priesthood. 
While Paul contrasts law and grace, righteousness by- 
works and righteousness by faith, this Epistle makes 
the new covenant superior to the old, inasmuch as it 
possesses the true service of God, the true sanctuary, 
the heavenly holy of holies, the one ever-valid offer- 
ing, the eternal High Priest. Nowhere in this Epistle, 
as with the Gentile apostle, do we find evangelical 
freedom treated as emancipation from the Mosaic law; 
on the contrary, its renunciation is here imposed on 
Jewish Christians as a duty, because they are no 
longer bound to the Levitical worship. The author 
has not in view the coequal universality of grace and 
sin, not the calling of the Gentiles into the kingdom 
of God, but only the " seed of Abraham," the people 
of Israel (ii. 16, etc., xiii. 12), as called to the salva- 
tion of Christ. Nevertheless, in his judgment of the 
Mosaic law he goes even farther than Paul : for Paul 
takes the i/o/i09 to be irvevfiaTiKo^ (Eom. vii. 14), 
while the present author calls it a vofio^ evToikrj^ 
a-apKli/r)<; (vii. 16), which is weak and unprofitable, 
and makes nothing perfect (ver. 18, etc.), for which 
reason this law is changed and done away (aOirrjacf;, 
comp. viii. 13 : to iraXaiovfievov koX yrjpdcrKOv iyyif^ 
dfpavicrfiov) ; while the divine kingdom of the new 
covenant can never be moved (xii. 28), since Jesus 
Christ is the same yesterday, to-day, and for ever 
(xiii. 8). 

All these things being taken into account, it is 
inappropriate to represent this Epistle as the produc- 
tion of a Pauline school, or as being characterized 
by Paulinism however modified by Alexandrian 
thought (Pfleiderer, p. 325, etc.). But neither can we 
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fully accede to the view of Eiehm and Weiss, that f 
the roots of the doctrinal view given in the Epistle ^ 
lie in " early apostolic Jewish Christianity as distinct 
from Panlinism." The view and doctrine of the 
Epistle by no means belong to the early apostolic 
period. We find, on the contrary, a very important 
advance, due to the course of events generally, and 
in particular to the calling and lifework of the 
Gentile apostle. The view of the author presupposes 
not so much the " results of the Pauline doctrinal 
system" (Pfleiderer), as the facts of the Pauline 
activity. K. Planck's estimate of this Epistle as " the 
complete antithesis to the Pauline conception, emanat- 
ing from Jewish Christianity " (Zeller, TheoL Jahrh. 
1847, p. 158), seems to us the more correct, inas- 
much as it recognises the perfect originality of the 
mode of thought presented in the Hebrew Epistle. 
In conclusion, we must not omit gratefully to acknow- 
ledge that Eiehm's excellent work, der Lehrbegriff des 
Hehrilfrbriefs, etc., 1858, which in its way forms a Cl^,^ 
wortny counterpart to Fr. Bleek's Classical Commen- / 
tary, 1828, pp. 36, 40, has rendered most essential 
service. 



FOURTH SECTION. 

THE LATER DOCTRINE OF THE APOSTLE PETER. 

In order to know the gospel as the Apostle Peter 
preached it at a later time, we keep to the first Epistle, 
which was formerly acknowledged as genuine and 
canonical, and has only recently been disputed, as 
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appears to us on insufficient grounds/ We shall 
examine the second separately, which formerly belonged 
to the Antilegomena, and compare it with the first. 

* The Petrine authorship of the first Epistle has been denied, partly 
because of its lack of individual and personal references with regard 
to author as well as readers, and partly on account of its alleged 
comparative deficiency in definite and original doctrine, as also its 
many Pauline echoes. The former consideration loses in weight if, 
in conformity with the superscription, we assume that Peter addressed 
the letter not to a single Church, but (since with six others it goes 
by the name of *9rtfT»xh xa^oktKti «lovu iyxvicktos) to a group of 
Churches in several districts of Asia Minor, which, moreover, were 
not founded by himself. The doctrinal contents excite suspicion 
in proportion to the strength of our prejudice regarding the Ebionite 
mode of thought in Peter. With respect to the alleged Pauline cor- 
respondences, there can be no doubt that Schleiermacher's observation 
(Werke, vol. viii., Eirdeitung ill's N. Test, p. 402, etc.) is thought- 
ful and to the poiiit : "We must be very cautious in determining 
from the language what is to be regarded as a product of the Pauline 
school. It is a necessary but difficult task to distinguish what is 
definitely Pauline and what has its basis only in the transition of 
Christianity into elements outside Judaism. If we consider how 
great a share Paul had in the spread of Christianity in districts 
predominantly Greek, that his letters were probably the first writing 
of Grseco-Christian import, we must naturally assume that he exer- 
cised great influence on the formation of the Greek language for 
Christian subjects ; and that those who afterwards trod in his foot- 
steps would find it difficult to depart far from the idiom that had 
arisen in this way." Moreover, those who find no sufficient reasons 
for doubting the genuineness of the Epistles to the Ephesians and 
Colossians must concur in Hug's view {Eird. ii. p. 160), which 
Thiersch, Versttch, p. 274, etc., and others follow, that Peter, since 
he wrote after Paul to Churches in the same provinces, had his 
letters in mind. The idea of inverting the relation, assuming that 
Paul, when composing his Epistle to the Romans, etc., wrote some 
passages from his recollection of what he had read in Peter (Weiss, 
der petrinische Lehrbegrif, 1855, pp. 374-434), is less happy and 
convincing than bold. We rather adhere to the view that now and 
again words of Paul floated before the mind of Peter, believing this' 
to be quite consistent, however, with the spiritual independence of 
Peter ; for it is rash to make apparent resemblances of this kind a 
reason for assuming forthwith a want of independence, or the con- 
cealment of views, as Baur does, TheoL Jahrb. 1856, p. 236. 
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The doctrine of the Epistle moves round its prac- 
tical aim, viz. to strengthen the Christian Churches 
of Asia Minor ^ in faith and patience under their 
sorrows and persecutions, present and future. To 
this purpose not only the doctrinal details, but also 
the moral maxims of the Epistle are directed, espe- 
cially the exhortation to keep a good conscience, lest 
persecution be just and well merited. This Epistle 
is essentially distinct from that of James, in that its 
moral maxims are far more closely interwoven with 
specifically Christian dogma, though in other respects 
there is great affinity between them, especially in the 
prevailing Old Testament tone. 

The peculiar leading idea of the Epistle appears to 
us to be the indissoluble connection and succession 
of suffering and glory in the life of the believing 

^ Without doubt these Churches were mixed, composed of Jewish 
and Gentile Christians, but probably contained a large majority of 
converted heathen. The circumstance is not without importance in 
estimating the Epistle and the substance of its doctrine. This view 
has been the prevailing one since Steiger's CommerUary appeared 
in 1832 ; while formerly, from the time of the Church Fathers, the 
readers were supposed to be Jewish Christians. In the year 1855, 
Weiss, petrin, Lehrbegriff p. 104, etc., again defended the latter 
view, assuming that at least the preponderating number of the 
Churches of Asia Minor consisted of Jewish Christians, the Gentile 
Christians being lost, as it were, in the Jewish Christian majority. 
In favour of this view he appeals to the inscription i. 1 : IxXtxreTs 
Tetfi^rihrt/Atts ^ttt9^9feii uifnuy etc., and contends that there is no trace 
of ^titff9r»fd, the historical designation of the Jews outside Palestine, 
ever having been used in a more general sense. But Jas. i. 1 affords 
no proof of this, but rather of the contrary, inasmuch as luetic a, 
^vXa) al h rf het^^", contains the limitation to Israel. There is 
absolutely nothing against the usual view that Peter— since in the 
Epistle he looks at things mainly from an Old Testament point of 
view, and regards Christians as the true people of God (ii. 9) — should 
also look upon the Holy Land and the city of Jerusalem as the centre 
of believers (without distinction of national descent), and should 
regard those Christians dwelling outside as the *' dispersion of the 
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Christian as in that of Jesus. Peter reminds his 
readers that the spirit of Christ which was in the 
prophets intimated beforehand: ret el^; Xptarbv 
iradtjfiaTa, xal ra^ fierk ravra So^a^, i 11. 
" It is better," he exclaims, " if the will of God be 
so, that ye suffer for well-doing than for evil-doing. 
For Christ also hath once suffered for sins, the just 
for the unjust, that He might bring us to God, being 
put to death in the flesh, but quickened by the spirit," 
1 Pet. iii. 17, 18. This unity is still more obvious 
where by way of encouragement the apostle exhorts 
his readers in these words : " But rejoice inasmuch 
as ye are partakers of Christ's sufferings, that when 
His glory shall be revealed, ye may be glad also with 
exceeding joy," iv. 13 ; comp. v. 10 : 6 KaXea-a^ vfjLa<; 
elf; TTjv aldopiov avrov So^av iv Xp. ^IrjaoVy okiyov 

people of God ; " comp. Huther, Coram, ; Koch, Petri theologian p. 
181, etc. The familiarity of the readers with the Old Testament, 
assumed by the Epistle, does not point to Jewish Christian readers 
any more than many of the Pauline Epistles which are undeniably 
addressed to Gentile Christians, e.g, the Epistle to the Galatians. 
On the other hand, passages such as iii. 6, iv. 3, etc., serve as a 
positive proof of its destination for Gentile Christian readers, and 
Weiss has not succeeded in weakening their evidence. When in the 
former passage Peter tells Christian women : «? ly«v«^»»T« Ti*y«, 
ayaio^TMuffaty referring to Sara, it is quite inadmissible to take 
a,y(t6o^$i»vffa,$ as the foundation of the \y%vn6nrt : through good works 
ye are children of Sara, i.e. have become morally like her. This 
does not hold, for the reason that kyetiiv, stands by itself, and like 
v^aretffo'ifitvai, ver. 5, belongs to iKoe-fAdvv imvruSi and therefore the 
having become is less applicable to native Israelite women. And 
why should heathen women have had "no particular interest " in 
becoming daughters of the pious ancestress of the people of God ? 

Besides, iv. 3 : ro fiovXufMt vSv UvZ* xarupytia'^M vi'Ta^ivfAUaus fy 

tl'^aiXoXeiTftieitSt Can Only by constraint be made to refer to Jewish 
Christians, for the assumption that tllvXtXaTpueu is to be taken in a 
wider sense is to no more purpose than the appeal to the Pauline 
passages, which stand in quite another connection, Rom. ii. 22; 
Eph. V. 6 ; Col. iii. 6. 
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iradovra^ avTo*; KaraprlaeL In harmony with this, 
he calls himself: fidpTv<; t&v tov Xpiarov TraOrjfid- 
T(ov, 6 Kol T% fieWovarj^ airoKoXinrTecdat ho^r)^ 

KOlVOOVO^y V. 1. 

In this idea of the divinely - ordered union of 
suffering and glory in Christ and His members, 
closely associated with the main practical object of 
the Epistle, is contained an abundant wealth of truths, 
both as regards the person of Christ and His redeem- 
ing work, and respecting the appropriation of salva- 
tion. Christian faith and Christian hope. It is not, 
however, to be supposed that all the ideas and doc- 
trines of the Epistle can be analytically evolved from 
the thought just expressed. 

Peter not only makes the general declaration with 
respect to Christ, His person and His work, that He is 
the Lord, the Son of God, but particularly affirms that 
He was foreordained by God from eternity to be the 
Eedeemer (1 Pet. i. 20); and that His Spirit was 
active in the prophets, and testified beforehand of 
grace in Christ, of suffering and glory (1 Pet. i. 10). 
The latter statement contains more than the former, 
viz. that Christ existed not only ideally in the fore- 
knowledge and eternal foreordination of God, but was 
actually present by the indwelling of His Spirit in 
the prophets, even before His historical appearance. 
Most recent expositors understand the words : to eV 
aiiToU irvevfia Xptarov, as indicating a re£^l pre- 
existence of Christ, as the Mediator of all revelation 
and spiritual gifts (e.g. Huther, Pfleiderer, Paulinismus, 
p. 420, etc.). Schmid, Nmtest TJieoL ii. p. 162, etc., 
after careful consideration, does not venture to extract 
this doctrine with certainty from the passage, mainly 
because the New Testament elsewhere makes the 
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Spirit proceed only from the manifested and exalted 
Christ. Weiss takes the same view, and declares 
the interpretation involving real pre-existence to 
be improbable, because "the glory is represented 
not as originally belonging to the Messiah, but as 
destined for Him in prophecy " (iV. T, Theol, 4th ed. 
p. 161). But the iradijfiaTa axe also spoken of in the 
very same way. As a second reason, Weiss, p. 162, 
urges that in ver. 11, Xpio-ro^ is twice used, and in 
accordance with the Petrine doctrine, both times of 
the historical Christ, and cannot the first time (to ev 
avToU irv€vfia Xpia-rov) be understood of the pre- 
existing Christ. Consequently he understands the 
expression to mean that the eternal spirit of God, in 
which the decree of Messianic salvation was bound 
up from eternity, testified in the prophets of the 
future salvation, and afterwards enabled the Messiah 
Himself to carry out that decree. Beyschlag agrees 
in the main with this interpretation, N, T. Christologie, 
p. 121, etc. Other Petrine doctrine is taken by 
Weiss from the expression in Acts ii. 36. The 
apostle's insight may have grown, however, from 
the first Pentecost onwards. But if XptcrTo?, 
i. 11, both times denotes the personal Christ, first 
before then after His historical appearance, the name 
is not applied to different subjects. In any case it 
is much simpler to suppose that it refers both times 
to the person of Christ Himself, and to assume that 
Peter ascribes to the Eedeemer personal existence 
and work as Mediator of the revelations of God, which 
thing however is only incidentally mentioned in the 
present connection. So also Koch, Petri TheoL p. 163, 
etc. Christ appeared, " was revealed," in the last times 
for the sake of those to be redeemed (i 20) in a 
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human, mortal body, subject to suffering (a-dp^, iii. 
18, iv. 1), and with a spirit capable of higher anima- 
tion {irvevfia, iii. 18, etc.), consequently in actual 
humanity ; which does not, however, exclude the idea 
that He is actually the Son of God (comp. i. 3, irarrip), 
for a word used of Jehovah in the Old Testament is 
transferred to Jesus in ii. 3 (Weiss, petrin. Lehrbegriff, 
p. 212). His earthly life was sinless in word and 
deed, perfectly righteous and typical (ii. 21, etc., 
iii 18). His suflFerings in particular were a type for 
believers; a point of view peculiar to the Epistle. 
Christ suffered, the just for the unjust, as a lamb 
without blemish (iii. 18, i 19), silent, meek, and 
patient (ii. 23), enduring death and shedding His 
blood for our sins. He bore our sins in His own 
body on the tree (ii. 24) that we might be sprinkled 
and sanctified by His sacrificial blood (i. 2), and that 
He might bring us to God (iii. 18) in order that we, 
redeemed from vain conversation received by tradition, 
might be freed from sin and live unto righteousness 
(i. 18, ii. 24); and that, because He suffered, we 
shoul(J no longer serve human lusts but the will of 
God (iv. 1, etc.). Thus the suffering and crucified 
Christ is the Redeemer from guilt and from the 
service of sin ; by His sufferings He has purchased for 
sinners not merely reconciliation and the forgiveness 
of sins, but also the power of sanctification. Comp. 
Laichingen, Jahrb. filr deutsche Theologie, 1877, p. 
289, etc. In almost every instance where Peter 
alludes to the eflBcacy of Christ's suffering^, he associ- 
ates the reconciling and the sanctifying power, making 
them inseparable; and in i. 18, etc., urges the fact 
of redemption by the precious blood of Christ from 
vain conversation received by tradition as a motive 
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to holy living: on ov <f>dapToi<;, dpyvpio) rj j(pv(ria), 
iXvTpdodrjTc — aWa rt/iitp atfiart, o)9 dfivov dficofiov 
Kol dairtkov XpvcTov, Christians are delivered and 
redeemed from a state of heathen life and conversa- 
tion (as formerly Israel from Egyptian bondage) ; 
the price paid, the ransom (Xvrpov, comp. Matt. xx. 
28), is not anything corruptible however valuable, 
as silver and gold; but is something costly and 
precious, viz. the blood of Christ (rifiiov alfui Xpia- 
Tov) poured out in death, which, as compared with 
<t>OapTd, is incorruptible. The incomparable and 
infinite value of the blood of Christ shed in His death 
on the cross is confirmed by the addition m dfivov, 
which points not to a resemblance, but to a founda- 
tion: utpote qui sit agnus. That this is an echo 
from the Old Testament cannot be disputed, though 
it is still doubtful whether the apostle had in view 
a sacrificial lamb in general, or the Passover lamb in 
particular: De Wette, Huther, Schmid, ii. p. 179, 
etc., and Weiss, N. T, Theol. 167, note 6, repudiating 
his exposition in petrin, Lehrhegriff, p. 278, etc., 
think that the allusion is to sacrificial victims in 
general. This interpretation is certainly favoured by 
the context rather than that which assumes a reference 
to the Passover lamb. The perfect purity and sinless- 
ness of Jesus, corresponding to the spotlessness of a 
sacrificial lamb, conditions the costliness of the blood 
that is shed, and at the same time its efficacy as the 
means of redemption from a sinful life. Moral 
renovation is unmistakeably the object of the thought. 
Accordingly a moral sanctifying power is ascribed to 
the death of Christ, though not without the accessory 
idea of the atoning offering which conditions moral 
remission and deliverance. Still more expressive is 
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the passage, ii. 24, where Peter, as an encouragement 
to slaves to be patient, reminds them that Christ 
also eiradev inrep vfi&v, ver. 21, on your behalf (for 
the context points to nothing further). The apostle 
describes the suffering of Jesus in ascending gradation 
— (1) as innocent, ver. 22 ; (2) as patient, ver. 23 ; 
(3) as vicarious and expiatory, ver. 24: S? Ta<; 
ufiaprla^ f)fi&v avTO^ avtjv&ficev iv Ta> aoofiaTf^ airov 
iirl TO ^v\ov, Xva rah afiaprlaif; diroyevofiepoi tjj 
SiKaioavvT} ^^<ra)fi€Vy ov t& ficoiXxoirc IdOrjre, Here, as 
in i. 18, etc., deliverance from sin and (positively) a 
life consecrated to righteousness, i,e, to obedience 
towards God, is designated as the aim of Jesus' 
death. Consequently moral renovation and sancti- 
fication are also attested as the effect of Christ's 
death. But this moral effect is conditioned by His 
vicarious, atoning death. For when Peter, referring 
to Isa. liii. 4, etc., esp. ver. 12, expresses himself thus : 
Ta<; afiaprim f)fiS)v airo<; avi]V€yK€v, it is impossible 
to mistake the idea of substitution, except by closing 
eye and ear to his intentional and emphatic associa- 
tion of iqfi&v and avT09 (hence its presence in this 
passage is acknowledged not only by Schmid, ii. 
p. 178, etc., and Weiss, petrin, Zehrbegriff, p. 265 ; 
iV. T. Theol p. 166 ; but also by Koch, Petri theoL p. 
171). But while Peter characterizes the vicarious act 
of Christ more definitely as ava^epeov (tA? a/t. fjp,,) hn 
TO liJXoj/, he seems at the same time to regard the 
wood of the cross on which the body of Jesus was 
lifted up, and to which it was fastened {iv t^ awpxiTi 
avTov), as the altar on which Jesus placed His body 
as a sacrifice laden with our sins, consequently 
our sins themselves ; so that He appears in the 
character of a priest, and His death on the cross is a 
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priestly act. This is iu substance the view of 
Hofmann, ante, ii. 1, p. 327, etc.; but he is wrong 
in stigmatizing as an arbitrary assumption the view 
that ava<f>ip€Lv means simply *' to carry " (as Huther, 
Koch, ante, and others assert), for in the original 
passage in the Old Testament, which even Hofmann 
quotes in this connection, aftaprla^ iroW&v avijvejKe 
(LXX.) obviously means nothing more than this: 
He bore the sins of many. But the words iirl to 
^vKov always lead up to such expressions as dvaia^ ava- 
<f>€p€iVy etc. ; comp. esp. Jas. ii. 21 ; and the supposi- 
tion of Weiss, ^e^Wn. Lehrbegriff, p. 267, K T. Theol. p. 
166, when, in order to evade the idea of sacrifice, he 
explains it : " Christ being lifted up on the cross, bore 
the punishment of sin," is artificial. The simplest and 
most faithful interpretation leads therefore to the con- 
clusion that in this passage it is not merely a vicarious 
suffering and death, but in particular a vicarious sacri- 
ficial death on the cross, which is represented as that 
act of Christ whose aim and operation was the recon- 
ciliation of sinners, and with it their moral renovation. 
In a similar way the reconciling and sanctifying 
elements in the death of Christ are put together 
in iii. 1 8 : X/oactto? Swa^ irepl dftapri&v rffi&v aire- 
davev, Si/caio^ iiirep aSiKcov, Xva. f}fia^ irpoaa'yarfrf r^ 
dew. To bring us to God, i,e. the bringing back 
those who were estranged and separated by sin 
(reconciliation with God), and their effectual trans- 
ference into near communion with God, was the 
object of the death of Jesus (Bengel has the most 
comprehensive explanation of the words). But since 
He alone, who is free from sin and holy, may draw 
nigh to God, the medium of reunion with God was 
the vicarious {hUato^ virep aZU(ov ; the connecting of 



Digitized by 



Google 



THE LATER DOCTRINE OF THE APOSTLE PETER. 145 

SiK, oZLk, indicates the sense of inripY, guilt-cleansing 
and reconciling death of Christ, endured once for all 
(fiTraf). 

Even in the inscription of the Epistle where the 
readers are called ckT^ktoI — eh inraKorjv kol pav- 
Ti<T/iov atfiaro^ 'Irja-ov Xpiarov, i. 2, sanctification 
{viraKorj) and reconciliation are joined together as 
effects of the death of Jesus ; and since the reference 
to Ex. xxiv. 8 is subject to no doubt, the blood 
shed upon the cross is here looked upon as covenant 
blood (for Israel was sprinkled with it), as the blood 
of the new covenant in fact (comp. Matt. xxvi. 28), 
which, appropriated by sprinkling, cleanses souls from 
all guilt, reconciles them, and incorporates them with 
the people of God; comp. Huther, Weiss, petrm. 
Lehrhegriff,^. 269 ; iV. T. Theol p. 166; and Hofmann, 
ii. 2. 168, who makes the passage refer to baptism, 
although the words give no support to that inter- 
pretation. If we rightly understand the intimation 
conveyed in the passage, the atoning death of Jesus 
embodies an expression partly of the covenant-offering 
and partly of the sin-offering, conceptions and trans- 
actions of the old covenant being continually in the 
apostle's mind while he discusses the meaning of 
Christ's death on the cross, having for its purpose the 
forgiveness of sins and reconcilation with God, and 
as a necessary consequence, moral renovation and 
sanctification. 

The work among the dead mentioned in iii. 19, etc., 
comp. iv. 6, viz. the fact that Christ being put to 
death in the flesh, was quickened in the spirit, and 
went in the spirit to preach to the spirits in prison, 
— ^is the transition from suffering to glory. The 
former passage (iii. 18, etc.) sets out with Christ's 
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atoning death, and says of Him: OavaTtodeU fiev 
aapKi, ^(ooiroirjOeU Se TTvev/Marr iv cS xal toU iv 
(pvkaKjj TrvevfUKTLV iropevdeU iKijpv^ev, airevdija'aa'iv 
TTore 0T€ aire^eBi'xero 17 rod Oeov fiaKpoOvfiia iv 
'^fiipaif; NS>€ Karaa-Keva^ofUvrj^; rrj^ kl^wtov, etc. 
The difficulty here lies not in the words but in the 
thought; and that only if prejudice or interest stand 
in the way; comp. the history of interpretation in 
Weiss, ^e^riw. Lehrhegriff, pp. 216-227. We ask (1) 
with wlwm has Christ here to do ? the answer being 
with the irvevfiaTa iv <f>v\aKy — aireiOrja-avra irore, 
etc., i.e. with the departed souls of those men who 
are in prison in the invisible world, because formerly, 
before the flood, they were impenitent. Baur, theoloy, 
Jahrh. 1856, p. 215, etc., puts forward the view that 
the irvevfjbara were those angels who, by their, seduc- 
tions, brought about the depravity of mankind before 
the flood ; comp. 2 Pet. ii. 4. But he has no proof 
to give for this surprising assertion. On the other 
hand, the use of irvevfiara to denote the departed 
souls of men (now saved, now lost) is attested by 
Heb. xii. 23 ; the expression airetOelv, as well as the 
antithesis to the eight souls that were saved, clearly 
proves that the allusion is to the spirits of men, 
and not to higher spirits, to whom, moreover, 
neither fiaKpoOvfila deov nor aireKhi'xeo'daL is applic- 
able. 

We ask (2) when and in what state had Christ to 
do with the spirits of the unconverted contemporaries 
of Noah? Hofmann, ii 1, p. 335, etc., declares it 
an error to suppose that this activity took place 
between the death and resurrection ; he understands 
the words to mean that Christ, before He became 
man, went in spirit, without visible presence, and 
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preached to the contemporaries of Noah in their life- 
time (predicting the judgment of the flood, and calling 
upon them to repent), consequently to those who 
now since their death await judgment. But Hofmann 
can only defend his artificial interpretation by the 
exercise of " much ingenuity," e,g. by connecting ttotc 
ore dire^eS, immediately with eKijpv^ev and such like 
expedients, while the words, if read without prejudice, 
imply something quite different. Special considera- 
tion is due to the continual succession of time in vv. 
18—22: XpKTTo^: aired avev — davaTcoOeU fiev aapfcl, 
^cooTTOtijdeU Se irvevfiari, iv ^ — iropevdeh eKrjpv^ev — 
avaa-ToaetD^ ^Irjaov Xpt^a-rov, 09 ia-Tcv iv Se^id rov 
deoVj TTopevdeU eh ovpavov; iv. 5 : Kplvat, fwi/ra? xal 
veKpov<;, which leads from the death of Christ and 
the state of death, through the resurrection, to His 
entrance into heaven and His second coming to judge 
the world. Ver. 19, etc., refers plainly to an event 
occuring not after the resurrection of Jesus (Huther, 
p. 134, etc.), but between His death and resurrection. 
Weiss, petrin, Lehrhegriff, p. 231, etc.; N, T, TheoL 
p. 162, etc., while accepting this view, inconsis- 
tently makes ^(ooiroirjdek, ver. 18, synonymous with 
iyepdei^;; here, as elsewhere, the word implies far 
more (as Hahn, neutestamentl. TheoL i 440, note, 
correctly observes), viz. to make alive; when the 
body of Christ was put to death. His spirit was 
so little affected by this circumstance that He 
became partaker at once of a higher life, of the 
fulness of life. It was in this condition (ver. 19 : 
iv Of, sc. TTvevfiaTi), as spirit, but full of life and 
power, that He went to the spirits; Bengel: "Christus 
cum viventibus egit in carne; cum spiritibus in 
spiritu." 
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Question 3 : In what did the agency of Jesus in 
the region of the dead consist ? The answer is given 
in a single word, ixi^pv^ev, He announced as a herald. 
Peter uses a word which is quite customary in its 
application to the apostolic announcement of salva- 
tion, of the gospel, on which account it is natural 
to assume in the present passage also an announce- 
ment of accomplished salvation by the Saviour 
Himself, so that Christ proclaimed repentance 
and forgiveness to those that had died impeni- 
tent before the time of His appearance. However 
** praeconii vocabulum in sua laiitvdine accipiendum 
est, ut intelligatur fuisse quibusdam evangelicum — 
ad consolationem, aliis et fortasse plerisque, legale, 
ad terrorem," Bengel. Nothing whatever is said of 
the result of the /nypiJo-creti/. We find more in the 
cognate passage, iv. 6, which still remains to be 
considered. The apostle says of the heathen enemies 
and blasphemers of the faithful, that they shall 
give account to him that is ready Kplvat fwi/ra? 
Kal vexpov^, ver. 6 : eh tovto yap xal veKpol<; 
€V7jyy€Xla07j, Xva Kpid&aiv fiev Kara avdpdoirou^ 
(TapKi, ^&(n Se Kara 0eov irvevfuiTc, The words : " the 
gospel was preached also to them that are dead," 
cannot properly be taken to mean that it was 
preached in their lifetime to those now dead (Bengel, 
Hofmann, ii. 1, p. 336, etc.) ; for the twice occurring 
vexpoC cannot be applied to Kplvav in a sense different 
from that in which it is applied to evrjyyeXcadrj, 
without doing violence to the words, i,e. as certainly 
as the v€KpoL are dead and must first be waked when 
Christ comes to judge them at His reappearance, so 
certainly were the vexpoC no longer alive at the time 
when the gospel was preached to them (evrfyyeX^adrj), 
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but were already dead. On the other hand, iii. 19, 
etc., favours the idea that here too allusion is made 
to an occurrence taking place after death. Accord- 
ingly, with Huther and Baur, ante, p. 217, we take the 
word eirff^eKiadr] in its only established sense, as 
passive and impersonal, but cannot avoid the con- 
clusion, looking at iii. 19, that this preaching of the 
gospel was the work of Christ Himself. The question 
still remains: To what dead was the message of 
salvation brought? De Wette explains vexpoi by 
iii. 20, thus limiting its range to the race before the 
flood; but the context implies that the veKpol, iv. 
5, 6, must be understood in an unlimited sense, as in 
the same condition and reaching to the same extent. 
The article certainly is wanting, and the conception 
of totality is not emphasized, but only the idea of 
the state after death, "the gospel was preached also 
to them that are dead ; " but the want of the article 
gives no warrant for the limitation to a portion of 
the dead. Accordingly we explain iii. 19, etc. (with 
Huther, Weiss, petrin, Lehrbegriff, p. 228, etc.), by 
the subsequent passage, maintaining that Noah's 
contemporaries are here specially named, possibly 
with reference to the words of Jesus in Luke xvii 
26, and in consideration of the exceeding depravity 
and obduracy of that race, without any intention of 
limiting the iropevdeU iKrjpv^ev to them exclusively, 
a theory which to some extent explains the omission 
of the article before aTreidrjaaa-L (iii. 19). The two 
passages would thus throw light on each other, for 
they must be taken in connection, notwithstanding 
Baur's objection; the former passage explains the 
condition of the dead, left undetermined by the 
latter, and the period of the mysterious event, as well 
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as the agent, viz. Christ Himself ; the latter passage, 
on the other hand, throws light on the former with 
regard to the extent (ycKpoi generally), essence, and 
purport of the preaching activity (an evcbyyeK^^eaOac), 
and its aim, viz. that the dead " might be judged 
according to men in the flesh (according to their 
earthly and sensuous nature, viz. by death, corruption, 
and the state in Hades), but live according to God in 
the spirit." The aim of the preaching, of whose 
result, however, nothing is said, must therefore be 
unquestionably salutary, originating in grace. Com- 
pare the careful disquisition by Schmid, ante, pp. 
181, etc., 170, etc., and Messner, ante. The eccle- 
siastical term "descent into hell" is not happily 
chosen, for the words of the apostle contain no 
indication of a descent on the part of Jesus in spirit 
to hell, to the place of torment for souls that are 
finally damned. The reference is merely to Sheol, 
the kingdom of the dead in the invisible world, 
where departed souls await their final judgment and 
destiny, doubtless in a state conformable to their 
conduct in the life of the body. It is worthy of note 
that by this unveiling, Christ's work of redemption 
assumes a relation, absolute in its comprehensiveness, 
to humanity as a whole, not only to the world of the 
present and the future, but also to the world of the 
past. 

Peter lays special stress on the resurrection of 
Jesus : God raised up Jesus from the dead ; His resur- 
rection is the foundation of faith, for by Christ we 
believe in God that raised Him up (i. 21) ; and only 
by virtue of His resurrection do we obtain a good 
conscience toward God, being reconciled to Him 
(iii. 21). By the resurrection of Jesus God has 
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begotten us again unto a lively hope (i. 3). Christ 
is gone into heaven, and is now at the right hand of 
God, i.e. in possession of divine honour and dominion, 
angels and authorities and powers being made subject 
unto Him (iii 22) ; the Father has given Him a glory 
(i. 4) that shall be revealed hereafter at His second 
coming (iv. 13 ; comp. v. 1, 4, i 7, 13). 

That the salvation effected by Jesus proceeds from 
unmerited grace, of which man by reason of sin is 
unworthy, but of which he stands in need, is clearly 
taken for granted by Peter, for in the passages dis- 
cussed above he refers the whole atoning work of 
Christ immediately to sin, into which mankind had 
fallen, led away by transmitted habit and evil prac- 
tices, becoming estranged from God (e,g, i. 18, ii. 24, 
etc., and other passages). The apostle's frequent and 
earnest exhortations to morality place human sinful- 
ness in so strong a light that it is unnecessary to 
enter into each passage separately. One circumstance 
only may still be mentioned, viz. that Peter looks 
upon the world as an ungodly whole, and warns his 
readers against the hostile designs of the devil, the 
avriBcKog of believers (v. 8, etc.). 

The appropriation of salvation in Christ, and the 
treading of the way through suffering to glory, are 
the result of calling, regeneration, and continual 
growth. We are called by God according to His 
mercy (ii 9, etc., ver. 21), to His marvellous light, to 
blessing (iii. 9), to His eternal glory (v. 10). The 
Tiew birth into Christian life is effected by God's 
power through the gospel, the word of God which 
lives and abides for ever (i. 23, etc.: dvayeyev- 
vrjfievoc ovk e/c ciropa^i (j)0apTrj(; oKXa d(f>ddpTov, 8id 
Xoyov fcSi^To? Oeov /cal fievovTo^), The word of God 
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is characterized by Btd as the means of regeneration, 
and this itself as a seed which by virtue of its nature 
and force is not corruptible but incorruptible, whose 
produce and fruit (prep, i/c) is the new life of the Spirit. 
By this interpretation justice is done to the verbal sense 
of airopd, as well as to the difference of prepositions, 
and we may dispense, on the one hand, with the 
reference of the word airopd to the Holy Ghost (do 
Wette, Schmid, ii. 202), which is certainly doubtful ; 
and, on the other hand, with Huther's less intelligible 
statement, that air. d^0. is not to be understood of 
the audible word of God, but is yet the word of God 
according to its inner, divine essence. 

Eegeneration itself is conditioned partly by human 
resolve freely and independently exercised (ii 25 : 
eVecTT/oa^^Te vvv ein rov irotfieva, in a middle sense, 
ye have turned yourselves, returned to the shepherd), 
partly by divine causality and the eflticacy of grace, 
which has its basis in the election and predestination 
of God (i. 1, etc. : SkXcktoI — Kara irpoyvayacv Oeov 
irarpo^ ; ver. 3 : ^€09 6 dvwyevvrjaa^ fifiasi). On the 
other hand, Peter traces back even continued unbelief 
to the decree of God, ii. 8, where of unbelievers it is 
said : dl irpocKOTrrova-iv t& Xoytp d7r€i6ovvT€<;, eh o xal 
€T€dr)<Tav, That to which they are "appointed," des- 
tined, is neither exclusively the aTrecOeiv (Calvin, Koch, 
Petr, TheoL p. 184, etc.) nor merely the Trpoa-fcoTrretv, 
according to which only the punishment of unbelief, 
not unbelief itself, would be decreed by God (Bengel, 
Huther, Weiss, p. 137, etc.), but most naturally in- 
cludes both (de Wette, Hof mann, i. 2 1 0). Accordingly 
Peter declares that even disobedience to God's word 
and the stumbling and fall consequent thereupon are 
not accidental or dependent purely on human volition, 
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but are the result of divine preordination and pre- 
destination. This thought already presupposes the 
presence of sinfulness; and free choice, far from being 
shut out, seems, by the use of /cat, rather to be 
included ; inasmuch as the thought finds appropriate 
place in the context of an exhortation to faith (con- 
trary to Weiss, petrin. Zehrbegriff, p. 139). 

Entrance into a state of grace and salvation is 
effected, according to Peter, through baptism. He 
mentions it in connection with the flood (iii. 20, etc.) 
as that by which a few souls were saved in the ark : 
Sv v8aT0<;, h /cal vfia^ dvTiTinrov vvv ad^ec )8a7r- 
Ttafia, ov aapKO^ airoQect,^ pinrov, oKK^ a-vvecSijaeco^; 
ayaOrj^ €7r€p(0T7}fia eh Oeov BC avaardaeo)^ 'Ir)aov 
XpiaTov. From this incidental expression we see 
clearly — (1) the undoubted aim and efficacy of 
baptism; it saves us (o-cofet) from future judgment 
and destruction, and makes us partakers of acorijpla ; 
hence it is not merely a symbolical but an efficacious 
act, a means of grace ; (2) the meaning ascribed to 
the visible sign in baptism, viz. water, is less clear, 
inasmuch as baptism is represented as the antitype 
of the deluge ; just as eight souls were saved by water 
in the ark, so likewise baptism, its antitype, saves 
us. In what sense an antitype ? not by virtue of the 
saving power of the water (Weiss, p. 313), for no such 
power is attributed to the flood, but by virtue of the 
removing, destroying, cleansing, and purifying efficacy 
of the water.^ Our greatest difficulty lies in (3) what 
the apostle says respecting the moral nature and sig- 

1 Hofmann, ii. 2. 165 ; comp. the excellent words of the masterly 
and spiritual ** Practical Commentary" of Archbishop Leighton 
(seventeenth century) on the First Epistle of Peter, vol. ii. p. 267 : 
** The waters of the flood drowned the ungodly, — washed them away, 



Digitized by 



Google 



154 THE APOSTOLIC DOCTRINES. 

nificance of baptism. The negative position, that it 
is not " the putting away of the filth of the flesh," 
i.e. not a purification from bodily filth, requires no 
explanation. Expositors have had all the more 
trouble about the positive position. Bengel and after 
him Schmid, ii p. 199, etc., take avveiZ. ay, lirep, 
ek 6. as " the petition of a good conscience to God ; " 
de Wette and Huther take it as " the solemn promise 
of a good conscience toward God;" we decide in 
favour of the interpretation, earnest wish, request, 
prayer addressed to God for a good conscience, i.e. 
for the purifying of the conscience, for forgiveness of 
sins; an interpretation permitted by the usage of 
eirepcoTav, but demanded by the context, especially 
by the negative parallel ov aapx, airoB, p, (wherein is 
also the genitive of object), Hofmann, ii 2, p. 166, 
etc.; Weiss, petrin, Lehrlegriff, p. 314, etc.; N, T. 
TJieol. p. 147 ; Messner, p. 152, etc. Hence the moral 
essence of baptism from a human standpoint, is the 
earnest desire for forgiveness of sin. The new-born 
children of God must grow (ii 2) unto salvation, in 
faith (i. 5, 8, etc.), in obedience to Christ and to the 
truth (i. 2, 14, 22), in sanctification, with a pure, 
God-fearing conduct (i. 2, 15). For this purpose 
there is required, on the one hand, a laying aside of 
all vice (ii. 1, iii 10, etc.), and abstaining from fleshly 
lusts (i. 14, ii. 11, iv. 1-4, 15), self-control and 
sobriety (i. 13, iv. 7, v. 8); on the other hand, the 
fear of God (i. 17, iii. 14, etc.), love to Jesus, and 
communion with Him as the corner-stone and chief 

them and their sin together, as one, being inseparable. Thus the 
waters of baptism are intended as a deluge to drown sin and to save 
the believer, who by faith is separated both from the world and from 
his sin ; so it sinks, and he is saved. " 
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shepherd (i. 8, ii. 4, etc., v. 4) ; finally, constant 
brotherly love, which covers a multitude of sins (of 
others),! 22, ii. 17, iii. 8, iv. 8: dydirrj fcaXvirrei 
ir\ri6o<; dfmpri&v; comp. Prov. x. 12 ; Matt, xviii. 22. 
The catholic interpretation of God's grace-procuring 
love, in recent times defended only by de Wette in a 
modified form, cannot be reconciled with the aspect 
of the original passages. Eeuss {Hist de la thiol, chr. 
ii. 584) has no foundation whatever for his assump- 
tion that " les bonnes oeuvres — sont elles, qui 
doivent conquerir la grace de Dieu, ii. 20 ;" for when 
Peter, speaking of innocent suffering, says : tovto yap 
Xdpt<: irapd Oe^, he only means that it is pleasing to 
God ; comp. Koch, ante, p. 191. If we take also into 
consideration the moral instructions given respecting 
various domestic and social relations, we gain some 
little insight into the apostle^s earnest and urgent 
utterances, directing his readers to careful and pure 
conversation in every particular. Mindful of the per- 
secutions that were threatening, or had already broken 
out, he strives to strengthen and preserve them in 
faith, patience, and godliness. 

Peter looks on the community of believers as the 
true people of God, as a royal priesthood, an holy 
nation (ii. 9), as a spiritual building, erected on 
Christ the foundation-stone, individuals being the 
living stones (ii. 4, etc.). 

A principal motive with Peter for constancy in 
faith and Christian walk is the hope of future glory 
after present suffering. An undefiled and incorrup- 
tible inheritance is reserved for believers in heaven 
(i. 4) ; we are called by God in Christ Jesus to 
eternal glory (v. 10); a crown of glory that fadeth 
not away (v. 4), the salvation of the soul (i. 5, 10), 
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blessing (iii. 9), are ready to be revealed in the last 
time, when Christ will come again and manifest 
Himself in His glory, to judge the living and the 
dead (i 7, 13, iv. 5, 13, v. 1, 4). Then shall 
His people, after being put to the proof, be rewarded 
by blessing and everlasting joy, honour and glory 
(i. 7, iv. 13, V. 4, 10). Peter is rightly called 
"the apostle of hope," inasmuch as Christian hope 
resting upon faith is seen throughout his teaching, 
and forms the central motive (Weiss, petr, Lehrbegriff, 
pp. 25, etc., 69, etc. etc.; K T, Theol. p. 172, etc.). 

We add some remarks respecting the peculiarities 
of the Epistle and its teaching. 

First, the most noticeable characteristic is its pre- 
dominant basis in the Old Testament Those very 
doctrines and moral exhortations which are most 
important in the view of the apostle, he supports by 
the Old Testament; e,g, he presents the atoning 
death of Jesus as based on sacrificial rrtes (i. 19, 
comp. ver. 2), and the leading chapter of Isaiah, liii. 
(ii. 21, etc., comp. iii. 8). In ii. 3, etc., he unfolds 
the majesty of Christ as head of His Church, in the 
words of Isa. xxviii. 16, viii. 14, etc.; and in the 
same chapter (v, 9) describes the universal priest- 
hood of believers in Mosaic language taken from 
Ex. xix. 6. In ii. 10 he again appeals to prophetic 
testimony (Hos. ii 22) in favour of the conversion of 
the heathen, and makes the Old Testament the basis 
of his exhortations also, e.g. i. 15, iii. 10, etc. And 
these are only isolated examples. In fact, we may 
say that the author supports all his statements by 
the authority of the Old Testament, making it the 
universal medium of expression, in images and ideas. 
He presupposes throughout the unity of the new and 
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the old covenant, so that light is thrown on the 
Old Testament by the manifested revelation of God 
in Christ ; for it is the Spirit of Christ that foretold 
in the prophets what is now fulfilled.^ This self- 
absorption in the Old Testament is the more remark- 
able in the Epistle, for two reasons — (a) because it is 
addressed, if not exclusively, yet mainly to Gentile 
Christians ; (6) because it is by no means legal and 
Judaistic in its conceptions, but rather genuinely 
Christian and evangelically free. It is noteworthy 
in this relation that there is no question of Mosaism 
proper, the word vofio^ itself not once occurring in the 
Epistle. The greater is the importance attached to 
the promise and to Old Testament prophecy, for 
which reason Schmid, ii. p. 154, etc., is right in his 
assertion that Peter apprehends Christianity as the 
fulfilment of Old Testament prophecy? These pheno- 
mena point unmistakeably to the apostolic era, and 
betray the authorship of a Jewish apostle like Peter ; 
for only on this assumption can we solve the problem 
of the close intermixture of Old Testament views 
with free, pure, large-hearted recognition of the truth 
in Christ Jesus. 

Secondly, a further peculiarity is seen in the way 
in which the sufferings and resurrection of Jesus are 
spoken of. The passion is not only mentioned in a 

* This idea is therefore already biblical and not patristic in its 
origin, as Ritschl {AUhath, Kirche, 2nd ed. p. 307) supposes, who 
beUeves it to have been first expressed in Clement of Rome and 
Barnabas, as also in the Ignatian Epistles and Justin. 

' E. Bonifas excellently remarks (t in Montauban), UUniU 
de renseignement apostoliqtte, 1866, p. 55, that all the peculiar 
doctrines of the Epistle are grouped around the following central 
idea : ** I'Evangile accomplissement des promesses et promesse k son 
tour.'* 
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general way, but is carried on as it were continuously. 
The meek conduct of Jesus, His silent endurance of 
all reviling and accusations, His quiet patience even 
unto the cross, even to the pouring out of His blood 
and the moment of departure (ii. 22. etc., i 19), — 
all this is described in svych a manner that we in- 
voluntarily get the impression of an eye-witness of 
the sufferings and crucifixion of Jesus, and of an 
eye-witness who had all these scenes before him as 
a disciple of Jesus, full of loving interest and sympa- 
thizing attachment, on whose mind they remained 
iueffaceably impressed. In short, we feel that one 
who writes in such a way is in fact in the properest 
sense a fidpTV^ r&v tov Xpca-rov woBt) ftdrcov, such as 
the writer in v. 1 professes to be.^ On the other 
hand, it is noteworthy how decidedly and prominently 
faith and Christian hope are made to rest on the 
resurrection of Jesus. If w^e carefully estimate the 
importance of passages such as i. 3 and ver. 21, we 
shall find that the attitude of the soul to the fact 
of the resurrection of Jesus here depicted, is very 
similar to that which lies at the foundation of the 
Petrine discourses in the Acts of the Apostles, ii. 23, 
etc., ver. 32, etc., iii. 15,iv, 10. Here, too, we recog- 
nise one of the first disciples, whom the message, "the 
Lord is risen indeed," has awakened to new life, to 
joyful confidence and certain hope. 

Proceeding to examine and compare the Second 
Epistle of Peter, it becomes clear that the "everlasting 
kingdom" of Jesus Christ forms his Bvvafii^ /cat 
irapovala (i. 2, 16, iii. 4-13), the great object he 

' How de Wette in his Introduction to the New Testament, ii. 22, 
etc., can fail to see a living view of Jesus' personality, such as Peter 
had experienced, we are unable to comprehend. 
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had in view. The "word of prophecy," the prophecy of 
the Old Testament Scripture (i. 19-21), shines in his 
view with so peculiar a splendour, that it may be said 
that Christianity appears in the second Epistle also as 
the fulfilment of Old Testament prophecy (Schmid, 
ii. 212, etc.), and the distinction between the old 
and new covenant is not emphasized. But on the 
other hand, we find certain indications of such a 
nature as to make the difference between the two 
Epistles appear very important. While in the first 
Epistle the cXtt/? appears as the centre of inner 
Christian life on the ground of faith, we have in the 
second Epistle instead the iTrvyvcoa-c^ or yvooai<; rest- 
ing upon faith, so that in fact the idea of hope never 
appears in the second Epistle, just as the idea of 
knowledge is absent from the first. Again, the fact 
of Jesus' propitiatory suffering and death, which plays 
so important a part in the first Epistle, is passed over 
in the second, with one solitary exception (ii. 1), in 
perfect silence ; as also the idea of the inseparable 
union of suffering and glory so characteristic of the 
first Epistle. It is, moreover, a striking circumstance 
that opposition to errorists plays so important a part 
in the second Epistle, all else being subordinate; while 
in the first Epistle we do not find a single trace of 
errorists to be combated. For these reasons we are 
unable to look upon the second Epistle as an 
authentic source of Petrine doctrine, however grand 
the individual thoughts it may contain. 



"We are now in a position to compare the Petrine 
discourses in the Acts of the Apostles with the first 
Epistle with respect to its doctrinal contents and 
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peculiar character. Here a prevailing unity appears. 
This is already visible in the fact that Old Testament 
prophecy and its fulfilment in Jesus the Messiah, 
forms the chief point of view in the discourses to the 
Israelitish nation as well as in the Epistle addressed 
to the Christian Churches of Asia Minor. In the 
former, Peter views Christ chiefly under the image of 
" the servant of God " in Isaiah ; in the latter, under 
the same image in conjunction with that of a patient 
lamb, drawn from the same source. Notwithstanding 
all this, it is yet unmistakeable that the perception of 
Christ's Godhead and of His aritemundane existence 
is decidedly more advanced in the Epistle than in the 
discourses. The death of Jesus foretold by the 
prophets was at first regarded by Peter only as a 
thing divinely foreordained; now, with deeper per- 
sonal insight he recognises its necessity and its recon- 
ciling aim. The apostle has grown in knowledge, and 
has been more fully initiated into the truth by the 
Holy Spirit. Peter had formerly, Acts ii. 24, 27, 
31, said that it was not possible for Jesus to remain 
in death, in the kingdom of the dead, that He could 
not see corruption ; hence what he now reveals to us 
of Christ's descent into the kingdom of the dead 
is consistent with the idea of progress. At the 
feast of Pentecost and even later, the apostle still 
looked on the resurrection of Christ as the founda- 
tion on which faith and all hopes of the believer rest. 
As Peter had once required repentance and baptism 
into Jesus as a condition of the forgiveness of sin 
and the gift of the Spirit, so now baptism is in his 
view the earnest desire of a conscience reconciled 
and purified by forgiveness, a means of grace in 
addition to the living and regenerating word of God. 
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The perception is deepened and advanced, but the 
fundamental truth in which his soul lives is one and 
the same. As the apostle had previously foretold that 
God would also call those who were afar off (Acts ii. 
30 ; comp. x. 14, etc.), he is now able to write even 
to Christians who had formerly been heathen, but 
are called to partake of the blessing (1 Pet. i. 15, 
ii. 4, iii. 9) ; and considers them incorporated with 
the people of God as true Israel (i. 1 : hiaairopd ; 
ii. 9, etc.). As the return of Jesus to fulfil all 
things had been once his highest prospect, the 
hope of glory and of seeing Christ again (i. 8, etc.) 
is always the element in which his spirit lives 
and is quickened, the foretaste of the dvdyffv^i^;, 
Acts iii. 19. But his spirit is infinitely more 
advanced in one important particular, viz. that now, 
ripened by. his own experience, enlightened and 
humbled, he knows the way through suffering to 
glory as the only one, and has fondly embraced it. 

Can we not rightly say that the element of Peter's 
whole life was the Messianic glory, and that the 
subject in connection with which his inner develop- 
ment advanced, was above all the relation between 
suffering and glory ? In his first stage, during the 
life of Jesus, it was absolutely impossible for him to 
conceive of glory as actually related to suffering, the 
two seemed to him to be utterly irreconcilable. 
"That be far from Thee!" he exclaimed to the 
Master, when the latter predicted His sufferings ; and 
when he himself, the disciple, saw suffering before 
him, he denied and fled before the cross (Gospels). 

In his second stage, after the crucifixion and 
ascension of Jesus, he came to think of both together, 
but still only externally : — it is so — it shall and must 
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Digitized by LjOOQIC 



162 THE APOSTOLIC DOCTRINES. 

be 80, for the suflferings and death of the Lord were 
predicted and .foreordained by God as the way that 
must be trodden. But he still looked upon the 
suffering and death of Christ as not being internally 
and essentially necessary to salvation ; the inner 
power of suffering was still concealed from him, so 
long as he had not learnt the way of suffering by his 
own experience (Acts). 

In his third stage, through the guidance of the 
Spirit into all truth, with the help of personal 
experiences in the apostolic ofSce, in prison and in 
persecutions, as well as by intercourse with Paul and 
others, the way through suffering to glory is not only 
fully revealed to him as possible and actual, but is 
also endeared to him as the only necessary and 
blessed way lying at the basis of man's salvation, 
and to be trodden by every believer. And now Peter, 
with all his acquired knowledge and moral advance- 
ment, had reached the goal to which as an apostle he 
was destined to attain.^ 

^ The comparison of the Petrine doctrine in the first Epistle with 
the discourses in the Acts bears important testimony at the same 
time to the credibility of Luke as a narrator. The agreement of the 
first Epistle with the discourses in peculiarity of feature, as well as 
the difference between them, in so far as the latter represents a 
further deyelopment in one and the same direction, testifies to the 
fidelity of the historian in reproducing his thoughts, although to 
some extent freely choosing his words. Weiss appears to us to have 
misconceived the doctrine of the discourses and of the first Epistle, 
because he shows a tendency on the one hand to find in the 
Petrine discourses of the Acts a more fuUy developed doctrine than 
we can aUow, and on the other hand to reduce the conceptions of the 
Epistle to a lower moral level, in order to bring both nearer together 
and to prevent a later, more highly developed Pauline form of 
Christian knowledge being assigned to the Epistle. We consider 
such anxiety to have as little foundation as the attacks upon the 
authenticity of the Epistle, based upon its alleged Pauline character. 
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FIFTH SECTION. 

THE DOCTRINE OF THE APOSTLE JOHN. 

For the doctrinal system, apprehension of Christi- 
anity and mind of the Apostle John, we have at our 
command two different sources ; on the one hand the 
Apocalypse, on the other hand the Fmcrth . Gospel 
together vrith the Epistles. The fact of our using both 
sources conjointly brings us into conflict with two 
groups of theological critics, who, though setting out 
from different standpoints, nevertheless agree in 
separating the Apocalypse from the Gospel and 
Epistles. Some ascribe the Gospel and the Epistles 
to the Apostle John, but deny his authorship of the 
Apocalypse ; others inversely acknowledge the Apoca- 
lypse to be a work of the Apostle John, but deny 
with the greatest confidence that he is the author of 
the Gospel and Epistles. We characterize the former 

What positive original documents and proofs have we that Peter 
could not have taught as the first Epistle makes him do ? Besides 
Peter's discourses in the Acts, which do not really justify such a 
conclusion, we possess no support for it at all, unless it be in certain 
expressions of the Apostle 'Paul regarding which we have already 
shown that they are by no means favourable to the denial of its 
authenticity. One can therefore argue merely from a preconceived 
idea respecting Peter's mind and way of thinking, drawn from some 
other source, i.e. from an d priori supposition. We cannot till later 
make a comparison of the Petrine with the Pauline system of 
doctrine, but must here express our conviction that critics have no 
right to deny an inner capacity of development to the Apostle Peter, 
and to assert that in consequence of his character or apostolic dignity 
and independence, he could not have made progress in the preaching 
of the gospel, and that he could have allowed no other, even the 
Apostle of the Gentiles, to have had any influence upon his mode of 
thought and standpoint. 
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group as the school of Schleiermacher, because not only 
has the master himself adopted this view {Einleitung 
ins K T., pp. 317, 449, etc., 446, etc., 470, etc.), 
but also because those theologians whose searching 
inquiries have led them to a similar result may be 
reckoned among his followers {e.g, Bleek, TheoL Zeit- 
schrift von Schleiermachery de Wette, und Zucke, 1820, 
p. 253, etc. ; Beitrdge zur Evangelienkritik, 1846, 
p. 182, etc. ; LtLcke, Versuch einer vollstdnd. Eirdeit- 
ung in die OffenharuTig des Johannes, 2nd ed., 1848- 
1852; Neander, PJlanzung und Zeitung, ii. p. 628, 
4th ed.). This view prevailed pretty much twenty 
or thirty years ago. But in the following decade 
things took another turn : the opposite view, viz. 
that the Apocalypse was a genuine Johannine pro- 
duction, and the Fourth Gospel with the Epistles 
pseudo-Johannine, finding in the school of Baur a 
number of advocates and defenders so successful in 
their efforts that the above twofold position of 
criticism became an axiom of the school (Zeller, 
TheoL Jahrbucher, 1842, p. 654, etc.; Schnitzer, 
ibid. 1842, pp. 458, etc., 627, etc.; Baur, ante, 
1844, pp. 659, etc.; Christenthum der drei ersten 
Jahrhunderte, 1853, pp. 131, 150, etc., 2nd ed. p. 
167; Kostlin, Zehrbegriff des TJv. Joh, 1843, p. 3 ; 
Schwegler, Nachajp. Zeitalter, ii. p. 249, etc.). Not- 
withstanding the strong opposition between these two 
groups of critics, they agree in the conclusion set 
forth by de Wette {Einleitung ins iV. T., 3rd ed. p. 
367) as an axiom: "In New Testament criticism 
nothing is so firmly established as that the Apostle 
John, if he be the author of the Gospel and the 
Epistles, did not write the Apocalypse; or if the 
latter be his work, that he cannot be the author of 
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the other writings." But there is the less need of 
bowing down to this dictum, as many of the so-called 
irrevocable results of criticism have already been 
departed from, occasionally by their authors them- 
selves. The last step, from half- denial to whole, 
was taken by Liitzelberger, in denying the genuine- 
ness of all the Johannine writings {Die Kirchliche 
Tradition ueher den Apostel Johannes und seine 
Schnften, 1840). We abide firmly by unity of 
authorship, and recognise both writings as apostolic 
and Johannine. In this matter we have such 
scholars as Gieseler {KirchengeschicMey 4th ed. i. 1. 
127, note), Guericke {EinL in das N. T,), Hengsten- 
berg, Hase, and others on our side, men of very 
different theological tendencies. The same conclusion 
is reached on the basis of a searching examination 
by A. Niermeyer, Over de echtheid der Johanneische 
Sehriften, 1852; W. Milligan in Contemporary 
Review, 1871, August and September : " The Gospel of 
St. John and the Apocalypse ; " Hermann Gebhardt, 
Der Lehrlegriff der Apokalypse und sein Verhdltniss 
ziom Lehrhegriff des Ei\ und der Epp, des Johannes, 
1873, especially 326, etc. The final words of 
Gebhardt in p. 431, etc., contain in a compressed 
form the essence of his comparison between the 
Apocalypse and Gospel, with many appropriate and 
intelligent remarks. But scientific impartiality and 
thoroughness require that the Apocalypse and Gospel 
with the Epistles should not only not be employed 
without distinction, but that each should be funda- 
mentally examined by itself. 

If the Apocalypse be first considered, we must 
allow the assertion of Baur's school to be well 
founded, viz. that external testimony in favour of 
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the apostolic and Johannine origin of the book is 
stronger and more continuous than it is for other 
New Testament writings, so that nothing but bias 
and uncritical haste could lead one to sacrifice its 
authenticity to that of the Gospel. 

The object of the work is to strengthen believers 
under their cross, amidst the temptations and 
dangers to which they are exposed in the struggle 
of the enemies of God and Christ against Christ 
and His Church ; to encourage them to patience and 
stedfastness (yirofiovri, ii. 19, xiii 10, xiv. 12), and 
to unshaken fidelity and courageous joy in their con- 
fession of Jesus Qiaprvpla ^Irjaov), As a means to 
this end, they are assured of the continual presence 
and dominion of Christ, of His final victory on 
earth, and future coming to judge the powers that 
are hostile, and to reward fidelity. Lastly, a picture 
is drawn of the blessed rest and holy consummation 
of those who do not live to see the peaceful time, 
but have previously fallen as true confessors amid 
strife and distress. The excellent artistic form in 
which the whole is depicted, presupposing a revela- 
tion actually received, we leave here untouched.^ As 
to the question which has been discussed in many 
ways, and answered so differently, respecting the 
historical circumstances and time to which the indi- 
vidual prophecies and images refer, we offer the 
following brief remarks, in agreement with Auberlen, 
Daniel und Offenbarung Johannis, 1854, p. 362, etc. 
The conception of the whole embraces three prin- 
cipal groups, which are again subdivided, with 

^ Comp. Godet, Bibdstudien, translated into German by Kagi, 
1878, ii p. 212, etc., on the fact that divine prophecy and a too 
highly elaborated artistic form are not incompatible. . 



Digitized by 



Google 



THE DOCTKINE OF THE APOSTLE JOHN. 167 

mutual ramifications that to some extent pass into 
one another. The first leading form of conception 
is the world-historical (" church-historical," Auberlen), 
which strictly carried out looks upon the Apocalypse 
as a prophetic summary of all the world's history 
since the time of Christ, so that we are able to per- 
ceive in it the individual periods and points of 
time even chronologically. The most noted inter- 
preter of this tendency is Bengel. The second 
leading form of interpretation is the time-historical, 
i,e. the interpretation which finds the subjects of the 
book wholly and exclusively in the time of its 
composition. This mode of interpretation has given 
rise to three different views ; some finding all that 
is combated as hostile to Christ and His kingdom, 
either exclusively in Judaism (Abauzit, Herder, 
Hartwig, and later Ziillig, 1834, 1840), or exclusively 
in heathenism and the world-monarchy of heathen 
Eome (Semler, Ewald), or both together, so that the first 
half of the book describes Jerusalem and Judaism 
as hostile to Christ, while the second attacks 
world -ruling Eome and its imperialism, especially 
Nero as Antichrist (Grotius, Eichhorn, Liicke). A 
third leading mode of interpretation, which may 
be called the salvation - historical, finds in the 
Apocalypse not so much an individual history of 
the future as a prophecy of the great development 
of God's kingdom, so that the salvation of souls 
and the consummation of God's kingdom form the 
leading point of view throughout (Hofmann, Weis- 
sagung und Erfilllung, and Schriftbeweis; Auberlen). 
Hengstenberg's exposition may be regarded as a 
transition of the imperial-historical into the world- 
historical ; while Thiersch, Kirche im apost. Zeitalter, 
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p. 230, etc., has made a noteworthy attempt to 
combine the salvation-historical and time-historical 
interpretations, recognising the Nero legend itself as 
the point of time to which th§ prophecy is attached ; 
the future Antichrist having a sort of forerunner in 
this godless tyrant. 

The ideas of the book are clothed throughout in 
Old Testament forms and images, as we see at a 
glance; but it does not follow that the standpoint 
too is Jewish rather than Christian. This will appear 
immediately when we enter upon an examination of 
the doctrines themselves. 

In the doctrine of God, partly by way of 
opposition to heathenism with its presumptive gods, 
prominence is given to the truth that God is living 
and eternal (vii. 2, iv. 9, i. 4), iravroKpaTwp, the all- 
powerful Creator (iv. 11, x. 6, xviii. 8), while partly 
in allusion to the judgment depicted in the book it 
is emphatically asserted that He is holy, just, and 
true (vi. 10, xv. 4, xvi. 5). The love of God is 
also made prominent, not only in the greeting, I 4 : 
j^apt9 vfuv Kol elpTJvT} dwo 6 &v, etc., but also in the 
reiterated promise : " God shall wipe away all tears " 
(vii. 17, xxi. 4), as well as in the words ; avT09 earai 
fioi vlo^y xxi. 7, where God is depicted as a Father. 

The utterances to be foimd respecting Christ, His 
person and His work, are well worthy of notice. 
With reference to His person we find the union of 
the human with the divine clearly indicated. He 
is the Lion of the tribe of Juda, the Eoot of David 
(v. 5, xxii 16), and therefore of human descent, of 
the lineage and race of Israel to whom the Messi- 
anic promise was given. But He is also the Alpha 
and Omega, the first and the last, the beginning 
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and the end, the holy and true (I 17, ii. 8, xxii. 
13, iii. 7), used in this book as a predicate of 
Jehovah, the Eternal, and at the same time denoting 
absolute, divine essence (i 8, xxi. 6). Again, Christ 
calls Himself: ^ ^pxh '^^ KTiaew^ rod Oeov, iii. 14, 
etc. But since KTi<n^ can only mean creation as 
an act, or the creature, while on the other hand the 
connection of Oeov with KTiai<: forbids us to attribute 
to apxv the meaning of " author, founder," the only 
remaining alternative is to conclude that it denotes 
"the beginning of the creation of God." If we 
compare this with the apocalyptic formula, apxv 'c^^ 
T€\o9, we find that it cannot be limited to the first 
or highest creature, or to Him " in whose presence 
the God - created world begins " (Eitschl, Altkath 
Kirche, 1st ed. p. 144; Baur, K T, TheoL p. 217, 
etc.; Hofmann, Schriftbeweis, i 153), so that Christ 
would be placed in the rank of creatures, though as 
primus inter pares ; but priority in time at least is 
attributed to Him, consequently pre-existence and 
precedence of rank before all creatures. He is set 
forth as a being above the sphere of the created, as 
the primeval principle of creation ; and this is not 
opposed to the sole, sovereign creating power of God, 
but is rather directly confirmed by Oeov ; comp. 
Gebhardt, Lehrlegriff der Apokalypse, p. 96. More- 
over, the name 6 X0709 rov Oeov (xix. 13) is attri- 
buted to Christ where He appears as Judge in His 
glory with the heavenly hosts, according to which 
He is Himself the Word, the personal Possessor of 
divine wisdom and might, the Mediator of all divine 
self-revelation.^ 

^ Liicke's discussion respecting the Christology of the Apocalypse, 
Versuck einer vollstdndigen Einleitung, 2nd ed. p. 734, etc., is 
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The work of Jesus Christ proceeds from His love 
to us (i. 5), as He is, in the first place, the faithful 
and true wUness (iii. 14, i. 5), Le. the absolutely 
faithful messenger of the divine will and the divine 
truth, and also sends His angel from heaven to give 
testimony (xxii; 16; comp. ver. 20). Again, the 
Apocalypse is fond of setting forth Jesus the cruci- 
fied one under the figure of the lamb that was slain 
(v. 6, xiii. 8, vii. 14, xii. 11 ; comp. i. 5, vii. 18) ; a 
figure primarily derived from the Passover lamb, 
whilst at the same time the passage Isa. liii. and 
the ritual of the atoning sacrifice appear uppermost 
in the mind of the writer. He thus implies that 
Jesus' death on the cross was of an atoning and 
sacrificial character. Hence a sin-redeeming (v. 9, 
xiv. 3) and cleansing power (i. 5, vii. 14) is attri- 
buted to His blood. The entire work of redemption 
is a victorious combat (iii. 21, v. 5). But now that 
Jesus has conquered, has risen and been exalted, He 
is also a King of kings, seated with the Father on His 
throne, has power, honour, and glory, holding even 
the keys of Hades and death (L 18, iii 21, v. 9, 12, 

superficial, and scarcely worthy of the otherwise excellent work ; 
Baur's endeavours to deprive the predicates of Christ in this book of 
a metaphysical significance (Ghrisienthum, 1st ed. p. 290, etc., 2nd 
ed. p. 315, etc. ; N, T, Theol, p. 215, etc.) is less convincing. 
Niermeyer, Over de echtheid der Joh. SchrifteUy Haag 1852, p. 
169, etc., is more searching. Reuss, Hist, de la thiol, chr, L 
346, justly admits : "On doit reconnattre, sans h^siter, que Christ, 
dans r Apocalypse, est ^lev^ au niveau de Dieu." Compare the excel- 
lent remark of Beyschlag, Christologie des N, T. 1866, p. 133. 
The expressions o Xoyos rov 6iou and h apx^ vnt »rtf%ut are mutually 
explanatory. It is evident that a^x^ rUt xri^ttitf may mean a 
world -creating Word of God, not a merely world -judging Word, 
in whatever way apx^ be taken ; a merely world-judging Word 
might indeed be a vixos, but in no sense an a^x^, Gebhardt, LeJir- 
begriffder Apokalypae, 1873, p. 98, etc. 
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xix. 16). As Lord he has also " the key of David ; " 
walks amidst the golden candlesticks, i.e. the Churches, 
and with eyes like flames of fire pierces the souls 
and conditions of the Churches (ii. 1, 18, iii. 7, v. 6), 
having the seven spirits of God, viz. the one Spirit 
of God in the fulness of His nature, in His different 
revelations, i.e. He walks as the omniscient, present 
and mighty Head of His Church, holds His own 
people fast (i 16), chastens those whom He loves 
(iii. 19), stands at the door and goes in unto them 
(iii 20). 

The Church consists of souls that have been 
pardoned, that were originally sin-stained, miserable, 
and dead (i. 5, iii. 1, 17), but are now called, chosen 
and faithful (xvii 14). They are gathered from 
every kindred and tongue and race of humanity 
(v. 9, vii. 9). The universalism of Christianity is 
here so clearly attested, that there is no ground for 
reproaching the author with Jewish narrowness; 
this is so fully recognised even by Llicke, that he 
effectually defends the Apocalypse against all such 
accusations, ante, p. 736, etc.; comp. Bleek, Beitrdye 
zur evang. Kritik, p. 184, etc.; Niermeyer, ante, 
p. 84, etc. The Apocalypse definitely acknowledges 
that the gospel is destined for humanity, but 
expresses this idea in such a way as to make the 
nation of God, from its Old Testament foundation, 
receive all races of humanity into its communion 
through the word of God (iii 3, xiv. 6, etc.) accepted 
by them. They have washed their robes, and made 
them white in the blood of the Lamb (vii. 14), viz. 
through Christ's death they have become personal 
partakers of reconciliation with God, having appro- 
priated to themselves this reconciliation. But lest 
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they should come short of salvation, they must keep 
themselves holy (xxii. 11 ; comp. xi. 18), must cease 
to participate in the sins of the world (xiv. 4, xviii. 
4) ; in fear of God and obedience to Him (xi. 18, 
xii. 17, xix. 5) keeping true to the faith and confes- 
sion of Jesus, even unto death (ii. 2, 3, xix. 10), 
that they may overcome (ii. 7, xxi 7). These 
believers have great honour; they are kings and 
priests (i. 5, v. 10), but brethren among themselves 
(xix. 10). 

Against the Church of Christ comes forth Satan 
in hostile attitude, attacking in every way, mislead- 
ing the world, and estranging believers (ii. 9, xii. 9, 
etc., XX. 2, 9). After being thrust out of heaven 
and hurled down to the earth (xii 13, etc.), he 
pursues the Church of Christ on earth, especially by 
means of the two powers which are represented 
partly under the form of a fearful beast out of the 
sea uniting in himself " great power and much 
cunning," partly under the form of a beast coming 
up out of the earth, a false prophet (xiii. 1, etc.). 
Hence the former beast appears still in connection 
with the godless metropolis, persecutes the saints 
even unto death, and purposes to destroy Christ's 
kingdom. Those men who do not serve the true 
God and Christ are deceived so as to worship the 
beast and his image, and by that means serve the devil 
who has given his power to the beast (xiii. 4, xiv. 9, 
11, xvi. 2) ; and sink into all manner of sin and vice 
(ix. 21, xiv. 8, xvii. 2, etc., xviii. 3, 6, etc., xxi. 8). 

This fearful struggle, demanding many sacrifices, 
ends in a glorious victory at the return of OJirist, who 
shall appear from heaven visibly, so that all eyes see 
Him (i. 7, xix. 11) in great glory, accompanied by 
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an army of the saints (xix. 14, 19 ; comp. xvii. 14). 
Such is the sacred, fundamental truth that runs 
through the whole book. John says : " Behold, He 
comes with clouds," etc. (i 7) ; Christ commands to 
write to the Churches: "I come" (ii. 5, 16, iii. 3, 
11); John sees in vision how Christ comes down 
(xix. 11, etc.). The voice resounds in different 
passages: "Behold, I come quickly" (xvi. 15, xxii. 7, 
12, 20). The spirit answers out of the hearts of 
believers : " Come, Lord Jesus " (xxii. 17, 20). It is 
an unquestionable fact that the coming of Christ is 
described as a visible thing in connection with 
phenomena and shakings of the visible world ; comp. 
Liicke, a7Ue, p. 719, etc. The returning Christ will 
first of all make vigorous war upon the enemies of 
Himself and His kingdom that gather themselves 
against Him in a host, and will victoriously overcome 
them. As Babylon the harlot (^.e. the God-forsaken 
metropolis, xvii. 1, 18 ; see Hofmann, ii. 2. 640, etc.) 
had been judged and destroyed before (chap, xviii.), 
so He Himself at His appearing will execute merited 
judgment not only upon them that have been 
deceived (xix. 21 ; comp. xiii. 15, 17), but will also 
overthrow the two deceivers, and cast them alive 
into a lake of fire burning with brimstone, viz. the 
beast (the world-power at enmity with God, the 
whole kingdom of the world as opposed to the 
kingdom of God; see Auberlen, Daniel und Offen- 
barung Johannis, 1854, p. 267, etc.) and the false 
prophet (wisdom and intellect at enmity with God). 
Immediately after this the author and prince of all 
evil (Satan) is cast down into the bottomless pit, 
where he is confined and bound during a thousand 
years, so that he has no more concern in deceiving 
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the nations during this period (xx. 1-3). Secondly, 
the believing and faithful enjoy the fruits of their 
. Lord's return, especially those who live till that 
time, who shall henceforward sit upon thrones and 
judge for a thousand years,^ as also those who had 
been slain for the witness of Jesus, martyrs and 
confessors raised from death in the first resurrection 
(xx. 5).^ These now live in undisturbed peace, in 
priestly service of God and Christ, clothed with 
kingly glory (xx. 6). 

The millennial kingdom is not yet the consumma- 
tion itself. After the thousand years are expired, a 
final contest breaks forth, Satan being loose again, 
stirring up an assault of heathen nations against the 
saints and the city of God (xx. 7-9). But fire from 
heaven consumes these enemies, and Satan is now 
cast into the lake of fire to be tormented everlastingly, 
where the beast and the false prophet are already 
(vv. 9, 10). 

^ In the description contained in chap, xx., the ifint and ^tcfi- 
xtv%t¥ mentioned in ver. 4 and again in yer. 6, are manifestly the chief 
thought ; the xfifAte, ihifin follows, and, like Dan. vii. 20, brings to 
view a princely trait. KpifAu thc6n auvsTs does not describe a judicial 
act, as Weiss, N, T, TheoL p. 667, note 1, asserts, for the assump- 
tion that it refers to those summoned to judgment is a mere guess ; 
while the apocalyptic writer in another place (comp. xx. 11, etc.) 
describes an act of judgment — the last judgment— with unequivocal 
clearness. We agree, therefore, with Gebhardt, Apokal. p. 292, who 
finds in xfifiec 'Mn the usual expression for the beginning of the 
dominion. 

* That this^r*^ resurrcvHon is meant to be understood in a literal 
sense appears from the antithesis, ver. 5, according to which the 
rest of the dead do not live again till the thousand years are past. 
We must do complete violence to the words if, with Hengstenberg, 
we take the " first resurrection ** figuratively {Die Offenbarung des 
h, Joh. ii. 1. 357, etc.), and understand it as referring to the first 
stage of happiness and rest in the invisible world. Not to mention 
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Now comes in the end of the world with the uni- 
versal judgment and the resurrection of all the dead 
(xx. 11, 15). Heaven and earth pass away, a new 
world comes in their place (xxi. 1, 4, etc. ; comp. xx. 
11), the new Jerusalem comes down from God (xxi. 

2, 9, etc.), God Himself dwells with men (xxi., xxii. 

3, etc.). The city needs neither sun nor moon, for 
the glory of God and of the Lamb lightens it (xxi. 
23, comp. ver. 11, xxii. 5). Neither has the city 
any temple, for God Almighty, with His holy presence, 
and the Lamb are the temple of it (xxi. 22). Absolute 
holiness and blessedness (xxi. 4, 8, 27, xx. 1, etc.), 
priestly service of God and the Lamb on the part of 
God*s children (xxii. 3, etc., xxi. 7), and their ever- 
lasting, kingly reign (xxii. 5), pervade the city. Its 
gates bear the names of the twelve tribes of Israel ; 
and the foundation-stones of its walls, the names of 
the twelve apostles of the Lamb (xxi. 12, 14). The 
nations inhabiting the new earth walk in the light of 

other considerations, it is inexplicable in that case why this resur- 
rection (ver. 5) does not begin till the very commencement of the 
thousand years. Nothing but prepossession can prevent our seeing 
here that }C*>«'«v has the same meaning as in ii. 8 : Ss iyinro u*pcs 
xat a^fi^iv, i.e. in vitam redUrunt (Bengel). Consider the contrast in 
ypyx^s w crtirikiKiffAtv^f — zaitZtifav, The passage speaks of an 
awakening of the martyrs from corporeal death to the fidl enjoyment 
of reigning with Christ for a thousand years, — ^a state which is 
described in pure and noble colours, without the admixture of 
sensuous traits. This is the opinion of Lucke, ante, p. 730, etc. ; 
Hofmann, ii. 2. 652, etc. ; and others agree. But the allusion is not 
only to those who are awakened (Hofmann, p. 653), as is clearly 
shown by the distinction between IxaPtfav — »»} xp/f*a 'Mti avrsTf 
on the one hand, and «»< rag ^v^^f — *«' Jfju*-**, etc., in ver. 4. 
On this point we agree with Hebart, Die zweite sichtbare Zukunft 
Christi, 1850, p. 165, although his work leaves much to be desired 
in respect to biblical completeness, exegetical research, and scientific 
elaboration. 
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this glorious city of God; kings of the earth do 
homage to it, and the leaves of the trees of life along 
the river of life which flows through its streets, serve 
for the healing of the nations (xxl 24, etc., xxii. 
1,3). 

The meaning of eOvrf, xxi. 24, 26, xxii. 2, and of 
^aaiXeh rrj^ 7^9, is disputed, some referring the words 
to the heathen and men outside the Church (Hofmann, 
ii. 2. 660), others to Gentile Christians (Credner, 
Uinleit. i 74), others maintaining that "peoples" 
generally are meant by e^i/17, who are then supposed 
to belong to the Church of the blessed. According 
to the first explanation, the statements about the eOprj 
must be put back into the last period of the world, 
i.e. into the time before the new heavens and earth 
were created (Hofmann, ante) ; but there is no trace 
of this in the words themselves ; on the contrary, the 
distinction in question must be read between the 
lines and interpolated. The idea of Gentile Christians 
is also incorrect ; at least the Old Testament colouring 
of the picture of the city of God gives no support to 
it ; for the glorified Church of God is represented as 
the new, perfected Israel. There is therefore no other 
alternative than to take eOvrj, with Hengstenberg, ante, 
ii. 2. 47; Llicke, ante, p. 738, etc., and others, as 
meaning " peoples," " nations," who are attached to the 
city of God and inhabit the new world round about 
the new Jerusalem.^ Hence there is involved in the 

^ It follows from the paraUel (i»(rtXi7s rh yns, xxi. 24, and again 
from the expression, xxi. 26 : vifi^arn^ov^t ^ik rov ^mtcs ethrns, and 
xxii. 2 : rk ^vX\ot tiZ J^vXou tls fit^airti»v \6fMv, that in xxi. 24, 26, 
xxii. 2, %hfi cannot include the religious conception of heathenism in 
opposition to the people of God, as "Weiss supposes {ante, p. 560, comp. 
note 6), but simply means, the nations who do not themselves fully 
belong to the city of God, but are so to speak its confederates. 
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statement no Judaistic limitation ; nor does the fact 
that the names of the twelve apostles are upon the 
twelve foundation-stones of the walls (xxi. 14) imply 
a direct exclusion and rejection of the Apostle Paul 
(against Baur, Kanon, Evang, pp. 348, 368 ; Christen- 
thum der drei ersten Jahrh., 1st ed. p. 75, etc., 2nd ed. 
p. 81 ; N, T, TheologiCy^. 214: \ Schwegler, Nachajpost, 
Zeitalter, i. 121, 157, etc., ii. 254). For if, in con- 
formity with the whole tone of the book, the Church 
of Christ be set forth as the true Israel, consisting in 
its entirety of the twelve tribes of Israel, the com- 
pleted city of God corresponding to the number twelve, 
it would be impossible for the seer to put in a 
thirteenth foundation-stone without the most hideous 
disturbance, even if he were the freest disciple of the 
Apostle Paul. Moreover, when the apostles are said 
to be twelve in number, we must not be petty in our 
reckoning, for Paul himself speaks of them on one 
occasion (1 Cor. xv. 5) as " the twelve," although at 
that time, speaking accurately, there were only eleven. 
Comp. Bleek, Beitrdge, p. 184 ; B^itschl, Untstehung, 1st 
ed. p. 138, 2nd ed. p. 120, etc. ; Niermeyer, ante, p. 
8 7, etc. ; Lucke, ante, p. 739 ; Eeuss, ante, ii. p. 518, 
etc. Gebhardt's explanation of the passage, Zehrbegriff 
der ApoJcaL p. 3 1 4, etc., is neither clear nor convincing.^ 



Passing to the Gospel and Epistles of John, we leave 
unnoticed the doubts advanced by Baur respecting 
the unity of their authorship, and appeal to the 

^ Kliefoth, Die Offenharung des Johannes, 1874, iii. 315, correctly 
remarks, the text counts up neither the names of the apostles nor 
those of the tribes, and therefore cannot show the way in which they 
are counted. Hence it is vain to ask whether Paul is included in the 
reckoning, or who in this case is left out. 

VOL. II. M 
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excellent refutation of them by W. Grimm (" Ueber 
den I. Brief Johannis und sein Verhaltniss zum Evan- 
gelium," Stud, und KHt. 1849, p. 269, etc.). and 
Diisterdieck {Die dreijoh. Brief e, 1852, i. p.lvii etc.). 
We prefer to develop the doctrinal system of the Gospel 
and Epistles together, presupposing the genuineness of 
both, as already stated/ 

If we use the Gospel as well as the Epistles as a 
source of John's doctrine, the same mode of procedure 
cannot be objected to where the prologue and the 
many intermediate remarks in the course of the 
narrative, and at its close, are concerned. The case is 
dififerent if we employ the discourses of Jesus also 
as a means to discover the apostle's doctrine. Is this 
not indirectly attacking and sacrificing the historical 
character of these discourses ? We think not. It is 
our conviction that the discourses of Jesus are accu- 

1 The difficulty of this question, undoubtedly the most important 
in the sphere of introduction to the New Testament, is well known. 
A testimony to the fact that the decided "moments" are almost 
equally balanced, is seen in the case of a critic like Strauss, who wavers 
in the different editions of his Leben Jesu, having first presupposed 
the spuriousness of the Gospel, and afterwards inclined to its genuine- 
ness. The attack upon its genuineness, on internal grounds, as 
conducted by Baur ("Composition und Charakter des Joh. Evang," 
TheoL Jahrb. 1844, 1, 3, 4), does not rest on a secure foundation, 
notwithstanding his acknowledged acuteness, as has been pointed out 
by Bleek {Beitrdge zur Evangdien Kritik, 1846), Hauff (Stud, und 
Krit, 1846, iii. p. 350, etc.), Luthardt {Der johanneische Ursprung 
des vierten Evang, 1874), and others. Among the external testimonies 
mustered by Zeller in a negative direction (TheoL Jahrbucher, 1845, 
iv. p* 579, etc.), two have been specially misconceived, viz. the 
important circumstance that Heracleon, Valentine's immediate dis- 
ciple, wrote a commentary on John's Gospel ; and Justin^s quota- 
tions from John which have been elucidated by Semisch (Dent- 
wurdigkeiten des M, Justinus, 1848, p. 155, etc.). An impartial 
estimate of these two testimonies suffices to refute the hypothesis of 
the composition of the Fourth Gospel in the middle of the second 
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rately rendered; but the assumption that their form and 
composition have come down to us without any addi- 
tion on the part of the narrator, seems to be unhistorical 
and unnatural ; for the essence and course of divine- 
human life, and of its divine - human transmission, 
condition a passing of the subjective into the objective, 
as well as of the objective into the subjective. Comp. 
the excellent ideas of Lutterbeck, ante, ii. p. 253, 
etc., and Bunsen's observations to the same efifect, 
Hippolytus, i. 303 ; Luthardt, Der joh, Ur sprung des 
vierten Hv. p. 178, etc.; Godet, Coram, sur VEv. de 
St. Jean, 2nd ed. part 1, p. 163, etc. ; Weiss, K T, 
TheoL, 4th ed. p. 596, etc. Accordingly, we derive 
the apostle's doctrine as well as that of Jesus, from 
the discourses of the latter as related by John. 

John himself thus defines the aim of his Gospel : 

century. We agree with a remark of Bleek (Beitrdge, p. 91), to the 
effect that **it is incomparably more difficult to understand the phe- 
nomena presented by the Fourth Gospel in itself and in comparison 
with the Synoptics, as well as its history in the Church, on the sup- 
position of the spuriousness of the work than on that of its genuine- 
ness." Since 1850 some very important testimonies for the Gospel 
of John have appeared in newly-discovered writings of antiquity, 
first in the conclusion of the Clementine Homilies discovered in Rome 
by Dressel, about which criticism had formerly decided that they 
could not possibly cite the Fourth Gospel. The conclusion discovered 
proves unmistakeably that the author knew and used the Gospel of 
John. Next we find in extracts from the writings of the Gnostic 
Basilides, communicated in the so-called PhUosophumena Origenis 
(in reality Hippolytus) Refutatio Jiceresitim, a remarkably copious 
iise of the Gospel of Johm The representation of the Basilidian 
system, which we find in Hippolytus, is judged by experts, as Uhlhorn 
{Das hasilidiarmche System, 1855) and Baur (Theol, Jahrb. 1856, p. 
150, etc.), to be in a high degree original and well founded, which 
puts an important weight into the scale, especially in favour of 
Basilides' quotations from John (at latest 130 a.d.). Comp. P. 
Hofstede de Groot, Basilides als erster Zeuge fur N. T. Schriften, 
bes J oh. Ev., German edition, Leipzig 1868, pp. 4, etc., 95, etc 
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" These are written, that ye might believe that Jesus 
is the Christ, the Son of God'; and that believing ye 
might have life through His name" (xx. 31). The 
expressed aim of the first Epistle is, that in fellowship 
with God the Father and with His Son Jesus Christ 
the joy of the readers might be full (i. 4 in conjunction 
with ver. 3). Comp. Erdmann, primce Joh. episL 
argumentum, etc. 1885, p. 58, etc., and Diisterdieck, 
ante, xvii. The similarity as well as the difference of 
these two positions, each indicating the central point 
of the writing in question, is obvious ; particularly 
the practical turn which the Epistle, by virtue of its 
admonitory purpose, gives to the same truth. Hence 
John's fundamental view is this : Jesus the Christ and 
Son of God, in whom is the life. Christ the Son of 
God is the personal, the fca?; the material, fundamental 
conception of the Johannine doctrine ; irurrt^ is the 
medium by which Christ applies life to the souL 
Thus the religious view is immediately directed to the 
unique majesty, divinity, and fulness of life in the 
person of Jesus Christ with peculiar intensity and 
power. But this view of Jesus presupposes a very 
definite conception of God and the world, whilst at 
the same time it puts into humanity a definite de- 
velopment and completeness as the effect and fruit of 
personal life in Christ. The leading parts of the 
Johannine system are thus indicated.^ 

^ Reuss has based his development of the Johannine doctrine in 
an able manner on the Gospel statement contained in iii. 16, Hist, de 
la Mol. chr. ii. 336, etc., his only mistake being that he makes the 
doctrine of the Son and His work rest on dogmatic premisses. Follow- 
ing the words step by step, the classification is this, viz. — I. Dogmatic 
premisses : 1. Speculative portion, (a) « iios, (6) Wi* ulc* alrcu ; 2. His- 
toric portion, (a) thuxiit (incarnation), (6) lU riv xog'fitov. II. Mystic 

doctrine: 1. nu ^t^rtoovrtf ; 2. ^M^vf;^w^ty. 
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FIRST DOCTRINAL PART. 

WHAT IS IMPLIED IN THE DOCTRINE OF JESUS CHRIST, 
THE SON OF GOD ? 

A. God. 

Eespecting God, John gives special prominence 
to the idea that He is the one, the only true God, in 
opposition to the gods so called (Gospel v. 44, xvii. 
3; Epistle v. 20, etc.); for the circumstance that 
ovTo^, He who is o d\7)0Lv6<; deo^ koI fo)^ aldvto^, 
does not refer to the Son Jesus Christ, but to the 
6 a\7)0iv6^ occurring twice before, consequently to 
God the Father, makes it most probable that iv t& 
viSi avTov 'I. Xp. is only put in by way of adjunct. 
Of God as the true, i.e. of Him who is really God, 
John testifies that He is invisible; just as Jesus 
(Gospel iv. 24) tells the Samaritan woman irvevfia 
6 6€6<i, which, according to the context, is in the 
first place a denial of all supposed limitation of God 
to one fixed place, but at the same time emphasizes 
the spirituality of God positively and in a moral 
aspect. The apostle repeats: 6eov ovheX<; kwpaKev 
irdorrroje (Gospel iv. 1 2) ; and again : 6eov ovSeU 
irtoirore redearat (1 John iv. 12); the former in 
opposition to a full apprehension of God mediated 
by His only-begotten Son, the latter in opposition 
to the indwelling of God in those who love one 
another ; thus, in the former, the apostle denies an 
immediate vision of God ; and in the latter a sensuous 
vision of Him as distinguished from one that is 
morally conditioned. John afl&rms of God positively, 
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that He is light, life, love. God is light (1 John 
i 5) : Kal cKoria iv avT& ov/c eariv ovSefiia ; i.e, 
according to the application that immediately follows, 
God is holy : the proposition, however, is not to be 
limited to this meaning, but is rather to be under- 
stood as including perfection of existence, nature, 
and will; whose negative side a scholiast thus ex- 
presses : ovT€ yap dyvoia, ovtc irXAvrj, ovre dfiapria^ 
oijTe ddvaro^, Comp. Diisterdieck's excellent dis- 
cussion, ante, i. 71-78. The other statement, that 
God is life (JCtor) alcovio^, 1 John v. 20 ; Gospel v. 26 : 
6 irarrjp e^et ^(orfv iv eavrai), absolutely perfect, 
eternal life in Himself, origin and source of all 
material and spiritual life of the creature, is there- 
fore allied to this. Finally, God is love, 1 John iv. 8 : 
o ^€09 dydirrj iarivj to interpret which in a merely 
moral sense, as the will to love {plenus diledione, 
Grotius, etc.), is superficial; it is rather an expression of 
the fact that the natm-e of God is love (Luther : " Deus 
nihil est quam mera caritas "), i.e. He is the absolute 
personality whose nature and will consist in love ; 
which is revealed in the communication of Himself, 
inasmuch as God pours light and life into His 
creatures, while the Father redeems the world by 
the Son in the Holy Spirit, John iii. 16. Again, 
Jesus states emphatically that the Father eiw? apri 
ipyd^erat, i.e. that the Sabbath-rest of God after the 
creation is a state of constant activity and work/ 
John lays stress on those moral attributes of God 

^ Godet makes an acute remark respecting this utterance of Jesns, 
Comm, 2nd ed. ii. p. 398, etc.; comp. i. 209 : '* Ilnes'agitpas, dansce 
passage, de Tactivit^ de Dieu dans le domaine de la natiire, mais du 
travail du P6re, dans la sphere de I'^ducation morale et de la redemp- 
tion du genre humain, travail qui a pr^cis^ment commence k la suite 
et sur le fondement du travail cr^teur." 
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which lend themselves to the practical aim before 
him at the time, e.g, that He is true (by way of 
antithesis to '^eva-rrjv irocovfiev avTov, 1 John 
i. 10), faithful and pist (1 John i. 9); the former, 
inasmuch as He is true to His word and fulfils His 
promises ; the latter, inasmuch as the forgiveness of 
sins, in the case of honest confession, is likewise an 
act of justice, " verae confessioni juste dimittit " (Bede); 
God s forgiveness of the repentant sinner is a situm 
cuique ; the interchange of iUaLo^ with "gracious, 
merciful," which was at variance with all usage, has 
rightly disappeared ; on the other hand, reference to 
the doctrine of satisfaction, connected with the iden- 
tification of iUaio^i with the Pauline BiKat&v, invests 
the word with a meaning that lies neither in itself 
nor in the context ; comp. Llicke, Comm, 2nd ed. p, 
142; Diisterdieck, i. p. 132, etc.; Huther, Comm. 
2nd ed. p. 63, etc. Along with the omniscience of 
God we have,' in 1 John iii. 20, the statement: 
jxei^oyv iarlv 6 deo<; T179 KapBia<; fjfi&v. By virtue of 
its connection with vv. 19 and 21, this cannot 
mean that God is greater in holy severity (Lucke, 
who has, however, felt the doubt himself), but must 
have a comforting sense. But if this consist in the 
fact that God knows all things better than our heart 
(Diisterdieck, ii. 1, p. 206, etc., and especially p. 229, 
etc. ; Weiss, K T. Theol p. 652, with note 9), then 
fiel^oDv — '^fi&v and 'yiv(ocrK€i irdvra must coincide ; a 
supposition only admissible in case no other thought 
were present in the former clause. Hence we prefer 
the interpretation, God is greater, possesses more 
power and authority to pardon (with Huther, Comm. 
2nd ed. p. 176, etc.; Erdmann, an^e, p. 127: "fortior 
est, ut hostem devincere possit "). 
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B. The Woeld and the Pkince of this World. 

The world in all its parts was created by God 
(through the Logos, see below), Gospel i 3, 10. 
These words prove that John may be fully acquitted 
of the charge of Gnostic dualism brought against 
him by Hilgenfeld. But the world in its existing 
state is at enmity with God, so that he who loves 
the world cannot love God. And by icocr/109, John 
usually understands the whole sphere of earthly 
creation (e.g. 1 John ii. 15-17) so far as it is 
estranged from God, and subject to the dominion 
of evil ; ra ev tS Koafioy are the individual objects 
within the world's compass. In many passages (e.g. 
Gospel xvii. 25) the narrower conception of the evil 
world of humanity prevails; comp. the profound 
discussion of the conception Koa-fio^ in Dusterdieck, 
ante, i. 247-261. God is light, the world darkness; 
God is life, in the world death reigns (1 John il 15, 
i. 5 ; comp. ii. 9 ; Gospel i. 5 ; 1 John iii. 14). Dark- 
ness is partly estrangement from the truth, lies and 
unbelief (Gospel xii. 35 ; 1 John i. 6, 8, ii. 22) ; 
partly estrangement from love ; wrath, hatred, and 
bloodthirstiness (1 John ii. 9-11, iii. 14). Sin is in 
itself lawlessness (dpofiia), estrangement from the 
holy will of God (1 John iii. 4) ; for to understand 
by the v6fio<: which is transgressed, the Mosaic law 
alone, would be contrary to the entire Johannine view ; 
ro/109 must be the sum-total of the divine commands 
(ii. 3, iii. 22, etc., v. 2, etc.), the greatest of which is 
love. Comp. Weiss, Johanneischer Lehrhegriff, 1862, 
p. 167. Sin is universal in humanity, for it belongs 
to the essence of the cra/>f. Gospel iii. 6 : to yeyei/^ 
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vrjfievov CK rrj<i aapKo^ cap^ iariv, fcal to yejevprjfiepov 
iic Tov irvevfiaro^ irvevfid iarip. The connection of 
this clause with the whole discourse in which Jesus 
declares the necessity of regeneration, shows that crdp^ 
is used to denote nature and life, not merely as a 
lower in opposition to a higher nature, but as at 
variance with the divine essence and will. The 
passage therefore teaches that mankind, by virtue of 
their birth and parentage, are tainted with moral 
corruption, comp. Jul. Mtiller, von der Silnde, ii. p. 
174, etc., a view which Hofmann need not have 
opposed as he has done {Schriftheweis, i. 452). John 
considers this state of ungodliness as actually in- 
herent in humanity and universally present ; and has 
described it in its separate aspects. Kostlin {Joh. 
Lehrbegriff, p. 117, etc.) maintains that John repre- 
sents the opposition between God and the world as 
original, coinciding with the distinction between the 
earthly and the heavenly, — an inference drawn from 
the author's silence respecting the fall of Adam, and 
quite unauthorized. This conclusion is the less 
admissible, inasmuch as the above dualistic concep- 
tion of evil is quite irreconcilable with the unmistake- 
able Old Testament character of John's fundamental 
view (comp. Gospel viii. 44). 

It is an essential element in the conception of the 
world's estrangement from God, that whoever commits 
sin is of the devil. This being, Satan, is the author 
of all evil : sins are his epr^a, and those who do evil 
are his children, morally dependent on him as author 
of the evil within them (1 John iii. 8, 12 : €/c tov 
Sia^oXov elvac, Texva tov Bca^., but never yeyevvrja-dac 
ifc T. S. ; comp. Diisterdieck, ante, ii. 1, p. 126, etc.). 
The whole evil world lies in the wicked one, i.e. under 
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the power of the wicked one (1 John v. 19). That 
this passage does not refer to ro irovrjpovy but to 
6 iTovrjpo^, is shown by its connection with v. 18 : 
o iroirqpo<i ou;^ airrerai aifTOv, and by the usage of 
the whole Epistle, in which (ii. 14, iii. 12; comp. 
ver. 10) irovrjpo^ is used in a personal sense = 
Sid^oko^, while to irovripov never appears. This 
agrees with 1 John iv. 4 : 6 iv r& Kocrfi^ ; comp. 
with Gospel xii 31 : o ap^fov tov Koafiov rovrov. 
Satan is the personal principle of evil, for he sins 
from the beginning (1 John iii. 8). This does not 
mean that the devil is originally and by nature an 
evil being; here we agree with Kostlin (ante, p. 127, 
etc.), and appeal to the parallel passage in the Gospel 
(viii. 44, etc.) ; for if the devil be " a murderer 
from the beginning," "the beginning" can only coincide 
with the creation of man and his fall (viz. with the 
lirst murder, comp. 1 John iii. 1 2, which is rendered 
improbable by the context; see Stud, u, Krit. 1854; 
p. 814, etc.), and not with the existence of the devil 
himself. John certainly does not speak of a fall of 
the devil, nor does he make any mention of the fall 
of the first men. On the contrary, he describes the 
nature and work of Satan as it is, making no state- 
ment as to the origin of his hostile disposition 
towards God, but rather taking it for granted on the 
basis of Old Testament revelation. In the Gospel 
passage Jesus makes a twofold statement respecting 
the devil ; first, he is a murderer of men from the 
beginning ; second, he is a liar and does not abide in 
the truth {iv ttj aXTjdeia ov^ ?<TrrfK€v, has not his 
abode in the truth, truth is not the foundation of his 
being; comp. Hahn, Neut. Theologie, i. p. 313, etc.) ; 
when he speaks a lie, he speaks of his own, i.e. 
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in conformity with his innermost essential nature. 
And just as he is so does he work. His works 
(1 John iii. 8) are partly anger, hatred, and murder 
(1 John iii. 10, 12, 15), partly lying (Gospel viii. 44). 
These testimonies respecting the devil and his 
children have been misinterpreted and abused in 
many ways ; in olden time by the Manichseans, who 
tried to support their distinctive dualism by the 
authority of the apostle, more recently by critics who 
thought they could establish the presence of a Gnostic 
tendency in the authors of the Fourth Gospel and 
Epistles (for they also disputed the unity of author- 
ship).' 

That a Gnostic dualism between God and the 
devil as principles of good and evil alike eternal, and 
the opposition between the children of God and the 

^ That John in viii. 44, 1 John iii. 8, considers the devil a9 a 
being originally and radically evil, is maintained by Frommann, 
Hilgenfeld, Reuss {ante, ii. p. 380 : ** il est mauvais de sa nature, 
depuis le commencement de son existence "). We must allow that 
Hilgenfeld has put forth the boldest assertion, viz. that the author 
of the Fourth Gospel (chap. viii. 44) makes Jesus speak of the God of 
the Jews as ** the father of the devil " in the words : U too vrarpif 

TOO ita^iXtu Wri and •^^iuffrns \^rh xeti o vtetrhf ecvTov. This 

strange explanation, in which Credner led the way followed by 
Volkmar, would be admissible only if the more natural acceptation 
of T0U ^ittfiixou as a genitive of apposition to rou trarfif yielded no 
good sense ; not only is this not the case, but it even corresponds to 
the parallel passage, 1 John iii. 10 {rUvat t§v 6tou — rov hafiokov). Such 
an interpretation leads to the conclusion that the Jews are described 
as brethren of the devil. Moreover, in the passage in Ireneeus, Adv. 
Hcereaei, i. 30, § 6 (Stieren, i. p. 266), which has been appealed to by 
way of confirmation, it is not directly said that Jaldabaoth, the god 
of the Jews according to Gnostic teaching, is " the father of the 
devil,'* but only that the aeon Nus, the serpent-like, was begotten 
by Jaldabaoth. Godet {Comm. 2nd ed. i. p. 221, etc.) has given 
an excellent refutation of Hilgenfeld*s view which even Scholten 
decidedly rejected. 
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children of the devil as a " metaphysical dualist 
principle" (Hilgenfeld, Theol Jahrh 1856, pp. 490, 
etc., 512) are entirely foreign to John, is obvious from 
the following considerations to all who desire to see : 
— (1) from his doctrineof creation, see above, p. 184, 
vol. ii., according to which all that is, without a single 
exception, was created by God (through the Logos), 
Gospel i. 3 ; (2) from the doctrine and history of the 
Old Testament presupposed by him, which are un- 
questionably not dualist but strictly monotheistic ; 
(3) from his teaching that every man without excep- 
tion though born of the flesh, a child of the world, is 
delivered from the inherited state of sin and death 
by being born of God, and is transplanted into life 
(Gospel iii. 5, etc. ; 1 John iii. 14). This is not by 
any means consistent with the vain imagination that 
part of mankind are originally children of God, part 
children of the devil. With John this antithesis has 
in general only a moral sens.e, conditioned by will 
and disposition, and must not be understood as having 
its essence in the nature. Comp. Dusterdieck, aTUe, 
i. 257, etc., ii. 1. 129, etc. ; Lutterbeck, neutest. 
Lehrbegriffe, ii. 269, etc.; Weiss, Johanneischer Lehr- 
legriff, p. 128, etc. Finally, (4) the alleged dualism 
of nature is at variance with the truth that God 
loves the world notwithstanding its state of alienation 
and sin (Gospel iii. 16, etc.), and so loves it as to 
give His only-begotten Son that it may be saved. 
Accordingly, it must be His world in origin and 
essence. ''For this purpose the Son of God was 
manifested, that He might destroy the works of the 
devil " (1 John iii. 8). 
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SECOND DOCTRINAL PART. 

JESUS CHRIST, THE SON OF GOD, IN WHOM IS LIFE. 

A. Jesus Christ the only-begotten Son of God. 
1. His Person. 

The empirical view of Jesus Christ in His entire 
divine-human personality (Gospel i. 1 4, 1 6 : ideaaafieOa, 
i\d^ofi€v ; 1 John i. 2, etc.), lies at the foundation of 
John's teaching with respect to His person. John 
sets forth the manifestation of Jesus Christ in the 
Gospel as well as the Epistle, in the latter by way of 
exhortation, in the former historically ; but the eye is 
always directed to the divine glory shining forth in 
the human life of Jesus : He is eternal life made 
manifest ; He is the Logos made flesh. 

(a) The Logos in and by itself. We cannot assent 
to the view put forward by Hofmann, ante, i. pp. 101, 
etc., 144, etc., and subsequently "with little deviation *^ 
by Luthardt, Jok Ev. 2nd ed. 1875, i. p. 275, that 
John i. 1 speaks only of Jesus Christ as an historical 
personage ; whether with the former, X0709 be taken 
as "the apostolic announcement, viz. its personal 
substance, Jesus the Christ," or with the latter as 
" the essential revelation in the history of salvation, 
Christ, the ultimate revelation of God." We have 
nothing to object to the latter interpretation so far as 
the language is concerned, but as to its substance we 
urge the following considerations against the attempt 
to detach the Logos-conception from all extra-Chris- 
tian, and even from all other biblical usage. It is a 
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substantial error to suppose that the conception in its 
above sense can be intelligible of itself; the history 
of the prologue's interpretation is the strongest 
counter-proof. The whole discourse presupposes that 
the readers were already acquainted from some other 
source with the conception and its expression " the 
word ; " which is (probable, moreover, even in the 
circle of readers belonging to Asia Minor, for whom 
the Gospel was specially designed. But it is the 
apostle who first presents the truth in its purity 
and fulness, its genuineness and depth, to rectify 
the current ideas of his time. Though unable to 
separate John's conception of the Logos from all 
association with other forms of thought (which 
Baumlein has discussed more fully and learnedly 
than any other of his time, in his Versuch, die Bedeu- 
tung des johanneischen Logos aus den Religionssystemen 
des Orients zu entvnckeln, 1828), we believe it has its 
foundation mainly in the biblical idea of the creative 
word and of the revealing speech of God ; while refer- 
ence to the Alexandrian-Hellenist conception of the 
Logos as divine reason is not to be excluded. The 
evangelist appropriates ideas which he found in his 
own sphere, as well as the language in which they 
were clothed (comp. Schanz, Comm. i. 1844, p. 70). 
And it should never have been questioned, in face of 
the unmistakeable parallel between John i. 1—5 and 
Gen. i. 1, eta, that Gen. i. 3 in particular was in his 
mind. This very parallel is conclusive against the 
assertion that John had the historically-manifested 
God-man in view from the beginning. He certainly 
sets out with what he had seen and experienced 
(comp. 1 John i. 1, etc.), and refers to the pre- 
mundane deity of Christ; but in the prologue, as a 
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divine preliminary history of the Redeemer (see 
Baumgarten-Crusius, TheoL Ausleg, der joh, Schriften, 
1843, i. 1, p. 1), he treats of the Logos before the 
incarnation and in the incarnation. Without doubt 
he takes " the word," i.e. the essential revelation-word, 
the sum-total of the divine ideas — (1) as premundane 
and before time, consequently as eternal (ver. 1 : iv apxfj 
^j/, " cum primum fiebant, qusecunque esse coeperunt, 
erat"). The statement does not indeed go beyond 
the beginning of the world, but since it certifies that 
the word did not originate when the world began but 
already existed, the implication is that the Logos did 
not become, but is eternal. (2) The Logos is God, of 
one substance with the Father, which is already 
involved in the former statement, ver. 1 : deo^ ^v 6 
X0709, where ^€09 must doubtless be taken as the 
predicate, meaning that the Logos is true God, not 
merely " Godlike, divine." It is therefore certain 
that the article is designedly absent, i,e. that the 
Logos ^€09 is always to be distinguished from 6 ^€09, 
so that this statement again involves the next (3) The 
' Logos is personally distinguislied from the Father : 
6 X0709 ^v 7rpo9 Tov deov, — He was God with 
God, more accurately, toward God, so that His direc- 
tion tended toward God, His look (comp. i. 18) was 
directed to God, His consociation was a communion 
with God. Thus the personal distinction between the 
Logos and God is stated as definitely as His unity of 
essence with God had been before. In short, the 
personality of the essential word is here attested 
(comp. Baumlein, ante, p. 77, etc. ; Lutterbeck, ii. p. 
262 ; Godet, Comm. 2nd ed. ii. 30 : " il s*agit d'une 
relation active, de la communion sentie et personelle"). 
While ver. 1 declares the relation of the Logos to God, 
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vv. 2-5 define His relation to the world. (4) The 
Logos is the Mediator of creation, ver. 2 : iravra hC 
avTov iyivero; the negative antithesis : x^P^^ avrov 
iyivero ovSe ev h yiyoveVj purposely excludes eternity 
of matter as well as all other dualism. However 
strongly this may be expressed, we have yet no right 
to say that the Logos is "the absolute principle of 
existence" (Baur, theoL Jahrb, 1844, p. 11), or that 
" it is not the Father, but the Son who created the 
world" (Lutterbeck, ante, ii. p. 263); the Sid in 
vv. 2, 10 must not be mistaken; the Logos is the 
instrument of the world's creation, not the original 
author of creation. (5) With respect to the world of 
humanity, the Logos is the source of life and light, of 
all grace and truth, and of sonship to God (vv. 4, 
etc., 9, 12, 14, 16, etc.); the last, however, only by 
virtue of His incarnation, which is already presupposed 
and indicated in vv. 4, 9, etc., but is not expressly 
stated until ver. 14. 

Q)) The Logos made flesh. — In becoming flesh, the 
Logos entered upon a new and essentially different 
state. Setting out with the heavenly existence of the 
Logos, John goes on to say, the Life which was with 
the Father was manifested (i<l>av€p(!}67D, and we have 
seen, looked upon, handled and heard it (1 John i. 1, 
etc.) ; the Logos was made flesh and dwelt (iaxijvcacrep) 
among us, and we beheld His glory (Gospel i. 14). 
From the circumstance that John never says the 
Logos became man, but always adp^ (comp. 1 John 
iv. 2 ; 2 John *7), and that he lays peculiar stress 
on the shedding of the crucified One's blood (1 John 
V. 5, etc.), Kostlin (ante, -p. 139, etc.), following Zeller, 
Jahrbuch. 1842, p. 74, etc., and Baur, iV. T. TheoL p. 
362, has arrived at the conclusion that the incarna- 
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tion in John's view appears solely as the assumption 
of a human body. But the passages that speak of 
the '^rrxri of Jesus (Gospel x. 11, 15, 17; 1 John 
iii. 16) are against this conclusion,^ since it is neither 
proved nor provable that the '^rrxri is something 
purely animal (comp. on the contrary, Gospel xii. 27: 
V '^^V H'Ov rerdpaKTac), Even the name uto9 
avdpdoirov (Gospel v. 27, i. 52, and other passages) 
testifies in favour of the complete humanity of the 
Logos made flesh, just as in another respect it refers 
back to the history of the conception and birth of 
Jesus, with which John's Logos - conception is said 
to be in irreconcilable opposition, according to Baur*s 
judgment {Theol Jahrb. 1844, p. 24, etc.). The 
stress laid upon the adp^ is mainly explained by the 
polemic against a docetism that had already appeared, 
and denied the truly human element in Jesus 
(1 John iv. 2). In the first Epistle (ver. 1) special 
emphasis is laid upon the actual corporeity of the 
Kedeemer — first, inasnjuch as the direct testimony 
of the apostle and of his apostolic associates in office 
is prominently set forth because of their personal 
intercourse with Jesus ; next, specific importance is 
attached to the real corporeity of Jesus in and by 
itself, as well as to His truly human existence and 
life, which could be directly apprehended by sight, 

' Kostlin roundly asserts, p. 13 : ** No trace is to be found in 
John of a human ^vxn," an assumption which he himself refutes iii 
p. 14, etc., since he quotes passages such as x. 11, etc., xii. 27, iu 
which Jesus speaks of His "^^vxv. It certainly cannot be proved that 
the ^ux^ ^^ something purely animal, as he supposes. He him- 
self frankly acknowledges that ^^l/;^« in xii. 27, as well as in xiii. 21, 
etc., might be interchanged with innw^a, and that -^v^^ denotes the 
highest spiritual principle of the individual, especially if supposed to 
be under the influence of strong emotion. 

VOL. II. N 
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hearing, and handling; and this is done not merely by 
way of opposition to docetic ideas, but also by virtue 
of the biblical realism which considers corporeity as 
the end of the ways of God, as the completion and 
actual means of revelation (i<f>av€p(i>07f). In agree- 
ment with this, John (Gospel i. 14) does not speak 
of the incarnation abstractly, but under the aspect of 
the a-dp^j ie. the earthly sensuous nature in respect 
of which Christ was made like unto us and approached 
us so nearly. 

The word iyevero must here be taken in a strict 
sense, not merely as a coming and appearing in the 
form and garb of the a-dp^, but as an actual passing 
over on the part of the Logos (which is irvevfia) into 
the adpi (see Hahn, N. T. TheoL i. 196, etc. ; Godet, 
ii. 74, etc.), so that by virtue of this real transmuta- 
tion, the heavenly, the supramundane, the So^a itself 
might be made perceptible to sense (iOeaadfLeda, 
comp. 1 John i. 1, 3 : aKr^Koafiev, etc.). In connec- 
tion with this John does not expressly assert the 
idea of the humiliation of Christ in His incarnation, 
but vividly sets forth His corporeity in different 
features of His historical life. Setting out with the 
human appearance of Jesus Christ, John designates 
Him as vm deov, a conception of relationship and 
communion with God which is described as absolutely 
unique and belonging to him exclusively by means 
of the adjective fiovoyevrj^ (1 John iv. 15, v. ; Gospel 
i 14, 18). The Son of God, who existed from the 
beginning, is in the bosom of the Father, equal with 
God (1 John ii. 13, etc.; Gospel i. 18, v. 18); in 
His humanity He possesses divine ho^a and fulness 
of grace and truth. In Him is life (the source and 
fulness of life, corporeal as well as spiritual, moral 
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and eternal) : He is the way, the truth and the life ; 
He is even one with the Father (Gospel i. 14, 16, 
V. 26 ; 1 John v. 11, etc. ; Gospel xiv. 6, x. 30). 

2. The Work of Jesus Christ, 

(a) The work of Jesus Christ dwelling among us 
in the fiesh is thus summarized by John : " We have 
seen and do testify that the Father sent the Son to 
be the Saviour of the world (a-eoTrjpa tov Koafiov, 
1 John iv. 14; comp. Gospel iv. 42), to destroy the 
works of the devil," 1 John iii. 8, i.e. to efface all sin 
with its consequences. 

a. He is the personal truth (xiv. 6) ; has declared 
the name of God, and is come into the world 
to bear witness to the truth (Gospel i. 18: eKelvo^ 
i^r)yi](raTo, i.e. He has declared and manifested the 
divine things which He has seen, xvii. 6, 26, 
xviii. 37; 1 John i. 5). As He was so should we 
be in this world ; as He walked so should we also 
walk (1 John ii. 6, iv. 17). In the latter passage 
the apostle presents the whole walk of Jesus as it 
dwelt in his memory, setting it forth as a type of the 
holy Christian walk. 

/8. He is the propitiation for the sins of the whole 
world (1 John ii. 2, iv. 10). The most general 
expression is, He laid down His life for us (1 John 
iii. 16 : virep rjfi&v rrjv '^^vyrjv avrov eOrjKcv, i.e. for 
our advantage, in reality in our stead); His shed blood 
has power to cleanse from sin (1 John v. 6, i 7 : fcal 
TO al{ia *l7)aov rov vlov avrov KaOapi^et, fjim^; anro 
irdarj^ dfiaprla^;). The apostle here bears witness to 
the purifying effect of the blood of Jesus which was 
^shed on the cross, declaring that the cause and power 
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of the purification, its eflScacy, is not in us, nor in 
our conversion and moral walk in the light, nor yet 
in Christian fellowship, but is in fact in the " blood " 
of Jesus, i.e. in His bloody death on the cross, 
Jesus being the Son of God (tov vlov avrov 
is appended as the reason), the God-man. This 
cleansing efi&cacy was not exerted once for all, but is 
represented as present and always continuing, by the 
use of the present /caOapl^ei. But in what this 
cleaijsing essentially consists is a matter of dispute. 
Some take the KaOapl^eiv as purification from guilt, 
viz. in the sense of forgiveness of sins and justification 
(Baumgarten-Crusius, Hofmann, ii. 1. 130); others 
understand it as deliverance from the dominion of 
sin in act and tendency (Lucke, Dusterdieck, Huther) ; 
while others again join the two meanings (de Wette). 
The argument drawn from ver. 9 in support of the 
second view is not valid, so far as it is based on 
the fact that Ka0api^€tv airo irdarj^ aZiKia^ is dis- 
tinguished from d^Uvai tA? • dfiapria^ ; because 
ver. 7 does not make this distinction, while the 
expression before us unites what is separated in 
ver. 9. We decide in favour of the union of both 
views, and take xaOapl^eiv as a power which frees 
not only from guilt, but also from sinful desire and 
action; for the assertion that xaOapi^eiv cannot 
mean the removal of guilt (Dusterdieck), seems to 
us, in face of biblical usage respecting the washing 
away of sin (Ps. li. 9 ; Ezek. xvi. 9 ; Apoc. i. 5), to 
be without foundation. But it is an unquestionable 
fact that the apostle declares the justifying and 
sanctifying efficacy of the blood of Jesus upon the 
individual to be conditioned by walking in the light, 
since it is only under this condition that mutual 
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fellowship can be maintained and enjoyed, and that 
the justifying and sanctifying efl&cacy of the blood 
can be experienced; comp. Gospel i. 29, where John 
the Baptist points to Jesus as " the Lamb of God, 
which taketh away the sin of the world." The most 
definite language is to be found in the passage 1 
John iv. 10, comp. ii. 2 : "The Father sent His Son 
to be the propitiation for sins," words that cannot 
denote an indirect removal of guilt and punishment 
effected by moral purification (as Kostlin supposes, 
ante, p. 181, etc.), because irepl oXov rod Kocfiov 
are expressly used. We must therefore suppose a 
propitiatory sacrifice, efficacious for the entire world 
of sinners, directly adapted to remove the state of 
guilt and punishment ; not overlooking the fact that 
the apostle both times calls Jesus personally the 
iKaa-fMo^ (comp. Diisterdieck, i 159, etc.; Weiss, Joh, 
Zehrbegrif, p. 159). 

y. Peculiarly Johannine is the conception of the 
work of Christ as a judgment so far as the appearance 
of Christ leads to a free self-decision on the part of 
individuals, and a progressive separation between 
those who are ready to receive the truth and those 
who have closed their hearts against it, and there- 
fore to a judgment on those who hate and avoid the 
light that has appeared (Gospel iii. 19, etc., ix. 39, 
xii. 31). The judgment, however, takes the form of a 
decisive conflict, for the prince of this world (Satan) 
comes, and has nothing in me (xiv. 30) ; the prince 
of this world is judged and shall be cast out (xvi. 11, 
xii. 31) ; be of good cheer, I have overcome the world 
(xvi. 33). 

(6) The work of Jesus after His glorifijcation, — 
The Son of God returns to the glory which He had 
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from the beginning (xiv. 28, xvii. 5), and is there 
continually, assistant and mediator of His believing 
ones (TrapdK\7)To^, 1 John*ii. 1), with whom He 
continues in actual, spiritual communion (xiv. 20, 
xvii. 21 ; 1 John i. 6). The Spirit whom Jesus sends 
from the Father (1 John v. 6, 8, iii. 24, iv. 13) is a 
substitute for Jesus Himself on behalf of believers 
(xiv.-xvi.). So far as He is imparted to believers 
He is called the anointing, the priestly consecration, 
as Jesus Himself is called the Messiah, the Anointed 
of God (1 John ii. 20, 27). He is the Spirit of truth 
(1 John iv. 6, v. 6; Gospel xiv. 17), in particular 
He makes known the future (xvi. 13), reproves and 
overcomes the world (xvi 8, etc.). In the discourses 
of Jesus given in John the personality of the Spirit 
as distinct from Father and Son as well as from 
human personalities (xiv. 16, etc., 26, xv. 26) is pro- 
minently set forth, so that the Trinity in God clearly 
appears ; but less clearly in the Epistle. 

B, Fellowship with the Father and the Son. 

1. Its Origin. 

.The efficacy of the Redeemer and the fruit of His 
work is the new life of believers, which has its 
foundation in the hearing of the word, the testimony 
of Jesus (1 John ii. 7 : 6 X0709 ov rjKovGare ; comp. 
ii. 24, i. 5, 2, iii 11). Every one who hears the word 
of God and accepts it with a willing heart (Gospel iii. 
32, etc. ; comp. ver. 11, xii. 48), thus receiving Jesus 
Himself who draws near to him personally by that 
means (Gospel i. 11, etc., v. 43, xiii. 20 ; comp. xviii. 
3 7), becomes a believer. This, however, is not solely an 
act of human volition, but in becoming a believer there. 
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is essentially a new Hrth, No man can see the kingdom 
of God, no man can enter into the kingdom of God, 
except he be born from above, of water and spirit 
(Gospel iii. 3, 5-8, baptized with water and the 
spirit). Born of the spirit which bloweth where it 
listeth, man himself becomes spirit (Gospel iii. 6) ;^ and 
he who believes that Jesus is the Christ, is born of 
God, has become a child of God (1 John v. 1, 4, 
iii. 1, etc., iv. 4, 6), and has been translated into 
fellowship with the Father and Son (1 John i 3, v. 20). 

2. Condition and Development of this Fellowship, 

(a) The fellowship consists chiefly in faith in 
Jesus, the Son and Anointed of God (Gospel xx. 31, 
i. 12 ; 1 John v. 10, 13, iii. 23), that is, in willing 
attachment and surrender to the person of the 
incarnate Son of God as He has been revealed to us. 
By virtue of faith man is in God and God in him 
(ii. 24, iv. 16). 

(b) Connected with faith is the knowledge of the 
true God and Him whom He has sent (Gospel 
xvii. 3 ; 1 John ii. 13, iii. 16, iv. 7, 16, v. 20), a 
knowledge by which the Holy Spirit (" the anointing") 
leads souls into all truth (Gospel xvi 13 ; 1 John 
ii. 20, etc., 27). "True faith," according to John, 
"apprehends, experiences; true apprehension believes," 
Liicke, Conim. iii 268. 

(c) Righteousness of life (irovelv rrjv StKau)avv7)v, 
1 John ii. 29, iii. 7), or walking in the light (1 John 
i. 7), implies the fulfilment of the divine will and 

* Godet, Comm. ii. 264, rightly observes : " Ce mot esprit comprend, 
dans le contexte, non seulement le nouveau principe de vie spirituelle, 
mais aussi Vdme et le corps sp%rxtucd%s6s," 
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the following of Jesus (1 John ii. 3-6, 17, iii. 22, 
V. 3). Hereby we show that we really know Him 
(1 John ii. 3, etc.). This is no difficult task to him 
who is bom of God and remains actually united 
to Christ, the sinless One. He does not sin and 
cannot sin (1 John v. 3, iii. 6, 9). We must here 
observe that John represents this impossibility of 
sinning as consequent upon and conditioned by the 
divine life present in the regenerate man; by this 
means, as well as by the declaration of the sinfulness 
even of believers (1 John i 8), all misapprehension 
of such ideal view is obviated ; comp. Diisterdieck, iL 
1, p. 117, etc.; Weiss, Joh, Lehrbegriffy p. 176, etc. 
Careful watch over oneself is also necessary, and 
constant moral purification (1 John iii. 3, v. 18) ; in 
addition to honest, active, self-sacrificing brotherly 
love (1 John iii. 14, etc., 16, etc., 23, iv. 7-12, v. 1), 
and victory over the world (1 John v. 5). 

Brotherly love toward those who are in like manner 
born of God leads to fellowship of believers with one 
another (1 John i. 7 ; comp. iii. ; v. 1), of brethren 
(1 John iii. 13, 17; comp. ii. 19), in opposition 
to false teachers and seducers (1 John ii. 26, iii. 7, 
iv. 1). The apostle makes no distinction in the 
first Epistle between Jews and Gentiles, but he does 
so in the Gospel (i 11), where by the use of iBlu and 
iBtoi he characterizes the Jewish nation as peculiarly 
belonging to Christ (Liicke, Meyer, Godet) ; just as 
Jesus Himself (iv. 22) denies intelligent worship, a 
correct knowledge of God, to the Samaritans, but 
attributes it to Israel in the words : oti rj a-Gyrrjpia ix 
T&v ^lovBaimv itniv. On the other hand, Jesus 
declares that He has also sheep outside the fold of 
Israel, which He must bring in, that there may be 
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one flock and 07ie Shepherd (x. 16) ; words by which 
the Eedeemer attests His claim to the Gentile world, 
as well as the future union of Gentile and Jewish 
Christians. This is in harmony with the fact that 
the evangelist (xi. 52) represents the union of the 
scattered children of God as the aim of the atoning 
death of Jesus, thus recognising the existence, even 
outside the world of Israel, of those who are His 
children in God's mind and decree.^ John (i. 17) 
contrasts the law given by Moses with grace and 
truth in Jesus, as something inferior ; and Jesus, 
speaking of the law to the Jews, calls it your law 
(viii. 17, vii. 19, x. 34, xv. 25). On the other 
hand, He declares (v. 39) that Moses testifies of 
Him, and that the old covenant points in its inner 
sense to the new, to Christ Himself; comp. my 
essay, " Das A. T. in den Keden Jesu," Stud, u. Krit 
1854, p. 846, etc' 



3. Completion of Fellowship with the Father and 
the Son. 

The object of Christian faith, love, and hope is the 
irapovcia Xpuarov, his future manifestation in the 
ecxarq yjfiipa (Gospel vi. 39, etc., 44, xiv. 3, xvi. 22). 
That vi. 39, etc., 44: iW avaarrjao) airbv iv rrj 

1 Godet, Comm, iii. p. 234, with reference to this justly remarks : 
** Jean n'oublie jamais qu'il 4crit en vue de lecteurs grecs, et il lie 
neglige pas une occasion de leur assignor leur part dans Taccomplisse- 
ment des prom esses divines." 

* The assertion of Baur {Christent. der drei ersten Jahrh. , 2nd ed. 
p. 171 ; N, T, Theol, p. 390, etc.) and of his school, that the Fourth 
Gospel has an anti-Jewish character, has been well cleared up by 
Godet. With respect to Jesus' expression, ** your law," etc., he 
remarks : Jesus certainly might have said ** the law," but He could 
not have said " our law," any more than " our Father ; " comp. xx. 
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eo'xdT'p rjfiepa, does not refer to the new life on this 
side the grave, to the spiritual resurrection (Baum- 
garten-Crusius), nor iaxdrrj fjfxepa to the last day of 
life (Reuss), but as a matter of fact to the day of 
judgment and to the resurrection of those who are 
corporeally dead, is unanimously held by recent 
expositors since the time of Llicke. It is not so with 
respect to the ttoKiv ep'x^ofiat xal irapaXrjii'y^ofiaL vfm<;, 
xiv. 3, and the TrdXiv oylrofiac vfm<;, xvi. 22 ; Liicke 
makes both these promises refer to the spiritual 
presence of Jesus with His disciples ; while Meyer 
refers the latter at least to the Paraclete. But his 
arguments are not conclusive. On the contrary, we 
are persuaded that where the Johannine discourses 
of Jesus regarding the last things are concerned, the 
mind is warped by a preconceived opinion in favour 
of the purely ideal view and spiritual conception of 
John ; and that any one who can free himself from 
this A priori judgment, which attributes a one-sided 
spiritualism to the apostle, will look at the passages 
in question with very different eyes. The words 
themselves, as well as the context, not only may, but 
nmst be understood of the impending return of 
Jesus, i.e. the Parousia, for the perfecting of His people 
and the whole Church, that He may take them home 
and impart to them a joy that shall not be tal^en 
away from them, a knowledge that shall supersede 
all asking (xvi. 22). What ver. 23 goes on to say 
respecting prayer and its answer, is a new section, 

17, **m2/ Father and your Father ;" by virtue of His inner union 
with the spirit of the law he stood in quite a diflferent relation to 
this institution from those on whom the law was externally imposed. 
Besides, the predicate ** your" (viii. 17) made the thought stiU more 
striking, as if Jesus intended to say, **The law that you yourselves 
recognise, and which you try to use as a weapon against me." 
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separated from the former clause by diir}v dfi, 
\ey(o, etc., and refers to the immediate future, thus 
proving nothing against our interpretatiou. The 
meaning of these passages has been rightly under- 
stood from early times, e.g, xiv. 3 has been explained 
by Euthymius as referring to the Bevrepa irapovaia 
and the resurrection. But later exegesis lost the true 
interpretation in consequence of a spiritualistic con- 
struction ; and the true sense has not been recovered 
till recent times (see Hofmann, i. 166, etc., ii 2. 435, 
etc.; Bruckner -de Wette, 5th ed. 1863, p. 253; 
Weiss, Joh. Lehrbegriff.j). 181, etc. ; iV. Tl TheoL, 4th 
ed. p. 679 ; Luthardt, joh. Hv., 2nd ed. ii. 317, etc.). 
By this explanation, which in our conviction is the 
only correct one, opening up the right path, the iraXtv 
fiLKpov, ical o-^eaOe /*€, xvi 19, obtains a startling 
sense, excellently agreeing with the synoptic discourses 
and the apostolic utterances respecting the impending 
return of the Lord ; while, on the other hand, the true 
meaning of these Johannine promises of Jesus con- 
cerning His return in glory for the perfecting and 
even corporeal glorification of believers, after a short 
interval, coincides remarkably well with the strong 
emphasizing of the corporeity of Jesus the Son of man. 
When He appears, those who are in their graves will 
hear His voice and come forth ; they that have done 
good, to the resurrection of life ; and they that have 
done evil, to the resurrection of judgment (Gospel v. 
28, etc.). The correct interpretation of this passage 
is already more widely acknowledged. It is true 
that Baumgarten-Crusius still l^akes the verses figura- 
tively; but Liicke and Meyer understand them as 
decidedly referring to bodily resurrection, so that in 
ver. 25 a spiritual resurrection is spoken of, but in 
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ver. 28, etc., a bodily one. Both, however, are appre- 
hended together by Jesus; the bodily and the spiritual, 
the future and the present being united in one compre- 
hensive and exhaustive view. What Jesus says in 
ver. 2 5 : €p')(€TaL &pa koI vvv iariv, etc., means that the 
hour which has already begun (with the appearance 
of Jesus in whom is the life) continues until the 
communication of life is completed, till the spiritual 
awaking has found its end in the bodily, i.e, till the 
Parousia. (Meyer, Luthardt, 2nd ed. ii.458,etc.; Godet, 
2nd ed. ii. 424, etc., give the most convincing proof 
that ver. 28, etc., must necessarily be understood of 
the resurrection of the dead in a literal sense.) The 
resurrection of the body is here distinctly divided 
into a judicial, condemnatory (xpiaeax;) resurrection, 
and a resurrection to life the essence of which is 
fft)i; in the full sense of spiritual-corporeal, blessed 
vita vitalis, Meyer rightly observes that neither here 
nor in ver. 25, where the operation is spiritual, is a 
simultaneous awakening asserted, but that, on the 
contrary, the &pa may be prophetically extended to 
embrace many periods. Hence reference is made to 
a definite point of time, when the consummation 
begins ; and the return of Christ, as in passages 
where John speaks of the ea'^aTrj fifiepa, must be 
conceived of as a visible one.^ 

It is true the first Epistle makes no direct mention 

^ How convincingly clear, how incapable of misconstruction to 
every unprejudiced mind, is the statement of Jesus contained in ver. 
28, etc., is shown by the experience of Scholten. In a treatise 
entitled Jaarhoeken voor wetensch. Theol. vi. p. 415, and viii. 431, 
etc. , he has proved exegetically that the utterance contained in John 
V. 28, etc., mu8t be understood of a definite point of time in the 
future, and of a visible Parousia. But after adopting a different view 
with respect to John's Gospel, and having arrived at the conviction 
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of the resurrection, but it speaks of the ia'xar'q &pa, 
ii. 18, the irapovaia avrov, ii. 28, the judgment, 
flliepa T% Kpi(Te(o^y iv. 1 7, contrasting the shame and 
the joy before the face of the returning Christ (ii. 28, 
iv. 17). The happiness of believers will then consist 
in likeness to Christ, a likeness which is the result 
of seeing Him as He is (1 John iii. 2 ; comp. the 
profound interpretation of Diisterdieck, ii. 1, pp. 
56-82), and which doubtless comprehends likeness 
to the glorified resuiTection-body of Christ and there- 
fore implies resurrection itself. So also in the 
Gospel (xvii. 24; comp. xii. 26) future blessedness is 
made to consist in this, viz. that believers will be 
with Christ and see the glory which the Father has 
given Him ; a joy which shall not be taken away 
from them (Gospel xvi. 22). How Kostlin (ante, pp. 
232-239) can repeatedly assert that John knows no 
ikiri^, feeling the power and blessedness of the divine 
life too much to be able to designate hope in it as a 
peculiar disposition of the mind — we cannot under- 
stand, since even apart from 1 John iii. 3, where 
prominence is expressly given to cXttaV, the feeling of 
hope in that which has not yet appeared is put 
forward in many passages with suflBcient emphasis. 
The view that up to the present time has been 
frequently taken, viz. that John's conception is 
purely spiritualistic, and does not go beyond the 
present life, has been expressed by none more 

that the **pseudo-Johannine Gospel" only asserts an operation of 
Jesus on those living on this side the grave, he was bold enough to 
declare the two verses objectionable to him to be spurious, without 
the least foundation in external testimonies ! (Das Bhang, nach Joh. 
iibersetztf von H. Lang, 1867, p. 124, etc.) He would certainly 
have spared himself this rash conjecture if he had been able to over- 
throw his former exegetical result. 
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strongly than Eeuss, who {Hist, de la Thiol, ii. 459, 
etc., 499) asserts that the Johannine doctrinal system 
has no room for the usual eschatology ; that there is 
no trace of the approaching end of the world or the 
Parousia; and that the doctrine of last things is 
altogether spiritualized, at least in the Gospel, while 
the Epistle approximates to the current view. The 
refutation of this is contained in what has already 
been said. In conclusion, we give our full assent to 
the proposition laid down in Liicke's Versuchy 2nd 
ed.p. 715 : "Without the Christian doctrine of future 
perfection, the doctrine of love and faith contained 
in the Gospel is incomplete and unintelligible." 

It is noteworthy that in the first Epistle John 
speaks of the last time as already begun, iaxaTr) 
&pa ia-Tiv (ii. 18; comp. Gospel v. 25). He draws 
this conclusion from the circumstance that many 
antichrists, avri')(pLaTOL {'^evhoirpoifirjiTaL, iv. 1), had 
already appeared; a fact which he places in close 
connection with the prediction contained in the 
general preaching of Christianity (aKT)K6aT€, fiKovaare, 
ii. 18, iv. 3) respecting the appearance of Antichrist 
before the second coming of Christ (o avrbxpia-ro^:, 
ii 18; comp. 2 John 7). Antichrist, in the sin- 
gular, has been understood in 'a collective sense 
(antichristus pro antichristianismo — et multitudine 
hominum Christo contraria) by Bengel and some 
recent expositors, e,g. Huther, but has by most 
critics been interpreted as a concrete personality. 
The latter is the correct view, for the many anti- 
christs are confessedly human personalities; where- 
fore the one Antichrist is also a human person (comp. 
Erdmann, primce Joh. ep. argum, p. 94). But the 
spirit of the one Antichrist (iv. 3) is already in the 
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world, and is at work in the many antichrists. The 
appearance of the one personal Antichrist is in fact 
made known by the many antichrists (ii. 18 ; com p. 
Dtisterdieck's thorough discussion, i. 308-332). 



The doctrinal system of the Gospel and Epistles on 
the one hand and of the Apocalypse on the other 
present an agreement so remarkable, that even 
critics who think it necessary to separate them 
widely acknowledge that both are characterized by 
*' the same intuitional method," the Gospel itself being 
a spiritualized apocalypse (Baur, Theol, Jahrb. 1844, 
p. 691 ; Kanoii. Hvangelien, p. 380 ; Christenthum der 
drei ersten Jahrhunderte, 2nd ed. p. 147). Schwegler, 
NachapostoL Zeitalter, ii. 346, states : " The Johannine 
Gospel is the last and ripest fruit, the glorification, so 
to speak, of that Jewish Christian series of develop- 
ments at the head of which stands the Johannine; 
Apocalypse" (comp. p. 374; Kostlin, ante, 498). 
The former rightly draws attention to the fact that 
in both writings the description centres in a great 
struggle of Christ with Satan the prince of this 
world. The parallel which Kostlin (ante, pp. 
482-500) draws between the Apocalypse and the 
Johannine system of doctrine, although he has not 
been sufficiently on his guard against spiritualizing 
the Gospel and materializing the Apocalypse, still 
gives the impression that both writings are allied in 
character, and are pre-eminently one in doctrine. 

We draw attention only to a few leading points. 

First. The view taken of Christ's person is of the 
most exalted kind in both, being directed to the 
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divine glory of the incarnate Son of God, who Him- 
self is called personally the Word of God (Gospel: 
o \0709; 1st Ep.: o X0709 T^9 fG)^9; Apoc: o \0709 
Tov 0€ov). The Son has from the Father all that He 
Himself has, and imparts it to His own (Apoc. i 1, ii. 
26, iii. 21 ; Gospel v. 20, 22). Not only is a pre- 
historical, but also a premundane existence attributed 
to Christ in both works ; He is conceived of as the 
essential and personal Woid of God, spoken of and 
honoured even as God Himself (comp. John i. 1 : ^€09 
^v 6 \0709, with the ascription of God's name. Alpha 
and Omega, etc.; Apoc. i. 8, 17, ii. 8, xxi. 6). This 
point is discussed by Niermeyer, Hchtheid der joh. 
Schriften, pp. 169-177, noticed in Stud, u. KriL 
1856, p. 894, etc. ; W. Milligan, Contemporary 
Review, 1871, August number; Herm. Gebhardt, 
Lehrlegriff der Apokalypse, 1873, p. 349, fete. 

Second. Where the work of Christ is concerned, 
Gospel and Epistles agree with the Apocalypse 
in laying special emphasis on the teaching activity 
of Jesus, 1 John i. 5, ii. 25 ; Gospel i 18, v. 31 : 
fiapTvpla oKrjOri^ ; Apoc. L 5 : o fidpTV<; 6 7rKrT09. 
Again, both represent the death of Jesus not only as 
an active proof of His love (Apoc. i 5 ; 1 John iii. 
16), but also as having a redeeming, reconciling, and 
purifying efficacy (1 John ii. 2 ; Apoc. i 5, viL 14, 
xii. 11). The difference consists solely in the mode 
of presentation, which is doctrinal in the Gospel and 
Epistles, while in the prophetic book it is figurative ; 
comp. Hofmann, ii. 1. 332 ; Kostlin,yoA. Lehrlegriff, p. 
486, Moreover, the image of the lamb, under which 
Jesus the crucified One is repeatedly presented in the 
Apocalypse, an image which in fact dominates the 
Apocalypse, is the same under which John the 
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Baptist, the first timie he saw Jesus, presented Him to 
his disciple, the future apostle (Gospel i. 29).^ The 
Gospel of John has a number of images that are also 
peculiar to the Apocalypse, for example, the shepherd, 
the living water, etc. 

Third. We have already remarked that the work 
of Christ and its continuance even to the end is 
described in both writings as a struggle of Christ 
with Satan, of light with darkness — as a struggle 
ending with the complete victory of Christ and His 
kingdom. Comp. Milligan, ante, September 1871. 

Fourth. The relation of Christianity to Judaism 
and heathenism is quite different in the Johannine 
doctrinal writings and in the Apocalypse, according 
to the assumption of modern criticism.. But even 
Liicke, who is by no means inclined to efface the 
distinction between the two, judges {Versuch einer 
vollst Einleit 2nd ed. p. 736) that there has been great 
exaggeration in this matter.^ So much, indeed, is 
correct, that in the view of the evangelist the opposi- 
tion of Judaism to Christianity is an historical fact 
which is past and gone (Baur, Christenthumj etc., 2nd 
ed. p. 156); but, on the other hand, he bears witness 
that Israel is the peculiar possession of Christ 
(tBioi, i. 11), that salvation is of the Jews (iv. 22). 
According to the evangelist, Jesus declares that Moses 

1 Godet, Comm, 2nd ed. ii. 151 : " II est remarquable que ce titre 
d'agneau sous lesquel T^vangeliste apprit k connattre pour la premiere 
fois Jesus, soit celui par lequel le Sauveur est d^sign6 de pr4f4rence 
dans TApocalypse." 

* A. H. Blom goes to a most incredible extreme in this direction, 
** De Bestemming von de Apocalypse," TheoL Tijdschrift, 1885, p. 
1 84, etc. According to him, * * the synagogue of Satan " (ii. 9), and 
even the pseudo-prophet "who was cast into the lake of fire" (xix. 
20), is nothing else than Paulinism : and this was the standpoint of 
all the twelve, p. 200. 
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testifies of Him (v. 39), in proof of which he 
frequently adduces prophecies out of the Old 
Testament fulfilled in Jesus. Hence Israel in his 
estimation is the root of the Church of Christ, the 
old covenant the basis of Ae new. Where then 
does the Apocalypse differ when it regulates the 
number of the elect, the relations of the new Jerusalem, 
etc., according to the number of the twelve tribes of 
Israel ? If the evangelist makes Jesus declare that 
those bodily descendants of Abraham who are not 
His children in a moral sense, are children of the 
devil (viii. 39, etc.) ; the Apocalypse also boldly says 
of the Jews who are not such in reality, that they 
are a synagogue of Satan (ii. 9, iii. 9). It has been 
shown above that the Apocalypse, as well as the 
Gospel, opens wide the doors of the kingdom of 
God to the heathen world, to all humanity, and 
is as far as possible from opposing the Apostle 
Paul as alleged; consequently that it is not con- 
trary to the Gospel Comp. Niermeyer, ante, pp, 
154-165, and our notice of the book in Stud, u, 
Krit, 1856, p. 888, etc.; Milligau, aTi^e ; Gebhardt, 
ante, p. 399, etc. 

Fifth. The doctrine of last things in the two works 
can only be regarded as completely opposite, if it be 
assumed that the images of the Apocalypse, especially 
towards the end of the book, are altogether material 
and sensuous, and the words of the Gospel and Epistle, 
on the other hand, altogether ideal and spiritualistic ; 
a method by which " extremes meet," as is so often 
the case in this world. The last two chapters of the 
Eevelation of John only require to be read with some 
sense of the language of imagery and poetry, especially 
as employed by the prophets, in order to be convinced 
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of the pure conceptions which form the basis of the 
description. The statement that there is no temple 
in the new Jerusalem is in perfect accord with the 
words addressed by Jesus to the Samaritan woman 
(Gospel iv. 21-2 4).^ According to Llicke, ante, p. 7 1 8, 
the eschatology of the Apocalypse is *' not so distinct 
from that of the Gospel and Epistles as absolutely to 
exclude it ; they supplement one another, the former 
being the more developed, the latter having a more 
interior mould." But in another place (p. 732) he 
declares the difference in the eschatology to be 
" radical and essential, which cannot possibly be 
adjusted in one and the same subject." And yet, as 
Lucke himself admits (p. 721), the difference is only 
one of comparison, inasmuch as the coming of Jesus 
in the spirit is primary with the evangelist, while the 
apocalyptic writer is mainly occupied with the external 
coming of Christ. This distinction, which is con- 
fessedly of a merely relative character, and in which 
one part of the antithesis does not exclude the other, 
when closely examined, is itself found to consist 
solely in the mode of presentation, the Apocalypse 
clothing the idea in figure and symbol ; the doctrinal 
writings, on the other hand, in the conceptions of 
the thinking mind. In what, then, does the impos- 
sibility of adjustment consist ? Add to this that, 
rightly interpreted, the first Epistle, and even the 
Gospel, imply the visible return of Jesus; that in 
the Epistle Antichrist appears as a person, and the 
many antichrists as his forerunners ; that not only a 
resurrection of the body is taught, but that even two 
resurrections are mentioned (Gospel v. 8, etc.) of 

^ Comp. KostliD, ** ZurGesch. des Urchristentliuras, " TheoL Jalirh, 
1850, p. 279, etc. 
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an entirely diflferent nature, nothing compelling us to 
suppose that they take place at one and the same 
moment ; finally, that the joy which none can take 
away, the dwelling of God with His own, the vision 
of Christ as He is and the likeness to God condi- 
tioned thereby, — when we think that all these are 
features of the final consummation, we have a suffi- 
cient number of truths in which the doctrinal writings 
coincide with apocalyptic prophecy. But in order 
rightly to understand apocalyptic prophecy, our minds 
must be as open to its moral and spiritual meaning 
as to the real and corporeal aspect of the doctrinal 
writings, — a matter of no great difficulty if we keep 
the seven Epistles adequately in view, bearing in 
mind the practical theme of the Apocalypse, " Here 
is the patience and the faith of the saints !" (xiii. 10 
and other passages) ; and try to estimate with some 
knowledge and appreciation of Old Testament prophecy 
the glorious descriptions of eternal life (vii. 15, xxi, 
etc.), and the forcible images of Antichrist and of 
the decisive struggle. On this assumption and by 
the help of such considerations, we may acknowledge, 
without reservation, the unity of spirit and doctrine 
in both kinds of writing, notwithstanding their dif- 
ferent dress and object. Do wq not find the very 
sam« character of fervent faith and fulness of spiritual 
power expressed in the blissful contemplation of the 
divine-human glory of Christ (in the Gospel), the 
earnest exhortation to true fellowship with the Father 
and the Son (in the Epistles), the prophetic looking 
for the coming of the Lord in His glory, expected 
with faith, patience, and longing (in the Apocalypse) ? 
So that it is in fact difficult to determine whether 
the beautiful verses in the following poem on the 
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Apostle John are more applicable to the evangelist or 
the apocalyptic writer/ Verbum Dei Deo natum : — 

** Volat avis sine meta, Tarn implenda quam impleta 

Quo nee vates nee propheta nunquam vidit tot secreta 
. evolavit altius. purus homo purius. " 



SIXTH SECTION. 

THE DOCTBINAL SYSTEM OF THE AVOSTLE PAUL COMPARED 
WITH THAT OF THE OTHER APOSTLES. 

The doctrinal system of the Apostle Paul is the 
centre to which other systems must be referred. In 
order to arrive at an accurate determination of their 
common relation, we shall set out with Paul's own 
personal utterance respecting it. It is already note- 
worthy that he speaks of his gospel more than once 
with a certain emphasis, e.g. Rom. ii. 16 : KpLvel 6 ^eo? 
ra Kpinrra TS>vdv6p(07rci)v Karh to evayyiXiov fiov 
Sva ^Iri&ov Xp. ; comp. xvi. 25 ; 2 Tim. ii. 8 : fJLvrjfio- 
v€V6 ^Irjaovv Xp, iyrjyepfiivov e/c veicp&v, i/c (Tirepp^aro^ 
AaveXh, Kara to evayyeXiop fiov. Again, to evay- 
yektov Tifmv, 2 Cor. iv. 3 ; 2 Thess. iL 14. Finally, 
1 Cor. XV. 1, etc. : to evar/yeKtov h evrjyyeXiadfnji/ 
vfily, etc. ; and in the most definite way in Gal. ill, 
comp. 7, etc.,. ii. 2, where he distinguishes his gospel 
that he had preached among the Gentiles from another. 
In the last passage Paul unmistakeably sets his gospel 
over against that of the Galatian errorists, whose 
gospel was " another " {irepov), but not actually 
another (o ovk eanv aXKo), i.e. not a genuine and 

^ Daniel, Thesaurtis hymnologicuSf vol. ii. p. 166. Mone, Lat, 
Hymnen des Mittddlters, iii. 118. 
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real one. On the other hand, it is clear that Paul 
is far from separating his gospel from that of the 
other apostles, a5 if it deviated from them essentially. 
With regard to the other passages in which he speaks 
of his gospel, it cannot be mistaken that they refer 
to the judgment of the world and the resurrection of 
Jesus, David's descendant, consequently to the most 
general and fundamental truths of the Christian faith 
and apostolic preaching. Taking, therefore, their con- 
nection into account, it is impossible to think that 
by " my " Paul meant to separate the doctrine he 
taught from that of the other apostles. On the 
contrary, the reason of the adjective can only be in 
the desire elnphatically to assert his own adherence 
to the doctrine of Christ on the one hand (comp. 
o ^€0 9 fJiov, Rom. i. 8, and other passages), and to 
declare his opposition to certain errorists, especially 
of a Judaistic tendency, on the other hand.^ 

If we bear in mind what Paul positively states in 
his Epistles respecting the elder apostles and his 
relation to them, we must observe, in the first instance, 
that in more than oTie place he clearly afi&rms his 
agreement with them. Already in the Epistle to the 
Galatians, i. 23, etc., he makes a statement, from 
which it follows that his preaching of the gospel was 
recognised as in harmony with the belief of the 
primitive Church. The Christian Churches in Judea 
" heard that he which persecuted us in times past 
now preacheth the faith which once he destroyed. 

^ Comp. van Hengel, de betrekking van het gevoel tot het uiUeggtn 
van den Bybel, 1853, p. 196, etc. We have given way to the power- 
fill arguments brought forward by van Hengel against our former 
explanation of defyy. fAov as implying differences between him and 
the other apostles (1st ed. ). 
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And they glorified God in me." That is to say, they 
recognised him as a preacher of the (true) gospel. 
Hence it is plain that the apostle, if he attached any 
value to the witness of the Jewish Christian Churches 
of Palestine in favour of his work as a true " evan- 
gelist," a messenger of the faith, must have been 
conscious that he was preaching the same faith for 
which he had formerly persecuted the Christians.^ 
In 1 Cor. XV. 1, etc., he speaks with far more direct- 
ness. He appeals to the fact that from the beginning 
he had preached to the Corinthians that Christ died 
for our sins, and rose again, and was seen by many 
witnesses, last of all by himself. Then follow words 
expressive of his humility : " I am the least of the 
apostles, that am not meet to be called an apostle ; 
but by the grace of God I am what I am, and by the 
grace of God have laboured more abundantly than 
they all." He then continues (ver. 11) : etre ovv eya), 
eXre ixelvoc, ovtod /crjpvo'aofJLeVy xal out©? iTn^aTevaare, 
It is noteworthy here that Paul, after having made a 
distinction between himself and the rest of the apostles 
with regard to the success of their work, immediately 
proceeds to affirm their agreement in preaching the 
gospel. At the same time it is very probable, as 
Baur (Paulus, 1st ed p. 282) aptly conjectures, that 
this statement has a polemic side-reference, and that 
Paul alludes to the distinction which his Corinthian 
opponents were so fond of making between him and 
the other apostles, — a probability which gives the 
more significance to the apostle's express declaration 

* Ernst Womer (t in Zurich) was the first expositor of the Galatian 
Epistle who recognised the range of the words in question, Auslegung 
des Briefs an die Oalater, edited by W. Arnold, Basel 1882, p. 37, 
etc. 



Digitized by 



Google 



216 THE APOSTOUC DOCTRINES. 

as to the union existing between him and the other 
apostles. We also find a certain resemblance to this 
passage in 1 Cor. iii. 22, where Paul speaks against 
such as separated themselves into factions, setting 
up a distinction, almost an opposition, between parties 
in the first instance, and indirectly between their repre- 
sentatives and heads. Hence he says : elre ITaOXo9, 
eire ^AiroWay;, eXje K'q<f)d'i, irdvra vficiv, vfieh Se 
XpioTov, XpuTTo<i he 0€ov, the undoubted meaning of 
which is : you must not make yourselves dependent 
on men, allowing yourselves to be guided by them as 
leaders and heads, but rather let them serve you, that 
ye may belong only to Christ and be His property, 
as Christ belongs to God. Paul's object therefore is 
to give prominence to that freedom and independence 
on the part of man which has its foundation solely 
in dependence on Christ But the words contain 
another thought, viz. these apostles and teachers are 
one in Christ; their names, which you employ as 
badges of separation, ought not to divide you from 
each other. Consequently he denies, at least indi- 
rectly, the existence of opposition between Peter and 
himself which was made by party spirit. 

These utterances are irreconcilable with the 
assumption of a radical opposition between Paul 
and the other apostles, since Paul,, who certainly 
was the best judge in the matter, bears witness to 
the harmony and union existing between himself 
and the others. It is true, we may be met with the 
assertion that, in 1 Cor. xv. 11, Paul treats solely 
of the essentials of Christianity, not of the par- 
ticular doctrines founded on these, sUch as questions 
respecting the validity of the law or the universal 
character of Christianity. However this may be. 
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his repeated utterances respecting his essential 
agreement with the other apostles give us an im- 
portant handle against the attempts of recent critics 
to point out a complete schism in primitive Chris- 
tianity. 

In order to a fuller examination of the subject, 
we shall separate and compare with the Pauline 
system of doctrine, — first, the teaching of the other 
apostles as orally delivered before the appearance of 
the Gentile apostle ; second, the doctrinal systems of 
the other apostles impressed on their own writings. 



FIRST LEADING DIVISION. 

THE RELATION BETWEEN THE PAULINE DOCTRINAL 
SYSTEM AND THE PREACHING OF THE OTHER 
APOSTLES IN THE EARLY APOSTOLIC TIME. 

It cannot be denied nor will any one dispute, that 
complete harmony exists between the teaching of 
Paul on the one hand, and of Peter, James, and the 
remaining apostles on the other hand, if we base our 
opinion solely on the evidence afforded by the Acts 
of the Apostles. They all agree in teaching the 
death, resurrection, and exaltation of Christ as the 
main facts proclaimed, as well as the Messiahship of 
Jesus Christ, with salvation in Him and His future 
return to judgment. In attachment also to the Old 
Testament, in proving doctrines by the promises of 
the old covenant fulfilled in Christ and His work, 
Paul agrees with those that were apostles before 
him. In this respect the agreement will be found 
only too striking, though Peter in his speeches 
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in the Acts, chaps. i.-xv., gives utterance to the 
leading Pauline ideas as openly and clearly as these 
^re veiled in the Pauline discourses in chaps, ix.— 
xxviii. (Schneckenburger, Zweck der Apostelgeschichte, 
p. 189 ; Schwegler, Nachapost Zeit ii. p. 105, etc.). 
We have already refuted this judgment in page 318, 
vol. i., with respect to the Pauline discourses. With 
regard to their mutual relation, we shall only make 
the following brief remarks : The Pauline discourses 
in the Acts, notwithstanding their essential agreement 
with the Petrine, surpass them in possessing a fuller 
and higher insight, and an apprehension of the 
truth in its doctrinal aspect. The case is similar 
with regard to the perso7i of Christ, whom Peter 
never calls the Son of God but the servant of God ; 
while Paul preaches Him as vlov 0€ov. In describing 
the woi*k of Jesus, Peter enters far more fully into 
His life than Paul ; but he lays the main stress on 
the resurrection of Jesus as the most important fact, 
and speaks of His death only as an event permitted 
and foreordained by God ; while Paul regards His 
death as the positive foundation of salvation (xx. 28), 
attaching importance to His resurrection also, as an 
attestation of His dignity. With regard to salvation 
in Christ, the chief blessing of which is the forgive- 
ness of sins, Paul and the other apostles agree in 
their teaching, according to the Acts ; but it must be 
allowed that Paul alone puts forward the definite 
conception of justification by faith, which Peter 
and the other apostles do not. In the discourses 
in the Acts, James and Peter are as far as Paul 
from limiting salvation to Israel to the exclusion 
of the Gentiles; on the contrary, Peter positively 
declares that salvation was intended for the heathen 
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also, and that the Jews cannot be saved by the law, 
which is an intolerable burden, but by grace, and 
that only on condition that they are converted. 
Paul, the Apostle of the Gentiles, alone bears witness 
(chaps, xiv., xvii.) to a natural knowledge of God on 
the part of the heathen, in consequence of His reve- 
lation in creation and conscience. 

We must go a step farther, however, and compare 
the doctrinal system of Paul, taken from his own 
Epistles as the most direct source, with the stand- 
point of the other apostles in the time before they 
had composed their writings. According to the dis- 
covery of recent criticism, the other apostles are said 
originally to have held Ebionite, ix. narrow, Judaizing 
views, and therefore to have stood in rude antagonism 
to the doctrine of Paul. The Pauline teaching rested 
on two fundamental conceptions — (1) the universality 
of the Messianic salvation ; (2) the abrogation of the 
Mosaic law. With respect to the latter, it substituted 
justification by faith for the righteousness of the law ; 
while on the basis of the former, it justified the 
reception of the heathen into the communion of 
believers, without previous circumcision. On the 
other hand, the rigid Judaizing Christianity of the 
primitive apostles, assuming the essential identity of 
Judaism and Christianity — (1) took the impress of 
Jewish particularism, and (2) upheld the permanent 
binding character of the Mosaic law, even in respect 
of ritual (comp. Schwegler, ante, i. 25, 152, 159, 171). 
But it cannot be directly proved that the apostles 
shared this view, though some have tried to establish 
the position indirectly, alleging that the existence of 
a Judaistic opposition which appealed to the primi- 
tive apostles against Paul (2 Cor. iii. 1), necessarily 
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leads to the conclusion that the primitive apostles 
themselves were of the same mind (Schwegler, i. 169, 
etc., 27, etc.; Baur, Christenthum, 2nd ed. p. 49). 

Let us examine the matter in detail The stand- 
point ^f the Judaizing Christians is said to be shown, 
in the first place, by their particularism. We remark 
at the outset that the statement of the Judaizing 
Christians being disposed to particularism is true or 
false, according to the way in which it is taken. 
It is false if understood, as it is frequently done, 
to mean that this class of believers wished to 
limit salvation in Christ to the Jewish people eoxlu^ 
sively, all other peoples being shut out from the 
kingdom of God, from truth and salvation in Christ. 
This conception is absolutely erroneous and without 
foundation; needing but little reflection to see that 
such is the case. 

We have still to turn our attention to the Old 
Testament. The original fundamental facts and pro- 
mises of the old covenant, although actually referring 
to one man, one family, one people, or more correctly 
extending thus by degrees, have from the beginning 
a wide-embracing and absolutely universal aim, " In 
thy seed shall all the families of the earth be blessed." 
The particularism of the Old Testament, taken in its 
genuine and true form, has a universalist object from the 
beginning. How comprehensive, moreover, is the view, 
and how truly human the sentiment of the prophets ! 
They give expression in so many passages to the divine 
idea, " When Israel, after being chastened for their 
disobedience and apostasy, shall repent and turn to 
God, and Jehovah shall graciously receive His people 
again, collecting those that are scattered abroad, and 
setting up the banner of salvation; then shall the 
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rest of the nations see this glory, and acknowledge 
that the true God is only here. Then shall they 
stream hither and go up to the mount of Jehovah. 
Then will light and knowledge go forth from Zion, 
and the word of Jehovah from Jerusalem ; the earth 
shall be full of the knowledge of the Lord and of His 
glory" (comp. Lutz, Bihl Vogm. pp. 246, 238, 260 ; 
Herm. Schultz, A, T. Theol, 1st ed. ii. 231, etc.; Fr. 
Ed. Konig, EauptproUeme der altisraelitischen Reli- 
gionsge$chichte, Leipzig 1884, p. 95, etc.). Coming 
down to the time of the New Testament, we have in 
the Gospels themselves a passage in which Jesus 
speaks of the proselytizing zeal of the scribes and 
Pharisees, w^ho compass sea and land to make prose- 
lytes, but in so perverted a way that the latter become 
even more the children of hell than the Pharisees 
themselves (Matt, xxiii. 15). From this it appears 
most clearly that even the strictest party of the Jews, 
those Pharisees from whom the narrowest Judaists 
in the Christian Church afterwards proceeded (Acts 
XV. 5), were far from thinking that truth and salva- 
tion, so far as they knew them, must remain confined 
to native Jews and could not benefit the heathen. 
Eather did they perceive it to be a duty and regard 
it as an honour to carry on a propaganda, to make 
proselytes of the heathen. When had even the most 
bigoted Jews ever refused incorporation among the 
people of God to a Gentile willing to be circum- 
cised ? It is not merely from the Acts, but also from 
Josephus, and even from Eoman writers of that and 
a later time, e,g. Horace, Juvenal, Seneca, Bio Cassius, 
and Tacitus, that we know how many Gentiles 
attached themselves more or less closely to the Old 
Testament religion; how the Jewish propaganda 
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laboured with success in almost all places where 
there were synagogues/ According to this, it is not 
conceivable that Israelites, after becoming believers in 
Jesus as the Messiah, should have been more narrow- 
minded than other Israelites, and could have enter- 
tained the false notion that redemption through the 
manifested Messiah was intended solely for Jews, to 
the exclusion of Gentiles. There is in fact not a 
single passage of the New Testament which, rightly 
understood, expresses a particularism of this kind. 
The only place that sounds like it according to the 
letter, viz. 1 Thess. ii. 16 : "They (the Jews) forbid 
us to speak to the Gentiles that they may be saved," 
certainly refers only to Paul and to the Pauline 
preaching of the way of salvation, and does not 
therefore imply an unconditional limitation of salva- 
tion to the Jewish nation on the part of those 
unbelieving Jews.^ 

Is there then no truth in the assertion that the 
Judaistic Christians were disposed to particularism ? 
This is not our opinion ; the assertion is correct only 
so far as the Judaistic Christians were not opposed 
to the conversion of the heathen in itself, nor to their 
incorporation with the Church, but only objected to 

^ Comp. Schiirer, Lehrbuch der N, T. Zeiigeschkhte^ 1874, p. 
644, etc. 

* With respect to the Judaistic opponents of Paul in Galatia, where 
the first and sharpest conflict of the apostle with the Judaists is 
recorded, Baur himself expressly states {PavluSy p. 253, 2nd ed. i. 
281) their reaction against the apostolic activity of Paul was not 
directed to prevent the hecUhen also being called to participate in 
the Messianic salvation ; in this respect the barrier of Judaism had 
already been broken down even for them, but so much the more 
zealously disposed were they to retain the fundamental position, that 
even in this extended sphere salvation conld be communicated only 
in the form of Judaism. 
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such incorporation unless associated with acceptance 
of the Mosaic law and of Judaism. The main point, 
that salvation in Christ was free to all men, was not 
in dispute ; this was as firmly believed by the 
Judaizing Christians and Jew-apostles as by Paul. 
But the mode in which Christianity was to be applied 
to the heathen, how Christian universalism should be 
realized, was understood by Paul in one way and by 
others in another way. It is remarkable that a 
similar difiference already existed with respect to 
heathen conversions made by the national Jewish 
propaganda. Josephus relates {Archceology, xx. c. ii. 
§ 5) that King Izates of Adiabene, who was inclined 
to Judaism, was advised by his friend the Jewish 
merchant Ananias not to be circumcised, on the plea 
that he could worship the Deity even without circum- 
cision, if he would only conform to Jewish customs : 
Svvdfievov Se avrov, eKJyrj, ical ;^(»pt9 t^9 irepirofirjf; 
TO delov ae^eiv, etye iravrax; xixpLKe ^rfKovv ra 
irdrpLa r&v 'lovSalfov tovto elvat, Kvpidrepov rod 
TrepirifiveaOai, But the king himself entertained 
conscientious scruples as to whether he could be a 
true Jew without circumcision. A zealot, Eleazar 
by name, afterwards came to Adiabene, who thus 
remonstrated with the king : " How long wilt thou 
remain uncireumcised ? Hast thou never read what 
the law says respecting it ? Bead then, that thou 
mayest see the danger to which thy soul is exposed." 
Izates was actually circumcised. We have here two 
dififerent views within Judaism itself. Agreeing as 
to the fact that the heathen also may and should be 
converted to the faith of Jehovah, they are at variance 
only as to whether knowledge and worship of the 
true God, associated with observance of the commands 
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and customs of Israel, is enough; or whether cir- 
cumcision, consequently full incorporation with the 
Israelite people, be indispensable. In other words : 
one party holds it sufficient for the former Gentile 
to become a " proselyte of the gate," the other requir- 
ing that he should become a " proselyte of righteous- 
ness," as a step indispensable to salvation. The 
question therefore amounts to this : whether complete 
incorporation with the Jewish nation be indispensable 
to salvation or not; The stricter view gives an 
affirmative, the milder a negative answer to the 
question.^ 

The opposition that took place within Christen- 
dom itself at the beginning is similar. The question 
turned not only upon the giving of salvation to the 
Gentiles, but on the manner of giving it. All, even 
the strictest Judaists, were agreed on the former 
point, but the question in dispute was whether the 
Gentiles, when they became disciples of Jesus, should 
also submit themselves to the Mosaic law and cir- 
cumcision, ie. whether they must become Jews, or 
whether they could dispense with this requirement. 
This question was discussed at the Convention in 
Jerusalem about the year 50, where it was decided 

^ From the standpoint of the old covenant, and from the general 
standpoint of antiquity, the stricter view was the more correct. The 
dislike of the Romans to the religiones peregrincpf for reasons of 
State, was based on the idea that foreign religions, as Msecenas said 
to Augustus, ivairtihurtv aXXcrpiovo/iuv (Dio Cass. Hi.), i.e. undermined 
the national feeling. Among ancient nations the transmission of 
religion was accompanied by the transmission of the whole nationality 
to the people who were to be civilised. This was the case not only 
among the Jews, but also among the Greeks and £gyptians. Chris- 
tianity, which was essentially and in its origin the religion not of 
one nation but of humanity, first broke through the limitations of 
nationality. 
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according to the mind of the Apostle Paul (Acts xv. ; 
comp. Gal. ii.). There were certainly Judaists, not 
only before this decision but even after it, who 
believed that circumcision, i.e. the acceptance of 
Judaism, should be demanded of the Gentiles that 
had become believers. The Gentiles, even after they 
believed on Jesus Christ, as long as they were not 
circumcised and had not accepted Judaism in its 
national sense, were not looked upon as full citizens 
in the kingdom of God, but only as guests and 
strangers. Hence they were considered unclean; 
social intercourse and companionship with them at 
table being avoided as things that defiled. Such 
was their particularism. All men, even heathen, 
were to have access to salvation in Christ, but only 
through the medium of Judaism. 

We thus arrive at the second, in truth the only 
characteristic feature of the strict Judaizing tendency. 
It consisted in the assertion of the full and perma- 
nently binding force of the Mosaic law. The Judaizing 
Christians certainly recognised Jesus as the manifested 
Messiah, in whom the promises of the old covenant 
were partly fulfilled already, and partly ripening 
towards fulfilment at His second coming (comp. 
Hess, Gesch. u. Schr. der Apostel, 1828, i. 242, etc.). 
They believed, however, that no part of the law or 
the old covenant was abrogated on this account, but 
regarded it as binding and permanent in every 
particular, and that too with respect to all that 
believed on Jesus, Jews as well as Gentiles. It was 
this party that imposed circumcision on the Gentile 
Christians, and wished to subject the Galatians to the 
yoke of the law. They appealed to the primitive 
Church. In their view, James, Cephas, and John 
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were " pillars ;" James especially being their authority. 
We must be careful, however, not to impute the 
thoughts and opinions of such persons to the Jew- 
apostles themselves without closer investigation : 
" The narrowness of the strictest Jew-believers cannot 
possibly throw suspicion on their teachers, the 
apostles" (Schneckenburger, ante, p. 195, note). 
Such an assumption cannot be taken for granted, 
even though these Judaists appealed directly to the 
primitive Church and the distinguished apostles ; for 
have we not a case in the Acts where an appeal of 
this kind was disavowed by the apostles themselves, 
and declared to be unauthorized ? (xv. 24). James, 
the brother of the Lord, seems to have been most 
inclined to that side of the question, as shown by his 
speech at the apostolic convention, in which we can 
discern the silent hope that the Gentiles may avail 
themselves of the opportunity presented to become 
acquainted with the law of Moses, and may in due 
time submit themselves to it freely (comp. Eothe, 
Anfdnge, p. 314). The same thing appears from the 
statement of James in conjunction with the elders of 
the Church at Jerusalem (Acts xxi. 20, etc.), respect- 
ing the zeal for the law shown by believing Jews 
and their resentment against Paul ; for he urges the 
latter to prove by his conduct that he is not an 
enemy of the law. But even if one of the hoKovvre^ 
<r7v\oc ehai, was in conscience more strictly wedded 
to the law, it by no means follows that all the 
primitive apostles, a Peter and a John for example, 
were exactly of the same mind (comp. Credner, MnL 
ins K T. i. 625 ; Weitzel, Christl Passafeier, 1848, 
p. 176, etc.). 

This alleged agreement of the' elder apostles with 
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Ebionism, the narrowest and crudest form of Jewish 
thought, is occasionally carried so far that some have 
not hesitated to say, " If Christianity had remained 
at the stage occupied by the apostles themselves 
(with the exception of Paul), it would never have 
achieved its separation from Judaism. It is evident 
that it would have remained a doctrine within 
Judaism, a Jewish sect, and as such would, in the 
course of time, have been either re-absorbed into 
ancient Judaism, or would have prevailed over 
ordinary Judaism only in the fact that the Messiah- 
ship of Jesus would forthwith have been accepted 
even by the Jews as a Jewish dogma. In this 
Jewish form it was deprived of all power of develop- 
ment" (Schwegler, Nachapost, Zeitalter, i. 147). It 
would be hard to imagine a more unhistorical asser- 
tion. Everything in the world is capable of develop- 
ment ; Christianity alone is to be excluded. In this 
case Paul, to whom is ascribed the merit of having 
helped Christianity to its development, must have 
reached his standpoint at a single bound, and have 
brought about the development of Christianity 
entirely from without ! It is true the same scholar 
in another place silently withdraws this assumption, 
asserting on the contrary, " It is the immanent 
dialectic of Judaism itself, the dialectic conversion of 
the religion of law into the religion of freedom, which 
—of course within the forms of thought and religious 
views of that epoch — was accomplished in Paulinism '* 
(i. 155, etc.). This declaration, however, seems to 
have been forced from the author against his will by 
the truth itself; for, in accordance with the view 
which runs through his book, Paul properly speaking 
is made the actual founder of Christianity as a thing 
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new in principle. On one occasion he says, ** With 
this idea (of Paul) respecting the independence of 
Christianity as a Kaivri ktIgl^, a principle of inde- 
pendent development was first given to Christianity, 
the breath of a new life breathed into it" (i. 152, 
etc.). If Paul then first breathed into Christianity 
the new breath of life by his ide^ of the icaxvr) 
/cTtljt?, then is he manifestly put in the place of 
Christ as the true creator of spiritual Christianity, 
and the primitive Christianity that existed before is 
regarded as a lifeless form. A view as unhistorical 
as it is unworthy, against which no one would have 
raised a stronger protest than the humble Paul him- 
self, who would thus be exalted at the expense of 
Him who alone is Lord and the only foundation, 
besides which no other can be laid, — at the expense . 
of Jesus Christ, in whom the great apostle testifies 
that he himself first found life (Gal. ii 20).' We 
must, however, examine the view still more closely. 

First. It is impossible to apprehend Jewish Chris- 
tianity as it originally existed in its full historical 
reality, if the belief that Jesus is the manifested 
Messiah be regarded as sonjething quite subordinate 
and unimportant. All that is peculiarly Christian 
in the teaching of the first apostles, if put into words 
might be compressed into the simple sentence, "Jesus 
is the anointed One." But this very sentence has a 
comprehensive significance and an extraordinary range. 

* Baur, Chriatenthum der drei ersten Jahrhunderte^ 1st ed. p. 43, 
protested strongly against being accused of believing that Paul was 
the first and trae founder of Christianity as a new principle, and 
that Christianity in its origin was nothing but pure belief in the 
Messiahship of Jesus within Judaism. In the 2nd edition he makes 
a somewhat different declaration (p. 46, etc.), showing more con- 
sideration for men of his school such as Schwegler. 
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The predicate of the sentence (viz. the Messiah) was 
doubtless a familiar Old Testament idea. But the 
very fact that one who was an Israelite " waited for 
the consolation of Israel" (Luke ii. 25), i,e. held 
firmly to the hope of a promised Messiah, and 
that too at a time when the greater number had 
become indifferent to the promise, — sprang from a 
sentiment of trust in God and believing piety, which 
is of great value. Hence the main point is this ; 
whence came the belief and conviction that this Jesus 
of Nazareth was in fact the expected Messiah ? It 
obviously came from the impression that had been 
produced on the mind by the personality of Jesus. 
This impression must have been the more powerful, 
penetrating, and lasting, the greater were the 
hindrances that stood in the way of the conviction, 
viz. the misapprehension of Jesus by His own people, 
and the ignominious death that He suffered. The 
aKavZaXov rov crravpov, of which Paul often speaks, not 
only existed for him, but was felt by all the disciples 
who preceded him. In order to rise above this 
aKCLvhaKov and to attain to undoubted certainty, an 
overpowering impression of the personality of Jesus 
was necessary in the first place ; and in the second, 
the presence of a fact that was able to counteract 
the offence in question, a divine act such as the 
resurrection of Jesus. The resolute faith that Jesus, 
the crucified and risen One, the meek and lowly- 
minded, was the Christ, if once apprehended and firmly 
held, must have had this effect, viz. that the former 
current idea of the expected Messiah would be trans- 
formed by the actual manifested Saviour, in many 
essential features, and result in a not unimportant 
deviation on the part of believing Israelites from 
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those Jews who did not believe in Jesus. Moreover, 
the conviction that the Old Testament prophecies 
were fulfilled in Jesus must by degrees have brought 
about a complete change in the entire religious view 
which the disciples took of the world and of history.^ 
Finally, it is in the nature of the subject that the 
view of the person of Jesus, retained and kept alive 
in the memory, must have had an elevating, spiri- 
tualizing, and emancipating influence. From what 
has been said, it follows indubitably that through 
faith in Jesus as the Messiah, a living, fruitful germ 
of free, spiritual development was already laid, even 
in those disciples who still voluntarily stood entirely 
on Old Testament ground and as Christians were 
conscious only of being the true Israel. So far the 
statement of Zeller (ApJiorismen liber Chrisienthum, 
Jahrb. der Gegmwart, 1844, p. 514) is quite correct : 
"The Pauline tendency had its allies even in the 
camp of the enemy (Ebionism), namely, the internal 
power of the Christian principle which could not 
deny its inborn nature, even in its Ebionite chrysalis- 
form, but must rather press forward to the bursting 
of its covering. Accordingly, even in this early 
form of Christianity borrowed from Judaism, the 
Christian Psyche was already present though veiled, 
and had only to break through and come to light ; 
to which end Paul was made instrumental through 
divine guidance." 

Second. Starting from Paul, we come to the same 

' Comp. Baur, PatUus, 1st ed. p. 42 : " This simple, still unde- 
veloped faith (in Jesus as the Messiah) included a breach which had 
come into the Jewish consciousness, and must necessarily have 
severed Judaism and Christianity farther and farther from one 
another." 
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result as before when we made Jewish Christi- 
anity our starting-point. If we apprehend Paul's 
manner of thought and view in its full historical 
reality, without distorting it by exaggeration or 
by weakening, we shall find that it by no means 
diflfers so widely from Jewish Christian mode of 
thought in its actual form and true historical nature 
as to justify the conclusion that spirit and life were 
only on Paul's side, and on the other side only the 
dead letter and narrow, servile nature. It is true, if 
Paul wished to owe nothing to the traditions oif 
Christ's life and history, if it were certain that *' his 
conception of Christianity was free and outside 
history" (Schwegler, i. 155), the rudest contrast would 
unmistakeably exist between Pauline Christianity 
and the historical form of it transmitted by tradition 
at that time. The Paul of this conception, however, 
is not the real Paul, but a caricature. We simply 
appeal to the development of the Pauline gospel 
already given to prove that it is by no means dis- 
severed from historical Christianity, but is rather built 
upon it throughout We may mention in particular 
how strongly he asserts the agreement of his teach- 
ing with that of the other apostles (1 Cor. xv. 11) ; 
how he makes faith and salvation dependent on the 
preaching of thfe word, and therefore upon historical 
transmission and tradition (Rom. x. 17); how he leans 
upon the Scripture of the Old Testament in promise 
and law for all leading truths (Rom. iii. ^1); how 
his conceptioii of ZiKaLoavvr^ has its root in the 
ground of the Old Testament; and lastly, how the 
centre, so to speak, of his Christian consciousness 
falls into the future, — facts which prove not only that 
the view of the Apostle Paul still rests upon the Old 
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Testament, that his mode of thought was penetrated by 
Jewish elements (comp. Baur, ante, -p. 485; Schwegler, 
i. 154), but are likewise so many evidences of the 
harmony of his gospel with that of the other apostles. 
But with regard to the main question, in what respect 
the true Judaistic view differs from the Pauline, i.e. 
circumcision, Paul would only have been in irrecon- 
cilable opposition to the maxim of the Judaizing 
party, viz. that circumcision is absolutely necessary 
to Messianic salvation, if he had maintained, on the 
contrary, that circumcision is absolutely incompatible 
with Messianic salvation. The latter position, like 
the former, would put a moral value on circumcision; 
only that the sense would be negative in one case 
and positive in the other. But this was, in truth, not 
the view of Paul. GaL v. 2 certainly has this mean- 
ing if the letter alone be considered, but if taken 
with the context, it can only be understood to mean 
that circumcision, in so far as it is accepted as the 
indispensable condition of salvation, though not in 
itself, is incompatible witli redemption by Christ. 
To Paul, circumcision, like all Old Testament customs, 
is a thing purely subordinate in its relation to Chris- 
tianity. Circumcision is nothing and uncircumcision 
is nothing (1 Cor. vii. 19), i,e. both are of no avail, 
and both are harmless in themselves ; neither is in 
itself moral, both being external ; and in matters of 
salvation nothing can depend upon them because tlie 
m-pevfia alone avails. It is true that Paul was the 
first to have a deeper perception of the truth of the 
gospel by means of the grace that was given to him, 
that he had a clearer view of the glory of Jesus Christ 
the Son of God, that he pointed to Christ as the end 
of the law, and that he completely succeeded ia 
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obtaining Christian freedom, also that he apprehended 
a new creation in redemption by Christ, definitely 
experiencing and representing the life-giving spirit in 
opposition to the letter. But with all this he did not 
give or create anything absolutely new ; he did not 
stand in opposition to the gospel that had been 
preached by the apostles before him. On the con- 
trary, he was called and was prepared by the special 
direction of his life, as well as by the peculiar 
XO'Pt'O'f^ of the spirit and the grace of Jesus Christ 
which was imparted to him, to develop germs of 
truth and life that had hitherto been veiled and 
dormant in the gospel, and to unfold the inner 
essence of Christianity which even the personal 
disciples of Jesus had not yet consciously known. 
In other words, he advanced Christianity only so far 
as he gave conscious expression to what was actually 
involved in it.^ 

We believe that by the examination already made 
we have firmly established the position that the 
doctrinal system of the Apostle Paul, notwithstanding 
its peculiarity, was still in essential agreement with 
the antecedent preaching of the other apostles. The 
gospel of Paul is neither identical with that of the other 
apostles nor yet radically opposed to it. These two 

1 The latter position has been defended on just pounds by C. 
Plank in his essay on Judaism and Primitive Christianity (Zeller's 
Thedog, Jahrh, 1847, pp. 258, etc., 409, etc.), against Schwegler, 
as we are glad to see, although we can by no means adopt all that 
he has there put forward. It is matter for rejoicing that testimonies 
against the erroneous theory of the ** Ebionism of primitive Chris- 
tianity " increase even among those who either belong to the school 
of Baur itself, or at least stand near it. We may mention, in the 
first place, Ritschl's learned work. Die Entstehung der Altkatholischen 
KirchSf with which we gladly agree in many points, and to which we 
are much indebted. The author was of the school of Baur, but even 
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assertions are equally untrue. We have no historical 
justification for supposing that the elder apostles 
entertained from the beginning views completely 
identical with those of Paul respecting the law and 
the gospel, and the Jewish and Gentile world. But 
it is quite as un historical to assert, as some have 
done, that Paul was in direct antagonism to the 
views of the primitive apostles on the most essential 
points ; and to found a new view of early Christianity, 
professedly the only critical one, on this axiom. The 
truth lies between these two extremes. It makes its 
way in spite of all mockery respecting the via media. 
The mental tendencies of the Apostle Paul and of the 
Jew -apostles were not of a nature to exclude one 
another; on the contrary, they were intertwined in 
manifold ways. The apostles themselves stood to 
one another in a free, independent, and essentially 
harmonious position. The keynote in all is one and 
the same, i.e. living faith in Jesus of Nazareth, the 
crucified and risen One who is the Messiah promised 
to the fathers, the Saviour, and the only ground of 
salvation. But with this unity there were many 
diversities, first, with respect to the person of Christ. 
The elder apostles, the personal disciples of Jesus, 
who companied with Him all the time that the Lord 

in the first edition of his book, 1850, put forward objections to a 
number of the principles laid down by this school. In the second 
edition of 1857, his opposition assumed a fundamental character, 
differing in principle. And here we must not omit to mention the 
essay of K. K. Kostlin, " Zur Geschichte des Urchristenthums," TheoL 
Jahrbilcher, 1850, 1 and 2, which opposes Schwegler's one-sided 
construction of history with a definite perception of the truth, 
although the author is suflficiently prejudiced to take for granted 
without further inquiry, as if they were axioms, all the critical 
views of Baur respecting the canonical books of the New 
Testament. 
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Jesus went in and out amongst them (Acts i. 21), 
retained the impression of the person of their Master 
as they had received it, and transmitted with the 
greatest possible fidelity the revelation imparted to 
them through the life and words of Jesus. On the 
other hand, Paul, who was not an eye-witness, not a 
personal disciple of Jesus during His walk upon 
.earth, but who had been called at a later time by his 
exalted Lord, and had received from Him internal 
revelations, viewed with a spiritual eye less bound 
by sense, the glory of Jesus the Son of God; and 
that more clearly and penetratingly than the elder 
apostles had been able to do. Again, with reference 
to the %oork of Jesus, or the establishment of salvation 
by His acts and suffering, the resurrection of the Lord 
was far the most important and decisive fact for the 
primitive apostles, inasmuch as the offence of the 
ignominious death on the cross was in their case 
taken away, and Jesus effectually proved to be the 
Lord and Christ. On the other hand, Paul, who had 
not occupied the same relation as theirs to these 
important events, nor taken part in them as they had, 
though apprehending the full importance of the 
resurrection of Jesus as the fundamental fact of 
salvation, places the death of Jesus as an act of 
atonement and redemption far more prominently in 
the foreground. This leads us to a third point, viz. 
that Paul, who had been a persecutor of the Church 
of Christ, was nevertheless called by the Lord to be 
His disciple. The personal experience of the un- 
merited grace of Christ towards sinners, which he 
thus had, took such powerful hold on him that sin 
and grace became for him the fundamental concep- 
tions, and formed as it were the poles to the axis of 
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truth in Christ Jesus. Hence it followed that his 
own personal life, as well as the history of mankind, 
was in his view divided into two halves — the 
time before and the time after Christ. This dis- 
tinction was not so strongly marked for the other 
apostles as for Paul ; their life in relation to Christ 
having been gradual, continual, and homogeneous. 
Finally, where tlie relcUia/i of the gospel to the Old 
Testament was concerned, the elder apostles finding 
their sphere of activity within the period we have in 
view, and as " apostles of the circumcision," especially 
among the people of Israel, remained both in doctrine 
and walk true to the Old Testament so far as it 
was consistent with faith in Jesus the only Saviour. 
On the contrary, Paul, by the manner of his calling, 
by his inner experiences of sin and grace, and by his 
appointed sphere of action as Apostle to the Gentiles, 
was led to apprehend the gospel as the power of God 
to the salvation of all who believe in it, Jews as well 
as Gentiles; to recognise Christ as the end of the 
law ; to preach the righteousness of God by faith in 
opposition to pretended righteousness by works of the 
law, and to apprehend redemption by Christ as a new 
creation ; in a word, to separate Christianity entirely 
from Judaism. By this we do not deny that he 
took his stand upon the Old Testament in harmony 
with the other apostles while preaching the gospel 
and unfolding its truths ; nor that he in his own 
person walked according to the law, whereas the 
other apostles on their part agreed with Paul respect- 
ing the calling of the Gentiles into the kingdom of 
God, and the rejection of Judaistic demands upon 
the Gentile Christians. 

The two tendencies, therefore, did not exclude, but 
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rather supplemented one another. We find multi- 
plicity with agreement, and unity in diversity be- 
tween Paul on the one hand and the elder apostles 
on the other. We recognise the same spirit in the 
diversities of gifts, the same Lord in the differences 
of administrations, the same God in the diversities of 
powers and operations, 1 Cor. xii, 4, etc. 



SECOND LEADING DIVISION. 

THE RELATION BETWEEN THE PAULINE SYSTEM OF 
DOCTRINE AND THE TEACHING OF THE OTHER 
APOSTLES AS SHOWN IN THEIR WRITINGS. 

It is necessary to keep the three different types 
apart, and in the first place to compare each one 
separately with the doctrinal system of the Apostle 
Paul. A general survey will then follow. 

A. James and Paul. 

It is usual in determining the relation between the 
two systems of doctrine to limit oneself where James 
is concerned to the section ii. 14, etc., as has been 
done in the 2nd edition of this work, p. 252, etc., as 
well as by W. Schmidt, Lehrgehalt des Jakobusbriefs, 
1869. This one-sided course of proceeding can 
scarcely lead to an adequate result. We believe we 
ought to consider the Epistle of James as a whole, and 
compare it with the substance of Paul's teaching. The 
prevailing character of the Epistle, as we have already 
seen, p. 293, vol. i., etc., is moral and practical; it 
has no doctrinal, dialectic development, as the Pauline 
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writings have. It is true that neither original ideas 
are wanting nor spiritual aperQus, but they are put 
forward in concise, sententious language, and never 
thoroughly developed. Not only are the two men 
manifestly different as individuals but also as writers 
and characters ; there is likewise a diflference in the 
time when they wrote. The Pauline Epistles show 
an advanced development of Christian life and 
thought ; while James belongs to an earlier and far 
more elementary stage in the development of primitive 
Christianity. This is due to the circumstance that 
the personal teaching of Christ, especially as contained 
in the Sermon on the Mount, lives in the memory of 
James with a freshness inconceivable to a Paul.^ It 
is also due in some measure to the fact that the glance 
of James is far more intently fixed on the glorified 
Christ whose second coming is at hand, than on the 
Saviour in His atoning death. Moreover, it is 
characteristic of James as compared with Paul, that 
he apprehends Christianity as the paramount law of 
life, not as coinciding with Mosaism but as the 
perfect law of freedom ; ^ notwithstanding which he 
regards it pre-eminently as the moral rule of conduct. 

1 Comp. W. Schmidt, "Char. u. Abfassungszeit des Jakobusbriefs," 
in Predigt und Vortrdge, etc., Leipzig 1884, p. 76: "All the 
other epistolary writings of the New Testament together do not 
contain nearly so many reminiscences of the discourses of Jesus as 
the one Epistle of James." 

' Something of evangelical freedom lies in the idea of the fi/Ms 
rixuos rns Iktu^tpietf, while Paul on his side also speaks of a y«^«; r«v 
^vtvfiaroSf though the two points of view do not fully coincide. 
Stanley expresses himself very beautifully of the Epistle of James, 
echoing the words of Isaac in .Gen. xxvii. 22 : "Its voice is the voice 
of the new dispensation, but its outward form and figure belongs 
almost entirely to the older. It is not opposed to the teaching of St. 
Paul and St. John, but it is St. Paul and St. John on a lower stage ** 
{Sermons and Essays^ p. 310, etc.). 
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If, however, his whole conception resolved itself into 
morality, he would be no Christian. But this cannot 
be said of James. He is " a servant of God, and of 
the Lord Jesus Christ " (i 1) ; for him faith is a great 
and glorious thing, mighty and powerful ; see above, 
p. 302, vol. i., etc. Here James is in fundamental 
harmony with Paul Does he not recognise in sin a 
connection with the invisible kingdom of darkness ; 
in conversion, an act of God by which He has 
begotten us to be the first-fruits of all His 
creatures (p. 301, yoL i, etc.) ; in the prayer of faith, 
miraculous power (p. 302, vol. i.) ; while his believing 
glance is directed to the second coming of Christ as 
the Judge of the world who fulfils the highest 
promises ? All these are specific features of Christian 
thought common to the Gentile apostle also. James 
is as evangelical as Paul in basing salvation not upon 
human merit but upon a divine gift (Scofyijfia, i. 17), 
ix. upon grace, the gieatest operation of which is 
regeneration. The Apostle Paul, in consequence of 
the experiences which he made, perceived and 
developed deeper truths, by virtue of a dialectic 
and speculative gift as well as a divine illumination 
— truths which were remote to a James at his time, 
and with his empirical mode of thinking and practical 
tendency. But the latter, from his predominant 
moral bias, labours on every occasion to show that 
Christianity must be an honest, complete, and solid 
thing, not a half thing, hollow, one-sided, and power- 
less (see, p. 293, vol. L). It is merely an applica* 
tion of this fundamental position when James insists 
that faith is a genuine, solid, living thing; that it 
should manifest itself in works and therefore ripen 
to full completion ; for faith without works is vain. 
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powerless, even lifeless. This is the germ of the idea 
which is expanded in ii. 14-26. It is only in order 
to bring Scripture proof in support of his position 
that faith without works is vain, of no avail, that 
James in the course of his exposition gives expression 
to the sentiment that a man is justified by works, 
not by faith only (ii. 24). In any case Baur has no 
foundation for his assertion that the position: ef 
epyoDv ZiKaLOVTai av0p(O7ro<: koI ovk €k 7rt<7T€ft)9 
fxovov, is the main theme of James' teaching {Paulus, 
1st ed. p. 677 ; 2nd ed. ii. 322, etc.). He himself is 
imprejudiced enough to acknowledge that the polemic 
against the Pauline doctrine of justification is not made 
prominent as the principal subject of the Epistle, 
but only comes to be discussed in connection with the 
practical exhortation to perfection of Christian life and 
walk {Paulus, 1st ed. p. 691 ; 2nd ed. ii. 339, etc.). 
In determining the relation between James and 
Paul, great importance is due to the fact that in the 
section in question James' original aim is to vindicate 
a more general thought, his appeal to the authority 
of Scripture having no other object than to convince 
his hearers of the truth of his argument, so that he is 
only led in this way to the idea of justification before 
God and to the assertion : ef epyccv hiKaLovTai avdpco' 
TTo^, KOL OVK €/c 7r/<7T€a)9 fiovov. TMs vcry circumstance 
is against rather than in favour of the theory (to 
which, with Schmid, bibL TheoL ii. 98, and W. 
Schmidt, Lehrgehalt, p. 181, the second edition of my 
book, p. 255, adheres) that a reference to Paul and 
Pauline ideas lies at the foundation of James' Epistle. 
We are not obliged, either by the words or the 
context of the section, to assume that James took the 
field directly against the teaching and writings of the 
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Gentile apostle. But neither have we any foundation 
for the assumption (Neander, PJlanzuTig und Leitung, 
ii. 265, etc., and Schneckenburger, Annotatio) that 
the passage, ii. 14, etc., is directed against Jevrisli 
aberration and modes of thought, viz. the one-sided 
overestimate of a still undeveloped monotheistic per- 
ception of God, a kind of righteousness by works. 
Here, as in other parts of his Epistle, James 
has rather to do with practical error within the 
(Jewish Christian) Churches, which had crept in 
quite independently of Pauline principles, and was 
antecedent to the results of Paul's mission to the 
Gentiles and church-training, viz. self-deception with 
regard to a state of faith unaccompanied by its 
exemplification in conduct (comp. Weiss, K T, Theol. 
4th ed. p. 180, etc.). 

We are unable to recognise either a direct (inten- 
tional and conscious) polemic on James' part against 
the teaching and writings of the Apostle Paul, or an 
indirect attack on views that may be traced back to 
Paul even by misapprehension. But apart from 
this, we must examine how the teaching of James, 
ii 14, etc., esp. ver. 21, etc., is related to that of the 
Apostle Paul. 

James says, in ii. 24 : ef efy^tav Si/cacovT(u avOpa)- 
7ro9, /cal ovK ex 7rurr€ft)9 fiovov. 

Paul says, in Eom. iii. 28 : hucaiovadaL iriarei 
apOpayrrop x^P^^ epyayp pofiov. 

The question is. Is there an irreconcilable contra- 
diction between the two statements ? Both treat of 
man's subjective condition, in which he is declared 
righteous by God and is regarded as such. That 
Si/caiovadai with James does not express a different 
conception from Paul's, we consider proved by the 
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usage of the Old Testament P^'jvn, of the SixaioOv in 
the Septuagint, and of the context of the passage 
under discussion, with special reference to eXoyladt} 
and ^/Xo9 Oeov eKXTjOri, ver. 23. 

Paul portrays faith as a subjective condition of 
the justifying judgment of Grod, to the exclusion of 
the works of the law ; James presents faith in con- 
nection with works, the faith which is made perfect 
in works (ireXeuodr), ver. 22), proving itself vital and 
valid. Without doubt this is a contrast ; but, be it 
observed, not the sharpest contrast conceivabla It 
would be so if the statement that man is justified by 
works alone, and by works of the law without faith, 
stood over against the statement of Paul, " Man is 
justified by faith without works." But the former is 
not at all the meaning of James, who on the contrary 
makes faith decidedly a condition of justification, only 
not faith alorie, but faith in connection with works, 
-i.e. not with works of the law, but with acts of 
Christian morality. James' only reason for laying 
down this axiom as to the indispensability of works 
to faith in case of attaining to Bi/caioxn^ is, that he 
has in view a pretended, dead faith (ii. 14-26), with 
which an ungodly life is associated (iii. 1, etc., iv. 1, 
etc.). Hence, to prevent self-deception, he demands 
signs, living testimonies of genuine faith ; and these 
are works without which a man cannot be righteous 
before God. Paul on his side acknowledges only 
that faith to be genuine and justifying from which 
sanctification and good works proceed (Gal. v. 6 : 
irlaTL^ hC dyd7rr)<f ivepyovfiivr)), Nevertheless the 
fact remains that Paul could never have expressed 
himself as James has done ; and that the position of 
the latter is certainly opposed to that of the former. 
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The relation between them has been excellently 
formulated by Kern {Brief JakoU, p. 47) as follows : 
** With Paul faith is the source of good works, because 
it is faith that justifies ; with James faith justifies, 
because it is the source of good works, and by them 
proves itself living and active." It is not advisable 
to weaken this contrast in order to obtain a harmony 
at any price, but we are not therefore justified in 
concluding that James meant, consciously and 
designedly, to combat a doctrinal sentiment of Paul, 
inasmuch as the necessity of this assumption can by 
no means be demonstrated from the text. We freely 
admit an opposition between the two statements ; but 
are convinced that the antithesis is only subordinate 
not . fundamental, because the points of agreement 
between the two doctrinal conceptions are far more 
important than the points of difference. We must 
not forget in particular that it is only the sharpened 
didactic form, the conceptual mode, which makes the 
opposition of the two statements in question appear. 
James, however, agrees with Paul inasmuch as even 
he does not acknowledge the meritoriousness of works. 
While Paul rejects every opinion of this kind ex- 
pressly and in the strongest manner, James tacitly 
assents, for there is not the slightest trace of such an 
opinion to be found in his Epistle : he does not assert 
a StKalaxTi^ ef epyoDv absolutely, but ef epycov 0I9 17 
iriaTL<; avvep^el. At the same time the efy^a are not 
with him epf^a vofiov in the Mosaic sense, but ^pya 
vofiov iXevdepia^, i.e. works which proceed from faith 
in the gospel and from regeneration. The latter is a 
very important point. The conception of regenera- 
tion (Jas. i. 18) by the free will of God, free grace, 
as Kern rightly remarks, ante, p. 48, etc., would 
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logically lead to the conclusion that justification is 
subjective, conditioned by faith alone. But there is 
a want of the dialectic and speculative thought by 
which Paul is distinguished in his development of 
Christian doctrine. As to man's laying hold of grace, 
James agrees with Paul in the idea that it takes 
place only by living faith, consequently (a) not by 
works of law, which Paul expressly denies, while 
James holds no other view ; (6) not by a dead faith, 
as James expressly states, while Paul (Gal. v. 6 ; 
1 Cor. xiii. 2) has no other opinion. In agreement 
with this is the fact that James, like Paul, puts faith 
and works in organic connection with one another, so 
that both are in perfect agreement respecting the 
fundamental truths of Christian knowledge. Paul 
steuids on a higher platform of thought-development 
only by virtue of his peculiar genius and life-expe- 
rience, especially by the power of his gift in laying 
hold of the principle and carrying it out in logical 
thought. 

Our comparison between the doctrine of James 
and that of Paul has shown that they differ from 
one another as Jewish from Gentile Christianity 
(the former the Christianity of vofio^, the latter of 
grace; the former having in view believers from 
among Israel, the latter. Gentile Christians and 
mixed Churches) ; but they also differ as a predomi- 
nant moral and practical tendency differs from a 
mode of thought which, though practical also, is at 
the same time reflective, deductive, and elaborating ; 
lastly, as the empirical differs from the speculative 
gift (comp. Baur, Paulus, 1st ed. p. 683, etc., 2nd ed. 
ii. 329 ; Eeuss, Histoire de la thiol, chr. ii. 530, etc.; 
BoniieiS, rUhiti de Tenseignement apost. p. 251, etc.). 
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.The Epistle of James is unmistakeably adapted to an 
earlier stage of the development of Christian life and 
evangelical preaching. Although James only attained 
to faith as a consequence of the resurrection of Jesus, 
yet we are conscious in his case of a continuous 
advance in the inward man; while Paul, by the 
revulsion that took place in his inner life, was 
changed and lifted up with one powerful wrench as 
it were, so that from a persecutor he became an 
apostle ; gaining by this means a deeper knowledge 
of the person of Jesus Christ and His atoning death, 
a fuller insight into sin and grace, and the joyful 
possession of evangelical freedom. But the difference 
between James and Paul is doubtless most strongly 
marked in their respective statements as to the justi- 
fication of man before God, inasmuch as James de- 
clares " man is justified by works, and not by faith 
only," while Paul asserts that " man is justified by 
faith, without the works of the law." The contrast 
between these two theses is not, however, absolutely 
the sharpest, as we have already seen. Neither of 
the two men affirms the meritoriousness of works, 
while Paul as well as James assumes the existence 
of a living active faith manifesting itself in love. 
But what has the greatest weight, is that the state- 
ment of James before us comes up only incidentally ; 
whereas he makes it all-important that the Christian 
faith should be genuine, profound, energetic, and that 
the Christian life generally should be full, complete, 
and vigorous. Hence, notwithstanding the distinction 
between Paul and James, unity is not wanting in the 
main points of Christian faith and Church doctrine. 
A position beside Paul necessarily belongs to James, 
an abiding value, an inalienable right, in the face 
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of all aberration and leaning to vain formality, idle 
presumption of knowledge, rigid orthodoxy, high-flown 
antinomianism, and practical latitudinarianism/ 

B, The Eelation of Peter to James and Pacjl. 

If, in the first place, we compare the doctrine of 
the Apostle Peter, as already (p. 135, voL ii., etc.) 
extracted from his first Epistle, with that of James, 
we are at once struck with a double peculiarity 
which is common to both, namely, attachment to 
the Old Testament, hence a prevailing practical and 
moral drift, inasmuch as Peter, like James, insists 
throughout his whole Epistle on the attestation of 
Christianity by good works, on abstaining from worldly 
lusts, on prayer, and above all on holiness of conver- 
sation. In both points, however, a difference is 
observable ; whilst James looks upon Christianity as 
law, but as the perfect law of liberty, Peter ignores 
the conception of law entirely, touching upon the 
Mosaic commandments and ordinances only in pass- 
ing, but showing, on the other hand, all the greater 
predilection for the promises, because Christianity is 
in his view not so much a fulfilling of the law as of 
prophecy. As to the other point, Peter is distin- 
guished from James mainly by the circumstance that 
his exhortations are far more interwoven with didactic 
arguments and supported by specific Christian dogmas; 
Consistently with this, the doctrine of the Petrine 
Epistle is on the ivhole more developed than that of 
James. For example, with respect to the person of 

1 Comp. Stanley, Sermons and Essays, p. 316, etc. ; Schaff, 
KirchengeschicTUe, i. 622. 
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Christ, whom Peter considers not merely with James 
as the exalted Lord, but also as pre-existing and 
working 6e/bre His incarnation, a view which influ- 
ences his whole theology; and again, with regard 
to the work of Christ, chiefly in so far as Peter 
definitely and repeatedly sets forth the death of 
Jesus as an act of atonement by which the salvation 
of sinners is established, which James passes over 
in silence. Both regard the inner life of the Chris- 
tian as the effect of regeneration ; but Peter refers it 
more immediately and fully to Christ than James 
does ; comp. Schmid, BihL TheoL 2nd ed. pp. 158, etc., 
190, etc., 206, etc., and Bonifas, VUniti de Venseigne- 
meTit apostolique, p. 68, etc. 

While the fetrine doctrine shows an unmistake- 
able advance as compared with that of James, it is 
behind that of Paul, which is incomparably fuller 
and has a deeper development. Views differ very 
widely, however, as to the latter relation. On one 
hand, the opinion that no fundamental, essential dis- 
tinction exists between the Pauline and Petrine doc- 
'trine, still finds many supporters. Not only do Baur, 
Christenthvm, 2nd ed. p. 123 ; iV] 7. TheoL p. 287, 
etQ.; Schwegler, Nachap. Zeit, ii. 28, and others of 
this school maintain that the First Epistle of Peter 
is essentially Pauline ; but Lutterbeck, Neutest, Lehr- 
begrife, ii. 17 8, even ventures to assert that a separate 
presentation of the doctrine of the First Epistle of 
Peter is " scarcely necessary, since it would only be 
an anticipation of Pauline doctrine." But although 
the * alleged identity of the two systems of doctrine 
cannot be proved, yet there is a certain agreement 
between them which, on the other hand, has been 
overlooked by Bernhard Weiss, Petrin. Lehrhegriff, 
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inasmuch as he tries to bring down the ideas of the 
first Epistle to a lower stage of development 
throughout. Peter is in truth at one with Paul 
regarding the main facts of salvation : Jesus Christ 
the Eedeemer, the Son of God, active in the old 
covenant before His historical appearance ; the death 
of Jesus on the cross, the vicarious, atoning death 
for sinful humanity ; His resurrection the indispens- 
able condition of our redemption; between these 
the descevi of Christ into the under-world, mentioned 
in the New Testament only by Peter and Paul 
Both apostles clearly mark the antithesis between 
redemption, as grace, and the sin and guilt of man- 
kind, — grace, moreover, being in their view designed 
for all humanity, inasmuch as Peter writes also to 
Gentile Christians, in accordance with our previous 
showing (p. 137, vol. ii. note).^ Both apostles regard 
the inner Christian life as implanted by regeneration, 
and as consisting in faith, love, and hope, the forgive- 
ness of sins being the first gift of grace, though 
the Christian must prove himself such in sanctifica-* 
tion. Both teach Christian fellowship as a com- 
munity of life which has its foundation in grace, and 
only awaits its completion. These truths which they 
have in common are certainly many and important. 
But in all these points the difference is still so appa- 

^ Weiss, afUe, p. 144, etc., is indeed of opinion that Peter has only 
Jewish Christians in view, leaving Gentile Christians quite out of 
account. Yet he himself has no doubt (p. 159) that Peter afterwards, 
t.e. after sending off his Epistle, ''understood the purpose of God 
as revealed in the grand development of the Gentile Church," and 
changed his earlier view. Very good! But, according to the 
Epistle, this change had at that time already taken place. Hence, 
in the case of Peter, a difference of opinion exists only as to the 
time of this inner progress and not as to its actuality. 
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rent that we cannot mistake the Jewish-Christian 
basis underlying the peculiar character of the Petrine 
doctrine, or fail to see that its development is less 
advanced, its thought less fundamental and connected. 
With regard to the first point, the whole life of Jesus 
passes before the mind of Peter in a way impossible 
to PauL Only one who had himself lived to see 
how all hope of Israel seemed annihilated by the 
cross of the Saviour, who had been bom again to a 
lively hope (i. 3, etc.) by the resurrection, could bear 
so joyful a testimony to the resurrection of the Lord. 
Add to this that Peter had been a witness of the 
resurrection of Christ. Paul, on the contrary, became 
a witness to the atoning death of Christ ; Christ the 
crucified was the subject of his preaching (1 Cor. 
ii. 2, i. 23). Besides, in Peter everything is looked 
at in the light of the Old Testament as a whole, and 
is so coloured ; whereas, in the case of the Gentile 
Apostle, who also took the old covenant for his 
basis but apprehended Christ as "the end of the 
law," this was not possible. It is only intelligible 
where an a7ro<7To\o9 irepirofifjf; is concerned. In 
harmony with this, the fear of God is made prominent 
as the nucleus of piety, all discussion about vofio^ 
and such like is wanting, the Old Testament view of 
Christianity being carried out, whereas these features 
appear in Paul but partially. The less developed, 
less fundamental, and less systematic character is 
revealed not only in the less perfect unity of the 
doctrine as a whole, but also in this, viz. that the 
nature of sin and grace, the specific element of justi- 
fication, is not put in a doctrinal form. Comp. 
Eeuss, ante, ii. 584; Schmid, ante, ii. 207, 209. 
That faith, as a subjective moment, is differently 
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regarded by Peter and by Paul, the former attaching 
far greater importance to Christian hope, the prospect 
of glory after suffering, — we shall here but briefly 
indicate, referring our readers to Weiss, ante, pp. 65, 
etc., 79, and to our own earlier discussion. But the 
Petrine doctrine, although unmistakeably inferior to 
Paul's in conceptual grasp and unity of knowledge, 
has still its permanent value by reason of its peculiar 
practical and moral character, as well as its method 
of teaching which faithfully adheres to the unity of the 
old and new covenant, and emphasizes the Christian 
element of hope with special fervour and animation. 
As Peter has addressed his testimony respecting the 
fulfilment of the promises in Christ to Gentile Chris- 
tian Churches, we, the posterity of converted Gentiles, 
need constantly to be reminded of Peter's teaching 
as to the connection and unity of all divine revela- 
tion, in which alone sound truth lies hid, — and this 
is the more necessary in proportion as Christian 
development, and Christian science in particular, assert 
the new and creative power of Christianity.^ 



C. John and Paul. 

In finally passing to John, and taking together 
both classes of the Johannine writings. Apocalypse 
and Gospel with Epistles, in conformity with the 
examination we have already made, we find that 
these writings not only presuppose the Pauline 
system of doctrine, but also present the highest 
perfection of all other New Testament teaching. 

^ Comp. the beautiful words uttered by B. Weiss to this effect, 
Petrin. Lehrbegriff, 196, 231, etc. 
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First In his teaching respecting the person of 
Christ, John agrees with Paul in setting forth with 
warm predilection and marked emphasis the divine 
glory and eternal exaltation of Christ as well as His 
true humanity. Both recognise in Jesus a person^ pro- 
ceeding from God Himself, and consider the Redeemer 
as of one essence with Him. But whilst Paul, even 
when treating of the Redeemer in His prehistorical 
state, speaks simply of " Christ," we find in John so 
great an advance of thought that he describes the 
Logos, the essential Word (or according to 1 John i. 2, 
the eternal Life), as having become man.^ John 
directs his view especially to the divine in the 
person of Christ, and thus makes a great stride 
towards understanding the threefold nature of God, 
not only with Paul as a distinction ah extra, a 
trinity revealed, but as an inner relation of God to 
God, i,e, as a trinity of essence. Paul looks at the 
incarnation in the light of a voluntary humiliation 
on the part of Christ, from which, after having cdn- 
descended lower and lower, down to death on the 
cross, He was again exalted; John, on the other 
hand, whose prevailing point of view is not antithetic 
and polemic, but internal and coalescent, regards the 
incarnation as the perfect revelation of the Life or the 
Logos, so that the full glory of the Only-begotten of 
the Father was manifested in the human appearance 
of Jesus, even in His corporeity, God and man being 

* Kbstlin, JoK Lehrhegriffy p. 306. 

' Messner, Lehre der Apostel, p. 399, finds notliing more than a 
difference of terminology not of view, in the fact that John desig- 
nates Christ before His appearance in the flesh as Logos, and Paul 
not. It appears to us that the distinction lies not merely in the 
expression but in the idea itself ; comp. Godet, Comm. sur VEv. de 
St, Jean, ii. 1877, p. Ill, etc. 
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united in one in the person of Jesus Christ, in whom 
heaven and earth, spirit and flesh, are made one. 

Second. While Paul makes the crucifixion, the 
vicarious, atoning death, the centre of the work of 
Christ, John too (in the Apocaljrpse and Gospel), 
with full emphasis extols the Lamb of God who 
bears the sins of the worid. With John, however, 
the coming of Christ into the worid is the all- 
embracing great fact, the death on the cross being 
only a proof of the love and grace of God ; whereas 
Paul is lost in admii*ation of the BiKatoavvr) Oeov 
revealed and communicated in the propitiatory death 
of Jesus. 

TJiird. John does not follow up sin, as Paul does, 
in its gradual development within the life of indi- 
viduals and humanity, yet both agree perfectly in 
their perception of the ultimate origin of sin in 
humanity as a whole, and of the innate sinfulness of 
every man in particular. Whilst John, with grand 
comprehensive view, declares the character of the 
world that lies in the wicked one to be darkness, 
hatred, and death, he still apprehends as clearly as 
Paul the freedom of the will, and the possibility left 
to man of loving the light and the truth, and of being 
converted. 

Fourth. Although the two apostles agree so closely 
in their belief in the redemption of the sinner by 
God's grace in Christ, yet in their doctrinal discus- 
sion of the way of salvation they disagree, inasmuch 
as Paul lays chief stress on the justification of the 
sinner by faith ; while John, though also testifying to 
the forgiveness of sins, does not give prominence to 
the judicial element, but emphasizes the Tiew divine 
life which is implanted by the power of God, through 
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faith, in regeneration, and is maintained in com- 
munion with the Father and the Son. In other 
words, John, in his conception of regeneration, does 
not attach chief importance to the new as contrasted 
with the old, but to the communication and power of 
eternal life/ 

Fifth. In John we find no longer any trace of 
Pauline striving for the evangelical freedom of Chris- 
tians, of the opposition presented by Paul between 
righteousness by faith and righteousness by the law, 
or of his struggle for the right of Gentile Christians 
to entrance into the Church of Christ without circum- 
cision and subjection to the Mosaic yoke. On 
the other hand, the secure possession of all that Paul 
had gained, is taken for granted in John's writings. 
The gospel is completely loosed from the narrow 
bondage of Judaistic limitation, freely and joyfully 
we breathe the pure mountain air of perfect liberty 
in Christ Jesus. With blissful rapture the spirit 
beholds the manifested glory of the Only-begotten, in 
whom we have received grace and truth, blessings that 
stand far above the law that was given by Moses. 

Sixth. John, like Paul, regards the Christian 
Church as a fellowship with God the Father through 
Christ in the Holy Spirit; only that in him the 
view of life-communion with Christ is carried out in 
greater purity and fulness. As in the Apostle Paul's 
view, Christ is the head, the Church the body, so in 
John Jesus represents Himself as the vine, His 
disciples being the branches, which can only do 

^ Comp. Keuss, ante, ii. 428, etc. He formulates it excellently as 
follows : " Selon Paul, il s'agit de mourir pour naitre ; et selon Jean, 
de naitre pour vivre." Unquestionably Reusshas here made not only 
an acute but also a correct observation. 
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something, i.e. bring forth fruit, when attached to 
the vine. Comp. the instructive parallel between 
Johannine and Pauline doctrine in Lange, Gesch. d, 
Kirche, ii. 603, etc. Hence the whole testimony of 
John respecting the sanctification of believers and 
their inability to sin, together with his attestation 
that the cpmmands of God are not difficult, rests 
on close communion of life and nature with Christ, 
an ideal conception to which Paul also approaches 
when he represents believers as ^v irvevfia^ with 
Christ (1 Cor. vi. 17), as a^vfwij as ^w iv /cvpm and 
not as (TKOTo^i (1 Cor. v. 7 ; 2 Cor. vi. 14 ; Eph. v. 8), 
and directs his view to the object of sanctification 
{elvai ^fia<f dylov<; Kai dfia>fiov<: Karevdmiov avrov, 
Eph. i. 4). 

Seventh. Attention has been frequently and fully 
drawn to the many points of contact between the 
Pauline doctrine of last things and the Johannine 
Apocalypse (W. Georgii Theol. Jahrh. 1845, p. 11, 
etc.; Kitschl, Altkath. Kirche, 2nd ed. p. 58, etc.; 
Messner, ante, p. 420, etc.). Consider, for example, 
the double resurrection, the kingdom or reign of the 
blessed with Christ, the doctrine of Antichrist Not 
only the Apocalypse, however, but also the First 
Epistle of John, has the last of these facts in 
common with Paul; the Johannine avriyipiaTOf; 
corresponding exactly to the Pauline dvTi/c€ifjievo<;, as 
the absolute enemy of Christ, whose power lies in 
the region of the spiritual and moral, whose ultimate 
principle is Satan, while he himself appears as a 
human personality (Liicke, Gomm. iiber die joh. Brief e, 
2nd ed. p. 193, etc.). We are thus led to the analogy 
that also exists between the doctrine of the Epistles 
and Gospel and that of Paul regarding the last things. 
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Their agreement with respect to the future visible 
coining of Christ, the resurrection of the body, the 
judgment and the life of the blessed, is self-evident, 
unless we misapprehend the Gospel so as to dissipate 
all that it contains into mere ideas, into nothing 
but spirit, into spirits themselves/ Comp. Bonifas, 
VUniU de reTiseignement apost. pp. 262, etc. 



If we survey once more the whole range of 
apostolic doctrine as already examined, from the first 
missionary discourse of Peter to the Johannine Gospel, 
indubitably the latest writing of the New Testament, 
embracing a period of perhaps fifty years, we have 
before us a phenomenon such as does not occur twice 
in the history of humanity. What multiplicity of 
minds, what variety of, natural parts, of life and 
sphere of action ! But with all this, what surprising 
unity in the main ! Here is certainly in necessariis 
unitas, a great consensus of the apostolic Kriptrffia, as 
Paul attests in 1 Cor. xv. 11, 3, etc. We found the 
apostolic discourses to Jews and Gentiles, all the 
apostolic Epistles to Jewish and Gentile Christians 
united in this leading truth, viz. Jesfiis of Nazareth is 
the Christ ; in Him alone is salvation for all. All 
that the apostles teach is contained in this confession 
of faith as in a nutshell ; their doctrine of faith and 
morals, so far as it can be carried out in its height 
and depth, length and breadth, is but an unfolding of 
this fundamental truth. He Himself, the Lord of 
glory whom they confess with one mouth and preach, 

1 Comp. Baur, N. T. TheoL p. 407: "This is again the same 
idealism to which even historical reality is at last but an external 
form." 
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is the personal centre of their Kfe and faith. They 
themselves are personally one in Him : eU Kvpio^, fiia 
irUm^, tv ^dirna-fia (Eph. iv. 5). Their teaching, 
too, agrees in its essential features ; comp. Lutterbeck, 
ante,n. 138, etc. ; Schaff, ante, p. 608 ; Bonifas, ante, 
p. 379, etc. The unity is especially marked in the 
historical leading facts of the life of Jesus, viz. His 
crucifixion and resurrection. To the preaching of 
the Saviour is attached the doctrine of salvation, sin, 
and redemption, also agreeing in substance. With 
respect to the mode of obtaining salvation, James and 
Peter, Paul and John are in almost verbal agreement 
as to the fact that the new life of the Christian is 
produced only by regeneration. They all acknow- 
ledge the forgiveness of sins and the gift of the Holy 
Spirit to be the chief blessing of believers ; while, on 
the other hand, all the apostles with one mind make 
holiness of walk an indispensable requirement. The 
apostolic unity of doctrine regarding Christian Jiope is 
particularly clear, all the apostolic writings are com- 
pletely at one in teaching that the crucified and 
risen One, the exalted Eedeemer, the Son of man 
which He is continually, shall come again visibly to 
judge the quick and the dead and to bestow everlast- 
ing blessedness on His own. In conclusion, we 
mention only one point of the great apostolic con- 
sensus : the Old Testament the basis of the new, the 
basis of the coherence of all divine revelation. Even 
Paul fully recognises this truth, however much he 
puts in the foreground the newness and freedom of 
grace in Christ. 

It is sufficiently obvious from the foregoing 
description that the unity of the doctrinal conceptions 
of the New Testament is not an identity, but embraces 
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manifold distinctions, a fulness of peculiar develop- 
ments. The peculiarity of each doctrinal concep- 
tion is such that it may be followed through all 
points even to the minutest particular. These 
very dififerences within the unity of the apostolic 
doctrine enhance the completeness of the harmony 
and preserve its living freshness. They answer this 
purpose in all time. It is not for us to go through 
these distinctions again. Some excellent remarks on 
the subject are to be found in Lutterbeck, ante^ ii. 
pp. 138, etc., 206, etc., 260, etc., 300 ; Godet, E'lhel- 
studien, ii 1878, p. 207, etc. An acute and far- 
reaching observation was made by Hugo Grotius 
even in his day, to the effect that Peter was a <^t\o- 
"X^piaro^ ; John, on the other hand, a <f>Ckoirj<rov^y i.e, 
the former loved the Messianic dignity of the Saviour 
above all, the latter His divine-human person. The 
characteristic difference of view with respect to the 
Holy Ghost consists in the fact that Peter looks upon 
the Holy Ghost as a gift sent down from heaven 
(1 Pet. i. 12), while Paul regards the Spirit as an 
inward possession, an element of Tiew life, and John 
makes it the source of eternal life. But we must not 
linger on these comparisons. We pass on to the 
more general observation, that in the development of 
apostolic doctrine as a whole Paul with his life- 
work and teaching unmistakeably forms the centre, 
inasmuch as the writings of Peter and John that 
were composed after His appearance bear traces of 
Pauline doctrine. We for our part cannot see any- 
thing inconsistent with the character of the primitive 
apostles or with apostolic dignity and independence, 
in the assumption that they were influenced by the 
intellectual power of Paul. If the apostles were to 
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be gradually led by the Spirit into all truth, there is 
nothing contradictory in the acknowledgment that 
under the guidance of the Spirit and within the 
brotherly Koivtovia one served to advance the rest in 
the truth, especially where the instrumentality of that 
one was so greatly blessed. 

If every doctrine complete in itself be valued only 
according to acuteness of conception, logical develop- 
ment, systematic unity, in short according to its 
scientific completeness, the Pauline doctrinal system 
undoubtedly stands on the highest platform. But it 
is still surpassed by the Johannine in sweep of spirit 
and mystic intuition which, carried along by pious 
love to the Lord, aims at the centre and reaches the 
highest unity. John, with his doctrinal system that 
adjusts and reconciles all the antitheses in apostolic 
teaching, presents the highest perfection within the 
New Testament canon. What is most surprising 
is the simplicity of language and form in which 
he clothes the highest thought ; it is highest truth 
presented in purest beauty of form. 

Just as the unity of apostolic teaching is the 
support of the faith and life of the Church of 
Christ in all time, so also the difference and the 
characteristic peculiarity of the separate systems of 
doctrine are serviceable to the Church and indi- 
viduals of every age. There are persons, there are 
times, modes of thought and tendencies, in which 
James or Peter, Paul or John is reflected (see the 
able treatise of A. Lowe, Johannes und Paulus in der 
Geschichte und Gegenvxirt, in Llicke and Wieseler's 
Vierteljahrsschrift, iv. 1848, p. 61, etc. ; comp. Weiss, 
Petrin. Lehrhegriff,^^, 97, 331, etc. ; Stanley, Sermons, 
p. 173, etc.; Godet, Bibelstudien, ii. p. 209, etc.). 
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But it is only the whole that is also the sound ; and 
every one of the apostolic doctrinal conceptions is 
given to Christendom as a rule and means of 
advancement. This everlasting importance of the 
collective doctrines of the New Testament impels 
us to adoring admiration of the divine wisdom, when 
we consider that all the New Testament writings 
were nothing but occasional works composed in given 
circumstances for definite readers, for a special time, 
and are now of permanent significance to men of all 
places and all times, containing unexhausted and 
inexhaustible treasures of wisdom and knowledge, 
as also of everlasting life. Thanks be unto God for 
His unspeakable gift (2 Cor. ix. 15). 
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SECOND BOOK. 

THE POST-APOSTOLIC PERIOD. 



HERE also we keep the Churches of Jewish and 
Gentile Christians apart, conformably to the 
purpose which we have in view. But we find 
reason where the former are concerned, for going out- 
side the boundaries of the post-apostolic period, so 
called in a narrower sense; while keeping within 
those limits with respect to the Gentile Christians. 
Consequently we shall not go beyond the end of the 
second century after Christ, when a new period, 
that of " the Old Catholic Church," begins with the 
time of an Irenseus, a Tertullian, and a Clement of 
Alexandria. Since it is now recognised, and even 
admitted by the school of Baur, that at the end 
of the second century, when a " universal " united 
Church was already in existence, the antithesis 
between Petrine and Pauline tendencies or Judaism 
and Paulinism, were adjusted, our task does not lead 
us beyond that time. On the other hand, with 
respect to Jewish Christianity it is important both 
to follow the Judaistic tendency to its disappearance, 
and to indicate as far as possible the traces of national- 
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Jewish Churches. The two things are impossible 
without going beyond the time specified. We pro- 
ceed to the latter task. 



FIRST PART. 

THE JEWISH CHRISTIANS. 

The fanatical hatred of the Jews against the 
Jewish Christians, that had grown stronger and 
stronger from the time of the Jewish-Eoman war, 
led to the martyrdom at the age of 120 years of 
Simeon, the successor of James in the leadership 
of the Church at Jerusalem. According to Hege- 
sippus, in Eusebius, fi". E. iii. c. 32, certain adherents 
of the Jewish sects denounced him as a Christian 
and a descendant of David, and finally succeeded in 
bringing about his crucifixion, which took place under 
Trajan, in the year 107. Ten years later there were 
risings of the Jews in various parts, in Babylonia, 
Egypt, Cyrene, and in the island of Cyprus; and 
in the year 118, when Hadrian ascended the throne, 
the revolt in Palestine broke out into a blaze, but 
was put down for a time by the Emperor through 
measures of concession.^ At last, in the year 
132, the insurrection that had been in silent prepa-^ 
ration for twelve years broke out under the priest 
Eleazar and the pseudo-Messianic revolutionary hero 

^ Gratz, Oeschichte der Juden, iv. 1853, pp. 148, etc., and 610, 
tries to prove that Hadrian even gave permission for the restoration 
of the temple. But on a careful examination of the point, not a 
single source, excepting one Talmudic passage, makes any mention 
of such permission, but only of independent attempts of the Jews 
to build up their temple again. 
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Simon Bar-Cochba, not without considerable influ- 
ence on the part of the Eabbi Akiba, who had 
travelled a great deal for the purpose of agitation/ 
Its object was to recover the freedom of the nation, 
and to restore the Jewish state. The Christians 
in Judea did not, on principle, attach themselves to 
the insurrectionists ; and stedfastly refused to take 
any part in fighting against the Somans. For this 
they had to suffer fearfully: Simon Bar-Cochba, 
while sparing the captive Eomans, had many Chris- 
tians executed because they refused to deny Jesus, 
and because they were apostates and spies. Con- 
sequently, after the revolt had been suppressed, when 
the Emperor Hadrian planted a colony in the year 
135 on the ruins of Jerusalem, a military camp 
which was called " Aelia Capitolina," and which the 
Jews were not permitted even to enter on pain of 
death, — the Christians who assembled in the new 
heathen city chose for the first time a Gentile 
Christian Marcus for their bishop, whereas formerly 
they had had none but circumcised bishops.^ How 
shall we picture the Church in Aelia Capitolina? 
The choice of a non-Israelite, one who was uncir- 
cumcised, as head of the Christian Church at 

1 Gratz, iv. p. 157 ; Renan, Les Evangiles, 1877, p. 515, etc. ; 
Derenbourg, Histoire de la Palestine^ 1867, pp. 895, etc., 418, etc. ; 
Theodor Mommsen, Bihn, Oeschichtey vol. v. 1885, p. 544, etc. 

2 From James to the war under Hadrian, Eusebius (II, E. iv. 5. 

§ 2) counts fifteen bishops : iravras^Efifatovs Stras avUaitv . , , i» 

^tptro/ctif. In the same work, speaking of the Church at Jerusalem 
as a whole, Eusebius says that from the time of the apostles to the 
siege under Bar-Cochba, it had been purely Jewish Christian, r»»i- 

ffruteu avroTf <rort «r«0'«v ixxkn^iett 1$ *Efipeciuy vt^rSt. On the Other 

hand, he says of the newly-assembled Church in Aelia Capitolina, 

C. 6. § 4 : »»} ^1} r^s ahroft IxxXnviat i^ ifveHv vvyxftrnhiginSt ^pSres 
fAiTa T»uf i» r'tptrofAvs Ivif'xovove riiv riv iKiTvi Xuroufyiat iyx^tfl^troti 



Digitized by 



Google 



THE JEWISH CHRISTIANS. 263 

Jerusalem, demanded on the part of a Jewish 
Christian a victory over self, a suppression of here- 
ditary, national feeling, of which at most only some 
of the Jewish Christians would be capable. But 
apart from the choice of a Gentile Christian as 
bishop, no Jew was permitted to set foot in the 
city, by virtue of an express command of the 
Imperial founder; an Imperial decree imposed the 
severest punishment on all who should observe 
circumcision and the Sabbath. Hence only such 
Christians might settle there as could in no sense be 
looked upon as Jews, that is Gentile Christians 
only, and at most such Jewish Christians as were 
connected with the Jews solely by their descent, 
but not by the customs, usages, and observance of 
Mosaism. Thus where a Christian descended from 
the Hebrews was concerned, the fact of dwelling 
in Aelia implied a complete renunciation of the 
law and of Judaism; a standpoint which, as 
already stated, we can only accept in the case of 
a few Jewish Christians; for it would in reality 
be nothing less than going over to the Gentile 
Christians. Thus Gentile Christianity took the place 
of the mother Church, and Jewish Christianity was 
thrust out of Jerusalem. As a consequence of the 
last revolt even the name, Jewish country, was set 

yieif»of. And Sulpicius Severus (Hist, ii. 31) says of the time of 
the Jewish war under Hadrian: "Turn Hierosolymse nonnisi ex 
tircumcisione habebat ecclesia sacerdotem. " But the author then 
Koes on to say that Hadrian closed the newly-built city against the 
Jews, and continues: this **proficiebat christianse fidei, qui turn 
paene onines Christum Deum sub legis observatione credebant. 
Niminim id Domino ordinante dispositum, ut legis servitus a liber- 
tate ftdei atque ecclesise toUeretur. Ita turn primum Marcus ex 
gentibus apud Hierosolymam episcopus fuit." 
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aside: the province was no longer called Judea as 
formerly, but Syria Palastina, Syria of the Philistines 
(as in Herodotus)/ Tor this reason Schliemann 
{Clementinen, pp. 408, 474, etc.) has put forward the 
view that in the year 138, when the Christian inhabi- 
tants of Aelia Capitolina completely renounced the 
law and Judaism, the separation took place between 
the stricter and more tolerant Jewish Christians 
(according to former usage "Ebionites and Nazarseans"), 
and Ebionism became a sect. But neither the dis- 
tinction between Nazarseans and Ebionites, nor an 
assertion that the latter were heretics, can be proved 
of the period in question. Gieseler, Kirchengesch, i. 
1. 130, note 6, puts the origin of the division 
between the Nazarseans and Ebionites farther back, 
viz. at the beginning of the second century, after the 
death of Symeon (107), on the basis of a statement 
of Hegesippus in Eusebius {H. E, iii. 32, comp. iv. 
22), to the effect that the Church continued till the 
death of Symeon " a pure and undefiled virgin." But 
on comparing these two passages, we find that 
Hegesippus does not speak of Judaistic sects but of 
sects in general ; and that he has the Gnostics in his 
mind above all. Hence we cannot attach any such 
value to the fragment from Hegesippus as to warrant 
us in putting with safety into so early a period the 
full appearance of the division between Nazaraeans 
and Ebionites. As to the impossibility of going back 
still farther and identifying Ebionism with primitive 
Christianity, as Schwegler does, it is unnecessary, 
after our previous investigation, to say more. But 
however widely the three views just given differ 
as to the origin and age of Ebionism, they yet all 
^ Mommsen, RUmiache Geschichtef voL y. p. 646. 
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agree in their recognition of the truth that Judaistic 
Christianity was in existence since there were 
Christians ; and that the distinction of a harsher as 
opposed to a more tolerant tendency was present 
among Jewish Christians as early as the apostolic 
era (Baur, Faultcs, 1st ed. p. 127, etc., 2nd ed. i. 145, 
etc.; Gieseler, p. 130 ; Schliemann, p. 405, etc.). The 
apostolic convention was undoubtedly the occasion on 
which this difiference once appeared, thus forming the 
first problem in the development of Jewish Chris- 
tianity. The destruction of Jerusalem, in accord- 
ance with our former decision, must be regarded as 
the second crisis; it led to an internal convulsion 
that shook Jewish Christianity to its very foundation, 
and by withdrawing its national basis robbed it of 
the moral power that it had had hitherto. The 
third knotty point is the establishment of an entirely 
Gentile Christian Church on the ruins of Jerusalem 
(p. 135), by which Jewish Christianity was also sup- 
pressed externally. The fourth and final step was the 
formal separation of the Ebionite and Nazarsean parties. 
But since we cannot show by historical testimonies 
the definite point of time in which that step took 
place, we believe it must be assumed that the 
development and the separation of the two different 
tendencies in the Jewish Christianity of Palestine 
and the neighbouring lands, as well as the hardening 
of these tendencies into opposing parties, took place 
only gradually in the course of a longer time. 

If we examine the authors of the second century 
for evidence on this point, we find that Justin 
Martyr was the first, in his dialogue with the Jew ' 
Tryphon (c. 47), composed about the middle of 
this century, to distinguish two kinds of Judaizing 
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Christians, viz. such as hold fast to the law them- 
selves, without desiring to impose it on others or 
making it necessary to salvation ; and, on the other 
hand, such as adopt the latter view, and regard as 
brethren those Christians only who also observe the 
law. We give the passage, on account of its historical 
importance, with its context. Tryphon asks, c. 46 : 
" But if some, even now, wish to live in the observ- 
ance of what is appointed by Moses, and believe in 
this Jesus the crucified One, while they acknowledge 
that He is the anointed of God (o Xpiaro^ tov 6eov) 
and that it is given to Him to judge all men, and 
that the everlasting kingdom is His, — can these also 
be saved ? " — Justin first of all proves that circum- 
cision and ceremonial observances of this nature 
cannot possibly be absolutely indispensable conditions 
of salvation. The Jew, however, repeats his ques- 
tion, c. 47 : " But if a man who knows this to be so, 
while recognising Him (Jesus) as Christ and believ- 
ing and following Him, yet wishes also to observe 
this (the Mosaic ceremonial law), will he be saved ? " 
to which Justin replies : i>^ fiev ifiol Soxel, Xeyay 
OTL aoDOTja-erac 6 tocovto^, iav fif) tou9 SXKov^ 
dvOpayirov^, Xeryo) St) tou9 dirb r&v eOv&v But tov 
Xpiarov diro t^9 TrXai/iy^ TrepiTfirfOevra^, i/c Travrb^ 
7r€i0€LV d/ya)VL^7fTac, TavTCL avT^ <f>vkdaaeiv, Xeyoov ov 
ccDBrjaeaBai avroif^, iav fjbi) ravTa (pvXd^ayatv, etc. 
Tryphon then inquires more precisely: Bid rC ovv 
elira^ g)9 fJ^ev ifiol Bok€l, croydrjaerat 6 TotoOro*?, 
et firi Tc elaXv oi Xiyovre^ on ov GwOrjaovrat oi 
ToiovTOL ; and Justin explains in detail : Elalv — koI 
fji7)Be KOLVCDvelv ofiiKia^ rj earla^ toZ? tolovtol^ toX.- 
fjL&in-€<i' 0I9 iyoD ov (TVvaLv6<; elfJUL *A70C idv avTol 
Bid TO dar6ev€<; t^9 71/(0/^779 fcal rd oaa Bvvavrac vvv 
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€fc T&v Maxreo)^ — /Mera roC eVt tovtov tov XpiGTov 
i\7ri^€iv, Kal ra<; alwviov^ koX <f>vG€L hiKaioirpa^ia^i 
kclI evcrepeia^ <f>vkd(ja'€i,v fiovXxavrai,, koX alpSiVjai 
aV^^V T0t9 'Xpi'O^I^Vol^ KOl TTUTTOI^;, cb? TrpoeiTTOV, firj 
ireidovre^; avToif<; /iTyre TrepiTe/MpeaOai o/molod^ avToi<;, 
firjT€ cra^pari^eiVy etc., Koi 7rpo&\afij3dv€a6ai fcai 
Koivoyveiv airdmwv, (B9 ofJbocnrXdry'ypoL^ koI dSeX'pol^, 
8elv d7ro(f)alvo/jLac' icLv he oi diro rov y€Pov<i tov 
vfi€T€pov TTiaTeveiv \eyovT€^ iirl tovtov tov XpioTov 
— ix TravTO<; KaTCL tov Sid Ma)a€(o<; SiaTa^OivTa 
vofjbov dvayKa^oDort, f^i/ tov? i^ eOv&v Trtcrreuoi/Ta? 

eVl TOVTOV TOV XpKTTOV, fj fJLTJ KOLVCDVelv aVTol^ T^9 

TOLavTT)^ avvSutyayyTJ^ alp&VTaiy 6/jloI(i)<; xal tovtov^ 
ovK dirohexoiiai (eA Otto, 1848, iL p. 146, etc.). 
The last expression : tovtov:; ovk diroBi'^pfiai, does not 
mean simply, I disapprove of these (Hilgenfeld, 
KetzergescMchte, ^, 21, note); neither does it mean: 
" I cannot regard these as on an equal footing with 
the more tolerant," as Dorner suggests {Entwicke- 
lungsgesch. i. 300, note) ; but in conformity with the 
context, the sense is. In like manner I refuse to recog- 
nise them, viz. as they refuse to recognise us (as 
Schliemann explains). 

Here then mention is made of two extreme 
parties ; first, of Judaizing Christians who regard the 
(observance of the Mosaic law as absolutely necessary 
to salvation, and hold no fellowship with Christians 
of a different mind. At the opposite extreme stand, 
secondly, Gentile Christians who on principle entirely 
avoid all intercourse with Judaizing Christians that 
observe the law. Half-way between these two 
extremes are two other groups ; first, Christians who, 
as Jews by birth, submit to circumcision and Mosaism 
themselves, but do not make them binding on Gentile 
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Christians, with whom they hold brotherly intercourse; 
on the other hand, Gentile Christians who on their 
side hold intercourse with Jewish Christians of the 
last - named kind. The former extreme Judaizing 
party, by refusing church - fellowship to Gentile 
Christians, shut themselves out from the collective 
Church, thus taking an isolated position as a sect.^ 
Hence Justin affords an insight into the inner pro- 
cess of this degeneracy into a sect, while the fact 
that this fraction actually became a sect did not 
appear until afterwards. 

It is much to be desired in the interest of history, that 
some works of the very same time at which Justin 
wrote, about the middle of the second century, had 
come down to us, proceeding directly from Judaizing 
circles, and opening up a glance into them. Such are 
the writings commonly classed under the general title 
oi pseudo-Clementine literature. These are the Reeogni- 
tiones Clevientis,lihn x.,which have been preserved only 
in the Latin translation of Eufinus; again, the Homilies 
of Clement (ret KXrj/jbivTui), which we possess in the 
Greek original, and since 1853 in a complete form; 
finally, the Epitome, which is only an abridgment of 
the Homilies. As the Homilies in any case present the 
more doctrinally developed and historically important 
form of the other treatises which are essentially similar, 
we lay them at the basis of the following examination.^ 

^ The copious and intrinsically clear exposition of Justin, has a 
still greater range than Hilgenfeld, Ketzergeschichte des Urchris- 
tenthumSt 1884, p. 21, etc. note, admits. 

' To Baur belongs the merit of having turned the attention of the 
inquirer to the Clementines as the source of Church history and 
dogma ; he first investigated the subject in the programme 1831, 
De EMonitarum origiiie et doctrina, then in the Tubingen Zeitschrlft 
fur Theol, 1831, 4: **Die Christuspartei in der Kor. Gemeinde," 
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The Homilies, as Semisch {Die Apost, Benkwurdig- 
keiten des M. Justin, 1848, p. 358) correctly puts it, 
form a " tendenz-romance," which professes to be 
authentic history, whereas it transfers the peculiar 
views of the author and his- party back to the apostolic 
period, and unfolds them in the discourses of Peter. 
To the Homilies a threefold preface is prefixed in the 
form of three original documents, viz. (a) a letter 
from Peter to James enjoining secrecy as to the 
KrjpvyfjuLTa Herpov that had been sent to him ; (&) 
the BiafiapTvpia of James to the elders at Jerusalem 
respecting the mode in which the Kr)pvy/uiTa Herpov 
were to be confided to the initiated under the seal of 
secrecy; (c) an accompanying letter of Clement to 
James, in which he informs him that Peter, before 
his death, had chosen, prepared, and consecrated him, 

as well as in Bis Christlichen Gnosis , 1835, and in later treatises ; 
comp. on the literature, Uhlhon^, Homilien und Jiecognitionen, 1854, 
p. 12, etc. Schliemann, Die Chmentinen, nebst den verwandten 
Schriften, und der Ebionitismus, 1844, is at fault in refusing to 
acknowledge the epoch-making character of Baur*s investigations. 
But Baur, as may readily be understood, over-estimates the import- 
ance of his source, newly discovered by him so to speak, or at least 
made subservient for the first time to Church history ; inasmuch as 
he treats it as the richest and all-enlightening primitive document 
of the Church and of ecclesiastical consciousness at that time, 
whereas it is at the most a product and expression of an isolated 
party or fraction, to some extent even an entirely individual work of 
the heretical author. The relation of the Recognitions and the 
Homilies to one another was understood by Baur, Schliemann, and 
others to be, that the Homilies were the original ; the Recognitions 
a later revision of the Homilies composed at the beginning of the 
third century. In opposition to this view Hilgenfeld has endea- 
voured to make the inverse relation probable, Die Clement, Recogni- 
tionen und HamiUen, nach ihrem Ursprung und InhcUt dargesteUt, 
1848 ; and Ritschl, Entstehung, 2nd ed. p. 205, etc., agrees in the 
main. According to this view, the Recognitions were composed 
about the year 140 with a polemic object against the Valentinian 
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Clement, to be his successor in the Boman episcopate ; 
but had specially charged him to give James a sum- 
mary account of his (Peter's) discourses and acts, of 
which Clement had in several places been a witness. 
Clement gives the history of his own life and conver- 
sion in the Homilies themselves. He tells how, 
driven to the East by ardent thirst of the truth that 
was not appeased in the schools of philosophy, he 
became acquainted at Alexandria with Barnabas who 
was preaching in that city, and was instructed by 
him; and again, how, having followed Barnabas to 
Judea, he had met with Peter in Csesarea, who had ini- 
tiated him into the truth ; hence he attends the public 
disputation with Simon Magus held by Peter in that 
place, and accompanies the apostle, who pursues the 
retreating sorcerer from Csesarea through Tyre, Sidon, 
Berytus, Tripolis, Antioch, etc., in order to oppose him 

Gnosis, being therefore older and more original ; the Homilies, on 
the contrary, were elaborated partly on the basis of the Recognitions, 
against Marcion, about 160 ; and a stiU older original, the xfipvyftaree. 
nirfaVf written perhaps about 120, with reference to Basilides, served 
as the basis of the other two. We expressed doubts, even in our 
second edition, as to whether the attempt of Uhlhom, Die HomUien 
uTud Becognitionen dea Clemens Rom, 1854, to prove the Recognitions 
to be a revision of the Homilies, was successful. In the meantime, 
he himself, in consequence of later investigations, particularly those 
of Lehmann, Die Clementirdschen Schr\flen^ 1869, and Lipsius, Die 
Quellen der UdmiscJien Petrussagef 1872, has retracted his view ; see 
BecU-Encyclopddief 2nd ed. vol. iiL 208, etc. Even now the point is 
by no means clear. The following remarks, however, appear to come 
near the truth. An older work lies at the basis both of the HomiUes 
and Recognitions, bearing the title, Kerygmen des Petrus, To this 
document sometimes the Homilies, sometimes the Recognitions 
correspond more faithfully ; its historical contents are more correctly 
seen from the Recognitions, its doctrinal contents from the Homilies. 
Hausrath in his N, T, Zeitgeachichte, iv. 2nd ed. 1877, pp. 133-145, 
in his fanciful e^mination develops the way in which the gradual 
origination of the Recognitions and Clementines is^to be conceived. 
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and his errors. That anti-Jewish gnosis, especially 
that of Marcion, is presented and combated in Simon 
Magus, is universally acknowledged since the dis- 
quisition of Baur. Uhlhorn*s conjecture, p. 290, etc., 
that the actual doctrines of the Simonians, a Gnostic 
sect of this name, are attributed to Simon in the 
Homilies, which has much in its favour, is quite con- 
sistent with the above fact. On the other hand, it is 
a matter of dispute whether the aim of the author is 
to make Simon Magus represent Paul also, as Baur, 
followed by Schliemann, Schwegler, Ritschl {Entste- 
hung, p. 228), and Uhlhorn, ante, maintains. Niedner 
takes the negative view. He observes {Kirchen- 
geschichte, p. 242, note), with reference to Horn, 
xvii. 19, that Paul as a matter of fact gained the 
assent of James, but did not make the essence of 
the revelation he had received consist in visions ; 
while the common usage of the word /careyvaya-fiivo^ 
gives no foundation for referring the above passage 
to Gal. ii. 14. But after careful examination of the 
seventeenth homily we cannot help coming to the 
conclusion that the passage in question contains an 
intentional and unmistakeable allusion to the story of 
the conversion of Paul as well as to the scene at 
Antioch, GaL ii 11, etc.^ This polemic against Paul 
is quite in the spirit of the work in question, for in 

^ This is the more palpable since in Horn. xviL 19 not merely 
is KaTtyv»t^fiiv«s used twice, with an unmistakeable purpose, but 
also (a thing that Niedner seems to have overlooked) the AtrUrfi* 
from Gal. ii. 11 again recurs: i»«vr/«f ei9fiifrn»»s f-»i — its *fMv ttar»- 
yv»t94Ur»s »«) Iffu *vh»tfi»u9T$s, The last words are incorrectly trans- 
lated by Dressel : quamvis laudari debeam^ whereas they undoubtedly 
mean, ** and as if I were pleased with that." De Lagarde's conjec- 
ture, Clementina, p. 168 : i^«tf ah»ift»v Urot, instead of ivhxi/Mvi>T0{, 
we hold to be neither necessary nor happy, since it leads to tautology. 
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the interest of its opposition Peter is made responsible 
for all Pauline actions ; Clement himself is estranged 
from Paul and converted by Peter ; Paul is set aside 
(see Corner, Entvrick. Gesck, der Zehre von der Person 
Christi, i. p. 340, etc., note). The book contains 
much that is quite in the spirit of the ecclesiastical 
writers of that time, especially in its practical part, 
e.g. Hom. iii. 61, etc. Though as a rule it adheres as 
closely as possible to what is customary and recognised 
in the Church, especially in the use of the canonical 
Gospels;^ yet the Judaizing spirit appears unmis- 
takeably, though notably mixed with heathen Gnostic 

^ Credner in his Beitragen zur Einleitung in die Uhl. Schri/ten, 
i. 282, etc. , 330, etc. , has indeed tried to show in detail that the gospel 
quotations of the Homilies point as a rule to the Hebrew (Gospel, a 
result that Schwegler, ante, i. 207, takes for proved. But an impar- 
tial perusal of the Homilies gives, on the contrary, the general 
impression that our canonical Gospels lie rather at the foundation 
of the quotations, and. have certainly been used 'with more or less free- 
dom. This impression has been scientifically established and proved 
by Frank, " Die evang. Citate in den clement. Homil." (Studiender 
Wurttemh. Oeiatlichkeit, 1847, ii. 144, etc.), and Semisch, Apostol. 
Denhwurdigheiten Justin^ %y p. 356, etc. ; in both cases as the result of 
independent research. Frank, by collecting all the Gospel quotations 
and examining each one separately, has ihown that most of them may 
be traced back to Matthew, several to Luke either alone or in connec- 
tion with Matthew, and a few to the Gospel of John, the reproduction 
in most cases being free and occasionally arbitrary ; while those 
citations that have no parallel in our Gospels are doubtless composed 
partly in a free way from other passages, and partly ascribed to 
.Jesus directly. In the conclusion of the whole work, found by 
Dressel in the Vatican Library, it is shown that the author of the 
Homilies both knew and used the Gospel of Mark and that of John. 
Even Hilgenfeld, who in the year 1852 (Krit. Untersuchtmg uber die 
Evang. JuBtwCs^ der clem. Horn, und Marcion^s, p. 388) declared, in 
the most positive way, that ** tJie Oospel of John had in no case been 
Tnade use of" now freely acknowledges, Theci. Jahrb. 1865, p. 684, 
note 1, that by Homily xix. 22 a knowledge of the Grospel of John 
on the part of the Homilies is put beyond all doubt. We remark in 
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speculation. The idea of God which insists upon 
abstract unity (fwvap)(^L/c7} Opr^a-fceia), is Jvdaizing, and 
directly contradicts the deity of Christ/ whilst the 
theory of the creation and formation of the world is 
cast in a heathen mould by virtue of its emanationist 
and dualistic character {a-v^vyiai). The legality of 
the Clementine doctrine is undoubtedly Judaistic, 
since Peter characterizes his xijpvyfia itself as vofiifiov 
in the Epistle to James which is put at the be- 
ginning of the treatise, in opposition to the avofw^ 
— iiiaaicaXia rov i^ffpov avOpdoirov (p. 3, line 24, 
etc., ed. de Lagarde) ; just as in Horn. viii. 6 the 

conclasion that the words yln^h Tpenri^irat li»ifi§i, put into the mouth 
of Jesus by Horn. ii. 61, iii. 50, xviii. 20, — which we should willingly 
regard as oral tradition, preserved by,the Hebrew Gospel, — if com- 
pared with Horn. iii. 64, may be easily explained from a combination 
of Matt. XXV. 27 with Luke xix. 23. This conjecture of ours is con- 
tested by Uhlhorn, antCf p. 134, note 54, on the ground that the saying 
is too widely spread. But in Anger's valuable Synopsis, 1862, p. 274, 
it has been shown that this sentence, though it appears frequently 
in Christian antiquity, is first quoted among ecclesiastical writers 
by Clemens Alex, (in connection with 1 Thess. v. 21), if we except 
the Homilies and the Marcionite Apelles, and after him by Origen, 
subsequently by men of the fourth and fifth centuries. From this it 
follows that the sentence, once having been appropriated by an 
ecclesiastical writer such as Clemens Alex., might be regarded as 
genuine and become current. In favour of our view we appeal 
also (1) to the custom of pseudo-Clement, pointed out by Uhlhorn 
himself, p. 128, etc., of combining two biblical passages ** mixings of 
texts ; " (2) to the cil-cumstance that the unknown author formally 
aims at the concealment of his use of written sources, and in the 
interest of his fiction tries to give his Peter the appearance of having 
directly heard the words of Jesus ; see Uhlhorn, p. 131. 

^ Clementina^ xvi. 12 (ed. de Lagarde, 1865, p. 166) : e7( UrU i T»r 
athrov 0'o(p'm •/ir*>i> " ^'Mtfriw/uiv «»^^*>ir«v. '' — ^'HttitTai fiit (« eo^la) iig \pvx^ f^ 
iiif' XxriUtrat Vi ««•' etvrtv, it X^*f ltifii»upy«vfet t« «•«» ; xvi. 15 : 'O 
»ufi0t hftZv •vrt ittvf iTvett l^fiiy^atr* itetpoi rov xTiffxtra rk veivrety tvn 
luvrlt fitif tlvttt &9fiy»ftvfiv, vtov 2i hou — r«v utovt» »ut§v ivXoyus 

ifiecKoptfftv (in allusion to Matt. xvi. 16, etc.). 

. VOL. n. S 

Digitized by LjOOQIC 



274 THB POST-APOSTOLIC PERIOD. 

doctrine of the apostle is not only identified with 
that of Jesus, but also with that of Moses. But 
inasmuch as a distinction is made within Mosaisni 
and the old covenant between truth and error, between 
that which is for God and that which is against God, 
between masculine, ix, true, and feminine, i.e. false 
prophecy, between that which is genuine and that 
which is spurious, and inasmuch as it is taught that 
the pure law of God which was given by Moses and 
meant to be orally handed down, was afterwards 
falsified by being put into writing, therefore the 
Gnostic, namely the Marcionite fundamental view, is 
indirectly admitted. 

The conception of the person of Jesus and His 
work is Judaistic, as well as that of the relation of 
Christianity to Mosaism, inasmuch as the deity of 
Jesus is disputed ; on the other hand, it is asserted 
that Jesus can only be called God in the same 
sense as all the souls of men (Hom. xvi 26). 
According to the author, the work of Jesus consists 
solely in the prophetic and kingly office ; the atone- 
ment and death of Jesus are not at all spoken of in 
a didactic way. Jesus as the true Prophet has taught 
men to know the one God, the Just and Good ; but in 
so doing He has only made that truth accessible to all 
which had from the very beginning been delivered in 
secret to those who were worthy of it, even to the 
heathen themselves (Hom. iii. 19). Niedner briefly for- 
mulates the view of the Homilies in this direction as 
follows (Kirchengeschichte, p. 246) : " Christianity is 
only a restoration of the primitive religion in time, and 
an enlargement of it in space." But when the Homilies 
ascribe the ayiov Xpiarov irvevfrn to Adam, and teach 
that the Holy Spirit, changing name and form, goes 
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through the epochs, and in the form of individual men 
(Adam, Enoch, Noah, Abraham, Moses, Jesus) as 
prophets of the truth, constantly announces one and 
the same truth (Hom. iii. 20), so that it is the same 
whether Jesus or Moses be taken as teacher, for he 
that follows either of the two is acceptable to God 
(Hom. viii 6) ; — the person of Jesus is by this means 
robbed of its high, unique dignity, and the peculiar 
character of Christianity is destroyed. 

The practical substance of the Clementine doctrine 
is the recognition and worship of the orie God ; this 
is the first and greatest command of Jesus (Hom. 
xviL 7). If the heathen follow the law, he is a Jew ; 
if not, then he is a heathen (Hom. xi. 16). This 
is doubtless Judaistic. The opposition to the Apostle 
Paul under the name of Simon Magus, which, though 
veiled, is still violent and radical, betrays the same 
Judaistic character. But, on the other hand, the 
Homilies nowhere mention circumcision, which is 
equivalent to a silent abandonment of this Mosaic 
and Ebionite fundamental requirement, although it is 
demanded in the Siafrnprvpla of James (p. 4, line 22, 
etc., ed. de Lagarde) that he to whom the books are 
entrusted should be "circumcised and believing" 
{hfireplrofw^ — ttactto?). When therefore the Homilies 
set forth circumcision as a condition of esoteric dedi- 
cation, but do not impose it on all believers as an 
indispensable condition of salvation, only requiring 
in addition to the moral commandments, abstinence 
from flesh offered to idols, blood and things strangled 
(Hom. vii. 4 ; Eecog. iv. 36 ; comp. Acts xv. 20, 29), 
together with washings and purifications, their origin 
cannot be assigned to that class of Jewish Christians 
described by Justin as the strictest, but must belong 
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to the more tolerant, who adhered to social and 
Church communion with the Gentile Christians. The 
latter conclusion appears to follow as a matter of 
necessity. Eut we must at the same time admit that 
the want of reverence for the Old Testament which 
appears in the distinction made between godly and 
ungodly elements within it, as well as the mixture of 
heathen Gnostic speculation, throw the Homilies into 
the shade compared with the pure Jewish Christian 
standpoint Moreover, although the author endea- 
vours to give an apostolic sanction to his doctrine, 
the speculative or Gnostic feature of the doctrine, 
together with the affectation of secrecy in the com- 
munication of it, is opposed to the assumption that 
the tendency of the Homilies " was predominant in 
the faith of the majority of that period," as Schwegler, 
NacJmpost, Zeit, i. 405, asserts. On the contrary, the 
Homilies, as Domer has well observed, have the " evil 
conscience of an isolated heretical party stamped on 
their forehead" (Lehre von der Person Christi, i. 340, 
etc., note 190). Eitschl also, 2nd ed. p. 259, remarks 
that the Homilies, far from expressing the view of 
the ecclesiastical majority of their day, were rather 
composed in circumstances unfavourable to the party 
they represented, since their possession of a majority 
is quite inconceivable, although the party was not 
yet separated from the communion of the Catholic 
Church, as heretical. 

About the time when in all probability the 
Clementines were composed, viz. about the year 160, 
a man from the East, whose evidence respecting the 
Church of his time is important, took up his abode 
in Eome, — Hegesippus, from whose inrofivijfiaTa or 
Memorabilia we have already taken the description of 
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James in p. 59, etc. He is generally, as a matter of 
course, reckoned amongst Jewish Christians, because 
Eusebius relates ^ that he was a Hebrew by birth, 
i^ €/3paia)p avTov 7re7naT€VK€vac, Eitschl, however 
(ante, 2nd ed. p. 267), draws attention to the fact 
that from the way in which Eusebius handles the 
subject, the Hebrew descent can only be an inference 
drawn by the Church historian from certain Hebrew 
and Syriac phrases incidentally scattered among the 
vTTo/jLVTjfjuiTa of his predecessor, as well as from certain 
accounts that may have had their source in Jewish 
Christian oral tradition. Hence the common assump- 
tion of the Jewish descent of Hegesippus has no 
purely objective foundation but rests on a mere in- 
ference and conjecture of Eusebius, and may possibly 
be quite erroneous. Nevertheless we adhere to the 
traditional view that Hegesippus was by birth a Jew 
and a native of Palestine, on the ground that the 
facts from which Eusebius drew this conclusion 
justify us in so doing. We have at least one example 
of attachment to specific Jewish Christian tradition 
(lovSaiKTj aypa<f>o^ 7rapdSo<ris:) in the character given 
of James the Just, which has been analysed above, 
p. 59, etc. But whether Hegesippus was not merely 
a Jewish Christian by descent but had actually a 
leaning to Judaism or Ebionism, is quite another 
question. An attempt has been made to prove the 
latter from a fragment of the fifth book of the 
v7rofivi]/jLaTa of Hegesippus,. preserved by the Mono- 
physite Stephen Gobar in the BiUiotheca of Pkotius, 

^ Eusebius, H. E, iv. 22. 2 : 'E» rov xtci' *Elip»iovs tlityyiXiov xeti 
reiu IvfteiKW xa,\ ihluf \k t^s t(ipa,t^es ^tuXixrav rtva rififi^it ifA^etUw c| 
'E^peiiatv ietvrot TtTtfriVKivxt' xat aiWa, Ti ut ecv t^ loula'ixnf aypd^ou 
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Cod. 232, where he speaks of people who say " that 
the blessing prepared for the just, no eye hath seen, 
no ear heard, nor hath it entered into the heart of 
man." The judgment of Hegesippus on this point is 
to the effect : fidrrjv fiev elpfjaOai ravra Ka\ Kara'^ev- 
Seadai tov9 ravra <l>afi€vovf; r&v re Oeitov ypa<l>&v 
Kal Tov Kvpiov \€yovTo<:* fiaKcipiot ol 6(f)0a\fiol vficiv 
ol /SXiirovre^, koI tcl wra vfi&v ra ofcovovra, /cal 
i^f)s} Baur (Theolog. Jakrh. 1848, p. 571) and 
Schwegler (Montanismus, p. 276) refer this polemic 
to the Apostle Paul, thus making the author apply 
the terms lying and foolish to the statement of the 
apostle in 1 Cor. ii. 9. If this were so, the ultra- 
Ebionite spirit of the man would indeed be fully 
proved. But we must not overlook the circumstance 
that Paul himself here borrows a prophetic announce- 
ment from Isa. Ixiv. 4, for which reason it is im- 
possible, if we take into account the well-known 
reverence of Hegesippus for the Old Testament, to 
believe that he would have called the words them- 
selves a lie against the divine Scripture and the Lord, 
a vain and senseless speech ; it is much more probable 
that he only referred to a certain application of the 
words. Grabe is surely right {Spidlegium Fatrum, see 
Eouth, ante^'p. 253) in his opinion when he supposes: 
Hegesippi vTrofivijfiaTa si superessent, videremus forte, 
eum non ipsa ilia verba rejecisse, sed falsam eorum 
interpretationem ab hsereticis factam, etc.^ 

1 Compare the passage in Routh, Beliquias Scurce, i. 203, together 
with the Annotationes, 223, etc Photius, Bibliotheca, ed. Migne, 
Patrol, graeca, torn. 103, p. 1096. 

■ Formerly the expression was only known to occur in the apocry- 
phal "Revelation of Elias" (see Schliemann, Clement, p. 429, etc.). 
But now we know from the anti-heretical work of Hippolytus that 
it was in current use among Gnostics, e.g. Justinus, v. 24, 26, 27, 
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Special stress is justly laid on what Hegesippus 
concisely states in a fragment of his " Memorabilia " 
preserved by Eusebius (JT. E. iv. 22. 3) as the 
result of his travels, undertaken in the years 150-160, 
to diflferent Churches as far as Rome, among which 
he gives particular prominence to that at Corinth : 
€ €KdaT7f 8ia8a)(7J koi iv iKdorrf iroKei ovtco? ^€*, <»9 
i^o/A09 Kf}pvTT€t Koi ol 7rpo<f>rjTai KoX 6 Kvpiof;. Baur 
(Theol. Jahrh. 1844, p. 571 ; 1845, p. 267 ; Christen' 
thum der drei ersten Jahrhunderte, 2nd ed. p. 84; comp. 
Schwegler, Nachap, Zeit. i. p. 354, etc.) concludes 
from the prominence he gives to law and the pro- 
phets, from his attaching equal value to the Old and 
New Testament and from his not mentioning the 
apostles, that Hegesippus followed the Ebionite, harsh 
Judaistic tendency, and that in the greater part of 
the Church at that time, particularly in the Corinthian 
community, the Jewish Christian or Petrine party had 
acquired decided superiority over the Pauline, else 
the Ebionite-minded man would not have been so well 
satisfied with the result of his travels. But this 
reasoning overlooks the fact that at that time, before 
the canon of the New Testament existed, the Old 
Testament was esteemed the fundamental document 
of religious truth throughout all Christendom, just as 

)>p. 216, 222, 230, ed. Dancker, and in Valentine, vi. 24, p. 262, ed. 
Duncker, to denote the superabundance of their alleged mysteries and 
revelations. The appeal of Hegesippus, by way of refutation, to 
Matt. xiii. 16 is in surprising agreement with this. It shows that 
the people whom he attacks mistook the dignity and unique character 
of the revelation in Christ, perverting those words of Scripture. But 
there is no trace here of an anti-Pauline direction. With this accepta- 
tion agree independently Ritschl, ErUsteh, der altkath, Kirche, 2nd 
ed. p. 267, etc., and Weizsacker, art " Hegesippus," in the TheoL 
Real-Encyld. 2nd ed. vol. v. 1879, p. 698. 
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the Apostle Paul himself regarded it. " The law, the 
prophets, and the Lord '* were the authorities of the 
whole Church at that time, and not the authorities of 
a party. Hence Hegesippus is not a witness for the 
prevalence of the Judaizing tendency, but rather 
for the growing unity of the Catholic Church, from 
which the Judaistic parties, as sects, were soon 
excluded.^ 

Twenty years after this period the Ebionites appear 
in Irenseus as well as his contemporary Tertullian, as 
a party outside the Church, a sect.^ The Ebionites, 
first mentioned under this name by Irenaeus, are 
represented by him as standing outside the Church in 
exactly the same way as the various Gnostic sects ; 
nor does he give the slightest hint as to fluctuation 
of public opinion respecting them, or any difference 

^ Comp. Ritschl, arUe^ 2nd ed. p. 268 ; Doraer, aiUe, i. 219, etc. ; 
Weizsacker, Retd'EncykL 2nd ed. v. p. 699. 

• Irenseus, Contra Hcereses, i. 26. 2 (ed. Stieren) : "Qui autem 
dicuntar Ehionasx^ consentiunt quidem mundum a Deo factum ; ea 
autem, quse sunt ergaDominum, non similiter," — (Cotelier and Grabe 
already perceived that non could not here be genuine, although 
it is found in every manuscript ; and Stieren in his edition, 1853, 
i. 254, note 8, concurs in their view. Recently all doubt has been 
removed by the corresponding passage of Hippolytus, viL 34, which 
follows Irenseus exactly (see p. 406, ed. Duncker) ; it runs thus : 

roL "hi itift r»¥ XpiffTov ifiotMS ri Ktipiv^M xa) Kap^sxpeiTii fi.u§ivoufftit\ — 

**ut Cerinthus et Carpocrates opinantur. Solo autem eo, quod est 
secundum Matthseum, Evangelic utuntur et Apostolum Paulum re- 
cusanty apostatam eum legis dicentes. Quae autem sunt prophetica, 
curiosius exponere nituntur; et circumciduntur, ac perseverant in 
his consuetudinibus, quae sunt secundum legem, et judaico charactere 
vitae, uti et Hierosolymam adorent, quasi domus sit Dei iii. 15. 
1 : Eadem autem dicimus iterum et his, qui Pavlum Apostolum 
non cognoscunt etc. Qui igitur non recipiunt eum, qui sit electus 
a Deo ad hoc, ut fiducialiter portet nomen ejus, quod sit missus ad 
quas praediximus gentes, electionem Domini contemnunt et se ipscs 
segregant ab Apostolorum conventu.** 
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of view such as still existed in Justin's time. Hence 
in the view of this Church-Father, which was notably 
not a limited one, the exclusion of those Jewish 
Christians who adhered to circumcison and the observ- 
ance of the law seems to have been the fixed rule, 
although the wording of the second passage, seipsos 
segregant, leads us to suppose that the Ebionites with- 
drew of themselves, and were not thrust out from the 
Church. But since Irenseus wrote his five books 
against heresies between the years 176-190, it may 
be reasonably assumed that the separation of the 
Ebionites from the Christian Church or old Catholic 
Christendom, took place twenty years at least before 
the close of the second century. And as this cannot 
have occurred all at once, nor in every place simul- 
taneously, it may have happened in many countries 
still earlier.^ It is noteworthy, however, that Ireneeus 
makes no distinction whatever, as between a milder 
and stricter class among the Judaizing Christians 
whom he calls Ebionites ; in particular that he neither 
expressly names nor hints at the Nazarseans, who were 
afterwards distinct from the Ebionites. Hence we 
must assume either that the Nazaraeans had not yet 
at that time made themselves noticeable as a peculiar 
party in opposition to the stricter, the Ebionites pro- 
perly so called ; or else that both parties had been 
already separated from the Church. The use of the 
Gospel of Matthew, the practice of circumcision, and 
the observance of the law — all this may still be 
referred to the milder Jewish Christians, but the 
rejection of the Apostle Paul as an apostate from the 
law, attested by Ireneeus in the passages already quoted, 
points directly to the extremest Jewish tendency. 

' Ritschl, ante, 2nd ed. p. 248, etc. 
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We cannot shut our eyes to the fact that the account 
of Irenajus is exceedingly scanty ; probably he was 
without more accurate knowledge respecting the Jewish 
part of Christendom. If we could suppose that he 
was fully informed, we should be led to conclude 
that the exclusive party of the Gentile Christian 
majority, who according to Justin's testimony were 
inclined to break off intercourse with those Jewish 
Christians who observed the law, so early as the 
m' Idle of the century, had already prevailed over the 
more tolerant view of a Justin and others similarly- 
minded ; and that the milder Jewish Christians who 
showed more tolerance to the Grentile Christians, 
were in conformity with party usage identified with 
the strictest Ebionites, both together being rejected 
as an unchristian sect. 

Hippolytus, the newly-discovered source for the 
history of the heretics in the first thirty years of the 
third century, is in essential agreement with Irenaeus. 
Both make slight mention of the Ebionites in con- 
nection with the detailed refutation of the Gnostics. 
Hippolytus, like his predecessor, treats exclusively 
of the Ebionites, without making any distinction 
between the milder and stricter parties. But Hip- 
polytus differs from Irenaeus in giving prominence 
to the teachings of the " Ebionites " respecting the 
Mosaic law and justification by the law, while this 
characteristic part of their doctrine is put in the 
background by the Gallic Church-Father.* 

1 Philo9ophumena, vii. 34, ed. Duncker, p. 406, etc. : "tJt^iv 
ifjtoittt voififafTtctf TLftffrwt yivMtct' »ai yap »«i muriv ifMmf it4ft*of 
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It is noteworthy that Origen, who belongs to the 
same period (t 254), employs the name Ebionite, 
which he also uses of the Jewish Christians outside 
the Church, to denote the Jewish Christianity of the 
primitive period. The second of the eight books 
against Celsus refutes the attacks which Celsus had 
made upon the Jewish Christians. To the objection 
that the Christians had forsaken the irdrpLo^ v6/jlo<;, 
Origen replies by referring his opponent to the fact 
that both the apostles themselves and the Ebionites 
had been in the beginning true adherents of the 
Mosaic law. In his statement, Contra Cels, ii. 1 : 
*Efii(0vatoi j(prjfjLaTi^ovaiv oi airo ^lovSaiav top *Iff(T0vv 
0)9 XpioTov irapahe^dfievot, the name appears to 
have been freely used as a designation of the 
nationality of the first Christians = Jewish Christians. 
On the other hand, at the end of the fifth book 
against Celsus, Origen speaks of the Ebionites of his 
own time as if they were a sect outside the Church, 
and also in a way implying the distinction of two 
classes, a thing which we Tiever find before him, but 
always after him. That is to say, he speaks (v. c. 65) 
of ^E^uovalot dfi<l>6T€poc, and makes the distinction 
between them to consist in their view of the person 
of Christ, the one admitting, the other denying His 
supernatural birth from a virgin (chap. Ixi.): ol SittoI 
^E^ioDvam, tjtoi ex irapdevov 6fio\oyovvT€<; 6fioi(o^ r^fitv 
Tov ^Irja-ovp, rj ovj(^ ovro) yeyevvrjo'Oai, dXX' a><; rov^ 
XoLirov^ dvOpanrovf;. When Schliemann (Clementinen, 
493) identifies these two classes in Origen with his 
own, twofold Ebionites, " the Gnostic and vulgar," he 
puts his distinction into the clear classification of 
Origen, and besides overlooks the fact that the Gnostic 
Ebionites could not have adopted the theory of super- 
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natural birth from a virgin, as he himself proved in 
page 207; comp. Gieseler, Kircfungeschichte, i. 131, 
note 8 ; Uhlhorn, Beal-Encyklopadie, 2nd ed. iv. 16, 
art. " Ebioniten." 

Like Origen, Eusebius^ about a hundred years later 
distinguishes two kinds of Ebionites, the difference 
between whom is not put as it is in Justin in the 
tendency to exclude Gentile Christians more or less, 
but only in the view taken of Christ's person, whether 
lower or higher ; which comes very near the distinc- 
tion first made by Origen. In this description one 
cannot fail to see how much belongs to Irenreus and 
Origen, whom Eusebius seems to have used, having 
no other sources of information. The circumstance 
is also noteworthy that Eusebius speaks of that sect 
not as if it were a party belonging to his own time, 
but as a phenomenon which had already gone into 
history, since he speaks of the past in a narrative 
way : rj^yovvro — SieSiSpaaKov — irepteTpeiromo — iairov- 
Sa^ov — 7rap€(f)v\aTTov — eirereKovv. Gieseler identifies 

^ K. Gesch. iii. 27, where, speaking of the end of the apostolic 
age and of the Gnostic sects which appeared at that time, he is led to 

say of the Ebionites : ^Efiiatveiiove ravrovs olxiivs ifri^^^^av ol TfHr^t, 

tcvTots rns *9fAixiif dfnffK%ia,s, its fih av %ta fitivtis riis **( «*«' X^rrtfv 
iriff'Tiate fteii rov xav ett/rii* (iiov trat^u^^fituots, "AXXtfi 21 Ta^et tovtovs 
rris etvTtis i'vTtf ^fovnypietif Tri» fiiv ruv Uftt/Atttiff txro^ov ^tt^i^peto-na* 
«r09'/av, Ix ^»pfii*ov xau rov *AyUv Tluvfitaros fitri apvtv/xitat ytynvett rot 
Kvptcf' ov fithv \f ofMtus ^fo'ucrap^uv etvrov^ Ofsv Xoyo* ovra xeit trc^iav 
ofAoXoytivtriSy rri tuf 'rptripav irtpttrfitrovro ivfo-tfisiet* (JuaXttrtt art xeci 
Tfiv ffufAecTixriv 9rtp) rof voficot Xetrpilect oftotut ixtifois ^ipii'TUf irvov^ti^of. 
ovroi ^1 r»v fiiv i^efrokov 9raffeti rks XxiffToXaf apvn'rias fiy»V¥T9 
iivect ^sTy, avroffrdrtiv aToxaXovvris ttvrov rev vofcoUf ivayytXtM ^i fAttM rtS 
xtt,f *E(ipeiiavs XiyofAivM ^pufAtt$if ruv Xotvruv fffjuxpot i^oievtro Xiyo*' 
K«) ro fith ffa^^atrov xa) t«» *l6vhx\'xn^ aXXnv etyuyhv ifioi^s ixtiftis 
TecpK^vXecrroVf recTs V aZ xvpieixecTs fiftipaig hftt^v ret vrapx^kn^iet iif fAfyftnt 
rns rov xvpiov avaffrtifttts iTtriXovv. 
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Eusebius' two classes of Ebionites with "theEbionites 
and Nazaraeans" (i. 131, note 8). But if the 
Nazarseans of later writers acknowledged Paul as the 
Apostle of the Gentiles, and stood nearer the Church 
than the Ebionites, those whom Eusebius adduces as 
in the second rank and as less extravagant, cannot 
possibly be identical with those Nazarseans who even 
rejected Paul as a renegade. 

Towards the end of the fourth century we first meet 
with the name Nazarseans in Jerome and Augustine, 
as well as Theodoret and Epiphanius (Schliemann, 
p. 450, etc.) ; but it is worthy of note that Epiphanius 
alone looks on them as heretics, while the other Ghurch- 
Fathers always seem to regard them as good, orthodox 
Christians. According to Epiphanius {Haer. 29), Naza- 
raeans were to be found especially in Beroea, Syria, 
Coelesyria, in Decapolis, about Pella, in Kokab, and in 
the land of Bashan, where they lived among the Jews, 
quite apart from the Gentile Christian communities. 
Augustine certifies that their number in his day was 
very small Their peculiarity consisted in constant 
observance of the law, i,e, of Mosaism to the exclusion 
of Eabbinical-Pharisaic precepts which they with- 
stood ; for far from wishing to impose the Mosaic 
law on the Gentile Christians, they joyfully accepted 
Paul as the Apostle of the Gentiles. According to 
the description of Jerome, they mourned for their 
unbelieving brethren, and looked forward with longing 
to the time when they would turn to the Lord ; which 
proves that the Israelite feeling and hope for their 
nation was warm and lively in them. 

In the fourth century the Ebionites appear to have 
been more numerous than the Nazarseans. According 
to Epiphanius {Haer. 30), they were found not only 
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in Palestine and the neighbouring lands, Peraea, 
Nabathsea, Moab, Batansea ; but also in Cyprus, in 
Asia Minor, and in Rome itself. Yet they did not 
continue long, for even in the time of Theodoret who 
died A.D. 457, they had disappeared. Their peculiarity 
consisted, as we have said, in their attributing per- 
manent validity to the law of Moses, regarding the 
observance of it as necessary to salvation not merely 
for themselves but absolutely for ail Christians. 
Origen in his Commentary on Matthew specially 
attests that they made it a matter of reproach against 
the Catholic Christians, that the latter did not observe 
the ordinances respecting clean and unclean meats. 
With respect to the person of Christ, they held that 
He was not born of a virgin, but was begotten like 
other men. In the nature of things belief in Christ, 
as the only ground of salvation, could not consist 
with the expectation of blessedness through the law. 
They regarded the Apostle Paul as an apostate from 
the law, and brought against him all manner of 
calumnies. — The fact that in the course of the second 
century a party of the Ebionites attempted to make a 
scientific defence of their views, and to spread them 
by writing, even seeking to make them acceptable to 
their contemporaries by the admixture of Gnostic 
ideas, may be explained in two ways: first, by 
assuming that the Ebionites originally proceeded from 
the Essenes, to whom they were indebted for those 
fundamental principles of Gnosticism which they 
afterwards developed more fully. This view, first 
promulgated by Credner, and then appropriated by 
Baur, Gieseler, and Ritschl, finds no adequate support 
in those words of Epiphanius on which the alleged 
connection between Ebionites and Essenes is made to 
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rest ; moreover, the Gnostic elements attributed to the 
influence of the Essenes cannot be certainly proved 
' (see Schliemann, p. 525, etc.). The other explanation 
is therefore more probable, viz. that the Gnostic 
development of Ebionite doctrine was a fruit of the 
Gnostic period. In other words, we may assume that 
in the period which gave birth to the Gnostic systems 
even Jewish Christians went with the times to some 
extent, mainly with the view of employing the 
weapons of Gnosis to defeat the Gentile Christian 
tendency which had extended far and wide through 
the Gnostic systems of a Marcion and others. During 
the fifty years that followed the destruction of 
Jerusalem, Gnostic ideas found their way into 
Jvdaism itself, so that a certain Elisa Ben Abuja 
adopted the Gnostic fundamental principle of a 
dualism in the Deity, and became a despiser of the 
law, for which reason he received the name "»nK as an 
apostate, as if by the adoption of a strange principle 
he had become another. This and similar experiences 
were the occasion that gave rise to the decrees of the 
synagogue against the teaching of the Gnostics (Gratz, 
Gesch, der Juden, iv. 99, etc., Ill, etc.). How much 
more readily would the charm of these theosophic 
ideas of the time attract such Jewish Christians as 
were of a susceptible nature, in whose minds, more- 
over, a spiritual fermentation had been produced by 
the union of truth in Christ with Old Testament 
ideas and ordinances, especially when by their 
residence in East Jordan, Syria, etc., they had like- 
wise come into close contact with heathen systems of 
religion, with Parsee dualism for example ! Thus in 
the sect of the Elcesaites, on which new light is 
thrown by the Philosophumena, there is undoubtedly 
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a strange mixture of Jewish Christianity and Gnostic 
theosophy. Even the view that the Clementine 
Homilies contain a further development of the 
Elcesaite religious system, which has been put for- 
ward, is not without weighty grounds/ 

The gradual disappearance of the Ebionite Jewish 
Christians must be explained in accordance with 
existing indications, by the circumstance that they 
returned by degrees to complete Judaism. The inner 
character of the sect is thus revealed, inasmuch as 
Christianity was for them only a continuation and 
completion of Judaism ; the latter being the centre 
and the chief thing. If Christianity itself had for 
them passed into Judaism, we can only find the 
world's judgment, which according to poetry is the 
world's history, in other words the logic of the 
matter, in the fact that they themselves were finally 
absorbed in Judaism.^ 

Whilst we are able to define pretty accurately the 
period in which the Ebionites melted away by degrees 
as a Christian sect, viz. the first half of the fifth 
century, it is very remarkable that we are unable to 
say at what time the Nazaraeans disappeared. Epi- 
phanius, before the year 400, was the first who put 
them into the category of heretics ; whereas Jerome 



^ Ritschl, ** Ueber die Sekte der Elkesaiten," Zeitachrift fiir hist. 
Theol. 1853, p. 573, etc. ; but especially Uhlhom, HomU. und 
Recog^u p. 392, etc. 

* This seems to have been already an accomplished fact when the 
Apostolic ConstittUions took their present form, for in them the 
Ebionites are plainly regarded as a Jewish sect, no longer as Christian 
heretics, vi. 6, ed. Ueltzen : eT^i /t«i» «w» x»t c Uv'^mtxis ox>-og mfi^ns 

xetxias' ««' y»p ««< ceti^avxectat <^ ethvSif — — xati (paptiraTtt xat ct 

l(p* fifMiv 9VV (pavivrtf i^iuva7»ij rif vtof rtiv 6i6v yptXef atfiftinrav iivat 
fioukifictvoif etc. 
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somewhat later gives a very appreciative sketch of 
them. The case stands thus: they dwelt apart in 
isolated districts of the East, not as a sect outside the 
Church but as a part of the Church itself, having 
disappeared from the horizon of the Fathers and 
liistorians. Only in this way was it possible that in 
recent times a Jewish Christian national Church 
should be rediscovered like a lost world ; we refer to 
the Nedorian Chinstiaris in the Kurd mountains, who 
were visited in 1839 by missionaries of the North 
American Independents, and were described by the 
medical missionary Dr. Grant {The Nestorians, or the 
Ten Tribes, a work which was translated into German 
by Preiswerk, Basel 1843). These Nestorians are 
said to be descendants of the people of Israel. The 
tradition current among them, that their ancestors in 
olden time came from Palestine to their present 
country, and that they were " Beni Israel ; " the 
testimony of the Jews that dwell among them, who, 
notwithstanding their antipathy to them as " apostate 
brethren," yet confess that they, like themselves, are 
descended from the house of Israel ; the new-Syrian 
language, common to the Jews and Nestorians in 
Assyria, and distinct from the dialects of all the 
neighbouring peoples ; the strikingly Semitic features 
and almost universal Old Testament names of the 
Nestorians, associated with genuine Israelite institu- 
tions and customs of civil and domestic life, — all 
these facts are put forward by Grant as evidence that 
the Nestorians of the Assyrian upland are by descent 
true Jewish Christians; while his conjecture that 
they are nothing but descendants of the ten tribes, 
dating from the time of the Assyrian exile, cannot 
be regarded as sufficiently proved. 

VOL. IL T 
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This Christian people, therefore, whose Semitic 
origin can hardly be doubted, possesses religious 
peculiarities which fully answer to the fact of their 
descent, and are calculated to throw welcome light 
on the state of Jewish Christian Churches of the first 
centuries. Circumcision does not exist among them ; 
in their view it is superseded by baptism ; they do 
not observe the Sabbath, but keep Sunday instead, 
most conscientiously, however. These facts can only 
be explained on the assumption of Gentile Christian 
influence. In other respects they possess remarkable 
remnants of Jewish Christian traditions, viz. in their 
worship, in the celebrating of Sunday and feast-days, 
and in certain Levitical customs to which they adhere. 
We may mention, for example, their prayers of inter- 
cession and thanksgiving; sacrifices (devkha, Knm, 
from nar), in which lambs were slaughtered before the 
church door ; ^ again, their custom of dedicating the 
firstlings of fruits and herds to the Lord, for the 
service of the sanctuary or for the poor ; ^ and again, 
their vows, for example Nazarite vows, in which 
they allowed the hair and beard to grow, were satis- 
fied with meagre fare and avoided Levitical impurities; 
to which we may add the legal distinction between 
clean and unclean food. These all are things which 
those Christians of the East have retained from the 
Old Testament. The division of their church 
buildings into the ship, the sanctuary, and the holy 
of holies, seems also to be borrowed from the arrange- 

^ Badger, The Nestoriam and their Rituals, London 1852, p. 
229, etc. 

* The offering of the firstlings, a very old Christian custom derived 
from Jewish Christian communities, is now confirmed by the Aila^^^h 

T«» 3«^3s»« a^ofrokatv, 0. xiii. § 3. 
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ment of the temple at Jerusalem; for while the church 
assembled in the ship (called Hekla, from -^^^D), the 
sanctuary (Medhba) could only be entered by ordained 
priests after previous fasting, but the little niche 
which was called the holy of holies, and in which 
there was only a cross, could be entered by none. 
Finally, in harmony with the peculiarities just 
mentioned are the extraordinary strictness of Sunday 
observance, and the celebration of the Easter-festival, 
which they still call the Passover, but in which the 
Lord's Supper takes the place of the Passover lamb ; 
whereas the Old Testament prescriptions are still 
observed in other matters. 

Thus, then, this Jewish Christian Church of the 
Assyrian upland, dead as it were, and again discovered, 
is a fragment of antiquity, preserved without injury 
in the enclosure of the mountains, from the time in 
which there were still pure Jewish Christian com- 
munities in the East. With respect to the character 
of these Jewish Christians, decimated by the Kurds 
in 1843 and 1846, this much is clear, that they 
cannot in any case be reckoned among the Ebionites, 
since they do not at all regard the Mosaic law as 
indispensable to salvation, so far as they themselves 
observe it, and are far from supposing that "Christians 
of the Gentiles," as they rightly call us, should 
observe those legal usages which are customary among 
them. Their whole peculiarity rather corresponds 
with the character of the Nazarseans as we know it 
from the history of the first centuries. The Anglican 
missionary Badger {The Nestorians, 1852) shows that 
the Nestorians call themselves by the generic name 
" Christians,'* or " people of Messiah," Meschihay^, as 
well as ifsS-ra, Nazarceans, but also by the specific 



Digitized by 



Google 



292 THE POST- APOSTOLIC PERIOD. 

designation, "Syrians," Suraye, or Nestoraya, i 176, 
etc., 223, etc. One essential distinction between the 
Nestorians of to-day and the Nazarseans of the past 
no doubt lies in the fact that the Nazaraeans of the 
post-apostoHc period still retained circumcision, and 
only relinquished it in later times, whereas circum- 
cision is unknown to the Nestorians, a circumstance 
in which, as already stated, we recognise the influence 
of the Gentile Christian Churches. 



SECOND PART. 

THE GENTILE CHRISTIANS. 

In order to ascertain the true character of the 
development of the Church of Christ as shown in 
the Gentile Christian majority, from the end of the 
apostolic period to the end of the second century, 
we confine ourselves to the most essential features, 
for the separate questions and obscurities in this 
department are so many that we should lose the 
thread of our inquiry if we did not limit ourselves 
^o the strictest bounds. The subject itself, how- 
ever, requires a distinction between doctrine and life ; 
hence this part is divided into two sections, the 
Church - historical and the dogmatic - historical. In 
regard to both several documents have in recent times 
become available for purposes of investigation. The 
Codex Sinaiticus, discovered by Tischendorf, is of 
importance in regard to the post-apostolic period, 
inasmuch as we now for the first time possess the 
Greek original of the Epistle of Barnabas in a com- 
plete form, as well as a considerable part at least of 
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the original text of the " Shepherd " of Hennas (not 
to mention the Simonides manuscript). Still more 
important was the discovery and publication by the 
metropolitan Bryennius of the two Epistles of 
Clement, from a manuscript hitherto unknown. But 
most important of all was the Aihayr) Ttov ScoSeKa 
diroa-ToXcoVy edited in Constantinople by this Greek 
scholar from the same manuscript, at the end of the 
year 1883. 

In making use of the AiSaxVt it is a consideration 
of moment to determine whether this primitive docu- 
ment depends on sources that we know already, or 
whether it should be looked upon as independent. 
On the answer to this question depends the deter- 
mination of the age and time to which the little 
work belongs. Bryennius, p. ttS', etc. ; Harnack, 
Die Lehre der zwolf Apostel, 1884, pp. 65, etc., 81 ; 
and Krawutzcki, "Ueber die sogen. Zwolfapostellehre," 
Theol. Quartalschrifty 1884, pp. 547, etc., esp. 569, 
etc., assert that the author drew mainly from the 
Epistle of Barnabas, and that in particular he 
remodelled its doctrine of the "two ways." We 
have serious doubts of this. It appears to us that 
this question needs a much more minute examina- 
tion, and especially a more careful investigation of 
the parallels in both. It is not for us to enter upon 
the inquiry here. We can only make a few observa- 
tions at present. The expressions are in many 
instances of such a nature, that the corresponding 
passage of the Epistle of Barnabas seems not to be 
the original, but on the contrary a copy. For 
example, in Barnabas xix. 6 we read on avev deov 
ovikv jLveraL The AtZa'^ri has in chap. iii. 10 : 
on arep deov ouBev yiverai. In the former the 
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expression obviously conforms to general usage. Is 
it conceivable that the JiSaxv should have borrowed 
the sentence from Barnabas, and in place of avev, the 
alleged original reading, put the antiquated aTcp, 
only used in poetry?^ In the ^iSa'xi] it is not 
unusual to find simple, biblical, sober thought, which 
in the Epistle of Barnabas is artificially meta- 
morphosed, changed into a Gnostic form and 
exaggerated in an unbiblical way. It is only 
necessary to compare the beginning of the JiSaxv* 
i. 1, etc., with Bam. xviii. and xix. 1, 2, etc. How 
plain and unpretentious, attaching itself to Bible 
passages, is the language of the "teaching of the 
apostles ; " how boastful, promising mysterious depths 
of Gnosis, is Barnabas! In the one, doctrine, in the 
other, insight and doctrine. In the former "the 
way of life" contrasted with that of "death." In 
the latter " the way of light " and that of " darkness " 
or the way of the wicked one, i,e, Satan; comp. 
iv. 9 and xviii. 1 : ifxoTwytar^ol ayyekoi rov deov, — 
dyyeXoc rov Sarava. Is it likely that the more 
exaggerated artificial document should have served as 
the original, and not rather have been the product 
of a pretentious metamorphosis ? How overstrained 
iire these words of Barnabas, xix. 5 : *Ayain](T€i<; 
TOP irXritTvov aov virep Tr^v yjrvxiiv aov, while 
the JtBaxv, ii. *7, simply says: "Thou shalt not hate 
any one, but some thou shalt rebuke, and for some 
thou shalt pray, and some thou shalt love more than 
thine own soul." Is the latter a weak imitation 
(Hamack, Zehre, p. 84, 1) ? Is not the former 
much rather a visionary exaggeration ? Again, the 
two commands of love to G^d and love to one's 
^ In the New Testament urtp is found only in Luke xxii. 6. 
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neighbour are in the AcSaxv? i- 2, classed together 
with simple, fundamental distinctness, whereas in 
Barnabas love to one's neighbour is lost as it were 
amid a number of less important precepts. But 
whereas Harnack, note on JtS. text, i. 2, represents 
the o iroirjGa^ ce, appended to the name of God, as 
borrowed from Barnabas xix. 2, it is far more 
probable that the expression : a^airrjaei^ rov ae 
TTOirjiravra, (fyo^rjdTja-Tj top ae TrXdaavra, employed 
by Barnabas, is a more extended paraphrase of the 
simple original. In our view it is an important 
circumstance that the Epistle of Barnabas on one 
occasion introduces the saying of Jesus: ttoWoI 
K\r)Tol, oXuyoc Se eKkeicTol, with the words: ft)9 
yeypairraL, c. iv. § 14, ie, he quotes the saying as 
contained in Holy Scripture,^ whereas the AiSu'^i] 
adopts numerous words of Jesus, especially those in 
the Sermon on the Mount, but in all cases only with 
an appeal to the to evayyiXcov, at most with the 
addition : w? ej^ere iv to5 evayyeXi^ tov fcvpiov rjfiioVy 
chap. XV. 3 and 4 ; never with a yiypaTrrac, and never 
with express reference to a holy document. This 
fact favours the opinion that the AcSaxv is older 
and more original than the Barnabas Epistle which 
belongs to a later stratum where the Gospels have 

* Before the Greek original of the first chapter of Barnabas* 
Jlpistle was known by means of the Sinaitic manuscript, some went 
80 far as to take the sicut scriptum est of the old Latin version for a 
gloss, Credner, Beitrdge zur Einleitung in die htbL Schriften, i. p. 
28. The Sinaitic has justified the translation as true to the Greek 
original, the ms yiypetvrrett as genuine, notwithstanding which Weiz- 
sacker, 2ur Kritik des Bamahashrie/es, 1863, p. 34, etc., is inclined 
to suppose that yiypetTrect points to an extra-canonical source, such 
as 4 Ezra viii. 3 ; but Harnack, Patr, ap. opp.f in a note on the 
j)assage, rightly asserts that the author must have had in view the 
following passages of Matthew, viz. xx. 17, xxii. 14. 
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already a prescriptive authority as "scripture," so 
that they were cited as literature. With this agrees 
the remark that no single writing of Christian 
antiquity gives so clear and lively a presentation of 
the arrangements and conditions of the Churches imme- 
diately after the death of the apostle as the AiZayr), 
as will appear most clearly with respect to offices. 

By this we do not intend categorically to assert 
that the author of the Barnabas Epistle drew directly 
from the AiZayr) (in opposition to Harnack, Lehre, 
etc., p. 82). It is quite possible that certain prin- 
ciples and reminiscences of the apostolic preaching 
may have assumed a stereotyped form even before 
they were fixed in writing in the JtSa;^?;. It seems 
to us to be at least conceivable, and even probable, 
that where parallel passages are concerned the 
Aihayj] has a more original and genuine form than 
the Epistle of Barnabas.^ 

The Aihayr) tS>v SooScKa airoaroXcov, regarded as a 
whole, seems to us to rest on certain fundamental 
passages in the Bible. In the description of the 
life of the new converts made at Pentecost, and of 

^ This conclusion is admitted both by Funk and Zahn, as the 
author discovered after the close of his disquisition, and is now- 
accepted by Dove and Langen also ; by Funk in the treatise, "Doctrina 
Apostolica," Tiibinger Theclogische QuartcUschrift, 1884, pp. 380, 
etc., esp. 398, etc. ; by Zahn in his Forschungen zur Geschichte des 
N, T. KanonSy part iii. 1884, pp. 278, etc., esp. 310, etc. ; by 
Richard Dove in his concluding note on Friedberg's article on the 
Ailax^ ^^ t^c Zeitschrift fur Kirchenrecht, 1884, p. 424, etc. ; he 
affirms that Hamack has not proved that the ^'htt^n takes its 
doctrine of the "two ways," chaps. i.-vi., from the Barnabas Epistle. 
Joseph Langen, in v. Sybel's hist Zeitschrift, 1885, p. 193, etc., 
has shown with great minuteness, by means of a careful comparison 
of the text, that Barnabas, chaps. xviii.-xxi., draws from the 
Atiax^f ^^^ that the section chaps, i.-vi. in the latter work was 
not derived from Barnabas. So also Sabatier, La DidacJU, p. 82, 
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those incorporated with the Church, Acts ii. 42, chief 
prominence is given to the fact that they continually 
adhered to the SiBa'xt) r&v airoaroXwv, Undoubtedly 
the above-mentioned trait was a factor in the estab- 
lishment and formulating of apostolic doctrine. But 
this primitive apostolic custom itself points back to 
a still more original foundation. To it is due tlie 
fact in particular that the apostolic teaching was pre- 
dominantly rrwral in character. We refer to the 
Eedeemer's command with respect to baptism, con- 
tained in Matt, xxviii. 19, etc., where he enjoins his 
apostles to make disciples of all nations, baptizing 
them in the name of the Father, Son, and Holy 
Ghost, and teaching them all things that He had 
commanded {hihaaKovre^; rrfpetv iravra oaa iverei" 
\dfi7]v vfilv). The substance of their teaching was 
to consist in what the Kedeemer had commanded, the 
catechumens were to be trained in obedience to the 
ivToXai of Christ. Hence it is easy to understand 
how the SiSw^rj r&v diroaToXtov, since it undoubtedly 
took early shape and in tradition gradually assumed 
a fixed form, referred chiefly to the ivroXal Kvpiov 
(com p. AcBa)(i], iv. 13 ; ou /mtj eyKardXlirri^ evroXa^ 
Kvpiov, (l>vXd^ei<; Se a irapeXa^e^ (= rrjpelv oaa 
iv(ST€cXdfii]v), comp. i. 5, ii. 1, xiii. 5). 

etc. The same relatlou obviously exists between the A/3«;^»j on the 
one hand and the Shepherd of Hermas on the other hand. The 
parallels between the two latter works are neither so numerous nor 
so unmistakeable as between the At^ax^ ^^^ Barnabas. This is 
recognised by Bryennius, p. 9rl\ as well as Hamack, who affirms 
only the ** probable" use of the Hermas by the Ai5«;^i», p. 87. 
Hamack's argument in the note to chap. i. 5, p. 6, etc., proves his 
point the less clearly since the A., i. 5, is in more than one respect 
enigmatical and disputed. Nor does Zahn's examination, antCf 
which seeks to prove the priority of the Shepherd and the dependence 
of the Aila;)^^ on Hermas, appear to us by any means convincing. 
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FIRST SECTION. 

CHRISTIAN LIFE AND ITS ARRANGEMENTS. 

A. Worship and Ecclesiastical Observances. 

The Lor^s Supper forms the centre of all Christian 
worship in the post - apostolic time. The agapae, 
meals of Christian brotherhood, that had originally 
culminated in the Lord's Supper, had been even at 
the beginning of the post -apostolic time separated 
here and there from the worship as also from the 
holy supper, which appears from the letter of Pliny, 
X. 96, in the first decade of the second century, and 
also from Justin, Apology, chap. Ixv. (cxL).^ But it 
follows from the Atia'^r) r&v aTroo'ToXiov that the 
separation of the Lord's Supper from the brotherly 
meal had not yet been effected in all parts of 
Christendom. It is true that the prescriptions re- 
specting the Eucharist, ix. 1-5, have only in view 
the Lord's Supper itself. But when the words in 
X. 1 are immediately added: Merd Se to ifiirXTja' 
drjvav oi!t6)9 ev^^a/Jto-riJcraTe, etc., the union of an 
actual meal, ^.e. of a brotherly meal with the Lord's 
Supper, is presupposed. It is likely that the brotherly 
meal followed the Lord's Supper. The beautiful 

^ Justin, Dial, c. Tryi^hony chap. 41, ed. Otto, 1848, ii. 134 : 
** The Old Testament otiering of wheaten flour for those cleansed from 
leprosy, was a type of the bread of the holy supper : rv^»s *,9 rou 

eifrau rr,s iv^apifrias, Sv tig avdfivficiv rev Teifiovs tZ tirmfigf virtp 
rZf xufiatpofiivttv rets '4'V^as etiro ^reia'tis ^tvuptecg ivfipeixatv *lnffovs Xft^Tog o 
xCfics h/AMv Tetfkhttxt vronTv, Comp. At^m)^^, ix. 3 : ilf^^ecfifravfAtv vmf 
rns ^ttns x«' yinHtfftMS ns \yft*^^»s h/Mv^ etc.; x. 2: xmi afiuva^iecs r,s 
lyvtipte'ats fifuv ^ios *\n<rdv Ttiv ireuhog ffov» § 3 : l^^ttpivat ^rvtvfiKTixnv rpc^phv 
xat verov xat ^uhv alvvtov otk rov vettceg ^tfo. " 
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prayer of thanksgiving, x. 2-5, esp. 2-6, has no 
proper meaning unless spoken after an " agape," for 
thanks are offered up in § 3 for meat and drink, 
while grateful praise for the irvevtiariKr) rpo<f>r} /cal 
iroTo^ given to believers only follows. The exhorta- 
tion, xiv. 1 : "On the Lord's Day, avva')(devTe<; /cXd- 
aare rov aprov fcal evj^ap/o-T^Jo-are," also implies 
the association of the breaking of bread at the 
brotherly meal (Acts ii. 42, 46) with the Lord's 
Supper, the Eucharist. I find that this is Zahn's 
view also, Forschungen, iii. p. 296, etc. The fact 
that the AiSa^v still adheres to the union of agape 
and Eucharist, may be taken as additional evidence 
for the almost apostolic age of this early document.^ 
The true Lord's Supper, as the most sacred act of 
divine worship, celebrated by itself, has its centre in 
one aspect in the propitiatory sufferings of Christ, 
and forms a purely Christian act completely severed 
from all other religious fellowships, especially since 
by virtue of the mysterious, esoteric character which 
it possessed even in early times, participation in it is 
made to depend on preliminary baptism with confes- 
sion of the Father, Son, and Holy Ghost, as well as 
on a pious Christian walk.^ But with respect to the 
holy supper, Hofling* has clearly shown that it is 

1 Comp. Paul Sabatier, La Didach4, Paris 1885, p. 99, etc., 
although we cannot assent to all that he says. 
^ Justin, Apol. i. chap. 66 (p. 67, etc., of the Paris edition): 

ret itiiietyfiita v(p* n/Aait xeii XevffttfAifm r« virtf m(pi^t«tf ifiofrtitf xeci tig 
Kvayitftifif X»VTfeVf Kat wrug ^lovfrs Mf o Xftirrof wupiiuxtf. Comp. 
Athat^n Tuv itiitxa et^MroXttf^ chap. ix. 5 : "iHfihiif ^nyirat fii^Vi inirtit 
ecTo vHs tv^etftffriat vftZf^ «XX* »7 fietTrtefiivris iif ri ovofia »t/piov, 

' Die Lehre der dltesten Kirche vom Opfer im Lehen und Culius 
der Chrkten, Erlangen 1851, esp. p. 45, etc. In chap. xiv. 1 and 2, 
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not regarded as a sacrifice in the Levitical-hierarchical 
sense, either by the apostolic Fathers or by Justin the 
martyr. He proves by a careful exposition of the 
Fathers, keeping the context always in view, that 
the " sacrifice of the Lord's Supper," apart from the 
alms-offering with which it was connected in the 
practice of the Church, was simply an offering of 
prayer ; that the sacrificial act of the Christians was 
simply an act of prayer. 

So also baptism, which was regarded by the Fathers 
not merely as a baptism of repentance having sym'- 
bolical significance, but as a bath of regeneration and 
forgiveness of sins^ having sacramental efficacy, 
attests an independent position and conception of 
Christianity as compared with Judaism. That is 
to say, inasmuch as it was performed, according to 
appointment, in the name of Father, Son, aiid Holy 
Ghost, it is undoubtedly a seal bearing the stamp of 
Christianity, not as opposed to the old covenant, 
but yet as distinguished from it. 

It is, indeed, beyond doubt that long after the 

the A/J«;^n t«» J«Ji«« u^o^toXmv repeatedly applies the idea of ^i/tf'/« to 
the communion. But the connection shows that even here the idea 
of "sacrifice " is not understood in a Levitical, hierarchical sense, for 
the members of the Church themselves are the conmunicants, not the 
administering officers of the Church, i.e. priests. In both cases the 
Eucharist is called « ivria, w^«», supposing that vfMtt is the correct 
reading in the first case, as well as afterwards in § 2, whilst in § 1 
the manuscript has ^a**. The meaning is the sacrifice which you 
offer to God in your grateful, devotional desire for the Eucharist. 
^ Ep. Barnabae, chap. 11 : *HfM7t fM9 xetret^aiffAMi nV r« Slvf 

yifMVTtf afAaprtHv xat ^viroUf xat eivafiaivtfAiv xafV»^6p6VfTif t» rr 
xetpiia rev (po(iev xeii rtiv ik^fix us rov *lti^»vv t^09rtf Iv rS vnufixru — 

Justin. Apol. i. chap. 61 : itutx &yo*Txt v(p* tifjtSv tffix v^m^ !«•« xxl 

Tfi'Tot ettayititfiffiois St xxl fifAtTg xhroi xvtytin/v^tifUVf a*xytt*SvTat. — Died. 
C, TryphoHf chap. 48. 231 : «r« (ix^rtf/ix ro /utivov xxfixptrat 
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apostolic time, the Old Testament, at first by itself 
and exclusively, afterwards in connection with the 
writings of the New Testament, formed the basis 
and means of edification in the services of the Gentile 
Christian Churches. But this by no means proves 
that the novelty and independence of Christianity 
did not for a long time enter into the consciousness 
of the Gentile Christian portion of the Church 
(Schwegler, ante, ii. 197). This would be entirely 
to mistake the way in which the Gentile Christians 
looked at the Old Testament, regarding it as no 
longer rightly belonging to the Jews but exclusively to 
the Christians, and interpreting it in a spiritual sense.* 
The holy seasons of the Church serve as a sym- 
bolical expression of the novelty and independence 
of Christianity. Already in the time of the apostles, 
Sunday was celebrated every week as the feast of 
the resurrection of Jesus, as shown above, p. 153, 
vol. i. etc., in addition to the Old Testament Sabbath, 
probably even by Jewish Christians. Among the 
Gentile Christians we find that, from the end of the 
first century, the Sabbath was supplanted by the 
Sunday, as appears from the Epistle of BarnalaSy 
which implies the observance of the eighth day as 
a standing custom in opposition to that of the 
seventh, now disapproved by God.^ This may also 
be seen from the ^LSaj(7) r&v BcioBeKa aTroaroXcop,^ 

1 Justin, DioU. c. Tryphon, c. 28, etc., 246 : 'E» roTs ufAiripois 

ykp eturtts veit6oft.i6ety vfiiTg Ti uvetyivti^zovrtg oh fot7rt rov Iv etvrtits vovk 

Comp. the whole Barnabas Epistle. 

' C. 15. 9 : Aj« x»t ayofitv rhf nfitipxv rnv ey^atit us tv(ppeffv*iiVf i> 
f Mat i *ltifft)vs MVM'rn t« vixfUty etc. 

*C. 14. § 1: K«T« xvftaxnv 5i xvpiev ri/»«;t^* »'''»? xkecffurt 
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from Justin Martyr/ Ignatius,* and the Epistle to 
Diognetus.^ The Apostolic Constitutions alone take 
another view, since, although not intended for Jewish 
Christian circles, they yet expressly recommend the 
religious observance of the Sabbath as well as the 
Sunday.* The Sunday is here distinguished as the 
day of the Lord, while the Sabbath is no longer 
pre-eminently the Lord's day of rest ; moreover, the 
CoTistitutions reject the Jewish mode of keeping the 
Sabbath, viz. by mere inaction ; * yet the Sabbath is 
in a certain sense put on a par with the Simday, 
which strikes us as something strange, a feeling 
which is not entirely removed by Eitschl's observa- 
tion, Entstehung der altkath, Kirche, 2nd ed. p. 329, 
to the effect that the reference is not to Jewish 

^ Apol. i. C. 67, 98: Kai rn rov h^iou Xiyo/Aitn hfitifa vecvre^v 
xara. «rflXi/f » etypoug fAivovratv i«ri ri eci/ri fu viXiv^ts yiinrai, — 'E-rnS^j 
TfotTn Iffrh huipetf iv n ^tos, r» ^xoros fcai rfif vkv* rpiypetg uo^fjuaf 
iTolnfiy xeii Inrsvg Xpicrri; i riftirtpos furrip vfi eturin h/ntptt avivrn' rr 
yap Tfo r'ns xponKni {pridit tfOZV/mi) XrretupMfav aurivj xeci r^ fitru riiv 
xpottxnvt Urts ftf-riv nXiau hft-ipet^ <petn)s t»7; etT»wviX»$s avrau xrni fiM^tiTaT; 
'Ma^t TavT»j etc. — Dial. c. Tryphon, c. 12, etc., 229: ra^^a- 
rlllnv n/iSts xeti*og vofAos ^tet^ravris i^cXfi, xat vfA%7s ftiecv apyavtns 
vfitipetv iufifiiit hxttTi. An actual contradiction between the ideal 
requirement of a continual observance of the Sabbath on the one 
hand, and the custom of Sunday worship on the other hand, as 
implied by Justin in the above passage, does not exist. 

^ Epistle to the Magnesians, c. 8. 1 ; see infra. 

^ Epistle to Diognet. C. 4 : n ^tpl t» ^a^^ecra littt'htttfAt^iei. 

* Con8t. ap. ii. c. 59, ed IJltzen, 1853, p. 70, etc. : *E*«Vt« nfiipetg 
ffuvxipilT^iffh op6pou xeu W^ipetg \peiXkavTtg xat vpe^iv^OfAivot iv riitg xvpt- 
axoTg' — MaXi^ra ^t iv r^ ^ftipf rev «'«/3/3«<r«v xai Iv r^ rau xupiou 
ittaffra^ifAaf rn xvptaxfi ff^roviaioripotg a^avrarty aTtap afairi/u,9r»*Tig 
Tdv ^t»! r« votn^atTt ra aX.a ita *lfif6U xat avrov ug ^fiag iJ^a^ao'rukavTt 
xai ffvy^MpnffaitTi v^aSitf xa\ %x vixpSv avawrfiwaitrt. 

' ConaL ap, vi. C. 23. 1, p. 151: *0 rafSt^ariT^tut X/ apyiag 
itofA»9%Tri9ag liM rtif r»Z tifiov fAtkirfiv vt/v xafifi/Aipav Ixgktvrtf nfiiag 
si/^apt^ritv fit£ ; ii. 36: a-a(ifixTti7g — ffalifiariffiif fiiXirng fefAMf, •» 
^upei* apyiat. 
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inactivity on the Sunday, but to Christian worship. 
On the contrary, Dorner has in our opinion found 
the true solution, when, referring to the ConstiL 
apost. vii. 23,^ he says : " The opposition to Gnosticism 
seems to have kept up the celebration of the Sabbath 
as well as Sunday, which had at first been historically 
necessary, for a longer time," because it did not appear 
practicable to give up the religious celebration of the 
creation, so long as the Creator was by many not 
acknowledged as the Supreme God. It was possible, 
however, as we learn from Justin, to observe the 
memory of the creation even on Sunday in opposition 
to Gnosticism ; but when, in memory of the world's 
creation, the Sabbath was retained in addition to the 
Sunday, and was distinguished by the worship of 
God, we cannot fail to recognise a certain dependence 
on the law, however modified by motives and method. 
But if Sunday was the Christian weekly festival, 
the Passover, the oldest and first of all those festivals 
which now form the series of the ecclesiastical year, 
was the Christian yearly festival. The Passover, 
however, belongs not only in name, but also by virtue 
of its original meaning, to the Israelite circle of feasts ; 
and within Christendom, to Jewish Christianity. It 
is well known that in the first centuries several dis- 
putes took place with respect to the observance of 
the Passover; different circles following different 
customs. This divergence of practice and the negotia- 

* vii. C. 23. §2: To ffei(i(iaTOf fiiyrat xet) trhv xv^tuxriv iopTa^tTt, ort 
ri /Atv itifAtov^yiets lcr)y vTa/cey*}^«, ij it avetfreiftus. It is worthy 

of note that the Apostolic ConstittUioTis, vii. c. 30, following the 
Aileix^i of which the seventh book is a revision (according to the 
showing of Bryennius and Hamack), speaks exclusively of the 
"Lord's -Day" as the day when divine worship was always cele- 
brated. 
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tioas that took place regarding it, meant nothing less 
than the gradual severance of the Christian festival 
arrangement from that of the Old Testament, together 
with the establishment and exclusive supremacy of 
an independent, purely Christian festival observance. 
To this aspect of the subject we shall confine our- 
selves, leaving other aspects^ of the much -vexed 
Passover question that has not unfrequently been 
made more obscure by learned disquisitions, as much 
as possible out of sight. In the second century two 
leading customs with regard to the Passover were in 
opposition to one another, and in the second half of 
this century came into collision. They are commonly 
called the " Western " and the " Eastern " practice.^ 
But the opposition was by no means between a purely 
Christian party and a Judaizing one, as recent 
criticism admits ;^ for the people of Asia Minor, who 
followed the tradition of the Apostle John, observed 
a Christian Passover as well as the other provincial 
Churches, in memory of the sufferings and crucifixion 
of Jesus Christ. Even by their opponents, they are 
n^ver accused of a Judaistic denial of the gospel of 
grace and reconciliation through Christ ; on the con- 
trary, their perfect agreement with the apostolic 

1 For example, the reference of the question to the chronology of 
Passion-week and to John's Gospel. 

' The learned Bishop of Rottenburg, Karl Joseph Hefele, who dis- 
cusses this question in his Conciliejigeschichte, i. 1855, p. 286, etc., in 
connection with the Nicene Council, has observed (p. 294) that this 
terminology is inaccurate, and that it would be more correct to 
designate the former practice as the communis or prevailing one, the 
latter as the Johannine. In conformity with this, in his 2nd edition, 
1873, i. p. 86, etc., he terms the Christians in proconsular Asia the 
"Johannine Quartodecimans. " 

^ Even Baur, GhrUtenihttm der drei ersten Jahrhunderte, 2nd ed. 
p. 158. 
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tradition of the Church is positively attested.^ The 
difference, so far as it appeared externally, consisted 
solely in the fact that the people of Asia Minor (a) 
always kept t])e Passover on the 14th Nisan; (b) 
regulated the conclusion of the fast by this day (and 
did not give up fasting and turn to the enjoyment of 
feasting on the very day on which they solemnized 
the death of Jesus).^ All the theories that have been 
?et up on different sides regarding the character and 
motives of this change are thus disposed of. In 
opposition to this, the other Churches (a) did not in 
observing the Passover go by the 14th Nisan, but by 
the feast of Jesus' resurrection, which they invariably 
kept on the Sunday ; hence (b) the conclusion of the 
feast always and invariably fell on Easter Sunday. 
In other words, the question between the two Church- 
parties turned upon the normal day of the entire 
Passover feast, on the day by which the other days 
of the Easter festival and its transactions were to be 
regulated. The Christians of Asia Minor took for 
this normal day the 14th Nisan, being the day of the 
month on which Jesus was crucified. The other 
Churches held fast by the Sunday of the resurrection 
of Jesus as the normal day, because the Redeemer 
had risen on a Sunday. With the former, the normal 



* Hippolytus, PhUosophumena s. Refutatio hceresium, vii. 18, 

p. 434 (Duncker) : 'Ev ^\ vdli iripois wrot ^u/Kpuvav^i ^pes ta.^ra. rk 

* Euseb. Hist. eccL v. 23 : xetra, returftn rh fifAtpeiv does not neces- 
sarily mean, on this day (14th Nisan), but, according to this day, the 
close of the feast being regulated by it. The inaccurate, common 
explanation has led to the most diverse but equally groundless con- 
clusions (in the case of Baur as well as Weitzel) ; attention was first 
directed to the tnie interpretation, if we mistake not, by G. K. 
Mayer, Achtheit des Ev. nach Joh, 1854, p. 394. 

VOL. II. U 
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day was a monthly, with the latter a weekly day. 
With the former, the yearly festival of the resurrec- 
tion and consequently the close of the Passover raiglit 
fall on any day of the week ; with the latter, the feast 
of the resurrection must fall on a Sunday, so that the 
keeping of the day of crucifixion was always on a 
Friday. Thus the question in its outward aspect was 
only a calendar question, a question of Christian feast- 
reckoning. But the matter had still a deeper signi- 
ficance, for the one party put the Jewish calendar at 
the foundation of the Christian festival year ; while 
the other, departing from it, kept the leading festivals 
of the Christians independent of the Old Testament 
Passover festival, according to an absolute and purely 
Christian rule. This standard was no other than the 
Sunday, which had long been celebrated as a holy day 
of the week, as a specifically Christian weekly festival, 
but was now applied as a crystallizing point to an 
independent Christian festival arrangement embracing 
the entire year. It is obvious that the Passover 
disputes were so important as to carry through the 
autonomy of Christianity with respect to the Christian 
festival customs, and to separate the latter entirely 
from Old Testament legality.^ Since it was in 
accordance with the divine plan that the Old Testa- 
ment shell should burst quite open and then be 
entirely thrown off, while, on the contrary, the pure 
kernel of Christianity should attain to full and free 

^ Nowhere do we find this aspect of the question more clearly indi- 
cated than in the short discussion of Hippolytus on the Quartodeci- 
mans, whose concluding sentence as to the orthodoxy of the party in 
other respects has already been cited (p. 305, vol. ii., note 1), vii. 18, 

p. 434 (Duncker) : "Ertpot li rtvte (ptkontKoi rh* (pug-sv, ihtZrat Tn» yvi^ny 
fAet^iftk(uTif»t rot rpoToVf ffuvnrrat6uf$ Se7v to ^if^et vn n^fa.ptfKeci^ncei'rn 



Digitized by 



Google 



GENTILE CHRISTIANS : PASSOVER DISPUTES. 307 

development, therefore in this particular matter of 
Christian life the victory and the future were given 
to that side which represented the purity, indepen- 
dence and honour of Christianity. Hence the party 
that adhered to the 14th Nisan, and therefore in- 
directly to an Israelite observance of feasts and to the 
law (although quite free from legality in doctrine) 
became isolated by degrees ; then, as the Quarto- 
deciman sect, it went to the wall, and finally dis- 
appeared altogether. This is the true state of the 
case according to important early documents, par- 
ticularly the writing of Bishop Polycrates to Bishop 
Victor in Eome, and in accordance with the declara- 
tions of Irenaeus and the fragment of a writing of 
Palestinian bishops (all of which have been preserved 
by Eusebius, E, E, v. 24, etc.), as well as the account of 
Eusebius himself (v. 23): the question turns on Trjpelv 
and fJLTj Trjpelv, on the rrjpeiv (or ayetv) rrjv fj^epav 
T?}9 Teaa-apeafcaiBeKdrrjt; rov irda'^^a. The question 
as to the close of the fast was only a by-question, 
inasmuch as the Romans and others might observe 
Easter Day and thus conclude the Passover fast 
without restriction on Sunday as the weekly festival 
of the resurrection of Jesus ; while, on the other hand, 
the Christians of Asia Minor might observe it on any 
day of the week they liked, only regulating this by 
the day of the death of Jesus, which certainly fell on 
the day of the month in question (14th Nisan). 

ifATifiij vipofufjtivot TO yiyf(tfJifi.iv9v tv ^o/am, ms t^txuTap»T»v tfftrfiat rev fin 
(puXa^etvtct' oSrais us ^nc^riXXirxi' oh wfoffi)^ovrii ort 'lav $«/«/; Ue/MTti- 
fitiT» r^Mj^.f^iXkouffi ro »kfi^tvev vreir^^a eiveuptiVf r« ttg t fi 9 n ^^upva^ecv (a,n 

intimation of the Gentile Christian, autonomous standpoint), ««) 

vrlffTU foovfitfav, ou ypecfAfiecrt vuv Tv^ovfittvaK Ol (a$S, ravrff ifftTi^ovvte 
ivrokfi av» itpapeHt'tv tig ri ilpnfAivov vxi rev airo^riXoVy an hetuetprvpfuett 
vxvt) irtftTtfivc/*iy^, an i(pnkirr,s ia'Ti rav xavra riv vefiot'Tcttif'at, 
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The attempt has, however, been made to show 
that something quite distinct lies at the foundation 
of this difference of custom, viz. that the Christians 
of Asia Minor did not observe the 14th Nisan as the 
day of Jesus* death, but as the day on which He ate 
the Passover lamb with His disciples, solemnizing 
it by a Christian Passover meal; whereas their 
opponents, proceeding from the fundamental thought 
that Jesus was the true and real Passover Lamb, had 
arrived at the conclusion that Jesus must have died 
on the same day oh which it was customary to slay 
the Jewish Passover lamb ; hence in the view of the 
latter, the Westerns, the 14th alone could have 
been the day of Jesus* death.^ Pausing for a moment 
on the latter point, according to tliis acceptation the 
Westerns must have celebrated the 14th Nisau 
itself, their most important anniversary, as solemnly, 
and adhered to it as tenaciously, as the Christians of 
Asia Minor, the former keeping it, however, as the 
day of Jesus* death, the latter as the day of the last 
Passover meal of Jesus, — whereas the /a^ rrfpelv tt^v 
TeaaapeaKatheKCLTriv was exactly their distinguishing 
mark ! It is only by means of a not very convincing 
train of thought that Baur, ante, p. 163, etc., can evade 
this inconvenient but overpowering conclusion. The 
main ground of his distorted view lies, to our thinking, 
in the circumstance that the alleged opposition between 
John and the Synoptics with respect to the day of 
Jesus* death has been mixed up in a hasty way with 
the party disputes of the second century. But appeal 
is made to original documents which, it is said, show 
clearly and inevitably that such was the state of the 
case, viz. to the fragments of Apollinarius contained 

* Baur, Christenthum, 2nil ed. p. 161, etc. 
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in the Passover Chronicle, to Hippolytus and Clement 
of Alexandria. These are doubtless directed against 
those Christians who looked upon the 14th Nisan as 
the day of the last Passover supper of Jesus, and 
therefore regarded the 15 th as the day of His death, 
celebrating the former with a Christian Passover 
meal. But this implies an assumption that cannot 
be proved, adopted by Baur from Neander, viz. that 
those Churchmen had in view the festival arrangement 
of the Christians of Asia Minor and combated it. To 
Weitzel ^ belongs the principal merit of having refuted 
this assumption, though Schneider^ arrived inde- 
pendently at the same conclusion. The context of 
the Byzantine Passover Chronicle, in which the frag- 
ments are inserted, contains no reference to the Pass- 
over dispute between Asia Minor and Eome, nor does 
the text of this fragment itself make any positive 
allusion to that well-known difference. In one 
fragment Hippolytus is evidently occupied with an 
individual opponent (XeycL yap ovrax;' — " Sio xafjue 
Bel — ovTO) iroieiv")y namely, one who considers it 
essential in imitation of Jesus to observe a Christian 
Passover meal at the Passover time, and has appa- 
rently set forth this view in writing. Here, as in 
Clement of Alexandria and ApoUinarius, it is not a 

' In the learned and profound work, Die ChrUtlkhe Passcifeier 
der drei ersten Jahrhunderte, 1848, esp. p. 1 9, etc. If all points 
of this obscure subject are not satisfactorily discussed, yet the author 
lias thrown much light on it, in particular he has brought forward 
proof that ApoUinarius himself is on the side of the Christians of 
Asia Minor ; comp. Steitz, Stiid. und Krit. 1856, p. 721, etc., and 
Scholten, Godgeleerde, Bydragen, 1866, vol. ii. p. 105, etc., and 
recently the article " Passa christliches," by Wagenmann, Recd- 
UncyJdopddie, 2nd ed. ii. 1883, p. 270, etc. 

^ Die Aechtheit des Joh, Evangeliuma, 1854, p. 51, etc. 
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question of Tqpelv or fit) rrfpeiv, sell, rrjv reaaapeaKcu- 
BeKarrjv, but of the manner of observance, viz. whether 
the feast was to be solemnized by a Christian Pass- 
over meal or not. The Church teachers above named 
negative this, taking up the dogmatic position that 
Jesus is Himself the true Passover Lamb, for whicli 
reason He did not once partake of the legal Passover 
lamb during the week of His passion ; and that the 
14th Nisan was the day of His death not of His 
Passover meal. It is more probable that the custom 
attacked is something peculiar, Judaistic in fact, and 
at variance with the general custom prevalent in Asia 
Minor; whereas, on the contrary, the assumption 
that it mitst have been the prevailing practice in Asia 
Minor is the more arbitrary, since we know quite well 
from Irenaeus that there existed in his time a con- 
fused multiplicity of observances with respect to the. 
Christian Passover, especially regarding the duration 
of the fast (TroiKtXta r&v i7nTr)povvT<ov, in the frag- 
ment of the writing to Bishop Victor at Eome, in 
Eusebius, ff. E. v. 24), The more powerfully the 
Church of that time felt the inclination and impulse 
towards unity, the stronger must have been the motive 
to contend for a united and at the same time purely 
Christian observance in the case of an important part 
of worship such as the Passover, which was at that 
time the sole yearly festival of the Christians. 

B, Christian Customs and Discipline. 

The great value and importance which the post- 
apostolic Church attached to practical Christianity, to 
the pious, pure, virtuous walk of its Church members, 
is clearly seen from the newly-discovered document. 
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" Teaching of the Twelve Apostles." Almost the first 
half of this very ancient Church manual (chaps. i.-vi.) 
is occupied solely with the commands of the Lord, 
with directions for a truly Christian walk in "the 
way of life," and with warnings against "the way 
of death." These admonitions are unquestionably 
addressed to catechumens! in the first instance, whicli 
is proved by the reference in vii. 1 to what goes 
before: Taina wavra (moral commands) irpoetirovTe^ 
/SaTTTto-are, etc., and again by the oft-repeated address: 
T€KPOv fjLov, iii. 1, etc. These admonitions, meant to 
be enforced on catechumens chiefly, but also on all 
believers, are based partly on the sacred ten com- 
mandments, partly on the teaching of the Eedeemer, 
but manifestly received their development and ex- 
pression by degrees, and passed over in tradition from 
a state of fluidity into a fixed crystallized form. 

Asceticism, or the striving after holiness by virtuous 
conduct and renunciation of self, which from the 
time of the apostles became more and more naturalized 
in Christianity, has by its externality and gradual 
legal normalization given rise to the appearance of an 
Ebionite and anti-Pauline character, in a way that 
may easily be explained. We must not, however, 
overlook the fact, first, that the Apostle Paul himself, 
in his opinion of marriage, celibacy, and similar 
questions, was favourable to asceticism; and again, 
on the other hand, that the ultra-Pauline, anti-Jewish 
tendency in Gnosticism (Marcion and afterwards the 
Manichseans) had likewise its asceticism which it 
carried to extremes. All Gnosis was on its practical 
side characterized by asceticism, which was even 
enhanced by the dualism between irvevfia and vXtj- 
Finally, on closer investigation an internal dis- 
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tinctiou between Jewish and Christian asceticism 
is unmistakeable. Hauber (Tertullian's Kampf gegeu 
die zweite Ehe, Studien und Kritiken, 1845, p. 637) 
defines it as follows : " To Jews the law exists for its 
own sake ; it is the tvill of God which they honour, 
and to which they submit; obedience, servitude of 
man toward God, is the essence of Jewish legality. 
In Christian asceticism the question is not so much 
one of obedience on the part of man to God as of a 
relation within man himself between obedience and 
servitude, viz. that in man the flesh should yield to 
the spirit and be in subjection to it." The " Teaching 
of the Twelve Apostles " attaches great importance 
to fasting ; in it fasting and prayer are all but 
inseparable : intercession for enemies and persecutors 
is, according to i. 3, associated with fasting for them. 
A holy act like baptism is to be preceded by fasting : 
the baptizer and the baptized, and even others who 
are in a position to do so, are to fast previously, the 
candidate for baptism, for one or two days (vii. 4). 
Yet fasting is not enjoined in a spirit of Jewish 
legality, but as a specifically Christian act, for the 
members of the Church were not to fast on the second 
and fifth days of the week (Monday and Thursday), 
but on Wednesday and Friday (jrapaGKevrj) ; on the 
other two days ** hypocrites " fasted (viii. 1). The 
meaning is plain : the weekly fasting was to be clearly 
distinguished from the specifically Jewish fasting. 
There can be no doubt that Wednesday and Friday 
were prescribed with reference to the Passion week 
of the Redeemer, although this motive is not expressly 
named. The direction here given has unmistakeably 
a close connection with the Passover dispute. 

This is the most suitable place to give a brief 
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explanation of Montanism, the peculiar province of 
which lies obviously iij Christian morals.^ 

^ Both the adherents and opponents of Montanism agree in their 
description of it. Tertullian, a decided Montanist in his later 
writings, says in De Monogamia^ c. 2, ed. Oehler, i. 762, of 
opponents: paracletum-^existimant novae disciplinse institutorem. 
He himself indeed does not admit this, but rather calls the Paraclete 
restUutorem potius quam institutorem, ib. c. 4, i. 766, Oehler ; 
yet he presupposes that disciplina is his peculiar province, and 
expressly attests that the Paraclete, setting out with that principal 
rule (de principal! regula ilia (scil. fidei), multa quae sunt discipli- 
narum revelabit, fidem dicente pro eis integritate prsedicationis), 
i.e. his revelations respecting morals and discipline are accredited by 
the orthodoxy of his doctrine, c'. 2. An opponent, however, viz. 
Hippolytus, Befutatio hceres. viii. 19, p. 436, ed. Duncker, also 
aittests the orthodoxy of the Montanists in their doctrine of God and 
Christ ; he finds innovations only in the department of morals : 

Ovret T0¥ fAiv ^ecripet tmv oXuf 6iov xa) ^eivruf xrtTrtif ofAoivt tv 
ixxXn^iet ofAokaydv^t, x»i owec ro tvecyyiXtef 9rifii rov Xpi^rov fitetprvpiTj 
xettvt^ovft ^1 vti^Tiiits xtti iaprug xeu ^i^paipetyiag xa) fet^et^o- 

^xyiets, etc. Among modern scholars, Neander, Khxhengeschichtey 
1st ed. 1827, first treated of Montanism in its doctrine. On 
the other hand, Schwegler {Der Montani9m, 1841) sought the 
centre of the whole system in the Paraclete, by whom the gradual 
l)rogress and completion of the Church is to be eff'ected through 
revelations, but he thought that the whole phenomenon should be 
looked upon as a development of Ebionite Jewish Christianity. 
Baur himself believed that he discovered the punctum saliejis, the 
organization-centre, from which everything " Montanistic " proceeds, 
in millenarianism and the idea of the approaching end of the world, 
Theol. Jdhrh. 1851, p. 538, etc., esp. p. 560, etc. ; ChHstenthum der 
drei ersten Jahrhunderte, 2nd ed. p. 235, etc. ; without failing to 
l)erceive that the Paraclete "has the sphere of His real activity in 
the department of morals," p. 240. On the other hand, Ritschl, 
Altkath. Kirche, 2nd ed. p. 492, clearly perceives that Christian 
morality is the proper field of the activity of Montanism. W. Belch, 
Geschichte des MontaniamuSy 1883, p. 48, asserts that the logical 
consequence of Montanism is an exaltation of the revelations of the 
Paraclete above those of the Old and New Testaments, an exaltation 
of the Spirit above Father and Son, consequently an inversion of the 
doctrine of the Trinity. This statement rests solely on fictitious 
inferences. 
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Montanism is one of the manifold religious move- 
ments that conduced to the fuller realization ot* 
Christianity and its exemplification in the life, at a 
time in which it had to conquer a field for itself 
over against Judaism and heathenism. According 
to Montanism, Christianity was to find its perfect 
realization, not in the sphere of faith and doctrine, 
dogma and reason, but in the field of practical life, 
in Christian practice and holiness, accompanied with 
stedfast looking for the second coming, the approach- 
ing end of the world and the millennial kingdom. 
Alleged prophetic revelations by the Paraclete were 
the instrument for effecting this practical reform.^ 
Schwegler pronounces Montanistic prophecy to be 
an Ebionite feature ; but Eitschl, Altkath. Kirche, p. 
477, rightly rejects this opinion. Comp. Bonwetsch, 
Geschichte des Montanismus, 1881, p. 66, etc. The 
latter reminds us that the ecstatic form of Montanist 
prophecy rather points to heathen divination as its 
source. Comp. also Fr. Ed. Konig, Offeniartirigshegriff 
des A, T, i, 114, etc., ii. 49, etc. Among the moral 
relations to which the Montanist revelations, the 

^ Tliis prophecy was the peculiar formal principle of Montanism. 
By means of it the sole and absolutely highest validity of the word 
of God, the verho solo^ was misapprehended and even disparaged in 
an outrageous way, — a true "fanatic enthusiasm," as Th. Hamack, 
ChristL Oemeindegottesdiemty p. 52, etc., excellently puts it. This 
was well known to the Church ; for Hippolytus, p. 436 (Duncker), 
shows his acquaintance with the high opinion of the Montanists 
respecting the revelations of Priscilla and Maximilla : nxtTiv n I* 
dttrSv ^afxovTis fAtft.»6nKittt.t n •« ifOfAov xal 9rf6(pnruif »«i t*»v thcty 
ytktatv. *1Cvip Ji a^'dfriXovs xect ^av -^eLpta-fitet ravrat, ret yuietia. 
Jfl|«^*t/y<», its Tokfitav ^XtTav n Xpto-rou i » ravrttf kiytif rivxf avrui 

ytyetitat, — On the apocalyptic moment in Montanism, comp. 
Liicke, Versuch einer vollst. Einleitung in die Qffenharung Joh. 
2nd ed. p. 321, etc. 
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prescriptions of the Paraclete extend, martyrdom, 
marriage, fasting, and outward propriety of demeanour 
are chiefly to be named. The duty of fidelity even 
to Toartyrdom was inculcated anew by Montanism ; 
because in many circles a moral laxity, a suspicious 
elasticity of conscience in the matter of confession 
under suffering, began to prevail. With respect 
to fasting the Montanists made more stringent rules 
on the alleged divine authority of the Paraclete.^ 
They also prohibited second marriages, without 
demanding complete celibacy; although their point 
of view might logically have led to this conclusion. 
In addition, they made all kinds of rules for con- 
duct, e.g, the young women were never to appear 
unveiled in the Church assemblies, a Christian 
was not allowed to wear a garland, etc. In other 
respects it was not a question (at least in Tertullian*s 
view) of introducing a Tiew moral law, but only of 
carrying out the old one laid down in the Old and 
New Testament Scriptures, and of giving full legal 
effect to commands already existing, so that Montanism 
would only be new in so far as it was reactionary.'^ 
But it is very questionable whether this was not 
simply Tertullian's own view, who hoped for success 
in the defence and recommendation of his party in 
proportion as he could prove that they proposed no 
actual innovation, but only aimed at restoring the 
old well-known and recognised code to its merited 
rank ; in other words, that Montanism was no innova- 
tion, but only a necessary reform, viz. the restoration 
of original, biblical, and apostolic Christianity. As a 

1 Apollonius apud Eusebius, H, E, v. 18. § 2 : Mtf»T«»of o vnffrtiaf 
'^ Comp. Ritschl, Entstehung der cUtkath, Kirche, 2nd ed. p. 513. 
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matter of fact, Montanism was an exaggeration and 
rigorous overstraining of the asceticism and legality 
that had penetrated Christianity ; its asceticism being, 
liowever, methodically arranged, so that we may call 
it a methodism of asceticism. In order to carry out 
its law of morals in practice, to present the community 
of Christ as a holy Church, a pure virgin, a strict 
moral discipline was necessary, which Montanism 
enforced so rigidly that every mortal sin led to 
absolute exclusion from the Church ; while murder, 
idolatry, and unchastity might be forgiven by God in 
case of repentance and conversion, but never by the 
Church. It is in harmony with this that Montanism 
assigned the power of the keys, the right to bind and 
to loose, to the new prophets as being spiritually 
gifted. This was a deviation on one side from the 
original autonomy of the Church, inasmuch as the 
right in question was given only to those inspired by 
the Paraclete, on the other side from the disciplinary 
power of the bishops that had already sprung up at 
that time.^ Hence this encroaches on the province 
of Church government, and therefore Ritschl, AUkath. 
Kirche, 2nd ed. p. 519, characterizes Montanism as 
*' a crisis in the constitution of the Catholic Church." 
l>ut this encroachment on questions of the constitu- 
tion is obviously a subordinate result only, the kernel 
of the whole lying in the province of morals, so that 
Montanism should rather be designated as " a product 
of an ascetic crisis in the Church." ^ 

^ The question was : office or gift ? One may certainly say with 
Th. Harnack, Christliche OemeindegoUesdiensty p. 331, etc., note: 
*'The burning question between Montanism and the Church was 
the question of office;" com p. Dorner, ante, i. p. 161, note. 

* See Hauber, a?ite, p. 656. In modern times Dorner, anttt i. 185, 
etc., note, called attention to the fact which Ritschl, AUkath. 
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C, Constitution and Order of the Church. 

All orders and offices in communities as well as 
in the collective Church developed, as we have seen, 
by degrees. In proportion as the constitution of 
the Church took definite form in post - apostolic 
time, it lost that simplicity and freedon of Church- 
fellowship which existed in the time of the apostles. 
Through the early document, AiZa'^i] t&v BooScKa 
airoaroKtov, we obtain a glance into the internal 
relations of the Christian Churches as they still 

Kirche, 2nd ed. p. 529, etc., endeavoured to prove at great length, 
viz. that the "Shepherd " of Hermas is closely allied to Montanisni, 
inasmuch as the leading idea of the book is repentance, its chief 
question the possibility of repeated repentance after conversion, 
especially for him who has denied Jesus under persecution. 'Besides, 
a high estimate of martyrdom, an anti-hierarchical spirit and reve- 
lation through visions, are common to the ** Shepherd" and the 
Montanists. On this account Ritschl has no hesitation in declaring 
the author of the " Shepherd " to be a Montanist, Altkath, Kirche, 
1st ed. p. 558. Uhlhom, however, MoncUsscJiri/t von Lucke und 
Wkseler, 1850, p. 281, etc., and afterwards Hilgenfeld, Apost. 
Vciter, p. 177, etc., observe that Hermas, ascetically inclined though 
he be, deviates from Montanism in essential points, and has no con- 
nection with it, either of a friendly or hostile nature ; with which 
TertuUian's condemnatory judgment agrees, De pudicitia, c. x. 20, 
for he thinks the ** Shepherd" morally lax. Recognising the cor- 
rectness of these remarks, Ritschl, in his second edition, 1857, pp. 
629-538, has somewhat modified his representation of the connection 
between Hermas and Montanism. On the other hand, Theodor Zahn, 
Hirt des Hermcis, 1868, p. 356, etc., has definitely shown that there 
is not any direct connection between the * ' Shepherd " and historical 
Montanism, and even that the two do not coincide in their main 
substance, inasmuch as Montanism has for its object an ascetic 
reaction, an elevation of moral discipline, a more rigid penitential 
practice in the Church, whereas Hermas does not follow an ecclesias- 
tical bat a religious aim, viz. a moral purification of the Church and 
its consequent pacification. 
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existed in the beginning of the post-apostolic time, a 
view which presents many strange features as com- 
pared with current belief. We here find, xv. 1 and 
2, not merely iiricKoiroi, and iiaKovoi, but also 
7rpo<l>r]Tai and SiSda-KoXjoi, and even dirooToXoi, who 
are not identical with the New Testament Twelve, 
but yet belong to the actual time of the author 
(xi. 3-6). Occasionally an " apostle " comes to the 
Church, and again takes his departure (xi. 4). These 
" apostles " were undoubtedly nothing but wandering 
evangelists, missionaries, such as Eusebius depicts in 
the course of his description of Pantsenus, H, E. 
V. 10, end of § 2, and at still greater length in 
iii. 37. § 1-3. Eusebius ranks them immediately 
with the apostles whose disciples they were, since, 
though not connected with any particular Church, 
they travelled from place to place, preaching Christ 
to such as had not heard the word. But whereas 
Eusebius designates these men as evayyeXioTal rov 
\6yov (v. 10. 2), and only ascribes to them an 
inspired zeal after the apostolic example, "never 
giving them the title apostle," just as all the apostolic 
Fathers, with the single exception of Hermas,^ restrict 
the name apostle exclusively to the Twelve {e.g, 

^ In the "Shepherd" of Hermas the name i^iffraXot occurs 
five times ; only in one case {Simil, ix. 17. § 1) is it certain that 
the Twelve are meant ; in the other passages ( Via, iii. 5. 1 ; Sim. 
ix. 15. 4, 16. 5, 25. 2) ei^risraXtt xai hlei^xeckot are always named 
together as "apostles and teachers of the preaching of the Son of 
God'* {Sim. ix. 15. 4). They are traveUing missionaries, opening 
ui> the way ; but from the context we see that even at that time 
they partly belonged to the past, whereas the Aiittxti recognises 
"apostles" as existing in the time of the author. This circum- 
stance is an argument in favour of the priority of the Ai^ax^, 
while the language of Hermas respecting iit$^r$k9t seems to point 
to a time before that of the other apostolic Fathers. 
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Ignatius, who uses the name not less than thirteen 
times) ; the men of this calling are in the JiSaxv 
directly styled airlaroKoc. 

The Aiha'xrj gives directions as to the estimation 
in which these apostles (and the prophets) are to be 
lield (xi. 3, etc.). It enjoins simple adherence to 
what is laid down in the gospel {kotcl to Soyfia 
Tov evayyekiov, ante, § 3), doubtless to the command 
of Christ contained in Matt. x. 42, vii. 15, etc.; 
such a one is to be received as the Lord Himself, but 
he is not to remain longer than 07ie or at most two 
days ; if he stays three days, he is a false prophet 
(Matt. vii. 15). When he departs he is not to take 
more than will suffice to keep him till his next 
resting-place ; but if he asks for money, he is a false 
prophet (ante, § 4-6). It is plain that an " apostle '* 
does not belong to one particular Church, but to the 
Church in general (comp. Harnack, Lehre, p. 104), 
for they are in reality wandering missionaries, 
itinerant preachers. 

Next to the apostles " the JcSa'xi] speaks of pro- 
phets." These are not absolutely and without 
exception travelling prophets; a prophet may be 
irapoSio^, an itinerant prophet (xii. 2) ; in which case 
he is to be esteemed and treated as an " apostle " 
(chaps, xii., xiii. 1) : if he does not practise what 
he teaches, his conduct is not worthy of Christ ; or 
if he asks money, he is not to be listened to, he is a 
false prophet (xi. 8, 10, 12). But he may settle 
in a church (KaOlaai 7rpo<; vfm<;, xiii. 1), and is 
then worthy of his food, of his support; he is to 
receive the first-fruits of the soil and of oxen and 
sheep (ante, § 2, etc., 6). 

The third group are the teachers. These are not 
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mentioned nearly so often as the prophets; but a 
true teacher, StSa<r#ea\o9 a\r)0iv6<;, is spoken of only 
in xiii. 2 ; and in x v. 1, 2, SiSdaKoXoi. These stand 
next to the prophets. 

All three groups are manifestly without posses- 
sions, and are referred to the free-will offerings of 
those communities in whose midst they laboured 
from time to time. But all apostles, prophets, and 
teachers occupied a position of acknowledged activity 
at the time when this original document was com- 
posed. Hence we are thrown back into a time when 
apostolic arrangements were still retained. In 
Antioch, before Paul and Barnabas undertook their 
first missionary journey, i.e, about 44 or 45 A.D., 
there were found in the Church of that place 
" prophets and teachers," Barnabas, Simeon, Lucius 
of Cyrene, Manaen and Saul (Acts xiii. 1). In 
consequence of a revelation of the Spirit (doubtless 
through one of the prophets), Barnabas and Saul 
were sent out to labour as wandering missionaries ; 
i,e,, according to the language of the AiSa^v, as 
apostles. The Acts adopt the same usage, for iu 
xiv. 14 they also speak of the two men as 
"apostles." The Gentile apostle himself, in Eoni. 
xvi. 7, calls Andronicus and Junias iiriaTj/jLoc iv roh 
airoaroXoi^ whereas in the two passages, 2 Cor. 
viii. 23 and Phil. ii. 25, in the former of which the 
title "apostle" is conferred on Titus and certain 
others who are not named, and in the latter on 
Epaphroditus, this name denotes only an ambassador, 
a deputy. But in 1 Cor. xii. 28, etc., and Eph. 
iv. 11, Paul speaks first of apostles, without the 
definite article, as bearers of God's gifts and powers 
for the Church, secondly of prophets, and thirdly 
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of teachers, etc., while the enumeration in the 
Ephesian Epistle differs only in the circumstance 
that evangelists and pastors are inserted between 
prophets and teachers, the latter of whom seem to 
be identical with the SiBdaKoKoi. The Apocalypse 
ii. 2 also attacks errorists who professed to be 
apostles and were not: \€yovTa<; kavToi)^ air oar 6- 
\ov9 icaX ovK elaiv, koX elfpe^ avTOv<; yfr€vSei<^, The 
AiSa'x;!] plainly takes us back to the time shortly 
after the death of the last of the Twelve, when the 
wandering missionaries still bore the honourable 
name " apostle ; " whereas the title was soon after 
restricted solely to the former Twelve and to Paul. 

Apostles, prophets, and teachers belonged according 
to the JiSaxv to the collective Church, not to one 
community; they were not even chosen by the 
community. On the other hand, the JiBaxv has 
officers of the communities, by which they were 
chosen and called, " bishops and deacons." All that 
is said of the latter in xv. 1 and 2 agrees with what 
we learn from the New Testament records. Elders, 
Trpea^vrepoi, are not named, because in the primitive' 
Christian time presbyter and bishop were identical; a 
distinction of the names existing^ so far as the title 
irpea^vTepoi, corresponding to the D^?i?T of Israelite 
congregations, was originally used in Jewish Christian 
circles ; but the title eV/o-icoTrot, corresponding to the 
antique Hellenic name of certain communal officers, 
was usual in Gentile Christian communities (see 
above, p. 164, vol. i.). As the JtSa;^?;, according to 
its inscription " for the Gentiles," was designed for 
Gentile Christians, it is quite natural that irpea- 

' This identity is recognised by Hatch, ConstUiUion of the Primi- 
tive Churchy in certain cases. 
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fivTcpoi should not be spoken of but rather eTrlaKOTroi, 
who together with the Bccucovoi were numbered among 
the T€Tifir)fi€voc of the Churches/ 

We abide, therefore, by the position that in the 
primitive Christian communities by virtue of the 
Church's choice the labourers were only presbytern 
synonymous with bishops and deacons, besides the 
men who were distinguished by God*s extraordinary 
spiritual gifts, namely apostles, i,e, travelling mission- 

^ The representation given by A. Harnack, Lehre der zwolfApostel, 
p. 140, etc., comp. his Analecta to Hatch, p. 229, etc., appears to 
us more artificial and ingenious than evideut or probable. The 
assertion that the xptv^urtfoi of the early Christian Churches were 
not officers, but that vt/irtfoi and ^rpivfiurtfot were simply young and 
old, the latter respectable persons whose experience qualified them 
for counselling and governing, leaves the fact out of account that 
Acts xiv. 23 unquestionably speaks of an actual office and of a formal 
inauguration into it ; while in xi. 30 it is plainly said of Church 
officers that the collection from Antioch was handed over to them. 
Besides, the passages Acts xv. 6, 22, etc., xx. 17, comp. with w. 
28 and 21, 18, clearly prove that both the Jtfi^fiurspoi from Ephesus, 
whom the apostle in ver. 28 calls WltrKt^oi appointed by the Holy 
Spirit to feed the Church, and the irpisfivrt^n at Jerusalem who make 
an important decree, chap, xv., and who were present at a confer- 
ence with Paul in James* presence, chap, xxi, — that such ^piff^urtfot 
were in fact commissioned and authorized officials. And that the 
vrfitr^vrifot also in 1 Pet. v. 1, etc., are not merely aged Church 
members, but officers in the pastorate furnished with authority, 
appears both from the words tra/^»«T« ro — ir$ifAvi»ff Wt^xB^ourrss, 
from /An — xetrKxvfnvtvns, etc., from the reference to if^^t^roifttiv, ver. 4, 
and from the fact that the Apostle Peter calls himselt svfAXf^tr^uTifs, 
ver. 1. The case is different (ver. 5) with respect to the ifUrtft as 
distinguished from itpttrfivrtpei, where distinction of age is obviously 
in view ; and the same applies to 1 Tim. v. 1, it being plain from 
ver. 2 where women are spoken of that elders are aged persons. In 
like manner, Titus ii. 2-4 speaks of age in men and women, not 
of a calling or office. So, too, in Acts v. 6, nartfot means simply 
younger members of the Church, as appears from the synonymous 
tiavifxti in ver. 10. On the contrary, Jas. v. 14 speaks most probably 
of * 'elders'* as official men, since they are called ^pitr^urtfo$ rtis 

Ixxkfiffiaf, 
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aries, prophets, and teachers as special officers. Both 
kinds of commissioners in the Churches were admini- 
strative officers in the first instance. Teaching, service 
relating to the word, was not their proper official 
duty ; yet they were also permitted to teach when 
they possessed the gift for it by virtue of the 
freedom of speech allowed in the Church ; comp. 
1 Tim. V. 17. When they did not merely rule but 
also taught, they united two functions originally 
distinct in themselves.^ The more the age advanced 
the rarer the free oecumenical "prophets and teachers" 
became. Chosen bishops and deacons came into the 
breach and performed the service which had belonged 
to the former, AlB, xv. 1 : vfuv XeiTovpyovat /cal 
aifTol (iTria-Koiroi /cal hiaKovoC) Trjv Xetrovpyiav r&u 
TTpocfyqr&v koX BiBaaKoXcov. 

The activity of the Church members in teaching 
gradually became an exception to the rule. It was 
only in the choosing of officers, in taking part in 
Church discipline and receiving back the penitent, 
that an important privilege of the laity still remained.'' 
Another alteration took place in the transference of 
the Old Testament priestly idea to ecclesiastical 
offices.^ This change of view is often considered an 

* Comp. Hatch, ante. On this account they were also doubly 
TiTt/Afi/*iv9t or iixkiis rtftrti &^tM, 1 Tim. v. 17. 

2 This privilege of the Church is presupposed and recognised when 
the Roman Clement undertakes to declare to the authors of the 
division at Corinth in case they were of a noble and amiable disposi- 
tion : II 2/ iftt drifts xeti <r;^ifff*aret, ix^upUf KTHfAt, ov ietv (iouXinffh, 
xeii ^»tSi vk Xfotrretffffoftivet vto tou 9rXfi0 9Ui^ chap. liv. 

» A proper transference of this idea did not take place at first, but 
merely an application of the ordinances and laws of the Mosaic 
cultus to the persons and transactions of Christian worship. Thus 
e.g. Clement of Rome (to the Corinthians, chap, xl.), in appealing to 
the Levitical laws respecting the times, places, and persons of divine 



Digitized by 



Google 



324 THE POST- APOSTOLIC PERIOD. 

Ebionite feature which, proceeding from Jewish 
Christian circles, penetrated the Gentile Christian ones. 
But no early Christian testimony exists on behaK of 
that way of thinking having been peculiar to Judaiz- 
ing Christians, except the apocryphal work, TJie 
Testaments of the Twelve Patriarchs.^ It is more 

worship, only means to" show that everything should be done in 
order in Christendom also, ^Ulnrxn/Aitai »«,) *a,rk raiiv,^* comp. 
Hofling, vom O'pfer^ p. 17, etc. But in proportion as Christian 
and Levitical offices, acts, and arrangements were brought into 
parallelism, so much the more did the actual difference between 
them fade from consciousness, till at length the thing itself became 
legal and Levitical to a great extent. 

^ The treatise belonging to ancient Christianity, entitled A/ 1m- 
6riKett tSv 1t!h»a 9r»Tftafx''^y is hut little adapted to be a safe guide in 
ascertaining the state of things in the post-apostolic age, for three 
reasons. Firsts we are still in want of a critical genuine text. It is 
true that Sinker published an edition in 1869 based on two MSS. in 
the libraries of Cambridge and Oxford. But it is to be deplored that 
Tischendorf, who had discovered and collated a third MS. during his 
travels in the East, and who had purposed to give a critical elabora- 
tion of the text (RecU-Encyklopcedie, 1st ed. xx. p. 431), was pre- 
vented by death from carrying out his design. Secondlf/y the dtUe 
of the work cannot be accurately determined. Only this much is 
beyond question : the book did not appear before the destruction of 
Jerusalem under Titus, for in Levi's legacy, or chap. iii. § 10 and 15, 
the destruction of the temple is unmistakeably intimated ; and, on the 
other hand, the origin of the work with the object pursued in it, viz. 
to promote a disposition of mind favourable to Jesus Christ in Israel, 
is inconceivable after the war of Bar-Cochba. Now it is difficult to 
discover a definite point of time between a.d. 70 and 132 in which 
the composition of this book can be put with any probability. 
Thirdly y we have not yet clear knowledge respecting the spiritual 
home, the proper character of the production, because a sharply 
expressed doctrinal character cannot be extracted out of it. It is a 
fact that the views of scholars about its doctrinal contents waver 
between the farthest extremes. Kayser considers the author a com- 
plete Ebionite, Strcbshurger Beitrdge, 1851 ; Ritschl, 1st ed. of the 
MUstehung, makes him Pauline ; and Hilgenfeld, a declared anti- 
Judaist. In consequence of Kayser's criticism, Ritschl in the 2nd 
ed. of his Entstehung der altkathol. Kirche, 1857, p. 171, etc., 



Digitized by 



Google 



CONSTITUTION AND ORDER OF THE CHURCH. 325 

probable that the Apostle Paul's conception of 
Christian life and service, of Christian beneficence 
and self-denial as a sacrifice (Rom. xii. 1, xv. 16 ; 
Phil. ii. 17; comp. Heb. xiii. 15; 1 Pet. iii. 18), 
led to priestly activity and authority; a course of 
thought according to which the community of be- 
lievers originally offering " spiritual sacrifices " must 
have been considered the acting priesthood. Hence 
the transference of the priestly idea to the Chris- 
tian office, " the universal priesthood of believers," 
must be presupposed as a basis, so that it origin- 
admitted that the author occupies the standpoint of the Nazarseans. 
This much only is beyond doubt. First, the author is a Christian. 
In the parting discourses of Jacob's sons, along with moral admoni- 
tions which are brought home to the heart, the central-point is in 
the prophecies which describe with the fullest sympathy and in 
the most unmistakeable way, but without mentioning the name 
of Jesus, the salvation {re trur^ptov), the accomplishment of the 
kingdom and priesthood in the Saviour, the virgin out of Judah, 
His mother, the Gentile apostle out of Benjamin, etc. Second, 
the author himself is an Israelite. A Gentile Christian would 
not have conceived the whole subject in such a way, nor would 
he have carried it out partly on the basis of Genesis, partly on that 
of Jewish tradition, with so much national feeling as the book 
presents. Third, the author is a Jewish Christian of such world- 
embracing heart that he is quite sympathetic towards Gentile 
Christendom (the ^wuyuya,) ruv ihZv, Benjamin, chap. xii. § 11), 
and has serene joy in the work of the Gentile apostle. That the 
kingdom of Judah and the priesthood of Levi are viewed as one 
in Christ cannot be of force on behalf of an Ebionite renewal of 
Levitical priestism within Christendom, since the rending of the 
temple vail (Benjamin, or chap. xii. § 9), the custom of the Levitical 
priesthood, the establishment of a new priesthood for the Gentiles 
(Levi, chap. iii. § 18. 8), the possession of a completed priesthood on 
the part of the Redeemer, which will continue for ever without 

succession {ohx ttrreu 'huthoxh eihref iif yivid; xal ytvtdg W etlaivds), are SO 

strongly emphasized. In this respect the work treads in the ste[»H 
of the Epistle to the Hebrews, as Domer has rightly observed {Lehre 
von der Person Christi, 1851, i. 263) ; but certainly without 
approaching the deep thinking and clear view found in the latter. 
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ally applied to all, but without being Judaistic or 
hierarchical.^ 

Another point is the appearance of a centralized 
government in Church offices, i.e, of the episcopal 
authority. We know that there was no distinction 
between bishops and elders in the time of the apostles 
and a considerable time after. In Clement of Rome, 
iu Polycarp as it seems, in Hermas too, the distinction 
is not yet developed. Even in Irenaeus, who was 
certainly acquainted with it, it is not at all a fixed 
thing, since he still uses the names eTriaKoiro^ and 
TTpea-^vrepo^ interchangeably (e,g. iv. 26, 2 and 5). 
The first person by whom " the bishop " is consciously 
separated from the presbyters, taking a high and 
singular position not only in idea but also in action, 
is Ignatius of Antioch. It would therefore be very 
important if we could with confidence fix precisely 
the date of his martyrdom, and consequently that of 
his Epistles. But science has not yet been fortunate 
enough to do it. The farther back the end of this 
man is put, the greater is the difficulty created by 
his Epistles. While Uhlhorn thought that the death 
of Ignatius must be put in the year 107 or 108 a.ix 
as the result of chronological researches {Zeitschrift /. 
histor. TheoL 1851, p. 259, etc.), Harnack has come 
to the conclusion that the tradition about the martyr's 
death under Trajan does not by any means rest on a 
secure foundation {Die Zeit des Ignatius und die Chrono- 
logie des antiochenischen Bischofe, 1878, p. 68, etc.). 

As to the Ignatian Epistles,^ we find, after a careful 

^ Comp. Ritschl, Althath, KircJiey 2nd ed. p. 396, etc., and 
especially Hofling, ante, 21, etc., 33, etc., 64, etc. 

* We honestly confess that we have had doubts for years as to the. 
genuineness of these letters, of course as to the shorter recension. The. 
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and impartial examination of their contents, that it 
is not a recommendation of the episcopal authority 

longer recension of the Greek text, first published in the fifteenth 
century and containing twelve Epistles, does not come into considera- 
tion, since it is acknowledged to be a forgery resting upon interpola- 
tion and fiction. On the other hand, the smallest collection, 
consisting of but three Epistles in a short form (to the Ephesians, 
Smymaeans, and to Polycarp), first published in a Syriac translation 
by Cureton, 1845 (comp. his Corpus IgncUianurriy 1849), was declared 
by him, then by Bunsen {Die drei echten uiid vier unechten Brie/e 
dea Ignatius, 1847 ; and Ignatius von Antiochient 1847), by Lipsius 
(Niedner's Zeitschrift fur hist, Theol. 1856), as well as by Ritschl 
{Entstehung der altkath. KircJie, 2nd ed. p. 403, etc. ) and others, to 
be exclusively genuine, the four others being supposititious. But 
this view was opposed by Baur {Die Ignatianischen Brie/e und ihr 
neu/ester Kritiker, 1848) and by Hilgenfeld {Apost. Voter, 1853, pp. 
274-279), who defended the relative originality of the shorter seven- 
collection, compared with the shortest ; while Uhlhorn {Zeitschrift 
f. hist. Theol. 1851, vols. i. and ii.) and others endeavoured to 
prove the genuineness of the seven letters, not merely comparatively 
but absolutely. Finally, Theod. Zahn {Ignatius von Antiochien, 
1873, pp. 167-240) has conducted the argument in a literary and 
definitive way, to show that the Syriac recension is only an abridged 
form of the three letters in question. As to the main question, the 
genuineness of the seven Epistles to the Churches of Ephesus, 
Magnesia, Tralles, Rome, Philadelphia, Smyrna, and to Polycarp, in 
the shorter Greek recension, the consideration in their favour with 
ever-increasing weight is, that between the second decade of the 
second century, in which it is alleged that the Epistles were written, 
and about 170-175 a.d., in which the monarchical position of the 
episcopate was already an established fact ; a point of time, an 
occasion, and a person cannot be found for the authorship of the 
letters in case they were forged. But it requires a certain self- 
effacement on our part to understand the personage who comes before 
us in the letters, with his joyousness in death, his much-enduring 
heroic spirit, his moral pathos, his originality full of character, and 
his deep humility. In his Ignatiiis v. Antioch, pp. 400-424, Zahn 
lias said much that deserves attention in regard to this. As to the 
ideas of the letters about the position and authority of the episcopal 
oflfice, they appear in another light when one sees in them the 
fundamental conception, the object and motive of the whole, than 
when one recognises in them merely the absolute unity of Church life 
as the impelling fundamental idea. 
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Mfhich forms their central point, that it is not the 
exaltation of the bishop above the college of presbyters 
which is the object in view ; but it is rather the union 
of believers among themselves, the unity of the Church 
that is the ruling idea/ The existing state of the 
congregations at that time furnished the ground and 
duty for emphasizing it. There appears to have been 
a strong tendency toward separation in the Churches 
of Asia Minor to which Ignatius was then writing. 
When he says that many a one ax^^ovrc aKoXovOel, 
(PhiL iii. 3), it is not without cause that he admonishes 
the Church in question, chap. vii. 2 : tou9 fiepiafiov^ 
<f>evyeT€ ; comp. Smyrn. viL 2 : rov^ fi€pKT/jLov<; <f>eirfeTe 
0)9 apxv^ KaKwv. He says very plainly in the Epistle 
to the Ephesians (chap. v. 3) : " He who agrees not 
(with the Church) is proud, and has separated 
(SteKpivev) himself." In the exhortation to use one 
eucharist, Philad. chap. iv. {cnrovhdaare fiia €u;^a/)WT/a 
j(prj<r0ai, etc.), he intimates that many Church members 
celebrated the last supper themselves in separate 
conventicles. Accordingly Ignatius comes forth as 
" a man perfectly prepared for unity ; " words that he 
applies to himself: 0)9 ai/OpoDiro^ €t9 ei/axrcv KaTrjpTia- 
fiipo<:, Philad. viii. 1. He fulfils his personal calUng 
(ibid. : iyco to tBiov iTroiow) when he opposes all 
division, insisting upon the complete unity of the 
Church. There is nothing better than peace (Eph. 
xiii. 2). But, inasmuch as the Church is a well- 
arranged whole only in connection with its appointed 
officers (without them there is no Church, Trail, iii. 1), 
Ignatius always expresses his admonitions on behalf 

^ This has been not only proved by Zahn, Ignatius v. Ant. p. 
424, etc., especially p. 440.. etc., but is also acknowledged by 
Hatch, Organization of the Primitive Churchy etc. 
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of unity in such a way as to require subjection to 
the bishop, the presbyters, and 'deacons.^ He is 
convinced that " whosoever doeth anything apart 
from the bishop, the presbytery, and the deacons, is 
not pure in his conscience " (TralL vii. 2). But he 
does not always name the three together. He often 
speaks only of the bishop and presbyters {e,g. Eph. 
ii. 2 ; Trail, xiii. 2 ; Magnes. vii. 1), and certainly 
very often, of the bishop alone {e.g. Eph. iv. etc., 
and elsewhere). The one bishop is the head, the 
personification, as it were, of ecclesiastical unity. 
The writer is penetrated and animated with this idea 
so strongly that he does not hesitate to set forth 
positions like the following, that border too nearly 
upon the deification of man : " Do ye all follow the 
bishop ; whatsoever he shall approve of is well- 
pleasing unto God, to the end that whatever is done 
may be safe iaa<\>a\e^) and sound" (Smyrn. viii.). 
" He who knoweth the bishop is honoured of God ; 
he who doeth anything without the knowledge of the 
bishop serveth the devil " {ibid, chap. ix.). 

With all this, however, it is to be observed that 
Ignatius intends by such language to make clear 
nothing more than the religious motive of obedience 
and honour to the bishop; while he sees in the 
deacons an image of Christ, and compares the presby- 
tery to a council of God (comp. Zahn, Ignatius, p. 
444, etc.). It is true that numerous expressions in 
the Epistles imply the official existence of one bishop 

^ Philad. vii. 1: Ta; s^ri «•«««•« xpoffi^trt xet) Ty X'ptirfivripieu xcii 
^tecKOvati. Smyrn. viii. 1 : Tlavrts rZ iXtffxi^M ixoXouhtrt ug ^IntroZ; 
Xpia-rif TM <jrctTpi, xxt rat Xfurf^urifiM us ro7s a^raffriXatg, rohs ^2 
^taxovovs \yrpWiff6ty us fii»Z jvtaXijv. Comp. Polyk. vi. 1: Oi 



Digitized by 



Google 



330 THE POST- APOSTOLIC PEMOD. 

in distinction from presbyters, both in Antioch itself 
and in other Syrian Churches, as also in a number of 
congregations in Asia Minor (Zahn, ante, p. 295, etc.) ; 
but it is by no means assumed that an official 
separation of bishop and elders was already found in 
all Churches, particularly not in Rome, as we learn 
from Ignatius* Epistle to the Romans. It should 
also be observed that the episcopate, according to the 
letters, is a Church office whose authority is confined 
to the one city church in which it exists, not at all 
possessing importance and authority in relation to a 
number of communities or the whole Church, as was 
the case after the last quarter of the second century. 
In short, Ignatius* episcopate is an office over one 
community, not as yet over the Church. Moreover, 
his bishops are not successors of the apostles ; 
rather does he enjoin a vTrordaaeaOai to) irpea- 
fivrepitp 0)9 T0Z9 uTroaToXoL^ ^Irjaou XpcaTOv 
(Trail, ii. 2). 

These relations, based on fact, and the ideas of 
Ignatius relating to the Church which we have 
expounded, have so little of an Ebionite complexion, 
that on the contrary he is distinguished by an anti- 
Jewish style of thought, even by a direct polemic 
against all Kara ^lovhalafiov ^yv. Hence no primitive 
proof remains on behalf of the assertion that the 
hierarchical organization of the Church, the idea of a 
priesthood, the monarchical partition of offices with 
the bishop at the head, is of anti- Pauline and 
Judaistic origin. This is seen apart from the pseudo- 
Clementine romance with its universal bishop James 
at Jerusalem.^ On the contrary, the idea of Christ's 

1 Baur combines the Ignatian Epistles with the Clementines, the 
latter being a pseudonymous production, and in spirit wholly 
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Church generally, as well as its realization, especially 
its more complete and close arrangement, attained to 
its development in Pauline circles and on the soil of 
autonomous Christendom. When the Church was 
powerfully impressed wdth the need of an assured 
and consolidated unity, after the flourishing period of 
gnosis; when Christians strove to secure unity of 
doctrine and of the canon, unity of ritual, actual reali- 
zation of the eKKXTjaia Ka0o\tK7], it was universally 
felt at the time that in respect to the constitution of 
the Church there was need of an episcopate as the 
practical instrument of such unity, a thing proceeding 
entirely from within, in an independent way, without 
being externally borrowed from Jewish Christianity. 
Hence it came to pass that the great majority of the 
Church consisting of Gentile Christians toward the 
end of the second century, though without any leaning 
toward Jewish Christianity and without any agree- 
ment with it, which idea is entirely fabulous, were 
guided from within to a standpoint allied to the 
theocracy of the Old Testament, legal and hierarchical 
— a standpoint reached from within by development 
of the Church's own nature, as also by the necessary 
counter-impulse to Gnostic exaggeration and distortion 
of Paulinism. In this result we must certainly 
recognise a deviation from apostolic Church order. 

different from the former, Christenthum der drei ersten Jahrhimdertej 
2nd ed. p. 276, etc. In this he is followed by Hilgenfeld, Die 
Apost. Vdter, p. 270, etc. 
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SECOND SECTION. 

DEVELOPMENT OF DOCTRINE. 

A. The Apostolic Fathers. 

In this department the newly-discovered document, 
The Teaching of the Twelve Apostles, is important, but 
not by its containing a formulated confession of faitli. 
To say that the use of the prayers at the last supper 
and the baptismal formula appeared sufficient in the 
view of the writer "to establish the Christian character 
of him who lays claim to the name of Christian " (A. 
Harnack, Zehre der 12 Apostel, p. 90), rests upon a 
liasty conclusion. Yet the ^iBaxv reveals important 
parts of a faith specifically Christian and of the inner 
life, which are supposed to belong to every Christian. 
According to the prayers, believers are above all 
partakers of everlasting life, the gift of Jesus Christ. 
They give thanks (at the last supper) mainly for " the 
life" (ix. 2: virep Trj<; fo>^9 Kal yvcoaecof^y fjv iyudapLtraK 
rjfuv Sia 'Ii]aov rod iraiSo^; <rov). How highly they 
value this gracious gift of everlasting life is perfectly 
clear from the prayer after the Agape (x. 2 : ev-^apua- 
TOVfiev (TOL — vTTep T»79 yvfoaeo)^ xal iriareto^ Kal 
adavaala^y ^9 iyvfopLca^ 'qfiiv Sia*l7)(T0v tov 7ratSo9 
aov. § 3 : rjfilv 8e i'^apcao) irvevfuiTtKfjv rpoifnjv Kal 
TTOTov Kal ^a>f)v aicoviov Sia tov 7rat8o9 aov). 
Doubtless the conception fwiy in the ethical instruc- 
tion relating to " the way of life and of death," chaps, 
i.-v., refers to the new life full of everlasting power, 
promised and bestowed by Christ. Even in xvi. 1 
the admonition: yprjyopetTe virep t^9 ?a)^9 vficov, 
must likewise allude to the new life given by God in 
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Christ, the promised life everlasting ; comp. xvi. 6 : 
avdaratTL^ veKp&v. It was the fundamental feeling 
of believers in the primitive Christian Churches that 
Christ " brought life and immortality to light " 
((JHOTia'a^ ^o>rjv koI a(f>6apaLav, 2 Tim. i. 1 0). Even 
among unbelieving people and mockers of the Greeks, 
the impression they had of the invincible certainty of 
that eternal life which dwelt in Christians was over- 
powering. Lucian reflects this impression when he 
says in his work, Uept t^9 IlepeypLvov TeXetn-rj^, chap, 
xiii. (ed. Bekker, vol. ii p. 94), of the Christians : 
HerreiKaa-L yap avrcv^ ol KaxoSaifiove^ to fiev o\ov 
aOdvaTOL eaeaOat, koI ^uoaeaOai tov del 'x^povov, 
irap o KoX KOTa^povova-L tov OavdTOV kol €k6vt€^ 
avToif^ iiriSiSoaaiv ol ttoWoi, What Lucian asserts 
in a work written about a.d. 170 agrees well with 
what occurs in the Teaching of the Apostles. We 
see that Christ's resurrection and the article "An 
Everlasting Life" were not merely dogma; but an 
innermost life-element of the Christians at an early 
period, a foundation-stone of " the gospel " and of the 
living tradition of Christian faith. 

This fundamental conception of the " life " revealed 
and given to believers by Christ leads us to entertain 
a high idea of the Eedeemer's person and work. 

The Eedeemer Jesus Christ (once only, in ix. 4, 
called by the complete name, but oftener 'Irjaov^; only) 
is mentioned in the liturgical prayers manifestly 
handed down from apostolic times and preserved in 
lixed form, 'Irjaov^ 6 iraU aov, ix. 2, 3, x. 2, 3) ; once 
simply 6 iraU a-ov, i.e. the Servant of God, the 
Mediator of divine revelation; David also being 
called 7rat9 <tov, ix. 2. In other passages of the 
document, especially in many where the writer speaks 
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personally, the Saviour has the title o Kvpio^ ^fi&p, 6 
Kvpio^, or Kvpio^ merely. Such appellations designate 
Him beyond doubt as possessor of divine majesty and 
authority by virtue of His exaltation. The name 
/cvpto^ in the document plainly involves a confession 
of the deity of Christ, which is evident from the 
application of Zechariah*s words (xiv. 5) to His 
return : for the promise runs thus in the prophet 
according to the Septuagint : tj^cl xvpio^ 6 0e6^ fiov, 
Kol Traj/re? oi ayioi fjuer' avTou, Zechariah speaks of 
Jehovah's coming. The author, applying the words 
to Jesus Christ, says in xvi. 7: ^^ec 6 Kvpiox; koI 
iravre^ oi ayiot fier* airov, and puts the coming of 
the Itedeemer " on the clouds of heaven " (comp. the 
last words of the chapter) in place of the coming of 
God Himself. The conception KvptoTq^ (iv. 1 : o6ev 
rj KvpioTT)^ \a\eiTat,, ixei Kvpto^ iaTLv) denotes the 
divine, ruling dignity of Christ. With this agrees the 
baptismal formula (vii. 1), baptism into the name of 
the Father and of the Son and of the Holy Spirit (comp. 
vii. 3), including not only confession of the Father, 
Son, and Spirit, but having also in view redeeming and 
salvation-bringing communion with Father, Son, and 
Spirit, and therefore involving a confession of the 
deity of Christ. The very circumstance of the world- 
deceiver, 6 KoafioirXdvo^, i.e. Antichrist, being about to 
appear as if he were the Son of God (ox? vl6<; Oeov, xvi. 
4), appears at least to presuppose a near reference to the 
deity of Christ. The true humanity of the Eedeemer 
is only intimated by the circumstance that the descent 
of Jesus from David is attested in the figure of the 
dyla dfjL7r€Xo<; Aa^ih applied to Jesus in ix. 2. 

But while there are plain notices respectini^ 
Christ's person, the Atha'^rj ha'S only indirect utter- 
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ances about His work. Doubtless " the holy vine " of 
David points to the blood of Jesus shed on the cross 
and His atoning death, the Church giving thanks for 
the blessed cup in the Eucharist, ix. 2 : " We thank 
Thee, our Father, for the holy vine of Thy servant 
David, which Thou hast made known to us through 
Thy servant Jesus." The blessed wine, the blood of 
the vine, is partaken of as the blood of Jesus Christ 
the offspring of David, in a mysterious act, such 
expressions being based upon the Lord's own words : 
" I am the true vine," etc., John xv. 1, etc., compared 
with Ps. Ixxx. 9, etc., especially ver. 16. The 
somewhat strange expression in the old traditional 
prayer : ov iypcopiaa^ rjfuv Sia ^Irjaov^ may be 
explained perhaps by the probable conjecture that 
the prayer was originally composed in the Aramaean 
dialect, and that the preposition 2 ^'nny p^^3 was 
rendered by the Greeks hi a 'Irjaov instead of iv 
'Irjaoif. The arrangement that believers should fast 
every Wednesday and Friday (viii. 1 : rerpdha koI 
irapaa/cevijp) alludes without doubt to the passion of 
Jesus. Besides, the fact of His resurrection as a 
guarantee of ours is presupposed, partly in the phrase 
" resuiTection of the dead" (xvi 6), partly in the 
believing experience of " the life " and in the con- 
solatory hope of immortality which we owe to 
Christ (ix. 3, x. 3). The keeping of Sunday (KvpiaKrj 
KvpLov, xiv. 1) by religious gatherings and services, 
with the Agape and Eucharist, points at all events to 
Christ's resurrection on the first day of the week.^ 

^ It must be allowed that in the AiS«;^»» ** the death and resurrec- 
tion of Christ are not mentioned" (Harnack, LehrCt 162. 6), so 
far as an express mention is desired ; but the indirect references to 
both make sufficient amends for the omission. 
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With respect to the doctrine of th6 Aihaxn about 
salvation, we find nothing more than isolated hints. 
Conversion takes place by repentance on the one 
hand, by faith on the other. The document never 
speaks expressly of " the first penitence " preceding 
baptism, as it is called in ancient times. As confes- 
sion of sin is several times inculcated on believers 
(iv. 14, xiv. 1), it was natural to assume that self- 
examination, confession of sin, and turning from " the 
way of death" (i. 1, v. 1, etc.) should have been 
made an indispensable requisite on the part of him 
who wished to join the Church for the first time and 
asked for baptism. Faith is made most prominent 
as an essential element in personal Christianity and 
a condition of happiness (xvi 2) ; hence the Christian 
state is a state of faith ; comp. x. 2 {evxapcarovfiev 
aai — inrep rrj^ yvaxreto^ Ka\ iritrreto^; koI a0avaala<i 
. . .). But it is clear from xvi. 5, where deliverance 
is promised to the virofieivavref; iv t§ iriarei avr&v, 
that faith is not a mere assent to the truth, but 
confidence and trust in God. The Christian state of 
certain slaves (iv. 10) being described in such a way 
that they eVi (rov avrov) 6eov iXiri^ovaiy it is all 
the more clear that the author of the document takes 
faith to be a trust in God which is full of hope, 
reminding the reader of the Epistle to the Hebrews. 

While conversion resting upon repentance and 
faith presupposes a moral turning of the heart to God, 
the /iiSaxn does not consider it to be a mere human 
resolution or an exclusively personal act, but goes 
deeper and recognises in it a divine initiative ; God 
calling man, bestowing upon him t?ie Holy Spi7^, and 
taking him into communion with Himself. Chapter 
iv. 10 speaks of vocation: "God does not come to 
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call (men) according to the repute of the person 
{KoXia-aL), but those whom the Spirit has prepared " 
(e</)* 0U9 TO TTvevfJua "^Toifiaaev). Hence the Holy 
Spirit prepares souls for reception into the Church of 
God. It is only those whom the Holy Spirit has 
prepared by His gracious influence (comp. gratia 
prceveniens) that God calls to a state of actual con- 
version, by virtue of which " the holy name of God 
dwells in their hearts" {oi KaT€aKrjva>aa<; iv Ta?9 
/capSiai^ r}iiS)V, x. 2). 

The community is formed out of individual 
believers (iv. 14, xi. 11), the Church of God, which 
is scattered to " the ends of the earth " (ix. 4, x. 5). 
It receives through Christ, by means of the Eucharist, 
gifts of grace : " spiritual nourishment and drink and 
everlasting life " (x. 4 : iy^apiao) TrvevjuaTiKfjv Tpo(f>7)v 
Kal iroTov Ka\ ^oyrjv alcoviov, i.e. the spiritual food 
and drink which procure everlasting life). It need 
hardly be remarked that according to the AiZa^o the 
sacrament is a thing which is not merely human but 
is also divine, an act by which God bestows grace 
{'XCLpi^eraL), and that spiritual nourishment and drink 
unto everlasting life are procured along with bread 
and wine. By using the means of grace on the one 
hand; by watching and prayer (xvi. 1, etc.), together 
with earnestness in sanctification (comp. i-v. as to 
the way of life and death, especially iv. 13, etc.); 
on the other hand, by mutual brotherly admonition 
(iv. 2) and edification (xv. 2) must the believer make 
moral progress in order that he may always come 
nearer the goal of inward perfection {reXeiwdrivaL, 
xvi. 2 ; comp. x. 5, inrofiiveip iv rfj nriarei, xvi. 5). 

Watchfulness and constant readiness are so much 
the more necessary, as we know not at what hour the 
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Lord comes (xvi, 1). It is plain that the expectation 
of His coming in the near future filled the souls of 
the Christians at that day. The conception of the 
end of time (l<r;^aTa* fj/nepai, xvL 3, etc.) is based 
in part on the eschatological discourses of Jesus 
in Matt. xxiv. etc., and partly on 2 Thess. ii. with 
Eev. xiii. Many false prophets and deceivers should 
appear, so that believers themselves would be seduced, 
and love be turned into hatred and persecution. 
Then shall the world-deceiver (6 KoafjuoirXdvo^;, Anti- 
christ) appear, giving out that he is God's son, 
working signs and wonders, obtaining power over the 
world. Then shall the creations of men come into 
the fire of trial.' Those who continue in the faith 
will be saved from the accursed one.^ Then shall 
appear the " signs of truth " in opposition to Anti- 
christ with his godless signs and lying wonders 
(§ 4). The last of these signs is the resurrection 
of the dead, not of all, but only of the holy. This 
seems to point to a kingdom of Christ on earth.^ 

^ XV. 5: TtfTi H^u ii xrio'is rut uvfipMVMv tts rht vvfwtt tns 
^oKifAafflui. HilgeDfeld, Evangeliorum — qtuB supersunt, 1884, 
p. 103, conjectures Kfiftf instead of xrUis, which cannot be 
adopted because of tU «r. ^vpMffiv v. Sa*. Funk in Quartalschrtft, 
1884, p. 393, translates **the race of men ;" Sabatier, ante, p. 66, 
VhuTnaniU; Hamack, Lehre, p. 62, "the creation of men"=«»^^»«r/»ii 
xrtns. In our opinion xrUtg means here, as often in profane 
Greek, the founding, the doings of men. The whole clause appeai-s 
to us an allusion to and reminiscence of 1 Cor. iii. 13, etc. UupM^tg 
rvis ^oxift»yiecs is an abstract expression for what is enunciated more 
simply in apostolic language by {ro tpyov) ro ^vf "hoxifAKvn, 

* The MS. has 'T?r* alrov rov xara6ifAa,rts. Bryennios, p. 54, 
note 8, and after him Hamack, understand xnrtt&i/Aa, of Christ, 
whom those offending against Him regard as a ** curse," — one 
13 f / •• ^ -' ^' accursed. Futk conjectures i** ahrov rev xktm &i(A»roi = Wt rns yvis. 

Few will see this. We agree here with the conjecture of Hilgenfeld, 
ant€j that ««■* should be read for ««•* ul/rou, etc. 

^ Hamack observes, Lehre, p. 166, under 7, ** There is no special 
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Then shall the Lord come upon the clouds of heaven 
before the eyes of the world. 

From this survey it will be seen that the Aihaxn 
contains a number of weighty facts in the scheme 
of salvation, and of truths embraced in the apostolic 
preaching; and though they are not formulated in 
exact conceptions and in the manner of a confes- 
sion of faith, they are still given in substance, to 
some extent indirectly. It is a witness for the 
common Christian faith which existed in the Churches 
of that early time in a living state, as it had been 
handed down. What this document, which in our 
opinion belongs at the latest to the beginning of the 
second century, if not to the end of the first A.D., 
presents, is not a Judaistic character, as Harnack 
rightly proves {ante, p. 166, No. 6, etc.), but a Gen- 
tile Christian one; according to the inscription it 
was intended roh eOvea-iv, and expressly warns 
against the eating of flesh offered to idols, which is 
a worship of dead gods (vi. § 3).^ It is also un- 

mention of a kingdom of glory on earth." On the contrary, we 
have to say that wherever two resurrections are spoken of in 
Scripture and in the Fathers, a kingdom of glory on earth is also 
implied, hefore the universal judgment and the creation of the 
new world. When, therefore, the announcement is made, avao-rao-ts 
nxfuvy oh iravrun J», etc., and also when the ^anXtia of God is 
mentioned (in x. 5), which He has prepared for His Church, 
the expressions are based on the apostolic statements in 1 Cor. 
XV. 23, etc. ; Apoc. xx. 4, etc. Thus it is implied that there 
is to be a kingdom of glory before the general resurrection and 
judgment. 

^ Sabatier, La DidaM, 1885, asserts absolutely, that the: 
Teaching of the Apostles has a "Palestinian," i.e. a Jewish 
Christian stamp. It is plain that on the one hand he undervalues 
the positively Christian element which is partly expressed and 
p?irtly intimated ; on the other hand, the open opposition to Jewish 
elements (viii. 1, etc.), as also the constant end in view for the 
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mistakeable that the doctrine of Christ and apostoL'c 
truth were no longer preserved in a state altogether 
genuine and pure, but that they had been clouded 
and disfigured as well as weakened by self-righteous 
representations (comp. the word of Christ in MatL 
vii. 12, with AcB. i. 2, where the former is nega- 
tively transformed and weakened, besides vi. 2, and 
other expressions). 

After the Teaching of the Twelve Apostles comes 
the (First) Epistle of the Roman Clement to the 
Corinthians, a work which is also illuminated by 
" the evening red of apostolic splendour," ^ but 
testifying to a form of life grown pale. A higher 
rank belongs of right to this treatise, not merely on 
account of the comparative certainty of its com- 
position by an alleged disciple of the apostles, as the 
letter of a Church such as that of Rome, not merely 
because of its high antiquity (the last decade of the 
first century),^ but also on account of its internal 

benefit of Gentile Christians, not merely in the title but also in 
the contents themselves. So much must be conceded, that what is 
communicated came forth originally from primitive apostolic preach- 
ing and ethics, as is clearly seen. 

^ Jacobi, Die kirchliche Lehre von der Tradition und heiligen 
Schri/t, 1847, p. 44. 

* That the author of our Epistle, i.e. the so-called first Epistle, 
was the Roman Clement is so well attested that it has been always 
admitted, and but seldom doubted, on grounds that are weak, as by 
BaxLT {Paulus, 1st ed. 472, note, 2nd ed. ii. p. 68, etc., also Die Igna- 
tianischen Briefer 1848, p. 127, etc.), Schwegler {NachapostoHeche 
Zeit. iL 125, etc.), and by Volkmar, Theol. Jahrhucher, 1866, p. 287, 
etc. It may certainly be suggested with propriety, as Hilgenfeld, Die 
apoat, Vdter, 1853, p. 29, says, that its authenticity cannot be spoken 
of inasmuch as the Epistle itself makes no pretension to the name 
of Clement. But the tradition of his authorship goes so far back 
(even to the middle of the second century), and is so constant as 
well as uniform, that it has the same weight with the testimony 
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chcaracter and value, which have been recognised 
from very old times down to our own time, with 
few exceptions ; and have even procured for it the 
authority of a public ecclesiastical document to be 

of the work itself. Schwegler had derived, from the indubitable 
circumstance that there are numerous pseudo- Clementine works, a 
suspicion against the present Epistle also ; and Bunsen, Ignatius 
und seine Zeity 1847, had earned this ad ahsurdum by the 
answer : because there are pseudo - Isidorian, pseudo - Platonic, 
})seudo-Virgilian \vritings, we must consider all that bears the name 
of Isidore, Plato, and Virgil to be spurious. Ritschl, AUhath, 
KircJie, 1st ed. p. 283, etc., has triumphantly defended the Epistle's 
authenticity ; and even within the school of Baur it is admitted by 
Zeller, Theolog. Jahrb. 1842, p. 61, etc., and Kostlin, ibid, 1850, 
p. 247, etc. Hilgenfeld, Apost. l^ater, p. 96, etc. , has advanced an 
argument against Clement's authorship, that the Epistle is essentially 
Pauline ; and there is a weighty anti- Pauline tradition, according to 
which Clement was the confidential disciple and immediate suc- 
cessor of Peter in Rome, opposed to that which he calls the Petro- 
Pauline one, so that Clement must have stood on the side of Peter, 
and can hardly have been the writer. This suspicion has been 
deprived of all weight by Lipsius' critical examination (Z)e 
Clementis Bom. ep. ad Cor. 1853, p. 166, etc.) of "the Petrine 
legend,** showing that the latter passed out of the pseudo- Clemen- 
tine literature into the Latin tradition. It appears to us that an 
excessive and credulous love for the pseudo-Clementines, in which 
Hilgenfeld has elsewhere put too much trust, has blinded his eyes 
in the present case. As to the date, we may briefly remark 
here that investigations of the Epistle (Rothe, Bunsen, Hilgenfeld, 
Gundert, Zeitschrift fur Ivlh. Theol. 1853, p. 643 ; Lipsius, p. 
137, etc. ; Zahn, Hirt des Herman, 1868, p. 44, etc. ; A. Harnack, 
Clemeniis rom, epiatolce, 1876, Proleg. Ivi. etc.) have all arrived 
at the same result as formerly Cotelier, Tillemont, and others, viz. 
93-96 A.D. Volkmar's assertion {ante), that the letter may have 
been written about 120 a.d., categorical though it appears, rests on 
a weak foundation. It is now pretty generally allowed that it was 
written in the year 95 or 96. Since 1875 the learned world pos- 
sesses the Epistle entire in Bryennios' edition, chap. Ivii. (end) to 
chap. Ixiv. (beginning) having been lost till then. It has now 
sixty-five chapters, particularly the fine prayer in lix.-lxi., not to 
mention the valuable aid which the Coustantinopolitan MS. has 
rendered to the criticism of the text. 
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read in churches. Eusebius, in his Hist eccles^ 
iii. 16, calls it fi^dXr) re Kal ffavfiaaia (inria-ToXr))^. 
not without reason. It is, in fact, a precious Epistle, 
proceeding right out of life and tending to promote life, 
written with warmth and heartiness, instructive and 
edifying, a jewel of Christian antiquity, out of which 
there speaks "a soul full of harmony and clear- 
ness." ^ On the breaking out of dififerences in the 
Corinthian Church, which had led to the deposition 
of some pious elders through the intrigues of 
ambitious partisans, the Eoman Church addresses the 
sister one at Corinth, and forcibly urges it with 
heartfelt sympathy to repentance and reformation, 
to humility and mutual conciliation, to peaceableness 
and brotherly love, to the keeping of ecclesiastical 
order, and to diligence in good works. The leading 
motive to such conduct is prominently set forth as 
the will of God and the holy vocation of Christians, 
the example of Christ who humbled Himself, but 
especially the near approach of the Lord's coming 
and His kingdom, which it can only be the privilege 
of His faithful servants to enjoy. 

The chief question for us is this : What doctrinal 
character does the Epistle present ? A subordinate 
question is: Is the author to be reckoned among 
Gentile Christians? The latter is commonly 
assumed. On the contrary, Gundert in the Zeit- 
schrift fiir luth. Theol, 1853, p. 651, concludes from 
the praise of the primitive Fathers in chap, xxxii. 
that the writer must have been born an Israelite ; but 
the passage contains nothing whatever that a believing 
Gentile Christian could not have said as well, on the 
basis of the Old Testament Scriptures. The pre- 
1 Doraer, Lehre von der Person Christi, i. 136. 
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vailing assumption is that the doctrinal character of 
the Epistle is Pauline — a position combated by the 
school of Baur. Kostlin in particular has asserted 
{TheoL Jahrh. 1850, p. 247) that the Epistle cannot 
have come out of the Pauline circle, because it shows 
that Petrine Jewish Christianity had the upper hand 
in Rome at that time. Schwegler, though putting 
the Epistle mainly into the Pauline series, still 
regards it as a mediating accommodation to Jewish 
Christianity, the intention being to bring together 
opposites in the apostles Paul and James, the 
irLa-TL^ and the ef>ya, by an external connecting 
link, so that the work has a " washy," characterless 
stamp. After an attentive and impartial perusal, we 
cannot discover a single obvious ttace of regard to 
Jewish Christian antitheses, or any side glance at the 
relation between Gentile and Jewish Christians. 
Eather does the Epistle give one the impression, 
partly that the Corinthian errors had no national, or 
if we may venture to say so, no confessional colour- 
ing ; partly that the opposition between the Gentile 
and Jewish Christian tendencies was no longer 
visible in the Roman Church. The fundamental 
view of Christianity which lies at the basis of the 
author's admonitions, as also the mode of thinking 
in the Roman Church of that day, in whose name 
Clement took up his pen,^ appears from what we are 
about to say. In plain words he confesses " redemp- 
tion by the blood of the Lord for all who believe 

^ This point of view is justly emphasized by Kostlin {Theol. 
Jahrh.) in declaring the Epistle as a Church letter to be an authentic 
document attesting the standpoint of the majority in Rome. But 
from what we have observed we draw a conclusion opposite to 
his. 
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and hope in God " (chap. xii. § 7) ; ^ still further, he 
says : " Now Jacob's posterity became great not for 
their own sake, or for their works, or for the righteous 
deeds which they had done, but through God's will. 
And we also being called by His will in Christ 
Jesus, are not justified by ourselves, neither by our 
own wisdom or knowledge or piety, or the works 
which we have done in holiness of heart, but by that 
faith (pi St' iavT&v BcKaiovfieOa — ciXXa Sea Tf)<; 
TTto-reo)?) by which Almighty God has justified all 
men from the beginning" (chap, xxxii § 3, etc.). 
Though the former position is nearly parallel to 
Peter's saying in 1 Pet. i. 18, eta, it is all the more 
certain that the latter, which teaches salvation by 
faith exclusive of works, is purely Pauline, even 
with respect to the Old Testament conception of the 
way of salvation.^ According to the words quoted 
it cannot certainly be assumed that a Mosaic legal 
righteousness was in Clement's mind, as Kostlin 
supposes (see ante) when he asserts in definite terms, 
that not only the moral law, but the Mosaic law 
itself, is represented as perpetually valid; for no 
one can understand the passages in that case if 
he considers them in connection with what 
immediately follows (xli. liv.) — the Tery passages 

^ The red sign in the window of Rahab signified : on ha rou 

aifA»T»s 'rov xvpUv XvrpMffig ttrreii vrei^ty rots ^ifrtvevvtv xeti 

Ixvri^ourtf W) rif 4to», chap. xii. Patrum Apostolicorum Opera, 
rec. Dressel, Lips. 1867 ; dementis rom. epp, ed. de Gebhardt, 
Hamack, 1876, p. 26. 

* That the latter position is a genuine Pauline one is admitted 
not only by Lipsius, Be Clementis rom, epist. 1855, p. 82 ; Ritschl, 
Entstehung der cUtkath. Kirche, 2nd ed. p. 275 ; by Engelhardt, 
Chriatenthum Justin^ a dea Mdrtyrers, 1878, p. 396, and elsewhere ; 
but even by Hilgenfeld, Ap, Vdter, p. 86 ; Pfleiderer, PauUnismus, 
p. 409 (a strict Pauline turn), and others. 
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on which the hazardous assertion rests (chaps, xl. 
and liii.). 

Nowhere does Clement in the Epistle subject 
Christians to the Mosaic law, nowhere does he assert 
the maintenance of Judaism, nowhere does he 
directly contradict the Pauline doctrine of faith, no- 
where does he put together externally merely irtarL^ 
Koi €pya as the way of salvation. In every place 
he requires not Levitical and legal righteousness, but 
Christian virtue, inculcating withal the love that 
produces works, without deriving them so clearly and 
fundamentally as Paul does from faith as its fruits 
and the manifestations of its life.^ 

As to the death of Jesus, Eitschl does not appre- 
hend Clement correctly when he supposes (2nd ed. 
p. 281, etc.) that he perceives in the death of Jesus 
nothing but an act of humility and patience, a 
moral example, not one of redemption. He sees in 
it not the establishment of a new relation to God, 
but only the occasion of a new condition into which 
man enters with respect to God. It is clear enough 
from the passages themselves that Clement recognises 
the death of Christ as assuredly a redemptive and 

^ In order to show that Clement is not quite correct in handling 
tho Panline system of doctrine when he speaks of justification by 
faith or by works, though he is Pauline in the main, Lipsius adduces 
in § 68, etc., among other expressions, chap. xiiL, where it is said, 
frflifTy xfifia »ett }t»aio9V9fiK But this f rests on a misappre- 
hension. The words in question belong still to the Old Testa- 
ment language in Jeremiah, comp. 1 Sam. iL 10, and therefore they 
have a different sense to that which Lipsius supposes. This much 
is correct, that Clement conceives of faith itself as an ethical pro- 
cess. "Whether, therefore, it be quite appropriate to say that 
according to Clement, non opera fide sed fides operibus continetur^ 
or that his doctrine of faith and works '* smacks of Judaism," p. 69, 
we must doubt. , 
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atoning act, for example, chap. xxL 6 : top Kvpiov 
^Irjaovv, ov to alfia vvep '^fi&v iSoOrj, ivrpaTr&fiev 
chap. xlix. 6 : Bia rijv aydirrfv fjp ea'^ev irpo<; r^^ia^y 
TO alfia avTOv eBcjKcv virep rjfi&v 'Iiyo-oO? Xpiarb^ 
— Kol TTjp adpKa xnrep t^9 aapKos rifi&v, koI rrjp 
yjrvy^^ijv virep rtav yfrv^Av '^fi&v ; comp. Eom. v. 8- 
vii. 4 : ^Arepiaoifiev eh to alfia tov Xpia-Tov 
Kal yv&fjL€v (i? eaTip TLfiiov t£ 0€^ tS> irarpl avrov, 
or I, Bia Tr)v '^fi€T€pav (r<J0T7jpiav iK')(vdev iraml rw 
Koajitp fjL€TapoLa^ 'x^dpiv iiTTjveyKev. The words 
respecting a change of mind do not at all compel 
us to assume that Clement wishes to take back 
what he has said here ; on the contrary, the idea of 
substitution must be admitted in these expressions 
all the more confidently, because the same is con- 
tained in the words of the 49th chapter through 
several variations. If, as Lipsius himself allows, the 
notion of substitution cannot be avoided here, it is 
much more surely in the other utterances. The 
death of Jesus as an atoning fact works, according 
to Clement, the true repentance which receives the 
forgiveness of sins in faith. It is true that Clement 
insists very strongly and in ever new turns of expres- 
sion upon Christian virtue, love, humility, good 
works, and founds his requirement of them not 
merely by referring to the redemption effected by 
Christ, His example and command (xiii. 49), but 
also by an appeal to the will of God. But that 
coincides with the occasion of the letter and its 
practical purpose. Though the Epistle departs in 
many ways from the sharp Pauline doctrine in its 
hortatory parts, yet in its expression of justification 
by faith, of the substitutionary character of Jesus' 
death, and in the usually typical and allegorical use 
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of the Old Testament, the Pauline spirit appears so 
unmistakeably, that one can surely venture to say, 
Clement shows himself a Pauline disciple. He sets 
the apostle high enough, and uses his authority in 
order to make an impression on the Corinthians by 
appealing to him and his letter (chap, xlvii.). Not 
only do Eitschl and Thiersch {ap, Zdt, p. 347, etc.), 
but also Hilgenfeld, Gundert, Lipsius, Engelhardt, 
acknowledge the genuine Pauline basis of the Epistle's 
doctrine. And this surely establishes the fact, since 
it is a Church letter, that the Roman Church, at the 
close of the first century, so far from being attached 
to Ebionism, or even approaching it, had on the con- 
trary a Pauline tendency. The breach between the 
Gentile and Jewish Christians was past, Judaistic 
strivings had ceased, there was no more talk of opposi- 
tion between Peter and Paul, but the two apostles 
were considered a united pair, chap* v. Still more ; 
that breach between them which has been assumed 
can never have been established before (comp. 
Gundert, ante, 1854, p. 484, etc.; Lipsius, ante, p. 126, 
etc.). Moreover, Judaism could not have prevailed 
in Corinth at that time any more than in Eome. A 
contrast between Pauline and Jewish Christianity 
could not even have existed. The Corinthian parties 
spoken of in the letter were Pauline Christians ; and 
the whole Church did homage to the Apostle of the 
Gentiles by whom it was founded, chap, xlvii. The 
question there had nothing to do with an antagonism 
between Peter and Paul ; the former Petrine, Pauline, 
and ApoUos parties had all disappeared and were 
known only by Paul's Epistle. There is no trace of a 
Judaistic element at that time ; and the letter of the 
Eoman Church unmistakeably presupposes the exist- 



Digitized by 



Google 



343 THE POST-APOSTOLIC PERIOD. 

eiice of faith and doctrine alike among the Eoraan 
and Corinthian Christians. Hence the Epistle of 
Clement affords an irrefragable testimony in favour 
of a mode of thought and doctrine essentially Pauline 
in these two important Churches of Christendom 
before the end of the first century. 

The so-called Second Epistle of Clement is not an 
Epistle, nor does it belong to the Roman Clement or 
proceed from the time when he lived. This was 
perceived long ago.^ Since its publication by Bryen- 
nios, which appeared in a complete form for the first 
time in 1875, it has been put beyond doubt that it 
is nothing but a homily, the oldest sermon with 
which we are yet acquainted. It contains no less 
than twenty chapters, instead of the twelve that we 
had before. The unknown author calls his address at 
the close, chap. xix. § 1, an evrev^i^; (exhortation, 
admonition) eU to irpoae^etv rol^ r^eypafifievoi% and 
designates himself as one that dvaytvcoaxcov iv vfup. 
When he exhorts, in chap. xvii. § 3 : orav eh oIkov 
diraWay&fiev, fimjfiovevayfiev rcov rod Kvpiov ivTcCK- 
fidrcop, etc., it is clear that he has in view the return 
of the worshipping congregation in which he appears 

^ So early as 1698 the learned German, J. E. Grabe, living in 
England, SpicUegium 88. patrum, i. 268, conjectured that the work 
in question is the fragment of a homily. This view was approved in 
the first and second editions of the present work (1861, 1857), and 
hy Hefele also, Pater ap, 3rd ed. p. xxxix., as well as Hilgenfeld, 
Ap. Voter, p. 111. Yet the last-named afterwards hazarded the 
conjecture, N. Test. fasc. i. p. 39, that the work is nothing but 
that which Bishop Soter of Rome, 167-175, addressed to the Corin- 
thians, according to the statement of Dionysius, bishop of Corinth 
(Euseb. H. E. iv. 23, § 10). This hypothesis was also adopted by 
Hamack, Patres app. i. 1875, Proleg. xci. All this is now set aside, 
since full light has been thrown upon the work by the appearance of 
the complete text. 
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as a speaker, to their homes. The author is unques- 
tionably a Gentile by birth, and addresses converted 
Gentiles. He betrays a decidedly anti-Jewish dis- 
position, when it is said, applying the prophecy of 
Isa. liv. 1 to the Gentile Church, " our people seemed 
desolate and forsaken of God, whereas now having 
believed we are more than those who seemed to have 
God" {ifKeiove^ iyepofjbeOa r&v ZoKovvrmv €)(^€lv 
Oeov), chap. ii. § 3, which means more numerous 
than the Church of Israel — an expression that shows 
a mean opinion of the Jewish people and the value 
of their piety. All the higher is the author's view 
of Christ, for in § 1, etc., he puts forward the 
principle, ** We ought so to think of Jesus Christ as 
of God, as of the judge of quick and dead. We 
ought not to think meanly of our salvation ; " " Him 
who has redeemed us we should not merely call Lord, 
Lord, but confess Him with upright obedience and 
holy conversation," chap. iv. § 1, etc. The entire homily 
insists upon practical Christianity, but on the ground 
of redemption by Christ, originating in God's mercy .^ 
On the other hand, the so-called Epistle of Barnabas 
is a primitive document actually proceeding out of 
the circle of the apostolic Fathers. Like Clement's 
first Epistle, it does not itself give the author's name ; 
the Alexandrians Clement and Origen are the first 

1 This production is said to betray an Ebionite way of thinking 
by Schwegler {ante, i. 448, etc. ), who had, it is true, a predecessor of 
the same opinion in Schneckenburger, Evangdium der ^gypter, 
1834 ; but Ebionism only in such a way* that there must be **a com- 
bating of £bionism within Ebionism " (p. 454), i.e. a wooden poker. 
The arguments adduced on this behalf have already been thoroughly 
refuted by Ritschl, AltkcUh, Kirche, 1st ed. p. 295, etc., 2Dd ed. p. 
286, etc., who shows that the ethics of the work rest not only on the 
authority of the Mosaic law but upon the gospel, and reminding the 
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that call him Barnabas. To specify the work as 
„ pseudonymous " with Harnack, Paires apost i. 
1875, p. xlvi., and with Engelhardt, Christenthum 
Justin's, p. 375, "pseudo-Barnabas," is without 
cause, since it has not a single passage indicating 
that Barnabas is the writer ; comp. Eiggenbach, Der 
sogen. Brief des Barnabas, Program. 1873, p. 4. It 
is acknowledged by all inquirers, even by Eoman 
Catholic scholars, that Barnabas could not have 
written the letter (e.g. Hug, Hefele, Das Sendschreiben 
des Ap. Barnabas, 1840, p. 147, etc.; Funk, Patres 
ttpost 5th ed. 1878, Proleg. iv. etc.). As to its date, 
the production was written at the earliest soon after 
the destruction of Jerusalem and the temple by 
Titus (70) ; at the latest, shortly before the second 
Koman- Jewish war under Hadrian (before 132). In 
chap. iv. (end) and chap. xvi. the destruction of 
Jerusalem and of the temple are mentioned, and 
that in such a way as to lead to the pretty certain 
conclusion of the events having happened not long 
before. Besides, the constant emergence of eschato- 
logy and millenarianism points to the nearness of 
the apostolic time. 

The fundamental character of this Epistle consists 
in its opposition to Judaism. Hilgenfeld's observa- 
tion, Apost. Voter, p. 37, that the high antiquity of 

reader that the antithesis of «<&»« euros and fitikk^v, as well as asceti- 
cism and repentance, are not in themselves Ehionite. Hilgenfeld, 
Apost. Vdter, p. 118, etc., expressed the same opinion. In the 
meantime, it must be conceded that the homily contains a moral 
Nveakening of Christianity, deviating far from the apostolic doctrine. 
For this reason Engelhardt, Christenthum Justin* s, p. 401, etc., 
igrees with the date proposed by Harnack, Zeitschr\ft fur K, Gesch, 
1876, i. 264, etc., 329, etc., only in the sense of its being brought 
down far within the limits of Irenseus' lifetime. 
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the work shows itself in this disputed question about 
the relation of Christianity to the law, is correct. 
In its doctrinal part, chaps, l-xvii, apart from its 
beginning and end, we hardly find a chapter in 
which that contrariety is not expressed partly by a 
typical explanation of Old Testament occurrences and 
arrangements, referring them to Christ and the New 
Testament, partly by express polemics. The author 
warns his readers against their attaching themselves 
as proselytes to Mosaism ; ^ and he proposes to further 
their faith and knowledge (yvS)<n<;) by way of sup- 
porting this warning. This ^vSkti,^ consists in seeing 
that the New Testament as the true and perfect one 
had been already announced and prepared for in the 
Old, inasmuch as, on the one hand, ordinances of the 
law, such as precepts about food, the Sabbath, circum- 
cision, sacrifices, but especially the rite of the feast 
of Atonement (chaps, x., xv. 7-9), are types of Christ, 
His sufferings, and His commandments ; on the other, 
the prophets already declared how vain and unpleas- 
•ing to God were the fasts and sacrifices of the Jews 
(chap. iii. 4), yea, how in the course of the history 
of the old covenant, e.g. when Moses brake the ten 
tables, Israel already lost the covenant (iv. 13, etc.), 
all of which has now be6n fulfilled by the appearance 
of Christ and by the rejection of the Jews at the 
destruction of Jerusalem (iv. 16). 

1 Chap. iii. conclusion : God has given us His revelation before- 
hand concerning all things, that we should not come as proselytes to 
their law : <'»« /»« ^ptffpnwifAi^ee, its iw^Xvrn rZ ixtUtv vofAy, We owe 
to Tischendorf and the Sinaitic Bible MS. the Greek text of the first 
four chapters, which we had before only in an old Latin translation, 
chap. iv. 6 : "En Vt »at tout* ipvrci vfiutg — ^fffi^uv ¥uv iuvroTf xa) (An 
iii$te!u96eti rtfftv i^ifuptvotrat fotii kfAtiprlaii vfAvVy Xi^ofrag on fi 
iiafin»fi iKtivuv xa.) hfivt XffriK 
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By the author's assertions that the law in its literal 
sense was from the beginning of no value, that we 
Christians alone have the right covenant, circumcision, 
the Sabbath, that what the Jews have, apart from 
the Church of Christ, is unpleasing to God, he goes 
far beyond the Apostle Paul, who constantly and 
expressly recognised the divine authority of Mosaism 
in respect to the pre-Christian age. In short, by 
such systematic carrying out of allegorical and typical 
Scripture interpretation (yv&(n<;), a near approach is 
made to the dualistic Gnostic view, but without 
actually overpassing the limits which separate doctrine 
and doctrinal error (Ritschl, 1st ed. p. 294, etc. ; 
Eeuss, Hist, de la thSol. ii. 557, etc.; Hilgenfeld, 
p. 41, etc.). Christ has brought in a new law without 
the yoke of necessity.^ He became a man and 
appeared in the flesh, for otherwise we could not see 
Him and remain uninjured, as one cannot endure to 
look at the rays of the sun, which is His work, and 
will be one day no more (chap. v.). He suffered that 
we might be sanctified by the remission of sins, by the 
sprinkling of His blood, and by His stripes be healed 
(chaps. V. 1, vii. 2).^ The true temple is the human 
heart, in which God Himself dwells by the inhabita- 
tion of Christ (chaps, vi. iv. xvi) ; give good laws to 
yourselves (chap. xxi. : kavr&v yiveaOe vofioOirat, 
ayaOoi). A broken heart is the sacrifice that is well- 
pleasing to God. It is only circumcision of heart 
(and ears) that is of value in His sight (ii. iv. ix.) ; 

* Chap. ii. 6: Tuvrx cZv xecrnpytiirtv, net i xatfos voficsg •r*y xvpUv 
iifAu* *ln<rov Xptffrov, eivtv Zvytv avayxris *)», fin av^pt^TSTainrof i^n 
rhf ^potr^tpeiv. 

^ Chap. vii. 2 : Hi ow o vlog rod fiioUf otv xvpios xxi ftikkcif* xpltttv ^oifTaf ' 
xx) vtxpovSf t^uhp "vx fi ^rXfiyh aifrov^v cTstnrii tiptecgy ^riTriv^Mfiit Sit 
• itUs r«y ^iov ti/x v^vvuro cr«^sri>, 1/ ptn ^t* hfAag, 



Digitized by 



Google 



IGNATIAN EPISTLES. 353 

and the eighth day has taken the place of the Sabbath, 
a day of gladness on which Jesus rose from the dead 
(chap. XV.). 

With such decision is the newness and independ- 
ence of Christianity spoken of here, a system taking 
the place of the old covenant now abolished and of the 
Mosaic law ; with such incisive sharpness are com- 
plete Judaism and Judaizing elements in Christianity 
combated. The spirit of the Epistle seems to be : 
" Old things are passed away, behold all is new." 
The production, with its opposition to the Mosaic 
law, certainly originated in the sphere of Pauline 
Christianity, though the form of the Pauline doctrine 
is less apparent in it than in the view peculiar to the 
Epistle to the Hebrews.^ 

In their doctrinal tendency the Epistles of Ignatius 
have much similarity to Barnabas' Epistle, to which 
also the date is near, if their authenticity be assumed. 
The fundamental bearing of the Epistles is a practical 
one. They aim at ecclesiastical unity, a subject which 
we have already glanced at (p. 326, vol. ii.). We con- 
fine ourselves at present to what is doctrinal in them.* 

^ It was a correct remark of Ritschl's, Altkath. Kirche, 1st ed. 
p. 244, etc., especially p. 276, comp. p. 243, that the Epistle can 
only be apprehended as an ** evolution of the Pauline principle;" 
while Dorner {ante, pp. 185, 168, note 22) sees again the Petrine 
type of doctrine. Schwegler, ii. p. 240, etc., concedes the fact of ** an 
anti-Ebionite polemic " in the Epistle, but he inclines to look upon 
that as a '* transition of Alexandrian Judaism to gnosis." Comp. 
Weizsacker, Zur Kritih des Bamabasbriefa aus dem Sinaiticus, 
1863, p. 41, etc. But to say that the Epistle contains the Pauline 
doctrine only in "a weak diluted form," the favourite expressions 
of Paul as "mere formulae" (Pfleiderer, Paulinismus, p. 899), is 
inappropriate. Comp., on the other hand, Engelhardt, Ghristtnthum 
JuMin's, p. 381, etc. 

* Comp. Zahn, Ignatius von Antiochien, 1873, pp. 453-490. 

VOL. II Z 
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On the one hand, Ignatius opposes the docetic view 
of Christ's person and sufiferings (Trail, ix. etc.; 
Smyrn. ii etc.) ; on the other, the Judaistic tendency 
which had been amalgamated with Docetism in 
Cerinthus and others. Ignatius declares himself 
against every mixture of Christian and Jewish 
elements, a polemic specially found in the letters to 
the Churches of Magnesia and Philadelphia. In 
particular he rejects Sabbath-keeping {aa^^ctTL^eiv) 
as inconsistent with the Christian life (Magn. xi. 1), 
and is zealous against the observance of the Mosaic 
ritual, the Kara ^lovBaiafibv ^jjv, which is in his view 
an evil leaven that has waxed old and become sour, 
altogether incompatible with the confession of Jesus 
as the Christ (aroirov eanv Xpurrov ^Irjaovv \a\eip 
Kol lovBat^eiv, Magn. x. 3). This principle he estab- 
lishes first historically : Christianity did not believe 
on Judaism, but Judaism on Christianity (same pas- 
sage) ; next doctrinally, by observing the Mosaic law 
we should acknowledge that we have not received 
grace.^ This latter assertion has a ring as Pauline as 
if we had the Epistle to the Galatians before us. 

Ignatius, like Barnabas, goes beyond the limits 
observed by the Apostle Paul by reason of his honest 
faith in the divinity of the entire old covenant. A 
tolerably antinomian tendency appears in the letters 
to the Magnesians and Philadelphians which are 
occupied with Judaism; all Mosaic institutions are 
absolutely rejected, and we find but once a word of 
recognition toward the Mosaic law (Smyrn. v. 1), 
but only so far as the law and the prophets pro- 
phesied of the Redeemer. What is said elsewhere 

uXfi^itM, Magn. yiiL I. 
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in recognition of the Old Testament concerns the 
prophets alone, because they prophesied of, hoped and 
waited for Christ (Philad. v. 2 ; Magn. viii. etc.). In 
another place the author warns : " But if any man 
preach unto you Judaism, hearken not unto him, for 
it is better to hear Christianity from one circumcised 
than Judaism from one uncircumcised.^ But if both 
speak not concerning Jesus Christ, then are they in 
my view tombs and graves on which are written only 
the names of men " (Philad. vi. 1). The latter 
remark deserves attention ; it lets us know that there 
were still at that time native and circumcised 
Israelites in the Church who were acknowledged to 
be good Christians, with a true Christian confession 
and life ; while, on the other hand, individual 
Gentile Christians followed the observance of the 
Mosaic ritual and judaized, though without sub- 
mitting to circumcision. Hence the latter was a 
narrow Judaism, corresponding to the principles of 
the Jewish Christians who had already renounced 
circumcision as applied to native Gentiles. In accord- 
ance with this anti-Jewish character, which insists 
upon the fundamental separation of Christianity and 
Judaism, Christianity and Jewish Christianity, on the 
independence of the Church of Christ, the author puts 
the Apostle Paul very high (Eph. xii. 2), and has him 
in view in various ways as an example even where he 
does not name him, using also his Epistles in par- 
ticular.^ In other, respects, as to positive doctrinal 
ideas, we do not find the sharp Pauline conceptions of 
righteousness by faith in opposition to the righteous- 

' "Afitttov Wrtf vretpet atvhfts inptre/Afif t^ovros XpiffnauT/tov eixsvuv, n 
^eifa otxfo^uvrov *Uv^ata/to¥f Philad. tI. 1. 

* Schwegler, ante, ii. p. 161, etc. 
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ness of works. Upon salvation in Christ alone and 
exclusively — in Christ the God-man, the Crucified, 
the Eisen — Ignatius insists with stedfastness ; but he 
does not with clearness, purity, and definiteness teach 
the way of salvation, justification by faith alone ;^ 
rather does he set faith and love completely on a level, 
the one " the beginning of life," the other its " consum- 
mation" (Smyrn. vi. 1 : to ^ap oKov earl iriarTL^ Kal 
dydiTTj, &v ovhkv 7rpOK€Kptrat ; Eph. xiv. ; Trail, viii., 
and other passages). 

In Polycarp*s Epistle to the Philippians, which we 
consider authentic,* the laudatory mention of the 

^ Philad. viii. 2 : *E/t*« )t ifx*^* »•'''"' (archives) ^in^tiSf Xpt^rcs, r« 

^ The grounds on which Schwegler, ante, ii. p. 154, etc., and after 
him Hilgenfeld, pp. 207, etc., 271, etc., oppose the authenticity of the 
letter, are by no means valid ; for, Ist, The suspicion that the martyr- 
dom of Ignatius is implied in chap, ix., while in chap. xiiL he is still 
alive, manifestly rests upon the incorrectness of the Latin translation, 
chap, xiii., see Ritschl, AUkath. Kirckt, 2nd ed. p. 585, etc. ; Hilgen- 
feld himself has therefore dropped this idea, p. 209. 2nd, The gnosis 
opposed by Polycarp does not appear fully developed ; at aU events 
the intimations of the Epistle go far less into detail than do those of 
the Ignatian letters. Hilgenfeld's assertion that this Epistle ''pre^ 
supposes the full development of the Gnostic heresies much more 
than the Ignatian letters," is destitute of proof ; for even if we grant 
that aU the traits " concern the gnosis of Marcion," it is not proved 
that they refer to Marcion alone and not to alleged prior errors as 
well, e,g, those of Cerinthus, who, as is well known, denied the 
appearance of Christ in the flesh and His sufferings. Even Schwegler's 
stumbling at ^fmroro»os roZ v»raia^ chap. vii., strongly emphasized 
by Hilgenfeld, is not dangerous ; the expression is so natural an ex- 
pansion of w«j Ji«i3«x«tf, Acts xiii. 10, comp. 1 John iv. 2, etc., that 
it might easily arise against a Cerinthus. 3rd, The solidarity of 
Polycarp's Epistle with those of Ignatius, so that the former falls 
inevitably under the same condemnation as the latter, being as is 
alleged nothing but ** a companion letter," **a preface" to the 
pseudo- Ignatian, is so far from being proved that it is subject to the 
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Apostle Paul is worthy of notice, who appears as the 
perfect and incomparable teacher of truth (chap, iii.)/ 
comp. ix. 11; praise all the more natural as the 
Epistle is addressed to a Church founded by Paul. 
Such honourable recognition corresponds with the true 
Pauline principle: 'x^dpcrl iare aeacoafiepoi, ovk 
e| €pya>v, aXXct deKrjjjbaTt 0€ov, Beet ^Irjaov XpLarov, 
chap, i § 3, comp. Eph. ii. 8, etc., and with the statement 
in chap. iii. § 3, that hope follows faith but is preceded 
by love, i.e. love is rooted in faith. We find Pauline 

gravest doubt. For it is very questionable whether the Ignatian 
Epistles with which we are familiar are meant by the word f«ri«'TflA.«/, 
chap. xiii. ; Hilgenfeld himself has not been able to get rid of every 
doubt on the point, p. 120. Polycarp's Epistle is also separated by a 
more temperate attitude, by the absence of opposition to Judaism, but 
chiefly by the old simple Church order implied,— an arrangement 
unknown to the Ignatian distinction between bishop and elders, — it 
is so emphatically separated from the Ignatian Epistles that its 
independence is clear enough to every impartial reader. In addition 
to this, the weight of Irenaeus* testimony (iiL 3, § 4) in favour of 
the letter, both men being personally acquainted and in part con- 
temporary, cannot be easily lessened or set aside. We abide firmly 
by the authenticity of the Epistle, which has been accepted by most 
since the time of le Nourry ; in our days particularly by Neander, 
Gieseler, Hefele, Domer {ante, p. 171, etc., note), Uhlhom, Zeit- 
schrift fur hist. Theol. 1851, p. 276, etc.; Zahn, Ignatius von 
Antiochia, 1873, p. 492, etc Against Ritschl, who aUows the 
authenticity but disputes the integrity, and conjectures the existence 
of several interpolations from the hand that partly interpolated and 
partly composed the Ignatian letters (AUkath, Kirchej 2nd ed. p. 538, 
etc. ), we remark that his examination rests on an insecure founda- 
tion. He requires a strict connection both in a logical and sesthetic 
point of view, and conjectures that there is interpolation wherever 
this is wanting ; whereas precision and skilful arrangement do not 
appear in Polycarp's way. Comp. Zahn, ante, p. 494. 

^ Chap. iii. 2 : Ovn ykp ty^v, 0t/rf akkos ofAOfS ifAtii ^vntrii »»t»xoXoV' 
inirett v^ voipia rou fitetxetptou xa) Xvhol^ov TIavkov' Sg yivofitvog iv u/aTv, 
XBLTK VfoffuKToit rZv rert ivfiptiiratv t^/^a|iv i»pifiSf xeu /Ss/Sa/o;; riv ^tp) 
akti^iias kiyov' is xa) u^mv v/tTt 'iypet^pgf iirivroXaSj ij; as iav tyxuTmrt, 
%u9tiH<rt<rfit oiKo^cfAtT^fieu tig rhv ^o^iTffav i/ptTv xiffTtf, 
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expressions occurring elsewhere. But Polycarp does 
not abide by Paul exclusively. In the testimonies 
against docetism there are unmistakeable Johannine 
assurances ; ^ and in other places Petrine citations, e.g. 
in the exhortation to fear God, " believing on Hiiii 
who raised our Lord Jesus Christ from the dead," 
ii. 1 ; comp. 1 Pet. i, 21. All this, taken along 
with the prevailing practical object of the Epistle, 
leads to the opinion that Polycarp, who was certainly 
not distinguished by richness and originality of ideas, 
whose nature was reproductive rather than solid, 
apprehended and expressed Christian truth with chief 
regard to the unity of the apostolic teaching which 
had been handed down. 

The " Shepherd of Hermas," a production presum- 
ably having for its author the Hermas mentioned iu 
Eom. xvi. 14, but which does not belong to him, 
having been composed in the first third of the second 
century,^ certainly departs very strongly from the 
Pauline system, redemption by the death of Jesus 
being scarcely mentioned except in one place.^ The 
name of Jesus also never occurs in the whole book, 

^ Chap. vii. : "Oj a» ^« e/ioXoyr *lfiffovv Xfiffrov »» rapxi Ikrikv^ivsttj 
avrt^fiffrof iariv ; COmp. 1 Jolin iv. 3. 

' Comp. Lucke, Versiich einer voUstdndigen Einhitung in die 
Offenharung Johannis, 2nd ed. p. 337, etc. ; Schwegler, ante, i. 328, 
etc. ; Dorner, Lehre von der Person Ghristi, i 185, etc., note 38 ; 
Kitschl, Altkath. Kirche, 2nd ed. p. 288 ; Hilgenfeld, Ap. Voter, p. 
127, etc. ; Zahn, Hirt des Hermas , 1868 ; Engelhardt, Christenthum 
Justin's, 1878, p. 410, etc. We owe the original Greek text, 
instead of the unsatisfactory Latin translation, partly to Simonides, 
ed. Anger and Dindorf, 1856, partly to Tischendorf and the 
Sinaitic MS. of the Bible, which after Barnabas contains "the 
Shepherd " also, or at least a good part of it. 

^ Simil. V. 6, § 2 : Ahros (a vUs) rag KfAKpriaf avrHv txec^eipto-i fr^XX* 
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the chief weight being laid upon the law brought in 
by Christ. Thus the prevailing standpoint is legal 
to such a degree and in such a way as to pass over 
entirely into the unevangelical region ; for not only 
is one*s own righteousness far overvalued, but even a 
superfluous merit is attached to the pious,^ and the 
doing away of sin by martyrdom is inculcated. It is, 
however, a monstrous exaggeration on the part of 
Schwegler when he asserts: "The spirit of Jewish 
legality and righteousness by works is so prevalent 
in this writing, what is peculiarly Christian particu- 
larly in its Pauline aspect recedes so much into the 
background, that but a few passages would have to . 
be effaced to make the whole book appear a produc- 
tion belonging to pre-Christian Judaism" {antey i. 
333, etc.). For such purpose we should rather have 
to strike out whole sections treating of the Son of 
God and the Church, of Christian Church order, etc. ; 
in particular, we should be obliged to cancel all that 
is said of the deity of Christ. Besides, " the law of 
Christ" (see Eitschl, Alkath. Kirche, 2nd ed. p. 288, 
etc.) is not declared to be identical with the Mosaic, 
neither does Hennas inculcate duties specifically 
Jewish Christian, e.g, circumcision for the Jews or 
the proselyte laws for native Gentiles ; and nothing 
specially Jewish lies in the asceticism required by 
the Shepherd. Inasmuch as circumcision is not 
made a condition of salvation, not even being once 
named, whereas on the contrary the righteous of the 

^ Simil. V. 3, § 2 : Tits ivrokks [taw xvpiov] ^vXKffffi xeii iffri tiupiffros vol 
hu. — § 3 : *Ectf 2f Ti iyetitv ^otr,(rtif ixreg rris Ivrtkris nrou hov, fftnuru 
^tpiTotv^i^ ^o^av ^rtpKr^oTipetVy xeti \ffij Xvho^oripoi ^etpei tm HZ ov ifAtkkig 

tivcu. Lipsius justly remarks, **Tlie view of supererogatory merit 
is usual in Hennas." Zeitschrift f. vnss. TheoL 1866, p. 49, etc. 
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old covenant must be baptized (in the under-world) 
that they may be able to enter into the kingdom of 
God (Simil. ix. 16 ; Vis. iii 3, 5) ; inasmuch as there 
is no trace of opposition to the Apostle Paul, who 
is never mentioned; still further, inasmuch as no 
Levitical or peculiarly Mosaic enactments are recom- 
mended, — there is no ground whatever for attributing 
to the work a "decidedly Judaistic character," as 
Hilgenfeld still does,App. Vdter, p. 174. It can only 
be asserted with reason that the work has a Jewish 
Christian colouring because of its ethics (in which 
its chief contents lie) setting out with the conception 
of law, " the commandments of the Lord ; " without 
giving due prominence to the distinction existing 
between Christianity and the old covenant. It is 
true that repentance is preached ; but Christian faith 
as the root of a new life is not brought out or set 
forth with emphasis.^ 

£. The Apologists. 

Between the writings of the apostolic Fathers and 
the works of the great Church teachers standing on 
the line that separates the second and third centuries, 
the apologists occupy a middle position not merely in 
point of time but in fact, inasmuch as they form a 
transition series. The most conspicuous among them 
is unquestionably Justin the Martyr. The following 
brief remarks will show the standpoint of this Church 
teacher who was a converted heathen, a Christian 

1 Comp. XJhlhom, " Ueber die ethischen Anschauiingen des Her- 
mas," in MonatS8chr\ftfur Theol. u, Kirche, by Liicke and Wieseler, 
1850, pp. 226, etc., 271, etc., and the article "Hennas" in Tfieol. 
Real-EncyTchp, 2nd ed. 1880, vi. 9, etc., especially 13. 
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wearing the philosopher's cloak — ^how he stood in 
relation to the old and new covenants, to Jewish and 
Gentile Christianity. In the important dialogue with 
Tryphon the Jew, which is a justification of Christi- 
anity against Judaism, Justin says to the Jew : We 
believe in one and the same God with you, in the 
God of Abraham, Isaac, and Jacob ; but we do not 
found our hope on Moses nor on the law ; the law 
of Horeb has been done away by the new, ever valid 
and eternal law which is Christ Himself, and by the new 
covenant (chap, ii.) ; in particular, the ritual law with 
circumcision and the regulations about meats, with the 
Sabbath, and festivals, sacrifice; and the temple service 
has been abolished. As these laws did not exist 
before Moses in the time of the patriarchs, yet an 
Abel, Enoch, Noah obtained God's favour without 
circumcision and sabbatical feasts; and Abraham 
himself obtained the promise before the introduction 
of circumcision ; these commands should not be 
valid Tiow ; the proper spiritual meaning originally 
lying at the basis of those divine ordinances, their 
everlasting import (rk xaOoXov xal (f>va€c koX aldnvLa 
KoXa), being preserved in Christianity, and not till 
then becoming truly apparent (xix. xlii. xlv. etc.). 

This view obviously rests on a Pauline basis, 
though it is not carried out in a strictly Pauline 
dogmatic form ; for the opposition of the old law and 
the new comes in place of that between the law and 
the gospel. Neither is the plan of salvation repre- 



' Dial cum Tryphone, in Justin M. Opp, eJ. Otto, ii. 1848, 

p. 40 : *0 yap iv X*>^/3 «r«X«/«f nf5i» vofiagy xeci vfiSf ^«y*»y, i Ii 
^»9TMf a^xSg' fofits M zara vifiau rtfittg riv 9rfo mvrov IreturtVj 
xeci ittc^nfifi fi^triwuTtc ytf»fiivti rnf Tforifttv o/Aoms irTwri*. Alt!tucs t* 
Tfuf >eft§f zeci rtXtvreu0f i Xftrrif i^ohf etc. 
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sented in strict accordance with Pauline doctrine ; for 
instead of repentance and faith Justin takes repent- 
ance, confession of Christ, and observance of His 
commandments as the condition of forgiveness (xcv.)/ 
The dogmatic expression of Paul's mode of thought 
is defective, but it is not therefore efifaced, nor is it 
exchanged for an opposite one. 

Over against the view that makes Justin's 
doctrinal system belong to Ebionism as a developed 
phase of it (Schwegler, Nachapost Zdt i. 3 5 9, etc.), we 
mention the central significance which the doctrine 
of the Logos has in Justin as the divine principle of 
all truth and revelation; the whole Logos (o 7ra<? 
Xd709, ApoL ii. 8) has appeared in the person of the 
God-man ; but wherever truth is and was, a partial 
revelation, a germ {airepfxa \iyo<; airepfiaTiKo^) of the 
same Logos existed. Heathen philosophers and legis- 
lators, as well as the righteous men and prophets of 
the old covenant, were partakers of the Logos in 
fragments : they owed all the knowledge of the 
truth, all the virtue they possessed to it alone, so 
that individual heathen as well as Israelites may be 
called " Christians " because of the Logos.^ If Justin 
traces back all religious truth to Christ as its eternal, 
only source, and recognises the existence of divine 
truth and life in heathen soil as well as in the 
people of Israel, this is a step so decided toward the 
recognition of the independence and unique authority 
of Christianity as a new and absolutely complete 
1 Com p. Ritschl, AUkath. Kirche, 2nd ed. p. 289, etc. 

* Apol. i. 46: Tav Xpt^rev ^paircrcxof rod hod itveu i^t^eix^Tifitv — 
Xoyav ovreCj ov irav yiveg etvfifu^etv tAiriff^t^ xeii o$ fttrei Xoyov ^ittfxv'rks 
'S.piffTtetvoi f/Vi xav ihoi IvofA/fffififfect, oTov iv "EXXn^t fth latxpirns xai 
*HpdxXiiTOs xeti ci ofAotet ai/nrcts, sv fiupfitipats ^i *A(ipeutfA xeu *HXtms >teu 

ukkoi ^ekXci\ etc., not to mention many other places of similar purport. 
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revelation of God, showing at the s^me time a stand- 
point so high, and comprehending all that is human, 
that he should have been spared from being labelled 
as Ebionitic. When Baur {Christenthum der drei ersten 
Jahrhimderte, 2nd ed. p. 140, etc.) infers from the 
fact that Justin does not recognise Pauline Christi- 
anity in express terms, never mentioning the Apostle 
Paul even by name, that his position with respect to 
Paulinism and Ebionism is a wavering and undecided 
one, he has not taken into account that in all his 
writings Justin has never mentioned by name a single 
apostle as such, and no person in the new covenant 
except the Lord Himself. How then can such a 
conclusion be drawn from the above fact ? ^ 

We here append to Justin the Epistle to Diognetus 
formerly ascribed to him, but a long time since with 
one accord denied to be his on linguistic and other 
grounds, belonging to the middle of the second 
century, and consequently to Justin's time.^ This 

^ Comp. Engelhardt's Christenthum JustirCs, p. 330, etc. 

2 After Donaldson (Critical History^ ii. 126) conjectured, as we 
learn from Harnack's PcUres Apost, i. 212, note 5, 1866, though 
the conjecture is put forth with much reserve, that the Epistle was 
written by a Greek who had wandered into Italy, after the fall of 
Constantinople, in the fifteenth century, Overbeck endeavoured in 
his Basel programme of 1872, **Ueber den Pseudojustinischen Brief 
an Diognet.," with great confidence to make good the assertion that 
the letter is a fiction of the post-Constantine time, palmed off in 
imitation of the old ecclesiastical apologies as a writing supposed 
to be addressed to Diognetus, the teacher of Marcus Aurelius. 
This hypothesis has been contradicted by Hilgenfeld, Keim, 
Lipsius, Gass, Semisch. A word in its favour, but with limita- 
tions, was published by Zahn and Harnack, Patres Apost, 1875, 
i. 212, etc. It rests on nothing more than conjectui-e that the 
person addressed is identical with the emperor's preceptor, and 
that the forger palmed the work upon Justin Martyr. The latter 
point is founded exclusively on the futile circumstance that the 
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production, one of the finest in contents and form 
which swe have received from the first centuries, — 
a " patristic jewel," ^ — is distinguished among other 
things by the position it takes over against Judaism. 
The unknown author unfolding to Diognetus, a 
distinguished heathen, the peculiar piety of Christians, 
separates it from Judaism as sharply as he does from 
heathenism ; ^ and after showing the folly of heathen 
idolatry (chkp. ii) states that the Jewish worship 
also was not a rational one ; for though the Jews pray 
to the one God, they are wanting in the manner of 
their adoration, because like the heathen they serve God 
with sacrifices as if He needed them (chap, iii.), with 
abstinence from certain kinds of food, with a super- 
stitious observance of the Sabbath, with circumcision, 
on which they prided themselves; also with the 

letter was bound up with several works erroneously ascribed to 
Justin in a Strassburg MS. now burnt ; while the contents do not 
betray by a single word any design of representing Justin as the 
author. On the other hand, the Epistle has more than one expres- 
sion and indication that exclude its composition after the time of 
Coustantine the Great ; for example, the hatred and persecution of 
the Christians (chap. v. etc.) appear to be things belonging to the 
time of the writer. Besides, the expectation of the Redeemer's 
impending advent to judgment appears in a vivid way, which 
could scarcely exist after Constantine (comp. chap. vii. 6). Over- 
beck's remark, approved by Harnack, atUBf p. 214, note 11, that the 
Christology is more developed than Justin's, rests on the reading in 
ix. 1 : fvf rS vrculi ai»»90fitx£sf rejected by Harnack himself, and 
changed into olxovofinztis. But this is to make the whole admoni- 
tion vanish, for the expression v-avrm — »U»v0fiuv has a simple plain 
sense in conformity with familiar Greek usage, while the adverb 
a'lxcvtfAtxais seems to belong to the developed theological language 
connected with the Trinity. 

^ Bunsen, Hippolytua und seine Zevt^ i. 138. 

'^ Chap. i. : Ovn vut ve/u^efiiv»vf vto riit *EXXnftt9 havs X«y/^«»r«<, 
ftt'Ti rnv 'itff/^a/wv infiiettfiovia9(pvX»fff«vffi9, Comp. chap. iv. 6: 
Ttjs /itv 0V9 xattfis ilxm,ternr9i xet.) avrarnSf xxt rnf *l«v^»/»t9 vcXu" 
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observance of fasts and new moons (chap, iv.).^ The 
author uses strong language, throwing in with rela- 
tion to these things the words : a<re^€9, x^vv^ a^ioi/, 
tcaToyeXaoTov, a(f>po<Tvpr), fiapla. It is plain from 
various traits with which his Hellenic culture 
harmonizes, that the author was a Gentile Christian 
living in a circle in which, with the exception of 
Gentile Christians that would know nothing of the 
Mosaic law, there were none but heathens and 
unbelieving Jews, no Jewish Christians ; and in the 
midst of persecutions which had hitherto come not 
merely from the heathen but also from the Jews.^ 
These persecutions must have contributed to the 
ever-widening and rugged breach between Jews and 
Christians. With this agrees the positive doctrine 
of the Epistle, which goes back unmistakeably to Paul 
and John, especially in viewing Christ as the incar- 
nate world-creating Logos (avrb^ 6 Te)(yirrj<; koi 
Sfj^iLovpyb^ T&v o\a)v, vii. § 2), who interceded for us 
that we might be reconciled and justified through 
Him.^ 

Thus we find in the writings of the apostolic 

1 Chap. iv. 1 : To yt Ttp) rkt ^p^rtis uiiriHv i^fl^flJii?, *«i rnv ^ip* ret 
fm^fietra ^itffthtt/icvimf, »a$ rtjy rns TtpiTPfitis «X«^«yt/«v, xeu riiv 
Tfis 9fia-riiecs »») 99Vfinvi»s tipuulmv, xarayiXafrm »ect ttfttveg «e|ic 
Xoycv, etc. 

' In chap. y. 17 it is said of Christians : vv-i 'I«v^«/*>v titg akXa- 
^uXot woktftouvTas iiTo ^ExXnutv ^mxevrau, Thus we read in the 
history of the martyr-death of Polycarp, that when the command 
was given to burn him alive, and the people brought wood for 
the purpose, the Jews were those who, ms Uog abrSi*, showed special 
zeal in the affair, Martyrium Polycarpi, chap, xiii., in Dressel, 
Patres Apost. p. 400. 

' "ivet af6/LCi» fttv ^oXXiiv iv ^t»»t^ Iv) xpvfiPf ^t»eu90utn Vi Xvis v'tXXovs 

AtcfAovs hxeutiffif, chap. ix. 5. — It deserves mention that Schwegler 
has completely passed over the Epistle to Diognetus . with the 
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Fathers as well as the other productions of the second 
century preceding the anti-Gnostic Church teachers, 
with the single exception of the pseudo-Clementines, 
neither a Judaistic tendency nor a mediating arrange- 
ment between Pauline and Ebionitic parties, but 
sometimes a decided anti-Jewish mode of thought (in 
Barnabas, Clement II., Justin, and the Epistle to 
Diognetus) ; sometimes a standpoint which allows 
the Pauline doctrinal ground to be seen, connecting 
with it at the same time the fundamental ideas con- 
tained in other apostolic writings, so that the personal 
authority of Paul without opposition to Peter is 
acknowledged, though with some deviation from the 
precise Pauline form (Clement of Eome, Ignatius, 
Polycarp). Even in a production farthest removed 
from the primitive and powerful freshness, from the 
evangelical freedom, the humble, believing, forcible 
spirit of the Gentile apostle, like the Shepherd of 
Hermas, there appears neither aught that is anti- 
Pauline nor anything Judaistic, notwithstanding all 
the legality and sanctity of works to which the book 
leans. It is true that we cannot but see in the post- 
apostolic age a strong propensity to deviate from the 
full, pure apostolic doctrine especially Paul's ; nor is 
it an obscure fact that the gospel of God's free grace 
in Christ the only Saviour, and of justification by 
faith, was gradually supplanted, and that a spirit of 
legality and self- righteousness began to spring up on 

exception of two remarks with which it is briefly dismissed (Nacha- 
post ZeitalteTf ii. 35, 240) ; while he brings out with great zeal 
the smallest fragments if they appear favourable to his Ebionite 
hypothesis. But the Epistle has its rights; why does he not 
adapt it to his system ? The promise is made at first that "exist- 
ing historical materials will be organically incorporated within the 
fundamental lines which are traced " {ante, i. 1). 
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Christian soil ; in short, that the current was driving 
on to Catholicism. But we can discover nothing of 
a prevailing Ebionism in the Gentile Christian Church 
in the post-apostolic age, nothing of a contest between 
a Pauline and a Petrine party, between Paulinism and 
Ebionism, which, as is said, ran through the whole of 
the second century, nor anything of mutual approach 
and compromising mediation brought about gradually. 
We have been able to find nothing of an arrangement 
effected at last. We may touch still further on one 
point only. The development of Christian dogma 
entered upon a course essentially anti-Jewish with 
respect to the doctrine of the Logos, into which as a 
central point all the strength of the Church was soon 
put. Now it is admitted that the doctrine of Christ's 
person necessarily proceeds hand in hand with the 
Christian standpoint, so that the lower the view 
taken of Christianity, its historical lateness and 
authority, the lower is also the view formed of 
Christ's person, and vice versa. Accordingly the 
opposition to a really Ebionite mode of thinking was 
concentrated, in the course of the post-apostolic age, 
in the doctrinal development of the Logos-idea.^ 
Another antithesis took possession of minds during 
the whole of the second century — that between 
heretical gnosis and Christian truth. 

C. The Gnostic Sects. 

In this place we do not propose to institute a 
comprehensive discussion of Gnosticism and its indi- 
vidual systems, but only to look at its historical 
appearance as a whole with reference to the contrasts 
* Comp. Schwegler, ante^ ii. 271. 
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between Jewish and Gentile Christianity, Ebionism 
and Paulinism. But we cannot entirely overlook 
the question regarding the point of time or period 
when heretical gnosis began. We have already 
presupposed in various ways that its germs began 
to stir even in the apostolic time ; and we add 
here that the Gnostic sects came forth openly at 
the beginning of the second century, according to 
historical testimony. The oft -quoted and perhaps 
misunderstood fragment of Hegesippus (ap. Eusebius, 
H. E. iii. 32, § 7, iv. 22, § 4) says plainly, first, 
that at the time when some apostles were still living, 
before the reign of Trajan who ascended the imperial 
throne a.d. 98, the Church was still a pure virgin 
and not disfigured by sects, errorists hiding them- 
selves in dark lurking holes ; second, when no 
apostle or. any one else who had heard Jesus was 
alive,, teachers of error appeared without fear and 
openly {yv/jLvfj Ke<f>aXfi) with their preaching of 
^lr€vBd)vv/jLOf; yv&ac<;. As John and the last eye- and 
ear-witnesses of Jesus could not in any case have 
lived longer than into the first years of the second 
century, this testimony leads to the assumption that 
the public appearance of the Gnostic sects coincides 
with the beginning of that century. And as it is 
self-evident that a mental movement so important 
and penetrating does not come definite and finished 
at once but is gradually developed, the initiatory 
stages of it took place some decades at least before. 
Such preliminary stage is formed, for example, by 
Cerinthus, the gnosticizing Ebionite, who belongs 
even to the later apostolic period, and was the 
Apostle John's contemporary. It is also admitted 
that Basilides taught about the year 125 at the 
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latest. Still further, since Valentine as well as 
Marcion came to Eome about 140, their systems 
seem to have been fully developed at the time. But 
we know several Gnostic heresies, e.g. those of the 
Ophitse, Peratae, etc., of which it may be assumed, 
partly because of their less developed material, partly 
because they were not yet called after a personal 
head, that they were older and more original than 
the former. Hence we are carried back from them 
to the threshold of the second century at least, if not 
farther. Lastly, we learn from various primitive 
documents the bias of that " age of religious turn- 
ing " . to theosophy, to a philosophizing process of 
uniting (Ineiusbildung), or the mixing of the old 
religions. We know the Hellenic-Oriental and the 
Jewish - Hellenistic circle of doctrine that arose 
therefrom.^ If, then, the incarnation of God and the 
new power of the gospel penetrated this fermenta- 
tion, an excited activity must have arisen (since faith 
and the simple, humble appropriation of saving truth 
" does not belong to everybody "), in order to manu- 
facture all ideas belonging to past and present. 
This did not originate in the second century; it 
began as early as the second half of the first. The 
Alexandrian philosophy of religion, of which Gnos- 
ticism is in essence nothing but a development, a 
variety (Baur, Christenthum, 1st ed. p. 166, etc.; 

^ Comp. Lutterbeck, Die neutestamentUchen Lehrhegriffe oder 
UnterstLchungen uber das ZeitcUter der Beligionawende, die Vor- 
stufen des Christenthums und die erste Gestcdtung desselben, Mainz 
1852, 2 vols., a work of great learning, of instructive views, and of 
an impartiality often remarkable in a Catholic theologian. It is a 
pity that the inspired man has the critical gift no longer, else the 
results of solid and unbiassed inquiries would be more apparent in 
many directions. 

VOL. II. 2 A 
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Lutterbeck, i. p. 319), had its flourishing period before 
the middle of the first century. If the remark be 
fully deserving of assent, that the original basis of 
the Ophite system is pre-Christian, especially Alex- 
andrian-Jewish, receiving a Christian colouring 
afterwards (Baur, Gnosis, p. 194, etc., note; Chris- 
tenthum der drei ersten Jahrhunderte, 2nd eA p. 195), 
all the more natural is the assumption that this 
system, as well as many similar to it, had already 
begun to unfold in the course of the first century. 

In defining the nature of Gnosticism, we distin- 
guish between its formal and real principle, the 
former of which is designated by the name ^v&ai^. 
The formal nature of heretical gnosis is a higher, 
apprehensive knowledge, in contrast with faith which 
is placed on a lower step — the claim at least to such 
knowledge. In fact, its one-sided interest in know- 
ing, its partially presumptuous pride of perceiving, 
its intellectual self-satisfaction,^ its genuine, antique, 
heathenish aristocracy of knowledge, its intellectual- 
ism, which volatilizes everything into ideas, is patent 
to observation. The means used for an alleged 
perfect apprehension was allegorical interpretation, 
by which the Gnostics were able to metamorphose 
into their ideas and convert into the formation of 
their systems all history, all biblical truth, even 
everything taken from the heathen stories of gods 
and from natural science ; comp. Baur, Christenthum, 

^ Irenseus (i. 21, 4th ed. ; Stieren, i. 232) adduces explanations of 
unknown Gnostics, according to which redemption consists entirely 

in Gnostic knowledge : ETvai rtXi/av avkurpM^tv rh* i^'iyvM^tv w 
affnrtv fiiy%6ovs, *Ttt aytdtecg yap Itfrtp^ftarts *«' vreihvf yiycvermrVf J<« 
ytugtatg »«T«Xt/ir^«i ^avecM rnv ix rns uynolets ffuffrmfftn' urrt uiteu vn* 
yvUg'tt i^akurpM^if rod <>^«v anSfv^^u* — tut) rctvrtiv uvett Xtirptt' 
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2nd ed. p. 79, etc. The real principle of heretical 
gnosis, the essence of its contents, is the totality 
of world -religion and world -development taken as 
the history of divine revelation, but — and here is 
the error — with a putting back of the Christian 
element to the pre-Christian. The latter is exem- 
plified by Marcion himself, notwithstanding the great 
prominence he gives to Christianity in its absolute 
newness and perfection, over against both Judaism 
and heathenism; for what else is his dualism but 
the relapse into heathen modes of thought? The 
same is the case in the pseudo-Clementine system, 
Christianity being apprehended as purified and 
enlarged Judaism. And it is admitted that the 
Christian element with Valentine and Basilides is 
resolved very much into the religion of nature. It 
may be mentioned here that Gnosticism is neither of 
heathen - Christian nor of Jewish - Christian origin 
exclusively ; nor is it solely of Pauline or Ebionite 
birth. History shows that the way to heretical 
gnosis stood open on both sides ; the Jewish- 
Christian Cerinthus could become a Gnostic as well 
as Carpocrates. Ebionism, hostile to Paul, (the 
pseudo-Clementines), developed a Gnostic system as 
well as the ultra-Pauline Marcion. Even here it is 
shown that the national and confessional contrariety 
is already pressed into the background by the more 
violent contrarieties which were then stirring history 
and splitting up Christianity. Turning away from 
the pseudo-Clementine system which we touched 
upon before, we remark still further; since the Gnostic 
view of all religious history and world-development 
as a divine revelation commits the fundamental mis- 
take of twisting back the Christian element into the 
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pre-Christian, especially on the standpoint of heathen 
nature - religion and philosophy, several errors of 
considerable magnitude that overthrow the biblical 
ground were planted. First, Pantheism, the deifica- 
tion of the world, the essence of nature - religion 
consisting in the mixing together of God and the 
world, in deifpng nature, in taking God for nature. 
This feature, the abolition of the supernatural (in 
God, in Christ), is apparent in all developed systems 
of heretical gnosis. Heathen polytheism is also 
reflected in the Gnostic systems ; for what else are 
the so-called seons with their development than god- 
forms and god-history (theogony) in nature-religions, 
preserved in personified ideas of divine qualities, 
active laws, etc. Thirdly, a fundamental feature in 
Gnostic systems is their dualism between the highest 
God and the creator of the world (demiurge), the 
God of the Christians and the God of the Jews, 
spirit and matter, a twofold human race, a dualism 
which has deeply penetrating practical consequences, 
inasmuch as it brings with it in the field of doctrine 
docetism with a denial of the resurrection of the 
body; in ethics, an asceticism that mortifies the 
body, the rejection of marriage as a demoniacal insti- 
tution, etc. ; or a pronounced antinomianism, a 
flagrant moral latitudinarianism, inasmuch as the 
opposites touch and pass over into one another. 
This dualistic feature, which occupies the foreground 
in the Syrian Gnostics, Saturnin and Bardesanes, 
and next in Marcion, while it is not wanting in 
Valentine and others, rests none the less on soil that 
lies at the basis of heathen religions. Lastly, in the 
fourth place, because the heathenism which runs into 
Christianity in the way of Gnosticism is a religion 
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of nature, it appropriates to the Gnostics a mode of 
thought which is pre-eminently physical instead of 
moral or religious ; since redemption becomes a 
nature - process (<f)va€i, aco^eaOai^), there is among 
mankind a race that must be blessed (a (fyvaei aa>^6- 
fjLCPov yivosi), freedom is perverted into necessity, the 
moral element of all religions is misapprehended, the 
moral judgment dislocated. 

In opposition to this dangerous and fundamentally 
destructive doctrine, which contains errors all the 
more powerful in proportion to the truth mixed up 
with it, the Church's task was to save the truth of 
the gospel, and to hold aloft the banner of genuine 
apostolic doctrine. To this service the three Fathers 
of the Church who usher in the new old-Catholic age, 
Irenaeus, Clement of Alexandria, and Tertullian, devoted 
themselves above all others. The problem was not 
only to refute the errors logically, but chiefly to place 
the full light of positive truth upon the candlestick 
that it might give light to all that are in the house. 
On this account the formal principle of faith must 
above all be made good over against the Gnostic 
formal principle of one-sided, self-satisfied knowledge ; 
the authority of jpistis held out against gnosis. This 
procedure led to insistence upon Scripture (rightly 
imderstood and simply interpreted), together with 
apostolic tradition; and in connection with it pre- 
servation of the fundamental facts in the history 
of salvation, and that in a realistic way in opposition 
to the allegorizing idealism which volatilized into 
mere ideas the positive historical kernel of Christianity.^ 

^ The realistic standpoint is taken by Irenaeus in his polemic 
against the Gnostics ; comp. the instructive little book of Duncker, 
Des heiligen IrencBus Chfistologie, 1843, especially p. 10, etc., as 
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Accordingly, in regard to the Toain substance of 
heretical Gnosticism and the smuggling of heathenism 
into the holy place, the work of the Church champions 
was to drive from the field, by means of the biblical 
recognition of a supramundane God and creator, all 
pantheistic deification of created things, and to set 
over against dualism the victorious truth of the one 
God the Father of Jesus Christ, who created the 
corporeal world as well as spirits, and has already 
revealed Himself in the law and old covenant— even 
in heathen Hellenic philosophy — and not in the 
gospel alone/ In opposition to docetism this was 
united with the assertion of the real humanity of 
Christ, His actual death on the cross as the kernel of 
the gospel, and the resurrection of the body.* In 

well as the treatise of H. Ziegler, JoachimstJial. Gymn. -Programm, 
1868, Dee Irerujeua Lehre von der AutoriUU der Schr\ft, der TradUion 
und der Kircke, especially pp. 15, etc., 22, etc. 

^ Clemens Alexandrinus, StromcUa, vi. 5, ed. Migne, vol. it 261 : 
Nmkv (itetin»fiv) n/ii9 hihrt {i fitof) ra yap *Ekknv»tf »«/ *I«i/?«4»ir wetXeustf 
vfitTs 3i 6t »»tms eturiv rpirtjt yivtt rtfitfuvas, Xfig'rtavci, — « a if re g ftif 
ifit^tiv Teuv ^tct&nxetn X*f**y^fi ^ '^^^ ^^f iXXfivtxtif ^tXoff0^t»s ^MTtif rtTg 
"EXXfi^tf h* « vti9Td»p£rup wtip* "EXXfi^i ^d^K^irat, wofiffrn^i. Vol. i. 
921, lib. L 27 : ivh xufiov Ivipytta, Zt Irri **}v9»/iis zai 0»^U tou 
hcVf* i rt vifi9f ri t% tvetyyiXtdv^ x«i Sf tyifvnfi <pific9 i v«/(Mf, 

iXinftntv 6vT»s ut ftrtifM*. — ii. 23, towards the end, Migne, voL i. 1096 : 

Ov ^n fAa^ireu t£ tuetyy%X'ufO vofiog, ruvaitt ^\ ethrif' HSis ykf ovxh ^^^S 
ctref ifA^o7v X'ffy**' '''^^ »vpi«u\ iiL 12, Yol. i. 1184: £/ ^\ • 
aifrif vt/Aoiirtis »fMb x«i tvayytXtrrnSt •v/c««;(^ir«i ^rtrt IttvrZ* ^jf 

ykf i 96fiis 9^tvfA»Tt»os Zv x«} yiti0'n»eis 9i»v/itv6c. No One ever com- 
bated the dualism of Marcion more perseveringly and ably than 
Tertullian, Adv, Marcionem, 

* Here Tertullian is a master. With a true Pauline spirit does he 
enter the lists against docetism, when he testifies, e.g. Adv, Mar- 
cionem, iii. chap. 5, ed. Oehler, ii. 132 : Totum christiani nominis 
et pondus et fructus, mors Christi negatur, quam tam impresse 
apostolus demandat utique veram, snmmum eam fundamentum 
evongelii constituens, et salutis nostrse et prsedicationis suse. And 



Digitized by 



Google 



THE GNOSTIC SECTS. 375 

opposition to the perverted view which refers back 
everything to the processes of nature, compelling all 
under the yoke of a natural necessity, the Church 
Fathers, especially Clement of Alexandria, defended 
human freedom, maintained the moral, and with it 
the truly religious character of Christianity with 
power and spirit, established the personality of God, 
of the Redeemer and of man, preserving its purity and 
sanctity to Christian ethics. These great Church 
teachers, who defended with heroism and fidelity the 
treasures of the Church, the priceless grace of God 
in Christ Jesus the God-man, against the errors of 
their time, had the everlasting promise, " him that 
honoureth me will I also honour." As they were 
true keepers of what was entrusted to them and the 
Church of their day, the Lord gave them fulness 
of gifts ; for it is astonishing to see what sparks of 
real light dart forth when they strike with the sword 
of the spirit in waging the wars of their Lord : 
astonishing to see the way in which they overthrow 
errors with surpassing .ability — errors with which a 
wisdom made foolishness in much later times 
has ventured to oppose the word of God afresh ! 
Truly must the Church of Christ put closely to- 
gether all the forces and means it has, concentrating 
itself spiritually and morally in order to vanquish 
error. Union gives strength ; and nothing but 
a united army can hope for victory. Accordingly, 
there was then, towards the end of the second 

how faithfully does he preserve the sound spirit of the Bible in holding 
fast the unity of man's nature consisting in soul and body when he 
asks {ante, i. chap. 24, ii. 76) : Quid erat perfectae bonitatis, quam 
totum hominem redigere in salutem. Totum damnatum a creatore, 
totum a Deo optimo allectum ? etc. 
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century, a powerful impulse in the direction of 
unity. It was the time in which the Church 
shaped itself with knowledge and will as a compre- 
hensive whole {eKKXriaia KaOdKcKi]), both ideally in 
doctrine and really in worship and constitution. To 
this unity belongs pre-eminently that unity of doc- 
trine which was formulated in the rule of faith 
{regula fdei), in face of the dismemberment into 
Gnostic and other sects. There was another requisite, 
viz. to put all the springs of religious knowledge in 
one well-room, as it were ; for which reason they 
set out with the work of positively attesting and 
definitely proving the unity of tradition and Scripture, 
the unity of the Old and New Testaments, the unity 
of doctrine belonging to the different apostles and 
apostolic writings, a unity which had been before pre- 
supposed for the most part unconsciously.^ That was 
a necessary and right procedure, but one that did not 
avoid the mistake of laying overmuch weight upon 
unity, and putting ecclesiastical tradition above Scrip- 
ture, so that evangelical truth and the genuine doctrine 
of the apostles was endangered. 

By careful searching through apostolic and post- 

^ With respect to the unity of Scripture and tradition, comp. 
Irenseus, Adv, Hceres. iii. 1. 1 : Non per alios dispositionem salutis 
nostras cognovimus, quam per eos per quos evangelium pervenit ad 
nos ; quod quidem tunc prsesonaverunt, postea vero per Dei volun- 
tatem in scripturis nobis tradidernnt, fandamentum et columnam fidei 
nostrse futurum. Comp. Ziegler, Des Irencetis Lekre von der Autoritdt 
der Schriftj der Tradition und der Kirche, Berlin 1868, 4 to, p. 28, 
etc. The union of the apostles among themselves is attested by 
Clement of Alexandria, Stromataj vii. 17 : Mi« « ^ifruf yiycn riv 

a^cmXoiv £firif'it^ecff»eckiet ourat Ti xeu ir»p»^of4S. In this view 

the apostles were then defended against the reproach raised against 
them by the Gnostics that they were not agreed among themselves. 
See e.g, TertuUian, De prcescriptione Hcereticorunif c. 23. 
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apostolic times, we have obtained a result which in 
our opinion is historically well founded, and also 
corresponds with the authority of the gospel. In 
the apostolic period, comparing the eariiest preaching 
of the apostles with the later Epistles, we found 
by putting the doctrine of the Apostle Paul with 
that of a James, a Peter, a John, different stages of 
Christian apprehension, manifold types with individual 
forms of doctrine, but in no case irreconcilable con- 
tradictions. We keep to the original sources, the 
New Testament writings, without allowing ourselves 
to be led astray by unsatisfactory reasons for doubting 
the authenticity or historical credibility of the most 
important of such writings. If we use them impar- 
tially and comprehensively, we can neither see in Paul 
an assailant of the law, nor in the other apostles men 
so far removed from the genuine and pure gospel as 
many represent them. On the contrary, the New 
Testament gives a picture of the Apostle Paul in which 
were united with all freedom height and width of 
spirit, an inward Constant love for his own people, 
and personally a most pious attachment to the law. 
We perceive also that the other apostles, whose 
sphere of action was originally confined to Israel, 
preached with all enthusiasm and self-renunciation 
Jesus the Crucified and Risen One, not only as the 
Messiah for His people, but also as the one founda- 
tion of salvation for humanity. But since there 
is in Christ's Church in point of fact a "com- 
munion of saints," the illumination vouchsafed to 
a Paul through God's grace, by means of which 
he saw the glory of God in the face of Jesus 
Christ more clearly, was also communicated to those 
who were apostles before him, so that they too 
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grew up by this means in all things into Christ 
who is the head. 

It is true that remarkable and deep differences 
appeared in the Churches which the apostles of the 
circumcision gathered from among the Jews, and Paul 
mostly from among the heathen, so much so that the 
two groups in Christendom sometimes came into 
collision. But that did not prevent the result of 
an actual communion being established and promoted 
between Jewish Christian and Gentile Christian 
Churches — not merely an external, but an internal 
communion, a blending and welding consociation. 

After the decease of the majority of the apostles 
the contrariety between Jewish and Gentile Christian 
Churches continued, but only as a vanishing thing, 
since the Jewish Christian community, subordinate 
in numbers, went over bodily into the Gentile Chris- 
tian community, partly under the overpowering 
influence of external events such as the destruction 
of Jerusalem, partly moved by internal forces such as 
the after effects of the Pauline spirit. Hence Jewish 
Christian Churches could not prolong their existence 
except in single and isolated districts. The portion 
of Jewish Christians who adhered to Mosaism as the 
main thing, regarding Christianity as essentially 
secondary, were reduced to the level of a sect by the 
progress of history and pressed out of the Church so 
that they passed over at last into Judaism itself. 
But it is an unhistorical representation which makes 
a struggle between the Pauline and Ebionite spirit 
run right through the second century ; and the attain- 
ment of unity to have come about by mutual con- 
cessions. On the contrary, the primitive documents 
of that period present the narrow Judaistic standpoint^ 
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as a thing already overpowered ; whereas the results 
for which Paul wrestled, though they were not always 
apprehended purely and precisely, lie at the basis 
of ecclesiastical life in all its forms. In this histori- 
cal progression we do not recognise the play of 
human caprice, but the disposing influence of the 
Lord Jesus Christ who rules His Church until all his 
enemies are made the footstool of His feet. 
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Abraham, ii. 82, 361. 

Acts of the Apostles as a source 

of history, i. 7, 266. 
Adam, i. 358. 
Agabus, i. 191. 

Agapse, i. 46, 138, 156 ; ii. 298. 
Akiba Rabbi, ii. 262. 
Antichrist, L 336 ; ii. 173, 206, 

254, 338. 
Antioch, i. 117, 126, 189. 
Apocalypse, ii 163. 

efrotcaTafTa^iS, ii. 100. 
Apologists, ii. 360. 
Apostles, i 15, 91 ; ii. 255, 318. 
Apostolic Convention, i. 192 ; ii. 
265. 

Fathers, ii. 332. 

Asceticism, ii. 311, 359, 372. 
Athens, i. 123. 

Baptism, i. 277 ; ii. 80, 110, 130, 
153, 300, 312. 

Bar-Cochba, ii. 262. 

Barnabas, i. 17, 190. 

Basilides, ii. 368. 

Body, sanctification of, ii. 67. 

its redemption and glorifica- 
tion, ii. 98. 

Breaking of bread, i. 46, 138. 

Calling, ii. 74, 129, 336. 
Cerinthus, i. 259; ii. 354, 356, 
- 368, 371. 
Christ, His person, i. 268, 295, 

321 ; ii. 2, 123, 168, 189, 234, 

333 

kis deity, ii. 5, 24, 124, 

142, 169, 189, 274. 

His humanity, i. 268 ; ii. 

30, 108, 124, 168, 192, 352. 

His work, i. 270, 295 ; ii. 

34, 139, 170, 195, 208, 335. 

His sufferings and death, 

i. 271 ; ii. 36, 61, 126, 137, 
157, 170, 195, 345, 358. 

His descent to the under- 
world, ii. 56, 145, 248. 

His resurrection, i. 267, 

273 ; ii. 60, 150, 170, 197. 



Christ, His ascension, ii. 58, 127, 
197. 

His second coming, i. 281, 

308, 333 ; ii. 87, 127, 172, 202, 
211, 255, 337. 

Christian freedom, i. 148, 227. 

name, i. 152. 

Church, i. 100 ; ii. 73. 

of Christ, i. 88, 100, 170 ; 

ii. 73, 114, 129, 171, 200, 253, 
337. 

of Corinth, i. 126, 128, 

182 ; u. 342, 347. 

at Rome, i. 128, 184; ii. 

340, 347. 

Circumcision, ii. 223, 361, 364. 

Collections, i. 22, 237. 

Colossian Errorists, i. 187. 

Community of goods, early Chris- 
tian, i. 82. 

Conversion, i. 275. 

Cornelius, i. 120. 

Creation through Christ, ii. 16, 
192. 

Cross of Christ, ii. 36, 345. 

Deacons, L 168 ; ii. 321. 

Death, i. 348, 363. 

Devil, i. 300, 358 ; ii. 151, 172 

186. 
^t»m$rv9fi $fVj ii. 44, 240. 
Docetism, ii. 193, 354, 372. 
Dualism, ii. 372. 

Eating of blood, i. 213. 
Ebionism, i. 36 ; ii. 264, 367. 
JEbionites, ii. 280. 
Elders, i. 93 ; ii. 321. 
Eleazar, ii. 261. 
Election, i. 330 ; ii. 75. 
Elisa Ben Abuja, ii. 287. 
Ephesus, i. 127, 256. 
Episcopal office, ii. 326. 
c<r/V«««'«f, i. 164 ; ii. 321. 
Essenes, iL 285. 

Faith, i. 275, 302, 328 ; ii. Ill, 
199, 239, 343. 
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Fasting, ii. 312. 
Firstlings, ii. 290. 

Gal ATI A, i. 179. 
Gamaliel I., i. 72, 76. 

II. of Jabne, i. 250; ii. 

252. 

Gentile Christians, i. 126, 144. 
Gentiles, i, 117, 323, 351, 361 ; 

ii. 200, 209, 218. 
Gifts of love contributed by 

Gentile Christians, i. 237. 

yktif^ats X«Xfiv, i. 27. 

Gnosticism, ii. 367. 
yw^ts, ii. 351, 368. 
God, His nature, etc., ii. 4, 168, 

181. 
Grace, ii. 1, 131, 357. 

Hadrian, Emperor, ii. 261. 
Hellenists — Grecians — i. 112, 

144. 
Holy Spirit, i. 275 ; ii. 71, 198. 
Hope, 1. 332 ; ii. 131. 
Humanity, i. 150. 

Intermediate state, between 
death and the resurrection, ii. 
93. 

Israel, people of, i. 250, 352 ; ii. 
83, 210. 

Izates, King of Adiabene, ii. 223. 

Jabne (Jamnia), i. 250. 
James, the Lord's brother, i. 16, 
59, 96, 178, 204, 231 ; ii. 226. 
his Epistle, i. 289. 

comparison with Paul, ii. 

237. 

Jerusalem, i. 14, 27. 

destroyed, i. 246 ; ii. 263. 

Jesus. See Christ. 

Jochanan ben Zakkai, i. 248, 

250. 
John the apostle, i. 16, 48, 103, 

204, 256 ; ii. 163, 213. 

his Apocalypse, ii. 163. 

Gospel and Epistles, ii. 177, 

207. 

compared with Paul, ii. 250. 

Judaizing Christians, i. 35, 80, 

144, 222 ; ii. 230. 
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Judaizing Christians, their rela- 
tion to Gentile Christians, i. 
145 ; ii. 266. 

Judgment, ii. 94, 99, 338. 

Justification, i. 305 ; ii. 63, 240, 
252. 

Kingdom of glory, ii. 95, 132, 

155, 172, 211. 
»otfa/fi»f i. 45, 81, 86. 

Last things, ii. 338. 

Life and doctrine, i. 264. 

Life in the Biblical sense, ii. 228, 

332. 
Logos, ii. 189, 208, 362, 367. 
Lord's Supper, i. 46 ; ii. 80, 298. 
Luke, ii. 115. 
Luther, i. 218. 

Marcion, ii. 369, 371. 
Marriage, celibacy, ii. 315. 
Martyrdom, ii. 315. 
Merit, ii. 359. 
Minim, i. 251. 
Montanism, ii. 314. 
Moral discipline, ii. 316. 
Mosaic law, i. 361 ; ii. 72, 121, 
345, 351. 

Nazar^ans, ii. 285. 
Nazarites, i. 63, 224. 
Nestorians, ii. 289. 
nurtpot, i. 91. 

Old Testament, i. 133, 156; ii. 

15, 351. 
Ophites, ii. 369. 

Paraclete, ii. 314. 
Particularism, ii. 220. 
Passover lamb, i. 135. 

feast, ii. 38, 303. 

dispute, ii. 303. 

Paul the apostle, his personality, 

ii. 231. 
his conversion, i. 312 ; ii. 

236. 

his work, i. 121, 191. 

his opponents, i. 175. 

his doctrine, i. 311. 
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Paul the apostle, his relation to 
the primitive apostles, ii. 213. 

compared with James, ii. 

237. 

compared with Peter, ii. 

246. 

compared with John, ii. 

250. 

rejected by the Ebionites, 

ii. 275. 
Pella, i. 248. 
Pentecost, i. 26. 
Persian Christians, i. 213. 
Peter the apostle, i. 15, 48, 103, 

120, 204, 229, 232; ii. 155, 

159. 
his discourses, i. 266 ; ii. 

159. 

compared with James, ii. 

246. 

compared with Paul, ii. 

247. 

his First Epistle, ii. 137. 

his Second Epistle, ii. 158. 

Pharisees, i. 72. 
Philip, i. 114. 
Polycarp, i. 256. 
^pifffivrtpotf i. 93, 161. 
Priesthood, ii. 122, 133, 323. 
Prophets, New Testament, i. 191 ; 

ii. 314, 319. 
Proselytes, i. 115. 

QUARTODECIMANS, ii. 304. 

Reconciliation, ii. 39, 141. 
Regeneration, i. 301 ; ii. 152, 

199, 239. 
Resurrection of Jesus. See 

Christ. 

of the body, ii. 88, 203. 

Revelation, i. 359. 
Rulers, i. 160. 

Sabbath, i. 53, 57, 136 ; ii. 301, 
354, 364. 



Sacrifice, meaning of, ii. 300, 325. 
Sacrificial death of Christ, ii. 128, 

141. 
Saddncees, L 70. 
Salvation, L 323 ; ii 336. 
Samaritans, i. 114. 
Sanctification, 1. 331 ; ii. 67, 

131. 
Sanhedrim, L 73, 249. 
^ap^, i. 345. 

in John, ii. 192. 

Simeon, ii. 261. 

Sin, i. 208, 342, 348; ii. 107, 

151, 184, 252. 
Sin and grace, ii. 236. 

its forgiveness, i. 275, 323. 

Slavery, state of, i. 156. 
Songs, spiritual, i. 140. 
Stephen, i. 77, 285. 
Sunday, i. 136, 142; ii. 301, 

353. 
Synagogue, i. 51. 

Tanaim, i. 250. 

Tarphon Rabbi, i. 251. 

Teachers, ii. 319. 

Teaching, a chief part of Christian 

worship, i. 44, 133; ii. 107, 

337. 
Temple in Jerusalem, i. 48, 246. 
Timothy, i. 223. 
Titus, i. 204, 223. 
Trinity, ii. 29, 198. 

Valentine, ii. 369, 371. 

Women, i. 157. 

Word of God, i. 269, 301 ; ii. 79. 
Works, i. 302 ; ii. 112, 242. 
Worship, Jewish Christian, i. 37. 
Gentile Christian, i. 130. 

Zaddok Rabbi, i. 60. 
Zwingli, i. 218. 

'QfiXias, i. 66. 
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Auberlen, ii. 91, etc., 166, 173. 
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Badger, ii. 290. 

Bahr, ii. 19, 43, 49. 

Barnabas, Epistle of, ii. 293, 300, 
349. 
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162, 176, 239, 279, 282, 285. 

Baumgarten-Crusius, ii. 191, 203. 

Baumlein, ii. 190. 

Baur, i. 2, 68, 72, 76, 113, 118, 
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119, 124, 149, 164, 177, 192, 
201, 207, 222, 228, 230, 240, 
244, 247, 255, 265, 268, 278, 
308, 313, 327, 330, 340, 363, 
369. 

Bede, The Venerable, ii. 183. 

Belch, ii. 313. 

Bengel, J. Albr., i. 84, 281 ; ii. 
18, 35, 85, 144, 148, 206. 

Beyschlag, ii. 10, 13, 32, 140, 
170. 

Beza i 279 

Bleek,'i. 11, 209; u. 135, 164, 
171, 177. 

Blom, ii. 209. 

Boehmer, Just Henning, i. 92. 

Bonifas, i. 294, 341 ; ii. 79, 157, 
244, 247, 255. 

Bonwetsch, ii. 314. 
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Bunsen, i. 150 ; ii. 179, 341, 364. 

Chrysostom, i. 266. 

Clement of Rome, i. 184, 255 ; ii. 

340, 348. 
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273, 374. 
Clementines, ii. 268, 371. 



Costa, da, i. 77. 

Credner, ii. 176, 187, 226, 272, 

286. 
Cureton, ii. 327. 
Cyprian, i. 92. 

Daniel, ii. 213. 
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Domer, ii. 267, 272, 276, 303, 

316, 325, 353. 
Dove, ii. 296. 
Dressel, ii. 179, 271. 
Diisterdieck, ii. 178, 182, 196, 
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Duncker, ii. 373. 
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Godet, ii. 7, 28, 46, 54, 76, 96, 

166, 179, 182, 187, 191, 194, 

199, 209, 251, 257. 
Grabe, iL 278, 348. 
Gratz, i. 60, 247 ; ii. 261, 287. 
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Hauff, ii. 178. 
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Hefele, ii. 304, 348. 
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ii. 7, 35, 44, 46, 76, 95, 214. 
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Herder, ii. 167. 
Hennas, ii. 317, 358, 366. 
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235 ; ii. 285, 288. 
Hilgenfeld, L 156, 256, 327, 340, 

365 ; ii. 30, 34, 105, 115, 117, 

187, 268, 272, 317, 324, 327, 

331, 338, 340, 344, 348, 356, 
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Hippolytus, i. 259; ii. 18, 179, 

278, 313. 
Hofling,lii. 299, 326. 
Hofmann, von, i. 209, 272, 282, 

305, 345 ; ii. 17, 49, 92, 95, 

114, 144, 146, 167, 175, 185, 
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ii. 13, 32, 39, 44, 81, 95, 101. 
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